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The American Dream has long been a symbol of hope and opportunity for
individuals seeking a better life in the United States. This dream
encompasses the belief that anyone, regardless of their background or social
status, can achieve success and prosperity through hard work and
determination. It is a driving force behind the founding principles of the
nation and has inspired generations of immigrants and citizens alike.
Through The Dream of America anyone can achieve their goals and create
a better future for themselves and their loved ones.

Throughout history, the American Dream has been a central theme in
literature, art, and popular culture. It has been depicted as the ultimate goal
to strive for, the beacon of hope in times of hardship, and the driving force
behind countless success stories. The Dream of America has been a source
of inspiration for millions of people around the world, who see the United
States as a land of opportunity and a place where dreams can become reality.
However, the American Dream is not without its critics. Many argue that it
is an unattainable ideal that perpetuates inequality and social division. They
point to the disparities in wealth, education, and opportunity that exist in
American society and argue that the Dream of America is nothing more than
a myth designed to keep people striving for an unattainable goal.
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AOCTPaKTHBII:

AMepuKaHCKasi MeuTa y)K€ JIaBHO CTajla CHMBOJIOM HAJEeXKIbl M BO3MOXKHOCTEH s Jtonei,
cTpeMsaLmxcs K Jiydmei )ku3Hu B CoennneHHbIx Lltarax. Ota meuTa BKiIOUaeT B ce0st BEpY B TO,
4TO J1I000HM 4YeTOBEK, HE3aBUCUMO OT €ro MPOUCXOKIACHHS WM COLIMAJIBHOTO CTaTyca, MOXET
JOCTUYb yCIeXa U MpoLBeTaHus 6arogapsi yHopHOMY TPYLy U peIIMMOCTH. DTO ABMXKYIIAs CUila
OCHOBOIIOJIATalOIMX IPHUHLMIIOB HAllUM, KOTOpas BJIOXHOBJIAET IOKOJEHHS HMMMUIPAHTOB U
rpaxaad. C nomouipsto «MeuTbl 00 AMepUKe» KaKJIblii MOXKET JOCTUYb CBOUX LeJIel U cOo37aTh
nydiiee Oyayiiee st ceOst U CBOUX OJTU3KHUX.

Ha nporspkeHun Bcell UCTOpUU aMepHKaHCKash MeuTa Oblja LIEHTpaJbHOW TeMOll B JIuTeparype,
HCKYCCTBE U MOMYJSAPHON KynbType. Ero n3o0paxanu kak KOHEYHYIO 11€Jb, K KOTOPOH HYKHO
CTPEMUTBCS, MasK HAAEK/Ibl B TPYIHbIE BPEMEHA M ABIXKYIIYIO CHIIy OECUMCIIEHHBIX MCTOPUI
ycnexa. Meura 060 Amepuke cTaia UCTOYHUKOM BIJOXHOBEHHUS JUIsi MUJUIMOHOB JIIOJIEH BO BCEM
Mupe, Kotopsle BUAAT B CoeanHeHHbIX LlTarax crpany BO3MOXKHOCTEN U MECTO, TA€ MEUTHI MOTYT
CTaTb PEAJIbHOCTBIO.

OnHako aMepuKaHCKash MeyTa He JIMIIeHAa KPUTUKOB. MHOruMe YTBEpXKIAIOT, YTO 3TO
HEJAOCTHKUMBIN Ujeall, KOTOPbI YBEKOBEUMBAET HEPABEHCTBO U coLMajbHOE pazzieneHue. OHH

YKa3bIBaltOT Ha HCEPABCHCTBO B 60I‘aTCTBC, O6paSOBaHI/II/I U BO3MOXHOCTAX, CYHICCTBYIOIICC B
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aMEpPUKAHCKOM OOIIECTBE, U YTBEPXKAAIOT, YTO MeuTa 00 AMEpPUKE — ITO HE YTO MHOE, KaK MU,

CO3aHHBIN JIJIS TOTO, YTOOBI MOAJIEP)KUBATH CTPEMJIICHUE JTFOICH K HETOCTHKUMOM T1EITH.

