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Abstract

This paper is an attempt to investigate supplication as an important genre in English
and Arabic languages. In English, supplication can be defined as a way of becoming close to
God, and it has the connotation of being humble. Although supplication is prayer, it must
have a specific meaning of its own. According to the word etymology, it refers to a bending
down and indicates a bowing or kneeling in submission. By extension of this picture, to
supplicate is to ask for humbly and earnestly. Supplication, therefore, is the attitude or spirit
of prayer. On the other hand, in Arabic munajat (supplication) is considered as an intimate
form of du'a (collect), nevertheless, both du'a and munajat are the essence of faith in Islam.
The literal Arabic meaning of munajat (supplication) is a private and confidential talk with
Allah or an intimate conversation. This paper investigates the various syntactic forms made
by the suppliants, the types of request they make, and the pragmatic level used in their
supplication. Additionally, this paper formulates an analysis of supplication at its syntactic
and pragmatic levels in both standard languages. For this reason, two liturgical texts from
English and Arabic have been chosen. The data of this paper consist of "The Psalm 143" from
the Holy Bible and "Supplication of Fearful" from Al-sahifat As-sajjadiyya .

Section One : Supplication in English

1.1 Definition and Meaning

Linguistically, supplication is a word that has its root in an adjective, that adjective
being “supple”. To be supple is to be “bowed” or “humbled”. It is the actual quality of that
result from persons making themselves low. When one adds the “-cation” part to it one has
the action of being supple (The Concise Oxford Dictionary of English Etymology, 1996:
867). A supplication is a need, actually the Greek word means "to be tied or bound" .The word
comes from the Greek "Deesis" which means supplication or prayer for a particular benefit
(Crabb,1966:111).Semantically, supplication is "a humble, devout praying without specifying
any particular petition" and it is connected with bodily gestures of humility. It is a cry for
mercy where one entreats with his petitions. It is absolutely imperative that one asks
according to His will (Tugwell, 1988: 389).

Prayer as a supplication was an important part of life in the Middle Ages. In biblical
Christianity, prayer is not viewed as an exclusively private affair; it can be either private or
public. By humbling oneself before what was all powerful and exhibiting unqualified
submission there was expectation for a more favorable outcome, and indeed religious
"worship" implies submission that carries with supplication this ulterior purpose. It follows
from confession. It is like an intensified petition. It carries inhering connotations of humility
and vehemence of prayer, and is derived from the picture of the suppliant kneeling at the feet
of the master (Palmer,1980:45) .
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1.2 Syntactic level of supplication
Syntactically, supplication could be expressed by a number of devices, the most
common of which is the imperative.

1.2.1 Imperative

Imperative sentences have no subject. Huddleston (1984:360) believes that ... central
and much more frequent type of imperative [has] no subject, but it is plausible to say that
"you' is understood as subject argument"’.

The imperative mood is used in principal propositions. It is the mode which expresses
"will" and "desire". It may usually be known by the omission of the subject. The force of this
mode, under the same form, depends upon the relation of the parties. If a superior speaks
imperatively to an inferior, it is a command; if an equal to an equal, it is exhortation or an
entreaty; if an inferior to a superior, it is a supplication (Greene, 1867:96).

(1) Show thy mercy upon us.
(2) Make clean our hearts within us.

Similarly, though this mood "imperative" derives its name from intimation of
command, it is used on occasions of a very opposite nature, even in the humblest supplication
of an inferior being to one who is infinitely his superior, as in : (West et al ,1996:74)

(3) Forgive us our trespasses.

1.2.1.1 Imperative with a subject

Imperatives are typically used in context where the addressee is apparent; the
subject is usually omitted but understood to refer to the addressee. Imperatives typically urge
the addressee to do something after the moment of speaking; hence there is no need for tense,
aspect, or modal specification (Biber et al, 1999 :219).

In liturgical language, "thou" is properly the pronoun of the second person singular. It
is now, however, in common use, superseded by "you ", except in emphatic personal address,
in prayer and supplication made to the Divine Being (Beard, 1854:248).

The addresses of prayer in English include names such as "Lord", and "Almighty
Father" that indicate this submission and are accompanied by the personal pronoun "thou".
The conception as God as Person is obviously essential for the addressing of prayers, for the
controlling analogy is the addressing of requests to those around us . (ibid.)

1.2.2 Negative imperative

Quirk et al (1985:831) mention that "first person imperatives ... are generally negated
by the insertion of 'not' after the pronoun following 'let ", for example:
(4) Let's not say anything about it .

In addition , Quirk et al (ibid.) point out that " third person imperatives with " let " are
negated by "not " after " let " or ( more informally ) by an initial "don’t " .
(5) Let not anyone feel himself that he can get away with it .

In supplication and prayer, the form of negative imperative is used by V plus "not"
(Crabb , 1966 : 112).
(6) Rebuke me not from the mercy.

1.2.3 Vocative

A vocative is "an optional element, usually a noun phrase, denoting the one or more
persons to whom the sentence is addressed” (Quirk et al , 1985 : 773).A vocative may be
either a call drawing the attention of the person or persons the vocative is addressed to ,with
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the purpose of singlling them out from others in hearing , or an address expresses the
addresser's relationship or attitude towards the addressee .
(7) John, dinner is ready.

Vocatives are important in defining and maintaining social relationships between
participants in conversation (Biber et al, 1999: 1108). Although, according to Quirk et al , the
vocative is an optional element, however, taken within the framework of the supplication, it is
one of the obligatory parts that constitute the framework of any supplication .

1.3 Pragmatic level of supplication

1.3.1 Classifications of Directive speech acts

Supplication falls within the directive speech acts (Bach and Harnish, 1979: 47).
Directives have been defined in Speech Act Theory by Austin (1962) and Searle (1969). The
notion of speech act is briefly summarized by Crystal (1992:362) as "a communicative
activity defined with reference to the intentions of a speaker while speaking and the effects
achieved on a listener ".

