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1. A researcher who wants to publish in Adab Al-Rafidayn
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you registered on the site and a password will be sent for use in
entering the journal by writing your email with the password on
the following link:
https://radab.mosuljournals.com/contacts? _action=Ilogin
3- The platform (the site) will grant the status of the researcher
to those who registered to be able in this capacity to submit
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downloading their research.
4-File formats for submission to peer review are as follows:
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mentioned word. List of references is canceled, and only the
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» The research is referred to the test of similarity report to
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plagiarism , and if the two experts disagree —it is referred to a
third referee for the last peer review and to decide on the
acceptance or rejection of the research .

5- The researcher (author) is committed to provide the
following information about the research:

*The research submitted for evaluation to the journal must not
include the name of the researcher, i.e. sent without a name.

*A clear and complete title for the research in Arabic and
English should be installed on the body of the research, with a
brief title for the research in both languages: Arabic and
English.

*The full address of the researcher must be confirmed in two
languages: Arabic and English, indicating: (the scientific
department / college or institute / university / country) with the
inclusion of an effective email of the researcher.

» The researcher must formulate two scientific abstracts for the
research in two languages: Arabic and English, not less than
(150) and not more than (250) words.

epresenting at least three key words that are more likely to be
repeated and differentiated in the research.
6-The researcher must observe the following scientific
conditions in writing his research, as it is the basis for
evaluation, otherwise the referees will hold him responsible.
The scientific conditions are shown in the following:

*There should be a clear definition of the research problem in a
special paragraph entitled: (research problem) or (problem of
research).

*The researcher must take into account the formulation of
research questions or hypotheses that express the problem of
research and work to achieve and solve or scientifically refute it
in the body of the research.

* The researcher works to determine the importance of his
research and the goals that he seeks to achieve, and to
determine the purpose of its application.

*There must be a clear definition of the limits of the research
and its population that the researcher is working on in his
research.



*The researcher must consider choosing the correct
methodology that is appropriate to the subject of his research,
and must also consider the data collection tools that are
appropriate for his research and the approach followed in it.
Consideration should be given to the design of the research, its
final output, and the logical sequence of its ideas and
paragraphs.

*The researcher should take into consideration the choice of
references or sources of information on which the research
depends, and choose what is appropriate for his research taking
into account the modernity in it, and the accuracy in
documenting , quoting form these sources.

*The researcher should consider taking note of the results that

the researcher reached, and make sure of their topics and their
rate of correlation with research questions or hypotheses that
the researcher has put in his research.
7- The researcher should be aware that the judgment on the
research will be according to a peer review form that includes
the above details, then it will be sent to the referee and on the
basis of which the research will be judged and weights will be
given to its paragraphs and according to what is decided by
those weights the research will be accepted or rejected.
Therefore; the researcher must take that into account in
preparing his research.

Editor-in-chief



CONTENTS

Title Page
A Postcolonial Reading of Wole Soyinka’s The Lion and the 1.2
Jewel
Sanaa Lazim Al Gharib
Talal Saleh Al Dhiab
The Methodology of Imam Al-Buhkari in his Sahih:
Definition, Indications, and Impact on Hadith 23-48
Salah Ali Al-Zayat
Stress of Compound Nouns and Noun Phrases in English-
49 - 78

Arabic Consecutive Interpreting
Anwar Abdul-Wahab




ADAB AL-RAFIDAYN, VOL (85) June (1/6/2021) AD/1442AH
The Methodology of Imam Al-Buhkari in his

Sahth: Definition, Indications, and Impact on
Hadith
" Salah Ali Al-Zayat
Yo /E/Ye el fuyl YoV /V /4 caanil) gyl
Abstract

The research deals with a term mentioned by a group of
scholars of sahih Imam Bukhari, and this term is: the
“methodology” of Imam Bukhari in his sahih book. The
objectives of this research is to specify the definition of the term
lexically and contextually, to highlight some of the features of the
precise approach that Imam Bukhari followed in his book, to
reveal the intensity of the attention of Hadith’s scholars when
explaining the book of Bukhari and to highlight a number of
applied examples of the methodology that the bukhari used in his
Sahih which have not been exposed to previous studies. The
methodology of this research: is the inductive analytical approach.
The main findings of this research: to proof that the Imam Bukhari
had a precise scientific methodology that he followed in his
classification, to show that this accuracy and precision of
Bukhari’s book is parallel to the long period he spent in writing
his book, and to clarify some of his habits that he used to consider
when titling each chapter in the book. One of the most important
recommendations is to write extensive studies that combine the
methodology of Imam Bukhari, and to build academic scientific
projects that extract the details of sahih and the hidden procedure
in selecting the authentic hadiths.

Keywords: Habit, Bukhari, Sahih

* Department of Islamic Studies, College of Education Prince Sattam Bin
Abdulaziz University, Al-Kharj, Saudi Arabia.
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The Methodology of Imam Al-Buhkari in his Sahih: Definition,Indications,
and Impact on Hadith Salah Ali Al-Zayat
Introduction:

All praises are for God alone, the Lord of the worlds, and

may peace, salutations, and blessings be on our Prophet,
Muhammad, his family, and companions.
The great importance that Imam al-Buhkari’s work (entitled Sahih
Al-Bukhar) holds amongst the books of hadith is no secret to those
who are specialists in the science of hadith. This is because of the
fact that the author is the forerunner scholar of hadith. So much so
that he was given the title “leader of the believers” in hadith. His
book is considered the most authentically verified book after the
Holy Quran. Another reason why his work is so valuable is that his
knowledge and legal rulings in the chapters about jurisprudence are
expressed using the best language and the most accurate references.
Despite this book has having so much importance, distinction, and
preference, Imam al-Buhkart didn’t write an introduction for it,
wherein he would have detailed his conditions, methodologies for
selecting narrators; documentation, and organization of the hadiths;
and his system for deducing rulings from hadiths. Nevertheless, he
still followed a specific way that he formulated from his knowledge
and understanding, which he followed thereafter with the utmost
consistency. Because of this, it is possible for anyone who
contemplates deeply in the work of al-Bukhart in his book, to
discover the clear methodology that he followed.