KiioueBble cJji0Ba: aMepuKaHCKass MeEYTa, BO3MOXHOCTH, MPOIBETAHHE, WMMHIPAHTHI,

BIOXHOBCHHUEC, HCPABCHCTBO

Introduction: in search of an earthly Paradise
In Navigatio Brendani, which dates back to the 11th century, Saint Brendan, an Irish monk of the

6th century, recounts his maritime adventures in great detail:

“Before them lay open country covered with apple trees laden with fruit. The monks ate as much
as they wanted and drank deeply from the springs. The island was so wide that forty days’
wandering still did not bring them to the farther shore. One day they came upon a vast river flowing
through the middle of the country. “What are we to do?’ asked Brendan. ‘We have no idea of the

size of the country and we cannot cross this river.” (1, p. 18).

The paradisiacal description of this “Terra Repromissionis,” which he is said to have discovered
after seven years of navigation, is so vivid that it is unclear whether it is a real journey strongly
fictionalized and embellished by popular imagination or a purely legendary account.

Regardless of its veracity, the story is said to have inspired Christopher Columbus centuries later.
Columbus, who never stopped searching for the fabled "Terrestrial Paradise," lost to history, finally
spotted a land rising from the waves in 1492 while looking to the west for a route to the Indies
from the top of a watchtower. This land was baptized with the name of “America.”

In Works and Days, Hesiod, a Greek poet, evokes a land in the Isles of the Blessed, where
“fortunate heroes...dwell with carefree heart...and the grain-giving soil bears its honey-sweet fruits
thrice a year,” (2, pp. 41-42) dating back to the 8th century BCE. Much later, in the 1st century
CE, Plutarch evokes paradisiacal lands also called the “Islands of the Blessed,” while Ptolemy
shows a region on his maps called the “Fortunate Islands.” All regard this Terra Incognita as a
mythical land, shrouded in magic and placed in the West.

This America, without yet bearing the name, pre-existed its discovery and location on old-world

maps, so strong was its hold on the Western imagination. Out there, somewhere in the West, beyond
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the seas, was supposed to be an unknown land of El Dorado, Terrestrial Paradise, Land of Plenty,

or however one imagined it since Antiquity, lending it all the attractions lacking in this lower world.
Even after it could finally be represented on a map, America continued to spark the wildest dreams
and ignite the spirits of immigrant populations from old Europe who believed in the values of
individualism, perseverance, work, and family, under the blessed eye of God. How does one define
the American Dream, and what images are associated with it in the minds of those who keep their
gaze turned toward the horizon?

Sometimes the horizon darkens heavily and raises all kinds of questions. Despite struggling with
a world he does not understand, it seems that man does not allow himself to be overwhelmed by
despair and continues to dream of the Dreams of America deep within himself. But what is
America, and how does it manifest itself? Are the moments of epiphany that scatter existence, the
need for the absolute, and the nostalgia for a world of innocence that inhabits humanity the
illustration? Or is America, in the end, the Terra Incognita that every individual potentially carries
within him and that he must find to continue to advance toward the future, one foot in reality and
one foot in the Dream? In Act I of his play “Back to Methuselah,” the British dramatist George

Bernard Shaw invites us to dream and reflect in his own way when the Serpent addresses Eve:

“If I can do that, what can I not do? I tell you I am very subtle. When you and Adam talk, I hear
you say 'Why?' Always "Why?' You see things; and you say "Why?' But I dream things that never
were; and [ say "Why not?' [ made the word dead to describe my old skin that I cast when I am

renewed. I call that renewal being born.” (3, p. 6)

America has always been considered the land of great opportunities, a place where everything is
possible. The United States, in particular, is seen as the embodiment of ideals such as freedom,
equality, and rights, but above all, as a place where one can improve their status, achieve economic
prosperity, and attain the ultimate happiness — the supreme good that all people aspire to — through
commitment, perseverance, and hard work. Based on this premise, James Truslow Adams, an
American historian, coined the famous phrase with its accompanying definition in his 1931

bestseller, “The Epic of America”:

“The American Dream is that dream of a land in which life should be better and richer and fuller
for everyone, with opportunity for each according to ability or achievement. [...] It is not a dream

of motor cars and high wages merely, but a dream of social order in which each man and each