This class of speech acts was termed as "exercitives" by Austin (1962). Searle (1968)
prefers to use the term "directive". Directives are defined as ' attempts to get the Hearer to
do something , therefore they show world —to — word fit , and express speaker's wish or
desire that Hearer do it ** (Searle ,ibid.: 62). In other words, directives manifest the speaker's
intention (desire, wish) that his utterance or the attitude it expresses be taken as a reason for
the hearer to act (Bach and Harnish , 1979: 47).

As far as the classification of directives is concerned, the most comprehensive and
extensive classification of directives is provided by Ross (1968).Ross's classification is based
on a philosophical perspective. According to him, supplication belongs to the type of
directives which is entitled as sympathy —conditioned in which the hearer will show a
sympathy for the speaker (ibid: 60).

By the same token, Bach and Harnish (1979:47-48) classify directive speech acts into
requestives, questions, requirements, prohibitions, permissives, and advisories .In turn,
requestives express the speaker's desire that the hearer do something, moreover ,they express
that speaker's intention that the hearer takes this expressed desire or reason to act. Verbs of
requesting connote variation in strength of attitude expressed, as between "beseech" and
"supplicate”, among others; convey both an appeal to the hearer's sympathy and a special
manner of performance.

1.3.2 Performative Sentences

The constative utterance has the property of being true or false. The performative
utterance, by contrast, can never be either: it has its own special job; it is used to perform an
action. To issue such an utterance is to perform the action -- an action, perhaps, which one
scarcely could perform, at least with so much precision, in any other way(Austin, 1962:5).As
Austin later notices that to utter an "explicit" performative sentence is to make explicit what
act one is performing. However, there are also "implicit”, "primitive™ performatives (Allan,
1986:197; Austin, 1962:7).

The most important constituent of an explicitly performative clause is the
performative verbs. Some verbs such as "promise, assure, warn, supplicate” can be
performatively in performative sentences they name possible illocutionary forces of
utterances (Minean and Molin, 1993:193). The verb 'supplicate’ is requestive but it is of a
higher degree of strength than "request” while at the same time not deriving that higher degree
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of strength from increased authority on the part of the speaker. The increased strength comes
rather from the fact that there is a higher intensity of desire expressed, and from the more
humble manner in which the speaker places himself in front of the hearer. To supplicate
expresses the extreme of entreaty, and usually implies a state of deep humiliation (ibid: 192).

Lyons (1977:728) and Allan (1998:4) agree that an explicit performative sentence in
English cannot be interrogative, imperative or subjunctive but rather a declarative sentence to
denote an actualization of illocutionary act.

1.3.3 Felicity conditions of supplication

1. Propositional Content Condition

Some propositional content conditions are determined by their illocutionary points.
Thus, for example, all directive illocutionary forces have the condition that their propositional
content represents a future course of action of the hearer at each context. Indeed, a speaker
cannot make a linguistic attempt to get a hearer to do something unless he expresses the
propositional that the hearer will carry out a future action with the aim of achieving a world —
to —word success of fit (Vandervaken, 1990:112).

Having specified that propositional content of directives "is always that the hearer
does some future action”. Searle (1969:41) gives a few examples of verbs that denote
acts belonging to this call: order, command, request, plead, pray, entreat, advise, supplicate,
and the like.

2 . Preparatory Condition

Whenever a speaker attempts to perform an illocutionary act, s\he presupposes
(or takes for granted) the truth of certain propositions in the context of his utterance, and,
although s\ he might succeed in certain cases in performing this speech act even if these
presupposed propositions are false, his or her performance of that illocutionary act would still
be defective in these contexts (Searle and Vanderveken,1985:16 ; Vanderveken ,1990:
113-114).

Preparatory conditions are expressed in English in various ways like: vocative,
interrogative, adverbs like " good" and " unfortunately" and gender. These ways serve to
determine the special preparatory condition to which the state of affairs represented by the
propositional content is true or false (Vanderveken, ibid: 116).

3. Sincerity Condition

By performing an illocutionary act, the speaker also expresses (or manifests) mental
states of certain psychological modes about the state of affairs represented by propositional
content. A speaker who requests a hearer to do something expresses a desire that he do it.
Such mental state is propositional attitude of the form (p), where M is a psychological mode
such as, desire, regret, hope, and P is a proposition. A performative of an illocutionary act is
sincere when the speaker has the mental states that he expresses in the performance of that
act, and it is insincere otherwise (ibid.:117).

Generally, scholars have assumed that different kinds of illocutionary acts involve
different kinds of sincerity conditions : e.g. assertions and the like are sincere if Speaker
believes in the truth of the proposition asserted ; requests are sincere if Speaker believes
Hearer has the capability and might be willing to carry out the act requested ; declarations are
sincere if Speaker believes s/he has the proper authority to make the declaration (cf. Austin
1962, Searle 1969, Bach and Harnish 1979, Allan 1986).
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4. Degree of Strength

The mental states which enter into the sincerity conditions of speech acts are
expressed with different degrees of strength depending on the illocutionary force. For
example, the degree of strength of the sincerity conditions of a supplication is greater than
that of a request, because a speaker who supplicates expresses a strong desire than a speaker
who requests (Vanderveken ,1990:119).

The degree of the strength of the sincerity conditions of an illocutionary force F is in
general, but not always, identical with the degree of strength with which its illocutionary point
is achieved on the propositional content in the case of a successful performance of
illocutionary act of the form F (P). Thus , for example , just as a supplication expresses a
strong desire of the speaker than a request , a supplication is stronger attempt to get the hearer
to do something than in a request .Most actual illocutionary forces like requesting and
supplicating have identical degrees of strength of illocutionary point and of sincerity
conditions (Kasher,1998 : 183).