This consistency found within his book is what is we can
called his “habit”, which is a refined art that helps in unlocking the
secrets of the book along with the great knowledge that was placed
in it by its author. The commentators of this work referred to these
“habits” in different places. This requires compiling, explaining, and
citation. Knowing his habits is among the most important
prerequisites a researcher needs when interacting with Imam al-
Buhkari’s book. Being heedless of them will delay or hinder him
from getting the full benefit of the work. Most modernists when
interacting with the work aren’t aware of these habits nor do they
even cross their minds. Thus, they fall into many errors due to their
ignorance of his “habit” when dealing with hadiths.
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Research Topic:

The habit of Imam al-Buhkari in his Sahih as mentioned by its
commentators; clarification of them conceptually, indicatively, and
what is derived from their impact on the field of hadith.

Issues covered:

1. What are the habits that al-BuhkarT adhered to in his Sahih?

2. How did the commentators of the Sahih deal with these practices
and clarify them?

3. What are the practical examples that demonstrate these habits in
the Sahih?

Previous Studies:

Some of the scholars who explained the Sahih pointed out the
methodological habits followed by Imam al-Buhkari in his work.
However, these pointers spaced out across their explanations. Any
studies that concentrated on gathering all of those habits in one book
except for the erudite scholarly traditionist Shaykh ‘Abd al-Haq Ibn
‘Abd al-Wahid al-Hashimi in his book were not found; “The Habits
of Imam Al-Buhkari in His Sahih.” He compiled 63 practices
according to the numbering of the editor. Then the editor added 5
more so it became 68 in total. However, he didn't encompass them
all nor did he close the door for those who might find more
considering the vastness of the topic. Moreover, there is some
repetition in his writing. The other point worth mentioning is that
the author didn't take it upon himself to explain each practice that he
mentioned, nor did he cite the exact wordings of the commentators
of the Sahth quoted by him. He also didn't strive to quote examples
for all the habits implemented by al-Buhkari; hence, many of them
remained unknown without any explanation or citation.

Research Parameters:

This research is confined to gathering samples recorded by
commentators of hadith on the habits of Imam al-Buhkari in the
compilation and arrangement of his Sahih that were not mentioned
by Shaykh ‘Abd al-Haq al-Hashimi, or that he mentioned but didn’t
expound on. Therefore, the primary research sources that will be
relied upon here are those that explained the Sahih work, especially
“Fath Al-BarT” by Imam Hafidh Ibn Hajar al-‘Asqalani.
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The Methodology of Imam Al-Buhkari in his Sahih: Definition,Indications,
and Impact on Hadith Salah Ali Al-Zayat

Research Goals:

1.Defining the term ‘“habits” and mentioning who used it from
amongst the commentators.

2.Highlighting some of the features of the precise approach that
Imam al-BuhkarT followed in his book by way of his habits.

3. Revealing the great amount of attention given by hadith scholars
to Imam al-Buhkari’s book when explaining it.

4.Highlighting several practical examples of the customary practices
that al-Buhkari employed in his Sahih work which had have not
been presented in previous studies.

Research Methodology: The inductive analytical method was used
Research Procedures:

1. Gathering all of the habits mentioned by the commentators of the
Sahih al-Bukhari.

2.Selecting examples from these habits and arranging them in a
clear academic way.

3. Classifying these habits methodologically.

4.Explaining each habit using the words of a commentator of the
Sahih along with an example taken from Imam al-Buhkari’s book
itself.

General Outlines of the Research:

The research was divided into an introduction, four chapters,
followed by conclusion:

Introduction; which covers the topic, its issues, parameters,
objectives, method, procedures, and its outline.

Chapter One: Introduction and Definition of the term “Habits of Al-
Buhkart”.

Chapter two: The Habits of Imam Al-Buhkari in Titling the
Chapters of His Book; under this topic are six subsections, each
subsection deals with one habit.

Chapter three: The Habits of Imam Al-Buhkari Regarding the
Chains of Narration, the actual Hadith Texts, and What Is Related to
That. Under this topic are six subsections, each subsection deals
with one habit.

Chapter four: Hadith Indications of Al-Buhkari’s Habit in His
Sahith.
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The Conclusion.

Chapter one: Introducing and Defining the Term “Habits of Al-
Buhkart”.

“Al-‘Adat” is the plural of the word ‘Adah. The origin of the “Alif
(") in the word is a “Wow (s)”. The word originally was ‘a-wa-da.
The usage of this verbal noun in the Arabic language surrounds two
meanings; one being “the repetition of something” and the other “a
type of wood [1]”. What we are discussing here falls under the first
meaning. Ibn Faris said: “As for the first ‘awd; Khalil said: it is
doing something for the second time after starting it, you can say: he
started then he returned [to it]. As for ‘adah, it means training and
persisting in something until it becomes a habit” [2].

Ragib al-Asbahanit stated that the noun ‘adah is used to indicate
repetition of an action or a reaction until it becomes easy like it's
part of our nature [3]. Therefore, we can summarize the meaning of
the term “Habit of Imam Al-Buhkari in His Sahih” as; the habits
that Imam al-Buhkari consistently implemented; what he did or
didn’t do in his Sahth in regard to the chain of narrators, the hadith
text, and the deduction of legal rulings. For it to be considered an
‘adah, it must have one of two qualities: being continuous without
interruptions or being predominant. Otherwise, it cannot be
considered as adah if it was not consistently present. Therefore, it
can only be called an ‘adah if it’s consistent or predominant, as Ibn
Nujaim al-Hanaft mentioned [4].

The word ‘adah or ‘adat have been used by numerous scholars who
explained Sahih Al-Buhkari and even by those who haven’t
explained it.

