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Abstract

Politeness, a branch of language pragmatics, is related to the person's awareness about the
audience's face; and includes different manner and speech that cause respect to others.
Imam Sajad (PBUH) has used a different politeness style in the Al-Sahifa al-Sajjadiyya in
billing and cooing with God. The present study aimed to analyze linguistic politeness in the
Al-Sahifa al-Sajjadiyya. To this aim was used descriptive-analytical method. Based on the
results, the critical linguistic politeness style, including audience description using call
style; the way of names report and negative and positive attributions of God in the form of
verbal and noun sentence; praise, and laud and confess to the unity of God when saying
divine attributes; speaker description himself and comparison and use of moderators in the
order space. With politeness in God's presence and honoring his rank, these styles have
presented a purposeful system in the prayer context to bowing the audience and
emphasizing their position.

Keywords: Imam Sajad (as), politeness theory, Al-Sahifa al-Sajjadiyya, face,
politeness styles, prayer.
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Introduction

Pragmatics, a contemporary study approach, surveys the relationship between language
versions and their users. Language units concerning the effect of context on the meaning
have different usages and meanings in different situations (Sabzevari,1394¢ 606).
Politeness is one of the pragmatics sub-branches and is an instrument to show the personal
awareness of the audience or others' face or position that consists of different manner and
speech that cause respect to others.

Scholars such as Gofman, Lakoff, Brown, Levinson, Beeman, and Leech have studied
politeness in pragmatics in the contemporary era. Lakoff, Brown, and Levinson introduce
the politeness theory as a comprehensive element in all world languages. "Beeman"
considers politeness basis two principles of "self-humiliation" and "respect one another".
Leech believes humility is one of the six essential politeness principles (Moghaddasinia and
Soltani, 1392, 175). One of the influential components of politeness is the difference
between the speaker and the audience's rank. Expressing humility towards the audience and
emphasizing maintaining his dignity is considered a negative aspect of politeness.

Politeness is not limited to the relationship between human beings. Instead, it has particular
importance in the relationship between man and God, especially in the scope of the
servitude duties billing and cooing with God. Speaking with God caused Imams (AS) to
use politeness style in their billing and cooing. Observance of the politeness principles has
more value to the One God. Al-Sahifa al-Sajjadiyya includes 54 prayers from Imam Sajjad
(AS) and known as "the Quran sister" and " Ahl al-Bayt Gospel" is one of the most
essential written Shiite heritage in the field of prayer.

Numerous studies have been done on the prayers of Imam Sajjad (AS) in Al-Sahifa al-
Sajjadiyya, but few studies have focused on linguistic politeness in Al-Sahifa al-
Sajjadiyya.?**

. In these articles: Eghbali (1396) in the article "Analysis of prayer politeness with emphasis on phonetic 294
layers Case study: Al-Sahifa Al-Sajjadiyya and some other famous Shiite prayer texts"; Moghaddasi Nia and
Soltani (1392) in the article entitled "pragmatics and politeness mechanisms in some Shiite prayers" and Tak
Tabar, Haji Khani and Mogaddasi Nia (1397) in article "Study of Strategies for Observing politeness in the Al-
Sahifa Al-Sajjadiyya " have studied the prayer politeness from different perspectives, including phonetic
layers and speech and behavioral politeness. The conceptual framework of the present article is taken from

two recent articles.
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Politeness, concepts and strategies theory

“Politeness theory” is the critical view in linguistic. Brown and Levinson proposed this
theory based on Gofman's face concept (Khodaeimoqadam, Elyasi, and Sharifi, 27).
Linguists believe that language gives a group of words called "linguistic politeness" to
speakers to reduce face threat (Hosseini, 81).

"politeness" is attention to another face and its preservation in interpersonal relationships,
which is an acquired matter and based on the social culture and includes respect for the
audience (Tusi Nasrabadi, Zandi, Mahmoudi Bakhtiari and Famian, 221). Politeness theory
is dependent on verbal behavior in the framework of linguistic rules. Politeness is a tool
that helps a person shows his awareness of the other's face (Ahangar and Ashrafi, 9).