5. Essential condition

The essential rule, on which one will be focusing, pertains to what the speaker does or
attempts to do. Contextually, specific conditions make possible to perform speech acts.
Essential condition makes an appeal to what characterizes a specific speech act. In addition ,
Essential condition indicates that the Speaker intends Utterance to count as the speech act in
question, and Hearer recognizes this. The essential condition for request is as follows: S
intends for U to count as an attempt to get H to do A (alternatively, S intends for U to create
an obligation on H to do A).If the essential condition is not fulfilled, the speech act has not
been carried out (Allan , 1998 : 28).

The following shows possible felicity conditions correspondence to the illocutionary
act of supplication as described by J. L. Searle.

» Preparatory:1: His ableto do A, S believes H is able to do.

 Preparatory:2 :It is obvious to both S and H that H will do A in the normal course of
events of his own accord .

« Propositional: In expressing that P, S requests a future act A of S.

e Sincerity: S wants H to do A.

« Essential: Count as an attempt to get H to do A.

1.4 Text Analysis

THE BOOK OF PSALMS
PSALM 143 (A PSALM OF DAVID).

1 Hear my prayer, O LORD, give ear to my supplications: in thy faithfulness
answer me, [and] in thy righteousness. 2 And enter not into judgment with thy servant: for
in thy sight shall no man living be justified. 3 For the enemy hath persecuted my soul; he
hath smitten my life down to the ground; he hath made me to dwell in darkness, as those
that have been long dead. 4 Therefore is my spirit overwhelmed within me; my heart
within me is desolate. 5 | remember the days of old; I meditate on all thy works; I muse on
the work of thy hands. 6 I stretch forth my hands unto thee: my soul [thirsteth] after thee,
as a thirsty land. Selah. 7 Hear me speedily, O LORD: my spirit faileth: hide not thy face
from me, lest | be like unto them that go down into the pit. 8 Cause me to hear thy loving
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kindness in the morning; for in thee do | trust: cause me to know the way wherein |
should walk; for I lift up my soul unto thee. 9 Deliver me, O LORD, from mine enemies: |
flee unto thee to hide me. 10 Teach me to do thy will; for thou [art] my God: thy spirit [is]
good; lead me into the land of uprightness. 11 Quicken me, O LORD, for thy name’s sake:
for thy righteousness’ sake bring my soul out of trouble. 12 And of thy mercy cut off mine
enemies, and destroy all them that afflict my soul: for I [am] thy servant.

The Book of Psalms best connects our heart to the heart of God. David who is (the
composer of the majority of the Psalms - and most of the others were clearly written during
the David-Solomon era) was characterized as ""a man after God’s own heart.” He had a
passion for intimacy with God and a zeal to pursue after God with his whole heart. He had
a supreme love for God's Word with the longing to obey His commandments. In structure
and style, this Psalm is clearly evinced to be David's. It is a prayer for pardon, and for relief
from enemies; afflictions, as usual, producing confession and penitence ( Spurgeon, : )

Verse. 1. Hear my prayer, O Lord, give ear to my supplications : in thy faithfulness answer
me, and in thy righteousness.

He prays constantly and seriously with great concentration, knowledge of God, and
sincerity. In two forms, he implores the one blessing of gracious audience by using the
imperatives "hear" and "give ear". From the theological point of view, the use of imperative
is justified in that though the verbs are in imperative form, the purpose behind using
imperative is acceptable. When David asks and, even in a sense, demands this, he is
submitting to an unquestionable fact, namely, God's influence toward mercy and forgiveness.
The Psalmist desires to be heard and to be considered; hence, he cries, "hear"”, and then
""give ear". Indeed, David is especially earnest that he himself, and the whole of his life, may
not become the subject of trial, for in that event he could not hope for acquittal. He offered
so much pleading that his life became one continual prayer; but that  petitioning was so
varied in form that it broke out in many supplications. The term "supplication” is more
intense than "request”. When one only makes a prayer to God, it seems enough that he hears
it; but makes a supplication, it requires that he gives ear unto it: for seeing a supplication has
a greater intention in the setting out, it cannot without a greater, attention be entertained. This
verse begins with two petitions and between them he invoked God for His mercy using the
invocation "O Lord "."Lord" is a special name for God. It is His covenant name. A covenant
is when two people (or groups of people) agree. Here, God agrees to love and give help to
His people.

Verse 2. And enter not into judgment with thy servant. For in thy sight shall no man living
be justified.

He has entreated for God at the mercy seat, but he has no wish to appear before the
judgment seat. However, he could not claim innocence before God. Even though he knew
himself to be the Lord's servant, yet he did not claim perfection, or plead merit; for even as a
servant he was unprofitable. Syntactically, David's petition in this verse is expressed by
using the negative imperative (verb plus not) "enter not ". At the pragmatic level , he did not
say, "with an enemy, a rebel, a traitor, an impenitent sinner"; but "with thy servant”, one that
is devoted sincerely to His fear, one that is consecrated to His service, one that is really thine,
as much and as fully as he can be. None can stand before God upon the footing of the law
and this is expressed by his great and strong belief in God. God's sight is piercing and
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discriminating; the slightest flaw is seen and judged; and therefore pretence and profession
cannot avail where that glance reads all the secrets of the soul.

Verse 3. For the enemy hath persecuted my soul; he hath smitten my life down to the
ground ;he hath me to dwell in darkness, as those that have been long dead.

Verse 4. Therefore is my spirit overwhelmed within me; my heart within me is desolate.