For those who used are the following chronologically listed:

* Abu ‘Abdillah Muhammad Ibn Ja‘far al-Tamimi al-Qayrawani
An-Nahwi Al-Qazzaz (412 AH)[5]; he is the first one I found who
used the term “habit of al-Buhkar’[6];

* Muhyt al-Din al-Nawaw1 (676 AH)[7];

» Nasir al-Din Ibn Munayyir al-Iskandarani (683 AH)[8];

» Ibn Rushaid Al-Fihr1 (721 AH)[9];

» Shaykh al-Islam Ibn Taymiyyah followed (728 AH)[10];
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The Methodology of Imam Al-Buhkari in his Sahih: Definition,Indications,
and Impact on Hadith Salah Ali Al-Zayat

» Sharaf al-Din Hussain Ibn ‘Abdillah al-Tib1 (743 AH)[11];

« Jamal al-Din al-Zayla'1 (762 AH)[12];

* Shams al-Din al-Kirmani (786 AH)[13];

» Al-Sirgj Ibn al-Mulaqgqgin (804 AH)[14];

» Shams al-Din al-Barmawi (837 AH)[15];

* Sibt Ibn al-*Ajami (841 AH)[16];

* Ibn Nasir al-Din al-Dimashqt (842 AH)[17];

» Ibn Hajar (852 AH)[18],

* Badr al-Din Al-"Uyani (855 AH)[19];

*  Muwaffaq al-Din Ahmad Ibn Sibt Ibn Al-‘Ajami (884 AH)[20],
» Al-Suyutt (911 AH)[21];

» Al-Qastallant (923 AH)[22] and others who came after them.
The usage of this terminology by by a good number of scholars is a
clear indication of their in-depth and careful observation of Imam
al-Buhkart's habits. It's also an indication of the great care that
Imam Al-Buhkari gave to these habits in his dealings with hadiths.
Chapter two: The Habits of Imam Al-Buhkari in Titling the
Chapters of His Book.

The First Topic: From the habit of Imam al-Buhkart is that when he
documents a hadith that has a word in it, the meaning of which is
speculative, he mentions legal issues under which the hadith falls,
but he doesn’t elaborate on what legal issues that particular word
carries [23].

Explanation: It is a known fact that every sentence in the Prophetic
tradition can be used for deriving legal issues and rulings. Imam al-
Buhkart is very precise when deriving meanings from words; yet, if
the hadith contains a word that gives a meaning which is contrary to
the superior legal opinion, even if others may consider the word
appropriate for deduction, he doesn’t mention the legal rulings that
the word may have pointed to when titling the hadith.

Example: His hesitation in mentioning a keyword in the title: “The
chapter on wiping over socks” [24]. He placed under it three hadiths

all of which establish that the Prophet sf wiped over his socks.

The first hadith is by Sa‘id Ibn Abi Waqqas that the Prophet it
wiped over his leather socks [25].
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The second hadith is by Al-Mughirah Ibn Shu‘bah where it states

that the Prophet sz made ablution and wiped over his socks [26].
The third is by ‘Amr Ibn Umayyah al-Damri, he mentions the hadith

with two different wordings, “that he saw the Prophet ,zf wiping

over socks [27], and the other “I saw the Prophet isit wiping over

his turban and socks” [28].
As it would have been noticed, the hadith mentioned by ‘Amr Ibn

Umayyah indicates that the Prophet £ wiped over two things;

“turban” and “socks”, even though the title of the chapter focused
only on one “the chapter on wiping over socks”. Why did Imam al-
Buhkari leave out the other word in the title?

Shaykh Muhammad Anwar Shah al-Kashmiri opined: “This goes
back to the following habit of Imam al-BuhkarT: if he is hesitant as
to what a word in a hadith of a chapter connotates, he disregards
expanding on that word in the chapter title” [29].

He explains elsewhere saying: “I stand ascertained that from
the habits of Imam al-Buhkari; if a hadith -according to him- is
authentic in and of itself, but it alludes to an issue that this hadith
can’t be used as a proof for, then he doesn’t mention that part in the
title” [30].

Maybe the deciding factor that stopped Imam al-Buhkari
from mentioning the “turban” in the chapter heading (of the
previous example) is the fact that the majority of scholars forbid
wiping over turbans, even though the position of the [Hanbali]
school is that it is allowed and there are many Prophetic traditions to
support this conclusion [31], and Allah knows best.

The Second Topic: From the habit of Imam al-Buhkari in his
Sahih is that if a hadith could have more than one understanding, or
there is a valid difference of opinion as to its meaning, then he
refers any rules derived from it in the title to the reader and he
doesn’t choose one over the other except when needed [32,33].

Explanation: A chapter heading is meant to give a clear
picture of the ruling derived from the hadith in the chapter. The
author extracts the title from the hadith and entitles the hadith with a
title that comprises its ruling. However, if the scholars differ on the
meaning of a hadith, Imam al-Buhkari formulates the heading as a
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mere statement or as a question without firmly declaring any
specific ruling.

Example: Imam al-BuhkarT writes under the main chapter of
"Adhan, a sub-chapter entitled, “The chapter on where to raise the
hands” [34]. Al-Hafidh Ibn Hajar; while explaining this heading
informs us why Imam al-Buhkart didn’t specify the point to which
the hands should be raised. He said this goes back to his habit of
dealing with a hadith that supports a legal ruling; in which, there is a
valid disagreement [35]. The erudite scholar Muhammad Anwar
Shah al-Kashmiri comments on the statement of Imam al-Buhkart
where he said “chapter of the urine of camels, animals, sheep, and
its pens;” [36] saying: “What is apparent to me is that he meant
ridden animals, he then added sheep because of a hadith that he
considers authentic. Therefore, whatever has evidence to support it,
he mentions it and whatever doesn’t, he ignores it. So, the question
is, why didn’t he state in the title whether their urine is pure or
impure? Because his methodology is; if a hadith could support more
than one legal ruling, he would defer any ruling derived from it to
the reader. He doesn’t choose one over the other except when it is
needed” [37].

The Third Topic: From among his habit is that if the
indication of a hadith clearly supports a certain issue, al-Buhkart
affirms that meaning in the heading along with whatever ruling it
dictates [38].

Explanation: As it is clear, this habit deals with the strength
of the relationship between the hadith and its deduced meaning.
Whenever the meaning is clear, al-Buhkari expresses the ruling
derived from the hadith in an absolute manner without any
comments, questions, or hesitations.

Example: Imam al-Buhkari’s statement: “chapter of the
obligation of congregational prayer” [39]. He mentions under it, the

hadith by Abu Huraira that the Prophet isf said: “By Him in

Whose Hand »is my life, | seriously thought about giving orders for
firewood to be collected, then for the Adhan for prayer to be called.
Thereafter, | would appoint an Imam to lead the prayer, and then go
to the houses of those who do not come to perform prayer in
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congregation and set their houses on fire while they were in them.”
Al-Hafidh Ibn Hajar explains the reason for al-Buhkari being so
firm on the obligation of praying in congregation is because of the
strength of the evidence within the hadith itself for such a ruling
[40].

