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The Translation of Mushakala
(Lexical Simulation)
in the Glorious Qur’an into English

Prof. Dr. Abdulrahman A. Abdulrahman*
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1. Introduction:

Al-Mushakala is an original Arabic Art manifested in poetic
composition and in eloguent speech. It is well known by Arab
rhetoricians since it belongs to one of the arts of Arabic rhetoric,
namely, “ilmul Badi‘il Ma‘nawiyy (the art of good style related to
meaning). In fact, it is one of Al-Muhassinatul Badi‘iyya (the
ornamentation of the art of good style) (Rashid, ND: 76). In
addition, it is considered a verbal rhetoric repetition which shows
musical harmony that captures the attention of good-taste-listeners
(ibid). Rhetoricians have disagreed upon whether Al-Mushakala is a
real meaning (propose sense) or a metaphor (figurative expression).
Al-Qazwiniyy, for example, considers Al-Mushakala a linguistic
metaphor since it is not used in its real sense but in a way that is
different from its usual meaning. lbnu Ya‘qiib and Abdul-Hakim, on
the other hand, believe that Al-Mushakala is neither a real meaning
since it is not used in its real sense nor a metaphor because the two
things (lexemes) it includes do not share the same qualities except
that they happen to accompany each other in the same context
(At-Taftazaniyy et al., 2008, Vol.4: 311-312). Al-Mat‘aniyy (1992,
Vol.2: 426-427) points out that Al-Mushakala belongs either to
metonymy or to metaphor and what is more it resembles Al-Jinas
(Paronomasia/ harmonymy), to a great extent especially the
complete one as it will be illustrated later on. The rhetorical value of
Al-Mushakala lies in its unique aesthetic value in that the reader, at
first glance, fails to get the intended meaning of the second
expression where he thinks that it is as similar as its explicit literal
meaning, but as soon as he examines it closely, he will undoubtedly
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realize 1ts implicit intended meaning. This will firmly establish this
meaning in the mind of the reader (Lashin, 1999: 81).

, Al-Mushakala is defined as « 4%mua (A 4c o pe Laily o ) S0
| & 5 La@a? stating a sense not by its verbal form (lexeme) but by
the form of another lexeme since the latter accompanies the former
explicitly or implicitly (Al-Qazwiniyy, Vol.1: 327; As-Sakkakiyy,
2001: 533 and As-Suyitiyy, 2010: 449). In other words, two
lexemes happen to occur together in the same context; one of them
often the latter, takes on the verbal form of the former but keeps its
original sense (lexical meaning) unchanged. This cannot be
achieved unless the same lexeme recurs twice in the same context
and expresses its real lexical meaning in the first position but
another meaning in the second position. Consider the following
Qur’anic verse:

P o/aa . - R S /Ua ~ . ))£ -, o0 [ ). [ T /)a// . /: /}:
~ ~ 7

EE] ¢ -~ K

L

VY iyl s

- .

. . ....)
~

“The Hypocrites, men and women, have an understanding with each
other. They enjoin evil, and forbid what is just, and one close with
their hands. They have forgetten God; so He Hath forgotten them.
Verily The Hypocrites are rebellious and perverse” (Yusuf, 1968:
460)

This Qur’anic verse describes the situation of hypocrites in this life.
They forget (!s») their Great creator and His orders. Therefore,
Allah Almighty excludes them (as2-3) from His guidance and mercy
and will leave them in The Hell (Az-Zamakhshariyy, 2005: 210).
The verse contains two similar verbs in form () s« and ~¢x-3) yet they
give two meanings (forget and exclude from). The second verb
(pe2-) is used to achieve lexical Mushakala (Simulation) with the
first one (1s).

Al-Mushakala is not confined to the Glorious Qur’an. In fact,
it is used in poetry where the poet uses a lexeme in two positions or
more within the same line in which both nouns have the same
spelling and sound forms though they differ in their denotative
meaning (Ibnu Abil Isba®, 1963, Vol.1: 78). The following verse

2
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sald by "Amr Ibnu Kulthim serves a good example of Al-
Mushakala:

Loslalall g en (3p—d J—eaid S5 SN JUSNER PRV Y

(Lit. Oh, let no one fail to know us, then we’ll extremely fail to
know him.)

The poet does not intend the literal meaning of ‘J¢>¥" as becoming
ignorant, but he wants to say that the poet’s people will react
forcefully against any ignorant aggressor whoever be. The poet uses
‘Je>#’ (become ignorant) instead of ‘42 3s3’ (punish) to harmonize
the first ‘0leay’” (Az-Zawzaniyy, 2004: 128). Another example is:

Lmdgd Il adlcn B A adaol 1oy aily sp) 6l i3

(Lit. They said, suggest something we cook well for you. | said,
cook me a cloak and a shirt).

Here, the poet uses the word ‘!s5:k” not in its real sense to mean
‘cook’ but in the way of Al-Mushakala to mean ‘| sk’ (sew) (Al-
Jurjaniyy, 2002: 213).

Al-Mushakala also occurs in some prophetic traditions, for
instance, in a segment of hadith narrated by Al-Bukhariyy and
Muslim:

Jslat in ) Jay Y Al s sl ey oSle
(Lit. Do what you can really bear. By God, Allah will not get bored
unless you first get bored.)
Ascribing boredom to Allah is impossible since Allah, Glorified is
He, is far above such human characteristics. So, the literal meaning
is not intended at all but comes in the way of Al-Mushakala to
coincide with ‘sl The intended meaning is that Allah will not
stop rewarding you unless you feel bored and therefore stop doing
good deeds (Al-Khin et al., 1977, Vol.1: 166).