David comes to speak of his enemies. He declares that he must even now perish
unless God should help him speedily. The comparison is not merely to a dead man, but a
putrid corpse; for by the dead of an age are meant those who have been long removed from
the world. Such language intimates that he not only trusted in God as he who could heal him
of a deadly disease, but considered that though his life should be buried, as it were, and long
out of mind, God could raise it again, and restore his very ashes. Then he acknowledges the
feebleness of his spirits, from which it is evident that his strength, was not like that of the
rock. In this verse and the followings, we have three things : 1.Determined in Supplication.
2. Deep in Meditation. 3. Down in Despondency.

Verse 5. | remember the days of old. I meditate on all thy works. | muse on the work of thy
hands

\Verse 6. | stretch forth my hands unto thee. My soul thirsteth after thee, as a thirsty land.
Selah

This meditation gives an ease to the overwhelming of David's spirits, a comfort to the
desolateness of his heart; for he is thinking sometimes upon God, how He is merciful.
Meditation is prayer's handmaid to wait on it, both before and after the performance of
supplication. As the hopper feeds the mill with grist, so does meditation supply the heart with
matter for prayer? In David's method of displaying his mediation that leads to the
supplication, he uses the syntactic form of declarative sentences .He gathered materials; facts
and evidence concerning God: "I remember." He thought out his subject and arranged his
matter: "l meditate”. Furthermore, he discoursed thereon, and was brought nearer to God: "I
muse" —discourse.

Using same form of declaration he continues in his eagerness for his God in verse 6
.His thoughts of God kindled in him burning desires, and these led to energetic expressions of
his inward longings. He extends his hands in supplication seeking for hope of liberty of his
soul . My soul thirsteth after thee, as a thirsty land. He declares his vehement affection to God
by a very pretty similitude . By which he shows that he came to God as destitute of natural
substance, and therefore seeks from above that which he lacked. So in all his extremities he
looks ever upward; from above he seeks help and comfort. David is a thirst for mercy, for
deliverance, for spiritual or temporal comfort, therefore, he cries out "My soul to thee™; he
was a thirst for the Lord.

"Selah" it was time to pause, for the supplication had risen to agony point. Both harp
strings and heart strings were strained, and needed a little rest to get them right again for the
second half of the psalm.

Verse 7. Hear me speedily, O LORD: my spirit faileth; hide not thy face from me, lest I be
like unto them that go down into the pit.
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The prayer of David becomes, as he proceeds, both more spiritual and more fervent. In
the sixth verse, one finds him thirsting after God; and that thirst becomes so intense that it
admits of no delay. At the beginning of the psalm he was content to say, "Hear my prayer";
but now he cries, "Hear me speedily.” This petition for speedy relief , and manifestation of
God's presence and favour is once again expressed by using the same form of imperative
"Hear me ". This is not the language of sinful impatience: it is; indeed, good that a man
should both hope and quietly wait for the salvation of God; yet a man may desire, not only an
answer, but also a speedy answer, without incurring the charge of impatience. He follows this
petition with an invocation "O Lord " as if he beseeches, supplicates and begs God for
answering his desire by showing the submissive man who seeks the mercy from God only;
therefore David adds, "my spirit faileth.” He believes verily to see the goodness of the Lord in
the land of the living; yet so intense was his desire, that faith could hardly keep his spirit from
fainting, while the blessing, which he so eagerly pursued, seemed still distant, and fled before
him. He is afraid lest if God should long delay, and withdraw himself, faith and hope could
hold out no longer. He therefore supplicates using the syntactic form of the negative
imperative ""hide not thy face from me'"; and urges the failing of his spirit before him who"
will not contend for ever, lest the spirit should fait before him™.

Verse 8. Cause me to hear thy loving kindness in the morning; for in thee do I trust. :
cause me to know the way wherein | should walk; for I lift up my soul unto thee.

9 Deliver me, O LORD, from mine enemies: | flee unto thee to hide me.

10 Teach me to do thy will; for thou [art] my God: thy spirit [is] good; lead me into the
land of uprightness.

After one has prayed, he should observe what God does towards him; especially how
lie does guide his feet and heart after prayer; there is much in that. That which was the spirit
of supplication in a man when he prayed, rests upon him as the spirit of obedience in his
course. That dependence which he has upon God for the mercy he seeks for is a special
motive and means to keep him fearful of offending, and diligent in duty. Therefore David, in
these verses, when he was to pray, even as for his life, for deliverance from his enemies, using
the form of imperative to convey the intimation with his Lord , he specially prays God to
direct him and keep him, that he might not sin against him; for he knew that by sinning he
should enervate and spoil all his prayers. He cries not only "Hear me speedily” (verse 7), but
also, "Cause me to know the way wherein | should walk; ... teach me to do thy will.” This
he especially prays for, more than for deliverance, for else he knew God would not hear him.
David mixes together prayers for joy, for guidance, and for sanctification—'""Hide not thy
face from me.""**Cause me to know the way wherein I should walk.” **Teach me to do thy
will."" "*Cause me to hear thy loving kindness in the morning."" "Quicken me, O Lord, for
thy name’s sake.” This is exactly right: the prayers, as well as the other obedience, must be
without partiality; one should desire comfort for the sake of holiness, rather than holiness for
the sake of comfort.

In the seventh verse David cries , "Hide not thy face", and here he prays, "Hide me."
Besides, he uses the words "unto thee™; he is after his God; lie must travel in that direction by
some means, even though he may seem to be beating a retreat; his whole being longs to be
near the Lord.
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11 Quicken me, O LORD, for thy name’s sake: for thy righteousness’ sake bring my soul
out of trouble.