The Fourth Topic: From his habit is the usage of [later]
narrations to clarify the title or to complete it, or to strengthen one
of the possibilities present in the hadith mentioned in that chapter
[41].Explanation: When the main hadith of the chapter has the
possibility of having different meanings, and Imam Al-Buhkari
wishes to seek a specific ruling, he mentions other traditions to
strengthen the hadith’s indication on the adopted position.

Example: Imam al-Buhkari’s statement: “chapter of the
obligation of prayer in congregation, Hassan said, “If your mother
prevents you from attending Isha, don’t obey her”. Abu Hurairah

said: the Prophet 25t said: “By Him in Whose Hand my life is, I

have considered ordering firewood, then calling the Adhan for
prayer, and finally appointing an Imam to lead the prayer, and then
go to the houses of those who do not come to perform prayer in
congregation, and set their houses on fire with them in it” [42].

Al-Hafhidh Ibn Hajar explained the angle of distinction of
the title where Imam al-Buhkari just mentioned it be obligatory,
which is general as it encompasses both individual and communal
obligations, [and where he specified]. The tradition of Hasan Al-
Basr1 under it indicates that the obligation is an individual one
because it is known from his habit that he uses other traditions to
specify one of the possibilities present in the main hadith [43].

The Fifth Topic: Among his habits are that when he entitles
based on the issues deduced from the main hadith of the chapter, he
adds extra benefits deduced from other traditions. This other hadith
may or may not be in accordance with the conditions of his book
[44].

Explanation: A chapter heading [in his Sahih] is essentially a
ruling deduced from hadiths mentioned within the chapter.
However, Imam al-Buhkari may point to other hadiths that are
either present in the chapter but didn’t meet his conditions or met
his conditions yet were present elsewhere.
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Example: Al-Buhkari’s statement: “The chapter of when one
finds a piece of wood in the sea, or a whip or something similar”
[45]. He then mentioned under this heading a hadith by Abu
Hurairah that speaks about the story of a trustworthy man who
owned a piece of wood. The title of the chapter includes three things
(wood, whip, or something similar to a whip) while the hadith only
mentioned one of them. There is no mention of “whip” or
“something similar” in the hadith. So, the question arises “from
where did al-Buhkari get the word “whip” and “something similar”
from?” al-Hafidh Ibn Hajar answers this saying; the mentioning of
“whip” is a reference to another hadith that will come in a later
chapter on the authority of Ubay Ibn Ka‘b, or it’s a reference to
another weak hadith mentioned by Abt Dawiid on the authority of

Jabir: The Messenger of Allah iz gave us permission to benefit
from sticks, ropes, whips and things of that nature that we may find”

[46].

While invalidating any objections against the existence of
this habit, Ibn Hajar highlights that through deductive research he
concluded these types of references are intentional and also are
numerous across the chapters of al-Buhkari’s Sahih [47].

As for the hadith of Ubay bin Ka'b that Ibn Hajar alluded to
in his statement, in that hadith, there is a clear reference to a “whip”,
as Imam al-Buhkari mentioned in the title. He recorded that hadith
under the chapter: “Should a person pick up something they find to
prevent it from falling into the wrong hands or should they leave
it?” [48].

On the authority of Suwaid bin Ghafalah: While | was in the
company of Salman Ibn Rabi‘ah and Zayd Ibn Sthan, during a
battle, | found a whip. They told me to drop it. | refused to do so and
said that I would give it to its owner if [ found him, and if [ don’t, I
would utilize it. Upon our return, we performed Hajj and while
passing by Medina, I asked Ubay Ibn Ka'b about it. He said: I found
a bag containing a hundred dinars during the lifetime of the Prophet
and took it to the Prophet who said to me: “Make a public
announcement about it for one year.” So, I announced it for one
year and went to the Prophet who said, “Announce it publicly for
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another year.” So, I announced it for another year. I went to him
again and he said, “Announce for another year.” So, I announced it
again for another year. | went to the Prophet for the fourth time, and
he said, “Remember the amount of money, the description of its
container and the string it is tied with, and if the owner comes, give
it to him; otherwise, utilize it” [49].

This hadith clearly proves that picking up a “whip” as was
alluded to by al-BuhkarT in the chapter heading. It is important to
note that this hadith is from his core hadith unlike the hadith of
Jabir.

The Sixth Topic: One of his habits is to title the chapter using
a word from a narration different from the main hadith mentioned in
the chapter [50].

Explanation: This habit is in complete contrast with the
previous one. Imam al-Buhkari is known for using several different
approaches when formulating his titles related to the main hadith in
each chapter. Sometimes he may use what was mentioned in a
completely different hadith -as shown previously- and sometimes he
will use a different narration of the main hadith of the chapter; as is
the case here.

Example: The hadith of ‘A’ishah that was previously
mentioned. Imam al-Buhkari placed it under the chapter titled: “the
chapter of washing off spermatic fluid, scraping it off, and washing
off whatever fluids he comes into contact with from his wife” [51].
Even though the phrase “scraping it off” is not mentioned in the
narration of the hadith reported at the beginning of the chapter, the
fact that it came in another narration of the hadith from ‘A’ishah,
Imam al-BuhkarT alluding to it in the title.

It is noteworthy to mention that the narration that speaks
about washing is stronger than the one that speaks about scraping,
as mentioned by Ibn Hajar [52].

The Third Chapter: The Habits of Imam Al-Buhkari
Regarding the Chains of Narration, the Actual Hadith Texts, and
What Is Related to That

The First Topic: Among his habits in the chapter of quranic
exegesis; whenever he wants to transmit the explanation of a new
word from someone whom he has not named, he says: “and others
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have stated”. He doesn't intend by this statement to give an alternate
meaning, rather it’s his way of moving from the mentioning of one
word and its meaning onto another word.

Explanation: If Imam al-Buhkari transmitted the explanation
of a specific Quranic word from a known companion or a Tabi T,
then he wished to mention a new word from an unknown person, he
would say “and others have said”. This may deceive people into
thinking that he is transmitting a different meaning for the same
word when in reality he isn’t.