“Face” is a critical concept in “politeness theory”. This abstract and universal concept
includes the general self-image that every member of society imagines for himself. It
relates to his overall image from the other's perspective. This image arises from individual
presence in the community and the emergence of the correct behavior (Khodaei
Moghaddam, Elyassi and Sharifi, 28). “Face” is an image of “own” in the form of accepted
social attitude (Mahmoodi Bakhtiari, 133) and is “own” that others think about the person.

“Positive” or “negative” face is one of the fundamental human needs. The positive face
needs related to the desire to be loved, approved, and respected; the negative face needs
associate with the desire to free from bondage and the hatred of coercion and territory
preservation (Khodaei Moghaddam, Elyassi and Sharifi, 28). Positive politeness guarantees
the fulfillment of the audience's positive face need, and negative politeness responsible for
achieving the negative face. Awareness of others' faces in terms of a few social distances is
in the form of "empathy," and considering the great length of social status is in the form of
"respect". There is a direct relationship between the audience's social level and face-
threatening language acts in politeness.

Some actions, whether conscious or unconscious, are threatening to the "audience" or
"speaker" expectation of their faces, which is called “face-threatening acts”. The opposition
and insult act threatens the audience's positive face, and the demand and order act
endangers the speaker’s negative face. The act of apologizing, confessing to act threatens
the speaker's positive face, and the act of thanking and accepting threatens the negative face
of the speaker (Khodaei Moghaddam, Elyasi, and Sharifi, 29).

The primary strategy to prevent or reduce the face-threatening is to use politeness strategies
that include natural politeness?®®, positive politeness, negative politeness, and indirect
politeness (Azarparand, 87). In the process of negative politeness, the speaker protects the
audience's negative face and avoids entering his privacy by keeping his distance.
Deference, in politeness, is one of the hedges to preserve audience’s look (Hoseini, 82). As
a tool for positive politeness and increasing empathy, laudation caused negative politeness

. in direct politeness, speaker propose his will in the clearest, most specific and most direct way.??
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and maintaining audience’s privacy and distance (Hashemi, Hoseini Fatemi, and Davaei,
27). The use of politeness strategy in prayer led to strengthening the audience’s face and
referring to his exalted dignity without face-threatening acts ( Khodaei Mogadam, 49-51).
The prayer teller tries to reduce his situation to the lower level than God to reveal his
distance with God (Mogaddasi Nia, 212-213). In the apologies act, without threatening
positive face, the teller wants God to forgive him.

Principles of prayer ceremonies

Prayer in the traditions introduces as the best worship, righteous weapon, religion pillar,
heavens, and earth light, divine mercy key, darkness light, most desirable act to God,
believer shield, any pain healing, and repellent any disaster (Reyshahri, 1: 46-94).

Observance of prayer principles in the billing and cooing with God and asking for help is
essential. Politeness in prayer includes inner and external aspects. The humility of heart,
despair of other than God, lack of negligence, and optimism to answering related to the
inner part of prayer politeness. Observance of politeness principles in behavior and speech
associated with the external aspect of prayer politeness.

Behavioral principles of prayer politeness include politeness before, during, and after
prayer. Performing ablution, facing the qibla, praying, paying alms, doing good deeds, and
humility in God's turn?’® are behavioral principles of politeness before prayer. Raising
hands?®” and stretching them??8, crying and bawling, decelerating the voice, and bowing
down are behavioral principles of politeness during worship. Trying the arrows to the face
is the behavioral principle of politeness after prayer.

Spoken principles of prayer politeness include politeness before, during, and after prayer.
Mentioning is the said principles of politeness before prayer. Begin in the name of God,
glorifying God, confession of sin, greetings to Muhammad and his family, recourse to the
Qur'an, prophets, and Imams, name the needs**, having big requests*”’, very demanding
and pray for all**! are some of the spoken principles of politeness during prayer. Saying
Amin and saying “whatever God will, there is no power and ability instead of God” are the
articulated principles of politeness after prayer (Reyshahri, 1: 108-228).

Linguistic politeness in the Al-Sahifa al-Sajjadiyya

Some usage of linguistic politeness in the Al-Sahifa al-Sajjadiyya includes politeness in the
description, in comparison, and need expression.
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Politeness in the description

This kind of politeness contains a description of God and oneself.