12 And of thy mercy cut off mine enemies, and destroy all them that afflict my soul: for I
[am] thy servant.

The imperative verbs in these two last verses " Quicken and cut off " should be
rendered in the future; "Thou shalt quicken", etc., and then the psalm will end, as usual, with
an act of faith and assurance, that all those mercies, which have been asked, shall be obtained
; that God, for the sake of his "name", and his "righteousness”, of his glory, and his faithful -
ness in the performance of his promises, will not fail to be favourable and gracious to his
servants, "quickening" them even when dead in trespasses and sins, and bringing them, by
degrees, "out of all their troubles”: going forth with them to the battle against their spiritual
"enemies”, and enabling them to vanquish the authors of their "affliction” and misery, to
mortify the flesh, and to overcome the world; that so they may triumph with their Redeemer,
in the day when he shall likewise quicken their mortal bodies, and put all enemies under their
feet. In calling himself The servant of God, he by no means boasts of his services, but rather
commends the grace of God, to whom he owed this privilege.

Section Two : Supplication in Arabic
2.1 Definition and Meaning
Linguistically speaking, the Arabic word "Munajat" is derived from the verbs ( naja or
najw ) meaning "talking in secret " , 1956:308) Lt 32, n.d.: 833 ;a3 n.d.:793
=Y (Besides, the word najawa itself is rooted from naja (to pray) meaning "deliverance”
or "salvation". Hence, in its technical term, the word munajat offers the meaning
of supplication for repentance of sins and it is sincere and open — hearted prayer (Ansari,
1979: 115). ) ) )
O5aadls ALy sl Ae 1o Ll (ysdsin ad sl 8 1548 ol ) 3
(A \Aalaall)
Semantically, munajat is considered as one type of Du'a (Collect). Du'a in Arabic
means personal prayer of invocation .This is supererogatory prayer ,extraliturgical prayer
,while munajat is a more intimate form of du'a .Consequently, Du'as are divided into two
parts : the first is "Remembrance” and the second is "Munajat". Although, it is part of Du'a,
nevertheless, they differ in that munajat is more specific than du'a (,n.d.:78).The literal Arabic
meaning of munajat is a private and confidential talk with Allah or a conversation which
entails secrecy and intimacy ( Renard,1996:304 and Goodwin,1999:98).In other words, the
intimate conversation (munajat) is the speech of consciences during the purification of
recollection , with the Graceful Forgiver , in the form of indigence(Sarraj,1914:349 and
Ernst,1996:34) Thus, munajat is an intimate discourse addressed to Him in confidential
fashion . Total submission and poverty of spirit on the part of the servant addressing Allah are
the main themes of the munajat. By the same token, supplication is the expression of personal
thoughts and desires to Allah and it is a rare privilege for Muslims to be privy to these
feelings.

2.2 Syntactic Level of Munajat
There are various syntactic forms which can be used in munajat and du'a. They are as
follows:
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2.2.1 Imperative
It is a request for doing something from a superior to an inferior; it is expressed by the
following ways:

verb of imperative

present verb with a¥ of request which is called a¥ of command.
the noun of command

the infinitive which is substituted for the verb of command.

L=

(030 ,1979: 14 ; 258 ,1998:286 ; G&sie, 2004:62-63 )

Positive imperative is used for du'a in the sense of a request from an inferior to a
superior with feelings of submission, humility, respect and intimacy (<% ,1979:16).
4l agia Ol (o i pmadl) Con AAT (3350 e 1215 138 Ua) G a1l JUB 3 (9)

(VYN8 ) Daadl Gy AN Qide ) o] daal a8 S Aadald ES oy JB AW a5l

10

iy 58 L 0 L s ol g G e Ly

(Vra NI ) LAl aa BT Uil

In these quranic aayas , we have humility to Allah and directed to Him and making

du'a because Allah is not ordered by anyone of His creatures. The use of du'a in the form of

imperative is only to show the total submission to Almighty Allah and appear the strong
desire in achieving person's need( ,1998:293).

2.2.2 Negative imperative
Negative imperative in Arabic is defined as " ordering someone not to do
something " .cs_~40 &) (n.d.:27) mentions that negative imperative can be included in the field
of command .Generally, negative imperative can be realized by the imperfect verb (in the
jussive mood) beginning with (the particle) of prohibition (4WN). The form of ¥ of
prohibition is used to express du'a ; it is a demand to refrain from doing an act directed from
an inferior to a superior .( ¢so% ,1979:15 ; G&ie , 2004:71 )
(11)
LS ¢pa ) o ASlaa LS 1 jia) Ule (Ja35 9 W) ULaAT Jof Ul ¢ UAAIGE 9 L))
aodl) Ao Ulailh LY ga cudf L)l L1 81y U Lab iy Ay L0 A ¥ L Lkl )y L
(YAT\3_Ra) ¢ By
In this aaya , ¥ of prohibition is used metaphorically expressing the illocutionary force
of du'a for divine help.

2.2.3 Interrogative

According to o5 (1979: 18) and —sY! (1988: 411), the questioner asks the listener
to supply him with some information, to make him know a certain thing. However,
interrogation may be used for other than the original function associated with its form, viz.
inquiring. There are some reasons and purposes that compel the speaker (addressor) to use the
form of interrogation for other than the function of inquiring .Thus, interrogation is used to
fulfill certain illocutionary forces which express du‘a.
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(12)  98) o 3af ddndius e 07w B ol 275 1 9 (890 Sl a2’y A
(cwledl 07,2003 :254)
In Arabic ,there are two kinds of interrogation : denial question and affirmation
question .The denial question <) algdiul implies negation. The question word ,whether
particle or noun ,is replaced by a negative one .( o=, n.d.: 316)