Example: Al-Buhkari said: “chapter: Mujahid said that [the
Quranic word] “to their devils” means “their friends from the
Hypocrites and polytheists™ [53]. Abii al-‘Aliyah: “no color” means
“no white”. Others have said: “those who were afflicting you”
means “those who cause you harm.” You can see here that Imam al-
Buhkart switched from explaining one word to another through the
medium of the phrase “and others have said”. This practice is most
widely seen in the book of exegesis. As the erudite scholar,
Muhammad Anwar Shah noted [54]; it is not his intent by using that
phrase to mention a difference of opinion as one would think.

The Second Topic: From his habit is to explain difficult
terms found in the hadith using their synonyms from the Quran [55]:

Explanation: Whenever Imam al-Buhkart explains a difficult
term found in a hadith, he uses its meaning that is present in the
Quran. He would mention the Quranic word then explain it
thereafter.

Example: Imam al-Buhkart said in the chapter of etiquettes:
“chapter of a person saying to another “get away from here!”. He
reported two hadiths under this chapter. The first one is by Ibn

‘Abbas: The Prophet Asf said to Ibn Sayyad "I have hidden
something for you in my mind; What is it?" He said, “Ad-Dukh,”
The Prophet isit said, “Tkhsa” [56].

The second hadith is by Ibn ‘Umar where he relates the long story
of Ibn Sayyad [57]. It has the same meaning as the first hadith. Then
al-Buhkart said: “Abu ‘Abdillah said: “khasa’atu the dog; I chased
him away” [58], khasi’in; those who are astray [59].
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As you can see, he explained the two hadiths with words
taken from the Quran. Imam Al-"Ayni noted this practice of al-
Bukhari.

The Third Topic: From his habit is that he ends a chapter
with a hadith that subtly implies that it's the end. This is done as a
means of embellishing the chapter’s layout [60].

Explanation: Imam al-Buhkari took great care in arranging
the chapters and hadith. One of those subtle things he did was
finishing the last section of a chapter with a hadith that gives an
indication of the chapter coming to an end. Even if it was a very
subtle indication.

Example: Imam al-Buhkart narrated in the last section of the
“chapter of tenderheartedness; the section of al-Hawd”[61]: on the

authority of ’Asma’ Bint Abi Bakr, the Prophet 25t said: “I will be

standing at the basin of the lake so that | can see whom amongst you
will come to me, and some people will be taken away from me, and
I will say: ‘O Lord, (they are) from me and my followers?” Then it
will be said, ‘Did you notice what they did after you? By Allah, they
became heedless and rebellious.” The sub-narrator, Ibn Abi
Mulaika said, “O Allah, we seek refuge with You from becoming
heedless and rebellious or being tested in our religion” [62]. This is
an indication of their final condition and what they will be afflicted
with. It is mainly due to Imam al-BuhkarT moving the hadith about
"Asma’ to the end of the chapter. This is, in fact, a habit of al-
BukharT while closing down any chapter as noted by Ibn Hajar [63],
Shams Al-Barmaw1 [64], and al-Qastallani[65].

The Fourth Topic: From his habit is that if he narrates a
mawquf mawsol hadith, he doesn’t mention how he received it from
his shaykh, even if he took the hadith directly from him. Rather
says, “So and so said to us” or “So and so said to me” when
speaking about his shaykh from whom he took the hadith [66].
Explanation: This habit is specific to one of the avenues Imam al-
BuhkarT uses when dealing with mawquf hadith in his book. He uses
this phrase even if he took the hadith verifiably from his shaykh. Ibn
Nasir al-Din al-Dimashqi says concerning this: “Whenever al-
Buhkar1 says ‘a person said to me’ or ‘to us’ or ‘he gave me’ or
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anything similar, you should get that it is connected (mawsal)
according to the majority of the scholars” [67].

Al-Hafidh lbn Hajar took a special interest in following
Imam Al-Buhkari’s usage of these expressions, and his purpose
behind it. He observed that al-Buhkari uses “he said to us” in
quotation or citation mostly, just as he uses it for mawquf hadiths.
Moreover, sometimes he uses it for hadiths that haven’t met his
conditions. Those who said he only used these expressions for
argumentation or discussion are wrong, and even further from the
truth are those who said it represents permission for transmission
(ijazah) [68-70].

Example: Imam al-Buhkari’s statement: “the chapter on
fasting the days of tashriq; and Muhammad Ibn al-Muthanna said to
me; Yahya told us on the authority of Hashim that his father told
him: “‘A’ishah (ra) used to fast on the days of Mina, and his father
also used to observe fasting on those days” [71]. Ibn Hajar
commented on this saying: “his statement ‘Muhammad bin
Muthanna said to me’ indicates that he didn’t expressively say he
heard it directly because it’s mawqif on ‘A’ishah. Upon close
examination of al-Buhkari’s Sahih, this habit can be noticed [72].

The Fifth Topic: From his habits is that if he needed to
mention a hadith that didn’t fulfill his conditions, he does so by
dropping parts of the chain to differentiate between the main
narration of the hadith in the chapter and those narrations with
weaker isnads [73].

Explanation: It was previously shown that Imam al-Buhkari
used different ways to differentiate between a hadith that was

attributed to the Prophet Muhammad lsi2 but didn’t meet all his

conditions, for example using “So and so said to me” [74]. Even
though those hadiths have complete chains as noted by Ibn Hajar
through his investigations.

Sometimes Imam al-Buhkari differentiates between a ‘raised hadith’
(marfti”) that didn’t fulfill his conditions by dropping parts of the
chain. By doing this, it removes this hadith from being categorized
under the core hadiths of the chapter. This was observed by Badr al-
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Din a; -Damamini [75], and al-Shams al-Barmawi [76] agreed with
him on it. This second habit is what is intended here.
Example: Al-Buhkari recorded a hadith by Aba Humaid Al-Sa‘idi

on the description of the Prophet’s st prayer. After that, he
mentions a ta‘liq (suspended) hadith by saying: “Abt Salih from al-
Layth: all of the spinal bones™ [77].

Ibn Hajar says concerning this: “As for the ta‘liq from al-Layth
through Abdullah bin Salih, they are numerous. Isma‘li criticized
al-Buhkart for this. He was also surprised by how he could use
ta‘ligat as proof. He said: ‘This is strange. He is using a hadith that
has parts of its chain removed but leaving out hadith that have
complete chains!’.