God description

Description and praise of God is one of politeness usage in the direction of positive
politeness  (increasing the intimacy of the conversation parties) and threatening the
negative tendencies of the audience (tendency to maintain distance and privacy). In the Al-
Sahifa al-Sajjadiyya, the description of the eternal power of God has done by using the use
of call style and the way of names report.

Use of call style

In the Al-Sahifa al-Sajjadiyya, has been used “or” for billing, cooing and call God.
Considering the "or" is often used for the far caller, Zamakhshari believes that the reason
for using it in addressing a God who is closer to man than the jugular vein is to shorten the
soul and self-humiliation (Zamakhshari, 1: 89). Al-Sahifa al-Sajjadiyya just has sude “or”
in God addressing. The silent letter “s” and long vowel “I” and the range of sound
produced when using call letter “or” show the difference of valuable place and situation of
two sides prayer, that is God and servant. In other words, the servant cannot imagine
himself in a situation similar to or close to the audience. Considering the directional
metaphor (above and distance), the praying person confesses to God's space or low status
due to his slips and being a servant (Moghaddasi Nia, 219-215). The expression of the
distance between the servant and the Creator's dignity is done to reverence the Creator and
honoring his status that depicts the perfection of God's authority and greatness.

The usage of “or” in politeness style in the Al-Sahifa al-Sajjadiyya has different kinds.

With the name "41"Allah.” Such: “elldl (3 Y3 () 8 23 4 LAY 3 &1 W (prayer 52),
With positive description “aals”, “aal” “aana” such “Maia b 321 L 3a) 5 W (prayer 54).
Accompany words “all”, “ ) “ N “2gS” “N54” with pronoun “s” such: “&, W (prayer
48), “eV W (prayer 16), “s¥ .= W (prayer 48), “AS L, CRa W, “ase W (prayer 51).
Use of “3” instead deleted “<” in the call to “di” in “aell” such: « &l 3¢ Ha Sy 22l 5 231l
A 5y (prayer 17).

Accompany with derived nouns including subject noun such: “J g &y W (prayer 2),
comparative noun such: “Gsall Ja&1 & (prayer 45) exaggeration noun such: * NUL RPN L
(prayer 48) 1nterpreted nouns to derivation such: “ <558 I8 z 58 b 5 e 2 (ia 3l (K ol
2 Jsda (K &5 Gy i (prayer 16) that “0<)" word means accustomed (a person who
others become familiar with hrm) and “z_4" means opener and "< ” means “one who
comes to another’s a rescue” accompamed by verbal and noun sentences after general
relative noun “o<” such “cEdl) 4433 & 35 (e 13 (prayer 31) and e )&all 3 4y Ja8 Ga

(prayer 7).

Usage of report style
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Linguistic politeness in the Al-Sahifa al-Sajjadiyya is not limited only to the usage of call
style in God's description. Instead, with use of compilation report mechanism of positive
and negative depiction in the God delineation. The positive description includes beauty and
perfection description in the existential sense. The negative description contains a denial of
defect description from God's sacred threshold. Both descriptions express in the form of
verbal and noun sentences.

In the report style of divine positive description in the form of noun sentence concentrate
and fix God beauty descriptions such: « L giia Gaal 5 @3 3 (0350 5 g A1 5 Ja Gl e
#ia” (prayer 48), s e I 5l o s (K e SO (prayer 21), “é—uS Al 5 GB)” (prayer
]3) “)_m "45““&4;" d.\\ ‘J.\).ILA(‘.\S&.\J 6;@&&&1&\” (prayer 16) “@S\ 3 M_s]\ ‘—‘QJU"‘?)S‘ d.:\
s (K e & g oaliad e Ol Ba il g dle BE 02 (prayer 45). In this style of
politeness, God is described to perfective description that have positive, existential facet
that inseparable from God.

The report style of divine positive description of linguistic politeness is not limited to noun
sentences; instead this style sometimes uses verbal corrections. God-awareness of secret
acts “d i (5h sl I8 il 5 clile Jue ) Wk e Gl W (prayer 45), guide servants
“ ) Ogtaglly ¢t AN Eotary ¢ clin ool dlluny oy ) il ¢ csilaial gall Sl
&zl £ (prayer 45), hear the servants complaints, pay attention to the person who relies on
him, rescue the refugee and purge their sorrow and grief « éile (83 (a Al ¢ S K3 ba gald
Sl 3 (e £ 8l alaie) e Salid 5 ¢ (prayer 51) are samples of politeness style usage in the
Al-Sahifa al-Sajjadiyya.