(13)
(€Y Ostasall) Guile U Legasiy Ula oyl Ga'sdl 1 ola
On the other hand ,affirmation question s Al algdicd asks for affirmation of something
the speaker already knows .It seeks to solicit the addressee's agreement about what the
questioner assumes to be true.( ibid : 357) )
(M oll) Cpasiadl a0 Al Gl (14)
2.2.4 Declarative
Declarative sentence can be used to ask an addressee to do a particular action for the
sake of the speaker. A declarative sentence can be used to express many illocutionary forces
according to the meaning or the context, one of which is du'a as in the following:
16
Uil ualed) dae g
2004: 55)5e ,1988: 378 ;¥ nd. 1 271-272 ; soaddl gl ( Cpilll) Ay g3 S8
2.2.5 Vocative
It is one of the constative types of speech act in Arabic. The vocative is an address
expressing man's relationship or attitude towards Allah. Syntactically, the vocative is
explicitly expressed in the form of . a¢lland &l @b, Ak
The most popular particle used in vocative for Almighty is (I )s3<¢!) expressing the
nearness to Allah . (¢_-i3<3ll n.d.: 46 and Gsie |, 2004: 98).The vocative appears in Glorious
Quran in a form of munajat which leads to the polite way of worshipping with humility and
submission as in: )
Al Clakad (ST B 0B 0 sl QB Sl oad LES A0 Gl st JB& 3 (17)
(YT \EsR)
2.3 Time of munajat
There are certain times in which munajat is more likely to be accepted by Allah. These
times are:
1. The last third of night
Late at night , when people are sleeping and busy with worldly pleasures Allah gives
the believers an opportunity , or an answer hour if they can fight sleep and invoke Allah for
whatever they need with submissive mood, fear with awe and weakness .

2 .While prostrating

While a Muslim is in his Salat ( prayer ) he is facing God and when he prostrates he is
the nearest he can be to Allah so it is best time to invoke Allah at this time. .

, 1999: 18)sedia, ,n.d :92; —~uladll nd.: 24; 4a¥); 1940: 85; Mamdouh,,1984:4-5;

(Addweesh
2.4  Characteristics of Munajat

Rhyme is considered as the most important element in making munajat .The
parallelism and internal rhyme are captured in the following verse:
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B Claly (i Gl e LA Al (Al GQgh LAY Sl e ) (18)
(Cotadl ) ,2003:254 ) " ey g Ly lray (Aol b e A 4B GUs alic
In these verses, one sees the essence of stylistic complexity; yet masked by the
brevity and conciseness of expression is a considerable amount of subtle rhetorical play. The
use of internal rhyme at pausal points, a device known as "Saja'a" in Arabic poetry. This form
can be used heavily in Glorious Quran, dua' and munajat to give an extraordinary rhythmical,

fluidity and cadences . (¥, n.d.: 67)

(19)
(Ceaad) 03,2003 :254)  aeul) pBRY pla Ly ¢ e O3 GAS 1y G
In addition , munajat is specialized from an ordinary dua’ in that it means suffering
,union ,continuity ,love and so on .In it, the supplicant uses different senses in order to reach
his desire . Thus, in any munajat , one can notice that there is an image expressing certain
state of affairs such as:
(20)
iyl AATy ‘}; J9ka gilaa ‘_,A S ) Dlacddl @SS cpdl) (e LAl o
Q95 AT g Q) ol ) Ay ol B STl ) agd aga sl aaladey diak
(ibid.:263)
In this munajat ,there are many images and metaphors one after another sl jlai
Lsxall @las gwithout giving direct expression for the need like  ( 2=%',n.d.: 138).

2.5 Pragmatic Level of Munajat

Arab rhetoricians distinguish two types of Arabic sentences: constative and
performative. A constative sentence is basically used to give information . It must be verified
as being either true or false , whereas performative sentence is not ,i.e. there is no truth or
falsity ,1910:179).

Performative sentences are divided into two groups ~lk( requestive) and =l e (
non-requestive ). The first group requires an answer or an action. It involves different types of
sentences such as interrogative , imperative ,prohibition and vocative and wish .The second
group does not demand an answer or an action .exclamation ,praise oath ,hope and contract
forms are the kinds of sentences which represent the second group ( sr<adls sl | 1999:
121).

Munajat must contain one or more, if not all, of the attributes of: Humbleness, Fear of
the Almighty, Secrecy (complaining to Allah), Hope and Praise. The only way that these
attributes can be obtained is if the supplicant completely immerses the self in total submission
to Allah. The invoker must be in a state of awe and admiration of the Mighty and Prowess of
the Lord and must acknowledge the complete dependency of the self on the most supreme
(Abid Nowganwi, 2005: 41).

2.6 Felicity Conditions of Munajat ‘
Mamdouh ( 1940:95) ; Addweesh (1980: 64) (n.d.: 86) ; =¥ mention that
a supplicant has to observe the following conditions:

1) Submission
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The first condition for a supplicant is to recognize his servitude toward his Creator. He
has to know his status and to be aware that he is absolute poor and the only Absolute Rich is
Allah, the Almighty. Imam Ali in his prayer says:

(21)
o $UE Y Uy Jlisud) (o adia) adta 13) JHUd) Y i) Adlacs (illode A0 Gl o)
o Aie sy sae 0B Mol sde 2 o Liblh o () ) A Jla 8 e il e
gl Culy dia byl Gl SUT LTy & ge i i g) (il
()t ! Cn A= alaY) | n.d.:316)

2) Believing in Allah’s Power

The second condition for a genuine supplicant is to recognize Allah with the attribute
of “Absolute Rich” and realize that the Creator is aware of all the contents of one’s heart and
is capable of satisfying all his needs and that there is no impediment and hurdle on the way of
His might and power.