The answer to this is that al-Buhkari did this for the reason we
stated earlier. The hadiths he mentioned are authentic according to
him. He chose those hadiths, but they didn’t fulfill his conditions to
be mains hadiths in his Sahih. That is why he didn’t record them in
the same way he did the main hadiths of his Sahih. This practice of
his is known through an inductive study of his work. There is no
doubt about it, and Allah knows best” [78].

The Sixth Topic: From his habit is that if he records a hadith
with a certain chain, and one of its narrators had a different
narration with additional information, he mentions the other
explanatory narration after the first one, but without the chain and
without using a conjunction. It resembles a mu‘allag, even though,
in reality, it is a hadith with a complete chain [79].

Explanation: This is a common area for error because those
who aren’t aware of this habit of al-Buhkart will think that these
narrations are without a chain. This is completely false, rather these
narrations have the same chain as those above them. The full chain
of these narratives can be found in other parts of the Sahih or the
other six main books of hadith, as will be shown in the following
examples.The indicator of this practice is that al-Buhkari mentions
one of the narrators of the main hadith, then he narrates from him
without using a conjunction. This is to indicate that it is following
the previous hadith in its meaning and chain. Had he wanted to
mention a ta‘liq, he would have used an article of conjunction as
stated by Ibn Hajar and al-Qastallani [80,81].
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Example: Imam al-Buhkari reported in “the chapter of the
belief” saying, ‘Amr Ibn Khalid reported to us saying: Zuhair
reported to us saying: Abu Ishaq reported to us saying: on the

authority of al-Bara’: “When the Prophet /st came to Medina, he

first stayed with his grandfathers or maternal uncles from the Ansar.
He offered his prayers facing Jerusalem for sixteen or seventeen
months...” Zuhair said: Abu Ishaq said: Al-Bara’ added: Before we
changed our direction towards the Ka‘bah in prayers, some Muslims
had died or had been killed and we did not know what to say about
them. Allah then revealed: “And Allah would never make your faith
(prayers) to be lost” [82].

This statement of Zuhair could deceive some into thinking
that it is a ta'liq. This is not so, rather it is a completion of the first
hadith with the same isnad. This hadith is mentioned with its full
chain elsewhere in the Sahth itself [83].

The Fourth Chapter: Hadithic Indications of Al-Buhkari’s
Habit in His Sahih
1) All of these habits that Imam al-Buhkart adhered to while titling
hadiths are a clear indication of him being mindful of the meanings
of the hadiths. Likewise, they prove him being cognizant of the
legal indications present within these narrations. It also shows that
the actual texts and meanings of the hadiths were both equally
important to him when it came to selecting the strongest and most
authentic chains of narrations. Imam al-Nawawi says regarding
Imam al-Buhkari and his Sahth: “It was not his intent with this book
to focus only on gathering as many hadiths as he could, rather his
intent was deducing rules from them and using them as evidence
under their respective chapters in both primary matters and
secondary matters” [84]. This observation about the content of these
authentic hadiths and their meanings is a clear indication of the
great care and precision exerted towards these hadith texts. This is
also evidence of the soundness of these hadith texts according to al-
Buhkari, and them being free from anything that would necessitate
their disqualification. Deduction of rulings is dependent on the
authenticity of the evidence. This is a clear refutation of those who
claimed that al-Buhkari focused only on chains of narrations and
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that he overlooked -according to them- the content and meaning of
the hadiths. As was stated by Muhammad ‘Abid al-Jabiri: “As for
these hadiths or others being considered authentic according to the
terminology of the traditionists; this means that those hadiths fulfill
the conditions the compiler placed for himself; all of which are
conditions that concentrate on the chain and not the content of the
hadiths. So Sahih Al-Buhkari is authentic from the angle of its
sanad only; under the conditions set forth by al-Buhkari” [85]. This
is clear ignorance of the methodology of selecting, reporting, and
categorizing hadiths that al-Buhkart used as shown clearly through
the study of his habits concerning the naming of hadith chapter and
subchapter titles.
2) Al-Buhkari’s habits in the compilation and arrangement of his
Sahih are a clear indication of him possessing a robust and intricate
academic system that he carefully chose, tested, and applied. The
scholars who came after him -those who studied his work and
commented on it- were able to deduce his methodology without
Imam Al-BuhkarT himself stating it.
3) Al-Buhkart’s hesitation in constructing rules and deducing laws
from the wordings of hadiths he recorded is a clear indication of
him practicing “scientific skepticism” or “systematic skepticism”
[86]; such that he doesn’t just accept each word of every hadith he
recorded with a sound chain. He examines its meaning and the
soundness of its legal implications. If it passes the test, he deduces
legal rulings from it. If not, he ignores its meaning and whatever
legal rulings that can be derived from it, even though he himself
recorded it in his book.
4) In the deductions made by al-Buhkari, his creativity in titling the
chapters, his explanations of strange words found in the hadiths and
the Quran, and his deep knowledge of Arabic etymology,
morphology, and philology is clear evidence of his ability and skills
in the Arabic language. It is also an indication of his strict adherence
to using the words as they were meant to be used. This disproves the
claim of modernists, that by being a non-Arab, al-Buhkari was
incapable of authoring anything in the field of hadith, nor was he
able to derive legal rulings from the hadiths themselves.

This was echoed by Rashid *Aylal who said, “Al-Buhkari was
from Persian origins. Arabic was not his mother tongue. None of the
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historians mentioned when and how al-Buhkari learned Arabic,
rather the most they said about him was him starting to memorize
hadiths from a young age of less than ten” [87,88].

The slightest glance at the work of al-Buhkari in his Sahih,
his habits in titling and organizing the hadiths, his amazing
deductions, and his elegant way in explaining words disprove this
claim. This also practically illustrates Imam al-Buhkari’s knowledge
of the Arabic sciences.

5) Imam al-Buhkar stayed away from using authentic hadiths that
didn’t fulfill his conditions for his Sahih. However, when he needs
to use any of them, he mentions them in a way that any reader
knows immediately that these hadiths are different. He mentions
them in the form of a ta‘'liq; without a chain. This is actually one of
the reasons why he mentions ta‘'ligs. Likewise, there is clear
evidence in this for how much care Imam al-Buhkari took in
sticking to the highest conditions for the authentic hadiths that he
recorded in his Sahih [89].