The report style usage in the Al-Sahifa al-Sajjadiyya includes divine negative descriptions.
This style concentrate on violate defect, flaw, and limitated descriptions. This style has
been used in the form of verbal and noun sentences. For example  &ls ¢ (g ¥ &lliad G
Y S Galra (s ¢ (5 Gt Y B33 (prayer 49). Defect description has been
deprived of God's generosity by his forgiveness and endlessness of his favor resources.
Deficiency and perishability cause defects and deficiencies in God's nature, and since there
is no defect in God’s attributes, these attributes do not have a way in him either. Using the
politeness method in the form of a noun sentence, Imam Sajjad (AS) reports God
characteristics that remove a defect or limit from God. It shows that God is unlike creatures
who are deficient in forgiving their treasures. Imam Sajjad (AS) has wanted God, difficulty
pardoning of the sinners, oppression them, reward believer, and has deprived request God
in verbal sentences.

Report of divine descriptions by worship (Tasbih) such © <& 3 (3% ol il cuaig S,
S35 G 31 cpal Sl (a8 Blaie e A31agl) ¢ 50 L Gliakial g5 5 edlade 8 503 (e Al alad SHIALL
dﬂ;dSJqu\} Bline”, “hala LA Gl 5k, Al 5 s s Sae « g es;qxjmm
a6 S5 5 ‘e-m S5l (prayer 47), pralse (Tahmld) such « _aY 3 Al & d HP NP
Lﬂduj‘.hm.d\ a_a\)l\m«_\s‘)dﬂ\mw\}‘\_d\ \)I\AAIAJ\Q_ML\Q dh:\d;l\.mu;ﬂ» s«aia_\ujs.\}\)u
DM\JsM\.}L\s\JsdJ‘)ﬂ\ ut.uk.a\.a\&c }cd\.«;\ﬁ\ @J\Pm;\u\)c o\.\;l\ C\‘g‘)i.aha_m‘gcuaﬂ\ u\JJ\
4.\.A.1” (prayer 1) and chorus (Tahhl) such «“y AT ;u\ 3 _)44;5\ (.qul\ )J.\.A.\S\ b\A.uIS\ c;u\ Y\ ‘d\ Y 20 ;u\
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A el e 8 AW 5 sl R U8 O3V il Al Y a a5 ea st sz &Y & &0 e W) 4
2all 5ol 5 asall 5ol Sd el W) Al Y A G 5esh b e esle b o el ) Al v
(prayer 47) are samples of linguistic politeness in the Al-Sahifa al-Sajjadiyya by using
compilation report method of God descriptions.

Affirm to God justice in the report of divine names and descriptions is another usage of
linguistic politeness. The announcement and oral action do this method in audience
description such * b 5 SR ba LE&LI (a5 i) 5 el Al 5 dags (&5 Al ) 24l
laally ais ¢l Y1 AY Y A A il S S e o el LTS a3 Sl 313 e o8 SlElA
GIATL a (bl Al calally Ca gy GRAT) L8 e (prayer 6). God names and descriptions with
witness and call style usage “»¢l"” has repeated simultaneously.

Use of words such “Ja, «lude “dS;t;:” in e YAl GLdE s (G Kl e AR s
G shdall” (prayer 39), “gladly Y\ Cala g u‘ &L 5E” (prayer 37), use of wonder verb such «
Aol Ay ¢ cBg A, o chll el « als sl (prayer 53). Also, the focus is on God
attributes that are related to the fulfillment of the servant call such &l 3 ¢ 508 oo 5 K e Sl
et Slle” (prayer 21), “a8 &l 3 S (prayer 13), < seat O8 e S0y 5 Le 28855 LGS L (Jaid 1)

¥ (prayer 16), “ 08 o &l 5 alad (e Jili (o el 5 eadle 085 Ga (&I 5 el G2 Ga 2380 &)

8 05 (prayer 45).