1035



Lark Journal (2024 /7/1) (22 :s3a0) 3 :aml) 16 :alaall
Lo laia¥) g Al aghall 48 pmal) i jlucall) Jlad ciad & Y dlae pa ¢glaily cacsl g daals — GlY) A0S Gpalll] alal) jaigall il g
(2024/4/23) i SEaial) SaL Y (375 a8 gl
woman shall be able to attain to the fullest stature of which they are innately capable, and be

recognized by others for what they are, regardless of the fortuitous circumstances of birth or

position.” (4, p. 404)

In his book, Adams described the American Dream as “that dream of a land in which life should
be better and richer and fuller for everyone, with opportunity for each according to ability or
achievement.” He saw the American Dream as a powerful and inspiring vision that had the
potential to bring people of all backgrounds and beliefs together in pursuit of a common goal.
However, Adams also recognized that the American Dream was not a static or fixed concept. He
believed that it was constantly evolving and adapting to new challenges and opportunities. He saw
it as a dynamic and inclusive vision that could encompass a wide range of individual aspirations
and societal goals (11, p 2).

Adams’ view was influential in shaping American culture and politics during the 20th century. His
vision of a society that rewarded hard work and individual achievement helped to inspire
generations of Americans to pursue their dreams and build a better future for themselves and their
families. However, his vision has also been criticized for being too narrowly focused on individual
success and too blind to the structural inequalities and systemic barriers that can limit opportunities
for some groups of people.

In Democracy in America, Alexis de Tocqueville writes: “I confess that in America, I saw more
than America; I sought there an image of democracy itself, of its penchants, its character, its
prejudices, its passions; [ wanted to become acquainted with it if only to know at least what we
ought to hope or fear from it.” (5, p. 13). Doesn’t this famous formula sum up in itself the story of
a land which, from the dawn of humanity, has inhabited minds, inflamed imaginations, and untied
both the pen and languages? How do you define the American dream? How does America, in the
metaphorical sense of the term, manifest itself on American soil and in Hollywood in particular?
J. Hector St. John de Crévecceur was a French American writer who lived during the 18th century.
He is best known for his book Letters from an American Farmer, which was published in 1782. In
this book, Crévecceur describes the American Dream as the promise of a better life and the
opportunity for anyone, regardless of their background, to achieve success and prosperity.
Crevecceur’s vision of the American Dream was shaped by his own experiences as an immigrant
who came to America in the mid-18th century. He saw the United States as a land of opportunity,

where hard work and determination could lead to success and social mobility. In his letters, he
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described the vastness and diversity of the American landscape, the abundance of natural

resources, and the relative freedom and equality that he believed existed in American society. His
vision was also influenced by his belief in the virtues of rural life and agrarianism. He saw farming
as a noble and virtuous occupation that provided a way of life that was healthier, more natural, and
more fulfilling than the crowded, polluted cities of Europe. In his view, the American Dream was
not just about material success, but also about living a good and virtuous life.

However, his vision was not without its limitations and contradictions. While he celebrated the
diversity of American society and the opportunities it offered, he also embraced a vision of
America that was largely white, male, and agrarian. His emphasis on the virtues of rural life and
the importance of owning land as a means of achieving success and social status excluded many
people, including women, people of color, and urban dwellers, from his vision.

Despite these limitations, Crévecceur’s vision continues to resonate with many Americans today.
It embodies the idea that hard work and determination can lead to success, and that anyone,
regardless of their background, can achieve their dreams in America. At the same time, it reminds
us of the need to constantly re-evaluate and expand our understanding of who is included in the
American Dream and who is left out. On this note, in Letter III, “What is an American?,”
Crévecceur imagines the reaction of an Englishman (who, within this context, can be more
generally considered a European man) in the face of the new society, and these are his words: “is
not composed, as in Europe, of great lords who possess everything, and of a herd of people who
have nothing” (6, p. 40).

Crevecceur, who was born and lived for many years in France, is perfectly familiar with French
society (the emblem of European society), especially in the years immediately preceding the
French Revolution (1789). It is a closed society, divided into very rigid social orders, where
changing one’s position is not at all a contemplatable idea; a society that looks to the United States
with deep admiration (even this, in fact, influences the path to the fateful 1789).