6) Imam al-Buhkart was cautious not to use the word “haddatha”
(he related/narrated) when reporting from teachers like Khalifah Ibn
Khayyat whom he learned from while in review sessions. Instead,
he uses the term “he said to me.” This is clear evidence of how
much precaution and care he took concerning what went into his
Sahih. Therefore, Imam al-Buhkari did not record any hadith from
his teachers -even if they were authentic- that he heard while they
were in review sessions. Al-Bukhari tested and tried the
trustworthiness and preciseness of his teachers. He also considered
the nature of these gatherings with his teachers in which they would
narrate hadiths to him. He took all of that into consideration when
compiling his book. So how can one attribute a deficiency in regard
to his knowledge of narrators of hadiths, as some modernists have
done, to someone who had this much knowledge about their
teachers and the situations surrounding their narrations? [90].

7) His differentiation in dealing with marfu’ hadiths and mawquf
hadiths is a means of preserving his conditions set out for his Sahih.
He doesn’t report any mawquf hadith except if there is a need to do
so. If he mentions the complete chain of a mawqif hadith, he will
forgo using the “haddatha” wording while narrating from his
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teacher. He rather says, “he said to me”. All of this is just to protect
and preserve the hadiths recorded in his Sahih that fulfilled the

conditions of being raised to the Prophet 25t [91].

8) The mastery that al-Buhkart displayed in organizing the hadiths
under their respective chapters is clear evidence of his prolonged
contemplation about his book. It also shows his extensive
consideration in arranging the hadiths and chapters. His book is a
result of deep consideration and profound thought [92].

This becomes more evident in the next point:

9) Reflecting this deep consideration and profound thinking that
took place in writing the Sahth is Imam all-Buhkari’s precision in
word choice when it comes to narrating from his teachers; also, his
scrutinization of the hadith texts that he recorded and built rules
upon. He was conscious of the words of the various narrations of the
main hadith that he reported, as well as being aware of other hadiths
that fell under a chapter that he didn’t record. All of this and much
more are the reasons for the prolonged duration he took in writing
this book. Unfortunately, being ignorant of this tremendous effort to
preserve the knowledge of hadith is what made some modernists
consider it far-fetched that he took so long to write his Sahih, to the
extent they made a mockery of the duration.

Rashid “Aylal says: “We can observe that the fairy tales
surrounding Sahth Al-BuhkarT started from its inception as recorded
by the historical books... It took sixteen years to write! It is as if
this book is a research paper on biology or anthropology or any of
the other sciences that brought forth a revolutionary theory that
changed the way we perceive the universe. Anyone who studies this
book will realize immediately that it’s strange to say that al-Buhkart
took sixteen years to author this book.” The truth of the matter is
that the slightest study of the Sahih will reveal the amount of effort
that was spent in compiling it and that it’s not strange at all for it to
have taken that much time.

10) Imam al-Buhkari’s careful selection of his hadiths wordings to
the extent where he sometimes differentiates between the wording
of a hadith that was transmitted from a specific narrator through a
single teacher and the wording of a hadith that was shared through
multiple teachers. This is the pinnacle of precision when it comes to
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sentence diction and the relationship between words. He is never
complacent in narrating a hadith in an abridged form without any
indication that he was doing so.

11) Additionally, in his usage of Quranic words to explain difficult
words found in hadiths, is clear evidence that he referred the hadith
texts in his book back to the Noble Quran. It also shows that he took
into consideration the Quranic connotations when deriving legal
rulings from the hadiths. This is a clear refutation of the author
Khadijah Al-Battar, who said while listing her criticisms of al-
Buhkari: “The texts that are present in his Sahih are contrary to the
Prophetic biography and contrary to all that is authentic from the

Prophet 2s% and all that is rational in the shariah and its principles.

It completely goes against the Quran!”

Conclusions:

We praise God for his guidance, aid, and help. The following can be
summarized from what has been mentioned in this research paper:
1.Imam al-Buhkari constructed his book on a solid academic
methodology.

2. His choices in Sahih, both additions, and neglect, were precise.

3. He rigorously followed rules and practices throughout the book
without fail.

4. His chapter categorization and hadith arrangement were carefully
and purposefully laid out.

5. All that he mentioned in his book; from hadiths to narrators, came
after prolonged examination, comparison, and investigation.

6. The commentators of the Sahih exerted great effort in studying it,
which allowed them to shed light on the habits of Imam al-Buhkart
in his Sahih.

7. The modernists who criticized the Sahih all shared a few common
traits:

a. Their use of a limited, modernist approach towards understanding
the habits of al-Buhkart and the terminologies that he abided by
throughout his work in his Sahih. They are far away from having the
necessary in-depth knowledge [to carry out their critiques
accurately]. This is very apparent in their interpretations of the
methods of al-Buhkari in his Sahih. Just as this is apparent in their
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misrepresentations of his methods. For example, narrating from his
teachers with the phrase “he said to me”, or relating some narrators’
words in a way that resembles a suspended Hadith even though it’s
not. Because of this, some falsely claimed that al-Buhkari’s book is
filled with mawquf hadiths and those hadiths that have a broken
chain.
b. Their superficial way of dealing with the Sahih, their shallow
interpretation of al-Buhkari’s actions, and the meanings of the
hadiths. They appear to grasp as much as an outsider would of any
science and as much as a stranger would of the fundamentals of that
science.

It is obvious from what has been mentioned, the vast difference
between the methods of the scholars of hadiths and the modernists
in textual criticism. The scholars of hadiths built their criticism on
academic and chain-based data points. Their criticism was based on
hadithic reasons that can be examined. For example, al-Buhkari’s
hesitation in basing a ruling on a hadith wording -as is the case in
the hadith about wiping over turban- came about from a minute
detail that is above what is generally required for a hadith to be
considered authentic. This hesitation was because of a difference in
the chains, even though the hadith was accepted by al-Buhkari. He

did this as a means of preserving the words of the Prophet lsif.

This is in sharp contrast to the methodology of the modernists. Their
criticism is based on personal opinion, far from any rules set out by
the science of hadith.