Servant description

In the Al-Sahifa al-Sajjadiyya prayers, unlike the appearance maintenance model, Imam
Sajjad (AS) tries to describe his position as more weak. Imam Sajjad (AS) describes
himself with poverty, defective, disability, ignorance, sin to confess his insignificance in
the presence of God by observing prayer politeness. Modesty and humiliation for keeping
politeness in the presence of God in the Al-Sahifa al-Sajjadiyya there are in different kinds
such “CSa O 5 ke in SN (5 # 5hka « &5 G DG WY (prayer 16), “didll 20 in « O 4 O
S sl O (prayer 12) “Ja5 3 jn “hasd Jub e 4d) & 555 (prayer 31), A sl in

Jmn ol dm\ Jms\ b et (prayer 47) “Lug fala” in “ae) ) Jas c.at; ST G 13 Ul Leé”
(prayer 5()) “d.zh]\ M\” in “d;h]\ ?L.u.uml\ ujﬁj d)c u\.u Cadl g c‘sgj\ G J3 Gl L@” (prayer ]2)
Lozl S T pe b i Ll Tedils Teals S5 T e lm & (3 13U W™ (prayer 47).

Another politeness there is in the Al-Sahifa al-Sajjadiyya such acknowledge being less than
anyone and be humiliated in the presence of God and like being a particle or less in “ ul 5
W 3 s, Jhe 5 G dNVUY 5 Ga8Y) "8 (prayer 47), servant confession to poverty,
humiliation, and worthlessness in the presence of God such * Caalall Lial Gl dve )
seitaall Calal) ) Geal) gl 2 jlal (prayer 21), confession of requiring God such “ s
Sl o pasll Aa0 W el (5 dae” (prayer 10), confession of error, slip and sin such “ g aedll Ul

Sl LAl Ca il (prayer 47), “ldad; Thaa o8 G fas” (prayer 52), “ 4 R e O
Muiasu)-m\j’ (prayer 52), expressing disability such “a el el anide il ;«—b-ua‘
35 Cixla”, acknowledging the entitlement of the punishment such 5 Aa ufs s
Jsall galadll yraldll 891 aadl (prayer 51), “ GEMin 3230 Y Gay alai ol G D e ) S
&l it (prayer 39), declaration of helplessness such “..Hl) J aal ¥, .. e J 58 ¥
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(prayer 31), “& ¥) 152 ¥ 5 laii ol 41 Y (prayer 21), lose hope every one except God * )
S} el SLaldl” (prayer 28), “a) b 25 KK V7 (prayer 28), " oSy Geild ¥
(prayer 14), expressing regret and repentance © & &l 36 | Gaadll O30 G | Gaes@) i G
szl (prayer 31), “aliA35 158 alia 8 Sl & AP (prayer 12), G 19 alia g ) &g )
b yilkias 58 IR (prayer 31), take refuge in God “ciad s asl &l &L 321 (prayer 48),
apologlzmg ‘e G ) el &) (prayer 31), confession of negligence « <oyl (ya alia 13
cumﬂh ands e aglis ¢ pualilly LS5 « 33 ¢ S (prayer 49), Acknowledging stupidity “ és
fadia e e AT (g Sl ad) b e JeaI (prayer 31), Expressing shame ¢ (33ul(sa Ala 138
&lis 408l (prayer 32). Imam Sajjad (AS), in many cases, construe himself as an absent
person and humiliate himself (Mogadasi Nia, 220-221), such 43 & i e dad o Jadl 5
Aadh e Ne Al Gamdad e 3 das 8 (03 N> (prayer 31). He wants God to treat him like an
abject servant that forgives him or disable servant that riched him.

Politeness in comparision

One of the politeness usages in the Al-Sahifa al-Sajjadiyya is to compare oneself to God
(Mogadasi Nia, 220). This method is used for showing divine absolute power and rich in
comparison to human poverty and disability. Imam Sajjad (AS) with using this style, count
God descriptions and present human reality and his disability and need to absolute integrity
in the whole existence.