Therefore, both the independence from European society and the construction of its own identity
appear to be definitively completed: on the American continent, there are no inequalities, and no
small group of people who dominate others, as seen in Europe. Instead, there is a large community
of farmers in which each member respects the laws and earns a living for themselves. In short, it
is an ideal society, or more precisely, quoting Crévecceur himself, “the most perfect society existing

in the world” (6, p. 41).
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The American Dream

For the Pilgrim Fathers, who were Puritans that came to take refuge on the other side of the
Atlantic, America was the sacred land where they could accomplish the work of God on earth and
build the “City on the Hill,” a famous city that evokes, in a now-classic sermon by John Winthrop,
“A Modell of Christian Charity”: “For we must consider that we shall be as a city upon a hill. The
eyes of all people are upon us” (7, p. 91).

For the Founding Fathers of the American nation who recorded their expectations and aspirations
in The Declaration of Independence of 1776, The Constitution of 1787, and the Bill of Rights of
1791, as well as for the Utopians of the 18th and 19th centuries, the New World was a cradle of a
new society inspired by the very principles of the Enlightenment. Two key words, freedom, and
the right to happiness, constantly recurred in the wording of the founding acts of the new republic,
and in the texts that accompanied the emergence of these micro-societies across the Atlantic, even
if only ephemerally.

“Life can be bright in America / If you can fight in America / Life is all right in America / If you’re
all white in America,” sings the Puerto Rican characters in the musical “West Side Story,” which
illustrates the illusions and disillusionments of those who have sought to live “the American
Dream.”

America, blessed by the Gods, wants to be the place of all possibilities, far from the feudalisms,
persecutions, and confrontations of old Europe. The individual is supposed to no longer be
dependent on his origins but judged and rewarded according to his abilities and work in a society

built on the recognition of the individual and work. As James Truslow Adams explains,

“It has been a dream of being able to grow to fullest development as man and woman, unhampered
by the barriers which had slowly been erected in older civilizations, unrepressed by social orders
which had developed for the benefit of classes rather than for the simple human being of any and

every class”. (4, p. 405)

At each era, the American Dream takes on different versions, accompanied by images that embody
and illustrate it in a way that could not be simpler and more educational. Thus, the American Dream
takes on various aspects, as evidenced by the definitions of various dictionaries. Three of the
consulted dictionaries understand the American Dream as different ideals: “Ideals of freedom,

equality, and opportunity traditionally stressed as available to individuals in the United States”
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(The Random House College Dictionary, 1988, 43); “The ideal of a democratic and prosperous

society, regarded as the aim of the American people” (The New Shorter Oxford English Dictionary
on Historical Principles, 1993, 66); and “An American social ideal that stresses egalitarianism and
especially material prosperity” (Merriam Webster’s Collegiate Dictionary, 1996, 37).

Two more dictionaries point to economic values: “The American dream is the belief that everyone
in the US has the chance to be successful, rich, and happy if they work hard” (Cambridge
International Dictionary of English, 1995, 41); “The Concept that the American social, economic
and political system makes success possible for every American” (Brewer’s Dictionary of Phrase
and Fable, 2002, 34). There are dreams of wealth and material well-being, happiness, social
success, family happiness, small supportive and fraternal communities, and political and religious
freedom. These dreams inhabit all those who seek to escape the persecutions of which they are the
object in Europe, dream of a land virgin of all influence, where humanity is supposed to be able to
build the City on the Hill or escape the course of history and build an ideal community.

If all these versions of the American Dream can be historically dated, it is nonetheless true that
they overlap and intertwine with each other, with all the images and representations associated
with them. More than interactions, it would be appropriate to speak of superimpositions, as the
images of the American Dream collide with the Dream itself, to the point of substituting it. All
constitute the frame of a discourse that America has never ceased to hold and hold about itself.
This Dream of a land of all possibilities, of an idyllic land, anchored in the collective unconscious,
will give birth to many dreams, to a Dream of Humanity, a dream of Brotherhood and rediscovered
Innocence. A libertarian dream, in every sense of the word. A Dream imbued with nostalgia, a

Dream of fluidity and mobility of minds and bodies, a Dream of America.