Imam as-Sajjad, when asking Allah to fulfill his needs, says:

(22)
Db A3 SR Shi ahy S () iy pgle B JhT Sy S (e pLall Ak
e Atk g Ll b Aala il 1B o Al 0e RN Uila ol g cBlaie ¢ 4508 X Jla
L2
3) Regarding Allah’s Closeness to Man

The third condition for a supplicant is to know that Allah is closer to him than anyone
or anything else. This is because Allah has said:
(23)
(18 \5ad) Lup Al e gate il 1)
4) Sincerity
The fourth condition for a supplicant is to be sincere. It means that he should call only
Allah and no one else. A servant of Allah should not assume that anybody else could help him
except Allah. His heart should be ready to invoke the One and Only Allah about his needs,
tell Him his untold and hidden secrets, and disconnect himself from any means other than
Allah.
Imam as-Sajjad invokes God by saying:
(24)
S B Al Gl alill) sled sl i Lalie d o0y s ,ilRA0
(Cuaad) 025,2003: 28).

5) Real Invoking

The fifth condition for a supplicant is that his invoking must be real and genuine. This
means that when he asks for something and gets it, he should not show repugnance. Such a
person in fact has asked for something that he does not need. Thus, he has not really involved
himself in supplication. This is because that the act of supplication entails many
responsibilities that this individual has been negligent of. He may even use his tongue without

[ Journal of Al-Qadisiya University (19) Vol.12 No. 2 2009 1




Assis.Lecturer. Sawsan Kareem Linguistic Analysis of Supplication in Standard... []

intending what he says. This means that his mouth’s tongue might not be in harmony with his
heart’s tongue. Imam Ali (s) says:

(25)
u.\ﬁ@l;ﬁ@luhdﬂ\‘\ama "Lag.xlfc‘}%l“
((8)sdlda ) Cn A ala¥Y 2000:167).

6) Good Manners in Supplication

According to Addweesh (1980: 3) , there are different manners in making supplication
. They are as follows:

First , supplication should start with the name of God , praise is to Him, and blessings
be upon His messenger.

Second, it should be performed secretly and with present (sincere) heart.

Third, supplicate God with humility and express the needs

Fourth, Invoke Allah by his names and attributes.

Fifth, supplicate Allah by mentioning the righteous deeds you have done.

2.6 Text analysis:
Crlilad) Slalia

Al a3 4l alu

i A ity o A ) o 5 SR8 L ol 5841 ]
Qwis 2 Zﬂ:ﬂl‘ﬁm’ﬁ" ol Hﬂ\u.gaa:gll.&h?‘,m ' Uﬂhwz;@\é}i@;#
uaﬂuodla.ul\d.h uab@aﬂjuaaﬁeljua&e]w uﬂ{)f—hﬂli i‘,u.ﬂ\g
SR W gy Vs U ) ol A (yially e 1L, 5 (Tl 8 ) gy A
Gkl polh o akd ol “-Lf-Ues dare Ao pUAML Gl 001 (u AL g clialind Baalu
lasy @) Jua¥ \glind ) (81 a5 ol calid) ) B & X3 plany XS lolauf aad of cdlind o
V&Amuém)ajumjdﬁ&muﬁuhwaéﬂc&ad&Uuiuﬁla.\ﬂ (i
‘_,-g-“ chAJJdmuJ\JM\QSdﬁ%u&A\JscMJu\y da&yuhdﬁi\lug_“
5l 43 A8 LK Aliiga o B Dpaidag 2l 3 Allgiay LAY GBS daa gl L300
S Slab faaial Gl (UL dlii alie’y Bzl ol e oal o4 € i)
g -8 G DAY Sl 13} lall Aaaiy SUN Gilde e dliany a0 UL HERy
Yk Sl (i g s’y O ghiall Ay O i) GOE JlohY) el J1saY)
[l

Al-sahifat al-sajjadiyya is the oldest prayer manual in Islamic sources and one of
the greatest works of Islam spirituality of the earth period. It is called the Psalms of the
Prophet's family written by Imam Alsajjad .This book consists of many du'as and 15 munajat.
One of these munajat is munajat of Fearful .In this whispered prayer the Imam, peace be upon
him, showed his great fear of Allah. In it the Imam opened a door to conversation with Allah,
the Exalted.

This munajt began with " 4! " Bismillah, In the Name of God, is the beginning of all
good things. His blessed phrase is a sign of Islam, and all creatures constantly recite it in their
unique way. The phrase Bismillah is so blessed a treasure that, by connecting you to the
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infinite Power and Mercy of the Omnipotent and Merciful One, it transforms the weakness
and poverty into the most heeded of intercessors at His Exalted Court.

aliny WA Al e Al a0 AU A dag f haE A pla) a3 @13 )
€ i 8 g (i o N i

& "Allah" is the proper name applied to Him only and it has no corresponding word in
English. The English word "God" merely means a deity - an object of worship and it may be
fire, image, animal, sun or other celestial body. It has "Goddess" for its feminine and "Gods"
for its plural. The word "Allah" has neither feminine nor plural and has never been applied to
any person or thing other than the unimaginable Supreme Being. The word " ! " comprises
all the attributes of perfection and, when used in the form of invocation as "Allahi ," the letter
"&" is added in the end to compensate the omission of the vocative particle & "Ya" meaning
"O Allah! . The word of invocation <! indicates the nearness to Allah signifying the
perfection of a human being.

Syntactically, this verse indicates an affirmation question which meaning<ll = is
composed of interrogative article and "thou be seen". This speech represents a humble
reasoning, submitted with all humility, by an infallible creature to invoke the mercy of the
Creator. The Imam conversed with Allah politely and humbly, asking him not to chastise the
believers and the monotheists and not to let the Fire touch their bodies. At the pragmatic level,
this interrogation conveys the illocutionary forces of imploring, solicitation and entreat for the
mercy of Allah and fear from His Affliction.