Imam Sajjad (AS) acknowledges his inherent poverty, with politeness in comparison,
attributes answering prayers, benevolence, gratitude, kindness, and reward to God. He
attributes slowness in accepting God's command, falling into prohibitions, and exceeding
God's limits, and neglecting God's promises to himself, e Ui & ()5 tafs 3120
S5 (prayer 51), “ LS 5 LA LAE ) &l 5 Laladl 5 Y3035 Ulmal s Llad) ) ¢ 3y cul
Sues be Al ) (prayer 49). He introduces himself as a small, passive, and
ineffective person in existence and contrast, introduces God with a great monarchy and an
eternal kingdom, “ ¢ 35 Ol SIS 3 & 5 G 1% Gl 5 ¢ St s ylad g ¢ 568 a0 3 &l ias s
Gl dmis die Gl 3 ¢ umadaddl Aol 4 3 35 O (o 230 SR g ¢ gz - 26l - SR (ST (prayer
50) means* God, have mercy on me because I am tiny and my dignity is small. My torment
does not add any particles to your property, but Thy authority, my God, is mightier, and
Thy kingdom more lasting, than that the obedience of the obeyers should increase it, or the
disobedience of the sinners diminish it.

Another example is * Lsﬂ\ Gl e Ge S sgie o il s Lo Slas & d}hﬁ dSl Edas Lsdl\ il
Y gl ey w,‘;e@sd;mwm\dmw\, ww}s\b}&cdﬂ\w\, auné sl aiad ) ald

dm;uﬂum)‘\dﬂum‘g@\u‘u} wwuu;@i:.y‘ydmu\, aug\w;\);@u;)
S u}.m]\t_uﬁ\dﬂ\\.}\}cb)@.bbw\t_})ﬂj\dﬂ\b\ d:m:au.ucjjhuujhc 1361 ¢ Sl 5 Sl
S e ST 385 45 ¢ Ala sy 3 W (prayer 16) means “You who have ordained every
creature to enjoy your blessings; your forgiveness precedes your punishment; your
kindness precedes your anger, your giving more than deterrence, compass of your mercy
and kindness cover all creatures; You art He who desires no repayment by him upon whom
He bestows; You art He who does not overdo the punishment of him who disobeys Thee;
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And I, my God, am Thy servant whom Thou commanded to supplicate and who said: I am
at Thy service and disposal; Here am I, my Lord, thrown down before Thee. I am he whose
back offenses have weighed down; I am he whose lifetime sins have consumed; I am he
who was disobedient in his ignorance, while Thou didst not deserve that from him.

Politeness in expression need

Expression need is another linguistic politeness usage in the Al-Sahifa al-Sajjadiyya. Peace
upon Muhammad and his family is one strategy for expression need such * e Jiad ¢ ¢l)
G Sl B 5250 RS Y 5 ) Cie 538 5 e A5 Y palile S8 5 e m A Y 5 el 5 aass
S (prayer 16). “ God, salute on Muhammad and his family and doesn’t turn away from
me because | have turned to you; do not deprive me because I am eager to you;
disappointed me that [ am in your presence.

Another usage is to swear God such “431a5) (e 48 S 28 Ga B3y 5 ¢ il 1 Gay Slilud 3 2l
L 4 W1 5 eall 5 3aas e (Bl ) ¢ Al s i 51 AR o 51 AG38 ol e el 0d )
&30 G (5 ol (3 LA 5 ¢ il (3 BRI RY il Lo 48 U Sl 5 edlial 8 o ol e
Sliaa SN (prayer 44). “God, I swear you to Ramadan mass and right of pass this month
to worship and slavery, whethere be close angel or prophet or good servant that have
assigned him to yourself, that salute to Muhammad and his family and make us worthy of
the promises and honors bestowed upon your saints and place us in the ranks of those who
are in the highest positions in your presence; © (sl & Slile Sl L o) b 5 8L 5 8l 4, sl
all 5 2254 e (prayer 48) means “my lord, I want you to salute Muhammad and his family
because of your munificence and generosity”.

Conclusion

Considering linguistic politeness in the Al-Sahifa al-Sajjadiyya, Imam Sajjad (AS) billing
and cooing with God has created harmonized system all over the Al-Sahifa al-Sajjadiyya.
Emphasizing audience position and expression of humility and bow manifested in the
linguistic relationship and prayer context between God and servant in the form of “respect”
and created communicational action based on acknowledging the low status of the servant
in the presence of God, along with expressing need, refraction and helplessness. In the Al-
Sahifa al-Sajjadiyya, establishing dynamic interaction with a divine positive and negative
description and emphasizing God's eternal power to fulfill requirements and use of request
stylizes to firm and maintain audience appearance created an intertwined network of prayer
politeness.
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