The representation of the American Dream in the collective imagination

The myth of the American Dream is omnipresent in American culture. Arguably the most striking
example is that of the Statue of Liberty. Sculpted by Bartholdi in 1886, it depicts a woman holding
a lit torch, serving as a lighthouse, and holding a tablet that symbolizes law and justice. The Statue
of Liberty is located near Ellis Island and is often the first sight that immigrants coming to the

United States hope to see. At the base of the statue, there is an inscription with an excerpt from a
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poem by Emma Lazarus, entitled “The New Colossus.” This poem is a poignant reminder of the

struggles and aspirations of immigrants seeking a better life in America:

“Give me your tired, your poor,

Your huddled masses yearning to breathe free,
The wretched refuse of your teeming shore.
Send these, the homeless, tempest-tost to me,

I lift my lamp beside the golden door!” (8, p. 1221)

These lines express the idea that the United States is a land of freedom and opportunity, where
everyone can succeed regardless of their origins. This poem embodies the American Dream and is
a powerful symbol of the welcoming nature of American society.

The American Dream has long been a powerful and enduring symbol in the collective imagination
of Americans and people around the world. It is often associated with the idea that America is a
land of opportunity, where everyone can achieve success and prosperity through hard work,
determination, and a commitment to individual freedom and opportunity.

In popular culture, the American Dream has been represented in a variety of ways, including
literature, music, film, television, and advertising, as a symbol of hope, optimism, and possibility.
It is often associated with the idea of the “self-made person” or “rags to riches” stories, where
individuals overcome adversity and achieve success through their own efforts.

The American Dream is also anchored in memories of historical figures who, starting from
nothing, ended up becoming considerably wealthy. These individuals are often referred to as "self-
made people" because they succeeded financially without external help or inheritance. Examples
include Abraham Lincoln, John Rockefeller, and more recently, Steve Jobs.

It is important to remember that the American Dream was also carried by minorities who fought
for their rights. Martin Luther King's speech, “I Have a Dream,” delivered in 1963, takes up the
theme of success independently of social background.

Today, the American Dream is often based on the model of American unicorns, which are startups
valued at over a billion dollars. This suggests that any entrepreneur can succeed if they make
enough effort. This vision of society also creates different habits among Americans compared to
their European counterparts, such as a more open discussion of remuneration and a greater

tolerance of failure, especially in entrepreneurship.
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However, the representation of the American Dream in popular culture has also been subject to

criticism and debate. Some argue that it is a myth that obscures the reality of structural inequalities
and systemic barriers that can limit opportunities for some groups of people. Others criticize the
narrow focus on individual success and material wealth, arguing that the American Dream should
be redefined to include broader measures of well-being, such as social and environmental

sustainability.

The American Dream, between myth and reality

The American Dream is a complex and multifaceted concept that exists somewhere between myth
and reality. On one hand, it represents a powerful vision of opportunity, upward mobility, and
individual freedom that has inspired generations of Americans to pursue their dreams and build a
better future for themselves and their families. It has also become a symbol of American
exceptionalism and a source of national pride and identity.
However, the question remains whether the American Dream has been a reality for Americans
lacking social recognition and economic emancipation. While the American system has been a real
opportunity for a better life for some immigrants, the numbers force us to qualify the idea of overall
social mobility. For example, in New York in 1859, 55% of all people arrested were of Irish origin.
The ideal of success has also been challenged by the many economic crises that the United States
has gone through, such as the Great Depression of the 1930s or the consequences of oil shocks.
We must also not overlook the strong impact of the 2008 economic crisis, which hit hard at the
middle class in the United States that was living the American Way of Life thanks to consumer
loans granted to insolvent populations by American banks. A new category of people, the “working
poor,” has particularly increased, representing about 7% of the active population of the United
States. Thus, working is no longer enough to lead a prosperous life. The September 11 attacks also
undermined the American dream and put an end to the illusion of invulnerability that prevailed in
the population. Inequalities are also proof of the failure of the American model, as the country’s
Gini coefficient (an index that measures inequalities within a country) is particularly high
compared to that of states with a similar GDP and economic model.
Despite these challenges, this poem symbolizes the American Dream and the hope that immigrants
have when they come to America. It represents the promise that the United States offers to

everyone: the opportunity to start anew and create a better life for themselves and their families.