I A o a8 ga ol Liila

The beseecher seeks the clemency of Allah in respect of his sins and shortcoming. Allah
, of course, Ever Gracious and Forgiver and He does not punish or afflict human being who
repents . This is expressed by  "far from you".

mu—“JJu—“J‘?%u-'JL?]MQHJf‘Mi iu.uﬁsf-lsumcgj.uu.\]
u.umﬂuuh\guas—dlu\)m M‘JJUAJJAJMJ@ALAMM\JA

A dialogue then begins between the imam and his soul reflecting his wish with
interrogation to recover serene peace. =% <d means <wle il he wishes he could not born
and live to see the pain of grief, loss, sorrow, and suffering . Allah promises to be “close to
those whose hearts are breaking, "to be our source of power, courage, and wisdom, and to
help us. He admits that he needs Allah's help and to thank him for being by his side.

One peculiarity of these verses requires attention. He for three times uses the word "<wd",
expressing different ideas. One is used as an interrogation and this is explicitly expressed by
the ending with the question mark. The second repetition of it here expresses a strong wish
followed by the jussive particle ! plus verbs like xand 255 . But, the other, which is
more great , regards the combination of wish and interrogative in this part of munajat to
heighten the effect of this state .The answer of this question is to be in a peace and safety .
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This munajat continues further on, this is the second time that one finds the same
invocation ! : the imam is evidently glad to remember that he is with Allah and to
emphasize the closeness with Allah and the expressions of submission. Again, the Imam uses
the form of interrogative in its type of affirmation question by using the particle Jawith an
imperfect verb .The verb as falling down on earth and prostrating and weeping over one's own
sins are the only weapons available to repentant sinner who seeks Allah's Mercy and
Forgiveness. It is impossible for Allah to chastise the faces that prostrate in prayer for His
mightiness, the tongues that always praise Him, the ears that enjoy remembering Him, and the
hands that are raised for supplicating Him, hoping for His Affection and Mercy.

) Jaad (M B 0 LB CanT Yy i) Gl dansh o (31T Y (4d)

In this verse, the imam demonstrates that the follower of Allah is ever ready to praise God
whenever the Lord delivers them from punishment. And these two explicit petitions show the
desire of getting Allah's mercy while he is in the midst of his munajat <! Here we have
the very frequent repetition of the invocation which is used as an address expressing man's
relationship or attitude towards Allah , because Allah is the superior and man is an inferior .
In this case, pragmatically speaking, the address is from Low to High. These two petitions are
expressed by using the negative imperatives. Man is in need for His Mercy and love to see
Him and to be unified with Him.

48 jak LS g e M0l ey oL b Al Lol CES By g5 Ll g
PRI PP

The humble Imam seeks the Lord, especially when he is in desperate need. In this
munajat, which was just proclaimed, the imam's voice expresses his grateful love and deep
fear to the Lord, after he makes his an intense supplication. Immediately after this declaration
of love, he uses the syntactic form of interrogative.

This one verse expounds and exemplifies two prime questions .It tells us that the Lord
surrounds those who fear Him and provides protection in affliction! How can Allah afflicts
those who love Him and seek His face? Interestingly, this verse shows that those who fear
Allah are protected by Allah and that one should trust in His protection.

a2 Gy [l el pan e DAl SRl i ity i ol 0 (ol
J1ead) Ellaly H12aY) e SLAT S 1)) jlal) dagcdly U Gide fhe @iy Al HELy
Ogalliy Y ahTy Ciplla (i J8 gy ¢ ghaeaal) a3y O ganall 8 ) gAY cllay
The Imam is expressing his desire here. He is sincere with Allah about what he wants.

"Fear" views the word in terms of our proper response to it - "to fear" is to love and reverence.
The positive side of respect and awe in the presence of Allah is viewed here in these verses.
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The Imam believes that Allah promises protection for those who fear/reverence Him. When
this focus on Allah's instructions is maintained, they will experience the fullness of the Lord’s
protection. Once saved, the Imam at his munajat proclaims that Allah is "Gracious ", more
than that, "Merciful" .These verses remind us of the great value of munajat. He speaks of an
appeal for help addressed to God in a situation of extreme fear. The Imam clings to Allah as
his only hope of salvation .The repetition of the invocation using the same form of !
indicates the emphasis on the fact that Allah is Perfect .Once again , in the last two petitions
we have an imperative form using the verbs ! and =35 . The supplicant, in uttering <!l
with humility, entreats Allah, to deal with him not in accordance with what he deserves as a
sinner, but in compatibility with Allah's own high attributes as Forgiver, Merciful and
Cherisher of His bondman and lead him to the path of piety and righteousness as He, Allah, is
the Lord of Piety and Righteousness. The imperative form of <> means deliver me from the
penalty of Fire . In these sentences, we see how explicitly the imam describes his case in his
private communing with his Lord: in real earnest he poured out his munajat before Him .He
begs to be saved as one who was not holy in the sense of being perfect, but was even yet in
need of the very clements of salvation. He needs mercy, and appeal to mercy, to nothing else
but mercy; and crave it eagerly of Allah as a personal requisite.

Conclusions :

Supplication plays an important role in the persons' life. It is a humble, devout praying
without specifying any particular petition. Supplication does not seem to have the depth of
meaning that the Arabic word does but it is still close to. In biblical Christianity, supplication
as a prayer is not viewed, as an exclusively private affair .It can be private or public whereas
in Islam Munajat (supplication) is mainly private and secret.

It can be expressed by various syntactic forms mainly, imperative, negative imperative,
declarative and interrogative sentences. It is concluded that the petition in supplication in both
languages is expressed by the form of imperative either positive or negative .While, in Arabic,
the way of expressing different attitudes of humbleness ,hope, fear, love and the like takes the
form of interrogative, English declaration of the same attitudes takes different form that is of
declarative.

Moreover, supplication in English and Arabic languages develops a strategy, even if an
explicit one, for its use of various contexts. Besides, supplication can be viewed by certain
felicity conditions in English and Arabic.By performing a supplication, the speaker expresses
(or manifests) mental states of certain psychological modes about the state of affairs
represented by propositional content. .
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