The habits of Imam al-BuhkarT is a vast topic and many aspects
of it are still in need to be unfolded. These topics deserve to have
their own academic papers and theses. God is the One who guides to
the straight path, and we send our prayers, salutations, and blessings
on our Prophet Muhammad =%, his family, and companions.
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bukhari, Al-jamea Al-mosnad al-sahih al-mokhtasar, Beurit, Dar
tawq al-najat, 1422 AH, (1/51).
[25] Previous reference (1/52/202).
[26] Previous reference (1/51/203).
[27] Previous reference (1/52/204).
[28] Previous reference (1/52/205).
[29] Mohammad Anwar Shah al-Kashmiri, Faid al-bari ‘ala sahih
al-Bukhari, edited by Muhammad Badr Alim, Dar al-kutub al-
ilmiyyah, Beirut, 1426 AH (1/308-309).
[30] Mohammad Anwar Shah al-Kashmiri, Faid al-bari ‘ala sahih
al-Bukhari, edited by Muhammad Badr Alim, Dar al-kutub al-
ilmiyyah, Beirut, 1426 AH (2/444).
[31] 1bn Qodamah, Al-moghni (1/379-380).
[32] Examples on this habit in: Al-Kawthar Al-Jari for Al-Korani,
masabeeh al-jamea for al-damameeni (9/502), Omdat al-qari for
al-aini (9/474).
[33] Will be further explained in the third topic.
[34] Sahih Al-Bukhari (1/148).
[35] Ibn Hajar, Fath Al-Bari (2/221).
[36] Sahih Al-Bukhari (1/56).
[37] Al-Kashmiri, Faidh Al-bari (1/427-428).
[38] This habit was mentioned in: Omdat Al-gari for Al-aini
(5/159) (11/89), Kawthar Al-maani Al-drari for Al-shingeeti
(8/349) (13/300), and Al-nathar Al-faseeh for Ibn Ashoor (115).
[39] Sahih Al-Bukhari (1/131).
[40] Ibn Hajar, Fath Al-Bari (2/125).
[41] This habit was mentioned in: Kawthar Al-maani Al-drari for
Al-shingeeti  (8/349), Al-Kawthar Al-Jari for Al-Korani
(2/469/848).
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[42] Sahih Al-Bukhari (1/131).

[43] Ibn Hajar, Fatih Al-bari (2/125).

[44] This habit was mentioned in: Kawthar Al-maani Al-drari for
Al-shingeeti (2/440), Al-mutawari ala Abwab Al-bukhari for 1bn
Al-muneer (P. 153).

[45] Sahih Al-Bukhari (3/125).

[46] Fatih Al-bari (5/85).

[47] Abu Al-Fadhl Shihab Al-deen Ahmed bin Ali bin Hajar Al-
Asqalani Al-masri, Intigath Al-Eetradh fe al-rad ala al-Aini,
Edited by Majdi Al-salafi, Riyadh, Al-rushd library, 1413 AH
(2/160-161).

[48] Sahih Al-Bukhari (3/126).

[49] Previous reference (3/126/2437).

[50] Al-Lamea Al-sabeeh for Al-barmawi (13/526).

[51] Sahih Al-Bukhari (1/55).

[52] Ibn Hajar, Fatih Al-Bari (1/332).

[53] Sahih Al-Bukhari (6/18).

[54] Al-Kashmiri, Faith Al-Bari (5/193).

[55] This habit was mentioned in: Kawthar Al-maani Al-drari for
Al-shingeeti (3/262), Ershad al-sari for Al-gastalani.

[56] Sahih Al-Bukhari (8/40/6172).

[57] Previous reference (8/40/6173).

[58] Previous reference (8/40).

[59] Al-aini, Omdat Al-qgari (2/29).

[60] Examples on this habit in: Kawthar Al-maani Al-drari for Al-
shingeeti (5/338), Omdat Al-qgari for Al-aini (25/202).

[61] Previous reference (8/119).

[62] Previous reference (8/121/6593).

[63] Ibn hajar, Fatih Al-bari (11/485).

[64] Al-barmawi, Al-lamea Al-sabeeh (17/548).

[65] Al-gastalani, Ershad Al-sari (10/487).

[66] Al-shingeeti, Kawthar Al-maani Al-drari (3/83).

[67] Ibn Nasser Al-deen, Iftitah Al-gari sahih Al-bukhari (p. 32).
[68] Previous reference (5/3).

[69] Previous reference (9/154).

[70] 1bn hajar, Fatih Al-Bari (5/394).

[71] Sahih Al-Bukhari (3/43/1996).
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[72] 1bn Hajar, Fatih Al-bari (4/242).

[73] Examples on this habit in: Omdat al-gari for al-aini (6/209),
Al-lamea Al-sabeeh for Al-barmawi (13/126).

[74] See the fourth topic in this paper.

[75] Mohammed ibn Abu Bakr ibn Omar Al-makhzoumi Al-
Qurashi, Masabeeh Al-Jamea, Edited by Noor Al-deen Taleb, Dar
Al-nawadir, Syria, 1430 AH (1/131).

[76] Al-Barmawi, Al-lamea Al-sabeeh (8/11).

[77] Sahih Al-Bukhari (1/6/828).

[78] Ibn hajar, Fatih Al-Bari (1/415).

[79] Examples on this habit in: Omdat al-gari for al-aini (5/207),
Al-Kawthar Al-Jari for Al-Barmawi (4/418), Al-Tawsheeh for Al-
Siyooti (1/206).

[80] Ibn Hajar, Fatih Al-Bari (1/98).

[81] Al-Qastalani, Ershad Al-Sari (1/60).

[82] Sahih Al-Bukhari (1/17/40).

[83] Sahih Al-Bukhari (6/21/4486).

[84] Mohyee Al-Deen Abu Zakariya Yahya lbn Sharaf Al-
Nawawi, Al-Talkhees Sharh Al-Jamea Al-Sahih for Al-Bukhari,
Edited by Nadhar Al-Faryabi, Dar Taibah, Riyadh, 1429 AH

(1/230).
[85] See an article titled as “opinion in Al-Hadith” for Dr.
Mohammed Abed Al-Jaberi on:

https://www.aljabriabed.net/hadth1.htm.

[86] See the 1st point in Chapter two.

[87] See the 2nd point in Chapter three.

[88] Rasheed Aylaal, Sahih Al-Bukhari Nihayat Istoorah, Dar Al-
Watan, Al-Ribat, 2017 (p. 164).

[89] See the fifth point in Chapter three.

[90] Ibn Hajar, Al-Nokat ala Ibn Al-Salah (1/325).

[91] See: the fourth point in Chapter three.

[92] See the fourth point in Chapter three.
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