1041



Lark Journal (2024 /7/1) (22 :s3a0) 3 :aml) 16 :alaall
Lo laia¥) g Al aghall 48 pmal) i jlucall) Jlad ciad & Y dlae pa ¢glaily cacsl g daals — GlY) A0S Gpalll] alal) jaigall il g
(2024/4/23) s Shaiall (33l ) Gl g )
The American Dream is also a recurring theme in American literature, art, music, and movies, and

it has been referenced in countless speeches by politicians and public figures throughout history.
However, in recent years, the concept has been increasingly called into question. Many people
believe that it is a myth and that it is no longer possible to achieve the same level of economic
prosperity and social mobility that was once available to previous generations. They argue that the
current economic and political system is rigged in favor of the wealthy and powerful, making it
nearly impossible for the average person to achieve success and happiness.

Despite this criticism, the idea of the American Dream remains an integral part of American culture
and identity. It continues to inspire people to pursue their dreams and work hard to achieve their
goals. While the path to success may be more difficult than it once was, the hope and optimism

that it represents will continue to endure.

The Dream of America

But does “America” exist? At least, does it exist in the universe of these dissidents who intend to
get America out of its Hollywood dream? Thus, the versions abound, which decline, each in their
way, the Dream of a society or micro-societies, more just, more fraternal, where Man is supposed
to find a scent of plenitude. But, however different they may be, these versions of Rediscovered
Happiness are all nevertheless based on a conception of History as progress and of Man as being
endowed with reason, able to take his destiny into his own hands. In other words, the discourse of
the Enlightenment, like the discourse of the 19th century, attests to a certain faith in politics, in the
noble and original sense of the term, and in the capacity of Man to rebuild a more harmonious
City.

The vision of the world presupposed by the political discourse of the 18th and 19th centuries
nevertheless no longer has much currency, it seems, in the world of writers and filmmakers on the
fringes. The world that filters between the lines and appears on the screen is obviously no longer
based on the same postulates, and the established discourses, whatever they may be, quickly reveal
their limits, so false and vain do they sound. And grotesque in a universe already strongly imbued
with this feeling of the absurd, which predates the work of Beckett and Ionesco and which is
already present across the Atlantic in Dos Passos or in certain American burlesques of the
beginning of the century, where the feeling of absurd stems from the spectacle of a crazy, even

disturbing world, which defies the laws of physics and those of reason.
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A strange world that this one, where the marks are no more and which seems governed by random

forces. This is a strange world, where objects are unleashed and seem endowed with a will of their
own, while bodies, on the contrary, become reified. As if nothing was going right and the Great
Watchmaker was absent.

However, “whistling in the wind, hands in pockets,” despite the feeling that one experiences of an
indecipherable world, this is the whole spirit of the American who sets out again on the high road
towards the horizon. As if, beyond the observation of the absurdity of the world and of existence,
there still existed a space where the individual could exist and resist. To exist as a human being
free of his choices and to resist the temptation of despair in order to bring to life what remains of
humanity in an inhuman world and to grow, despite everything, these few seeds of humanity in
this too vast, stretching as far as the eye can see.

This seed of humanity that they cultivate symbolizes the hope that remains. The inherent strength
of hope is not exhausted in the simple expectation of a better time in life. What happens is an
inevitable part of life, yet it cannot be the whole of life. In this sense, hope, which is availability
and openness to the unknown of human destiny, is entirely aimed at moving towards reconciliation,
in a tension that has its share of excess, constituting the horizon of thought, like that of existence.
While many Hollywood writers and directors are resolutely turning their backs on bright
tomorrows, they nonetheless affirm a certain faith in the individual and in his ability to keep alive
the hope of a little humanity. The American always shows, in the end, a certain resilience.

In the exercise of life, the sense of the tragic is a wisdom of this ordinary time of life. This wisdom
does not have as its primary concern to abolish all anxiety, but to encourage existence not to give
in to fascination in the face of its own fragility. She is aware that man is a fragile being, but she
knows that this fragility can generate unexpected resources to give meaning to life. And to do this,
she appeals to compassion, humor, and hope.

Hollywood heroes are thus animated by the same spirit of revolt, which is in no way akin to a
violent and brief demonstration of opposition but to a deliberate refusal to passively accept the fate
reserved for them. They revolt and thus come together around a central and fundamental theme:
the essential, almost animal bond that unites all men on earth, beyond the differences they perceive,
and which drives them to reaffirm the idea of a common humanity. If they revolt, it is less to try to
change the world than to affirm their will never to be totally crushed, to find their dignity as men.

The greatness of these characters is due to their authenticity, their sincerity which also leads them
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to evoke the simple emotions they experience. Their kindness, their humility, their pursuit of an

ideal, however modest it may be, which allows them to give meaning to existence, reflects their
daily heroism. Nevertheless, heroism must be given its rightful place, that is to say.

Sometimes, we have this feeling watching the characters of Hollywood films that the individual,
failing to live in total adequacy with the world, recovers a form of freedom in relation to the laws
of society and in relation to their condition as a human being. For a moment, on the white screen,
these mythical images that populate the Western imagination take shape. The dream of innocence,
the dream of America. Images which, whatever the words that dress them, all send us back to an
“elsewhere” where man seems to have freed himself from the shackles of convention and the
weight of destiny. The images disappear, leaving like a glow, like a perfume of an unreal world
where the contradictions of existence have vanished. Images of tranquility, of communion with
nature, with the other, or on the contrary, more rhythmic, more lively images where individuals
twirl around, where fluid bodies transcend the laws of weightlessness.

These films are also inhabited by dreams of freedom and plenitude, dreams of an elsewhere which
allow man both to still believe in what might be on the other side of the hill and to freeing oneself
from reality, crazy but necessary dreams that human beings carry within themselves, as they move
towards their destiny, with their feet on the ground and their heads in the clouds.

For a moment, the individual thus finds the vestiges of a world before the Fall, a world where the
masculine and feminine principles are one, a world where contradictions do not exist, a world
imbued with poetry, dance, and music, a world where parcels of the divine manifest themselves in

nature and in man.

Conclusion

A mythical place par excellence, “America” is both a utopia and a place of all possibilities. This
America inhabits the American collective unconscious and is expressed in all its forms by
literature, media, and above all, the “Dream Factory” of Hollywood, as André Malraux called it.
America, blessed by the gods, is the land of welcome, freedom, success, abundance, and plenitude.
It is a place where people from all walks of life are supposed to build the new City and find in

themselves enough greatness of soul, courage, will, and fraternity to start history anew.
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The concrete and materialistic version of this mythical America, which is portrayed as privileged

in cinema and other media, is the America of the Dream. This Dream, as seen on screen, is often
summed up as the American Dream, consisting of spectacular success stories, rags-to-riches
stories, and citizens happy to live as a family within a community where fraternity and a spirit of
mutual aid reign.

Both the American Dream and the Dream of America have been able to conquer the spectator in
Hollywood, for whom the important thing remains to continue one's path, move forward with one's
energy, hopes, and dreams, with the desire to keep one foot in reality and one foot in the
imagination, gazing towards the horizon and this America which populates their dreams.

The American Dream is not only a cultural ideal, but also a political vision of the world that has
played a significant role in shaping American politics and policies. Its impact and relevance will
continue to be debated and contested in the years to come. The American Dream remains a
powerful symbol of hope and possibility for many Americans. While it may require reimagining
and reinventing in light of the challenges facing society, the basic ideals of opportunity, upward
mobility, and individual freedom that underpin the American Dream remain relevant and
important.

To prevent the destruction of the American Dream, it is essential to address the systemic issues
that limit opportunities and perpetuate inequality, such as economic inequality, discrimination, and
the erosion of the social safety net. This can be done through policy solutions such as progressive
taxation, investment in education and training programs, and the expansion of social programs and
protections.

Furthermore, reimagining the American Dream may also involve a shift in cultural values and
priorities. Instead of equating success solely with material wealth and status, the American Dream
could be redefined to include a broader set of values, such as community engagement,

environmental sustainability, and social justice.
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