2. Al-Mushakala vs. Al-Jinas (Paronomasia):

Al-Jinas means two lexemes with different meanings that
happen to have the same sound form (lbnul-Athir, 1939, Vol.1: 624
cited in Matlib and Al-Basir, 1999: 450). In this respect, Al-Jinas
resembles the English term ‘homonymy’ in general and
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‘homophony’ in particular. Al-Jinas 1s either complete when the two
lexemes are similar in their distinctive properties but differ in their
lexical meaning as in:

00 :pgudly €53y b{Jv{*’\*;&‘ﬂ\*\Jrﬂd‘M”u‘pﬂw)
“And on the day when the Hour riseth the guilty will vow that they

did tarry but an hour thus were they ever deceived” (Pickthall,
1930: 130)

The first ‘4eludl” means the day of resurrection and the second
means the unit of measuring time (hour), (Matlib and Al-Basir,
1999: 451). Al-Jinas may also be partial if two lexemes with
different unrelated meanings coincide in some but not all of their
grammatical forms as in:

MY-VY ailiball, € ”M\u\s«\_){u.?)b\:‘\_)),wrw )
“And verily We sent among them warners. Then see the nature of
the consequence for those warned” (Pickthall, 1930: 143).

Both (x4’ and ‘G2l are morphologically different. The first
‘Gadie’, with kasra —— under 2, is an active participle which means
‘those who warn’ whereas the second u—uﬂ-wl\ , with fatha —&—
above 3, is a passive participle which means ‘those who are warned’.
Each homonymous lexeme has a separate lexical entry in a
dictionary and this what differentiates them from the lexemes found
in Al-Mushakala where just one lexeme, often the first, has a
separate entry whereas the other does not because it takes on the
form of the first one and leaves out its own form.

3. Al-Mushakala in the Glorious Qur’an:

There are some cases in which Al-Mushakala appears in
some Qur’anic verses which constitute a problematic area for
translators. The problem lies in seemingly ascribing some human
attributes, usually bad even to human beings, to Almighty Allah.
This ascription is done by way of Al-Mushakala. So, it is very
important for the translators to be fully aware of this rhetorical
phenomenon in order to conduct all their renderings within the
framework of the divine attributes and to search for the intended

4
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meaning of any lexical item which Is stated in the way of
Al-Mushakala. In other words, an apparently misleading literal
meaning of a given lexeme which contradicts with the divine
attributes of Almighty Allah should be ruled out and should be
interpreted in conformity with what Allah describes Himself as:

Y Sagmlly Crallpeldpsye 2alST P

“Nothing is like unto Him, and He is the All-Hearer, the All-Seer”
(Pickthall, 1930: 110).

4. Text Analysis and Translation:

Five Qur’anic verses manifesting Al-Mushakala (lexical
simulation) with six translations for each have been chosen as data
of the current study. Based on the commentators’ interpretations, the
translations are assessed and then the most accurate translation is
suggested according to Newmark’s (1988) communicative approach
to translation since it meets the needs of this study more than other
approaches do.

Communicative translation is generally oriented towards the
needs of the TL reader or recipient. It treats ST as a message rather
than a mere string of linguistic units, and it is concerned to preserve
ST’s original function and to reproduce its effect on the new
readers. In other words, a communicative translation is one which
contrasts with, for example, interlinear translation, literal
translation, word-for-word translation or semantic translation in
which the translator attempts, within the bare syntactic and semantic
constraints of the TL, to reproduce the precise contextual meaning
of the author. A semantic translation, therefore, treats the original
words as sacred, even if this requires reproducing inconsistencies,
ambiguities and errors (Newmark, 1988: 45 and Hatim and Mason,
1990: 7).

SLText(l)
.\_),WJur{;:u\,suwm s\}x,u;,un}su i ,MS\\)A\;J)

(10-1€ -5 ybudl) %ﬁﬂ;w .g'/ri»,\f,‘i@»\_}ﬂ;ﬂm
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(Tr.1) Al-Hilali and Khan: And when they meet those who believe,
they say: “We believe,” but when they are alone with their
Shayatin (devils — polytheists, hypocrites, etc.), they say:
“Truly, we are with you; verily, we were but mocking.”
Allah mocks at them and gives them increase in their
wrong-doings to wander blindly.

(Tr.2) Maulana: And when they meet those who believe, they say,
We Dbelieve; and when they are alone with their devils, they
say. Surely we are with you, we were only mocking
Allah will pay them back their mockery, and He leaves
them alone in their inordinacy, blindly wandering on.

(Tr.3) Pickthall: And when they fall in with those who believe, they
say: We believe; but when they go apart to their devils they
declare: Lo! we are with you; verily we did but mock
Allah (Himself) doth mock them, leaving them to wander
blindly on in their contumacy.

(Tr.4) Sarwar: To the believers they declare belief and, in secret to
their own devils, they say, “We were only mocking” & God
mocks them and gives them time to continue blindly in their
transgressions.

(Tr.5) Shakir: And when they meet those who believe, they say:
We believe and when they are alone with their Shaitans, they
say. Surely we are with you, we were only mocking
Allah shall pay them back their mockery, and He leaves
them alone in their inordinacy, blindly wandering on.

(Tr.6) Yusuf Ali: When they meet those who believe, they say: “We
believe but when they are alone with their evil ones, they
say: “We are really with you: We (were) only jesting &”
Allah will throw back their mockery on them, and give
them rope in their trespasses; so they will wander like blind
ones (To and fro).

Interpretation:

Unlike ‘0s3¢iwe’ (mustahzi’in) which means ‘mocking’,
‘a2 5 ¢’ (yastahzi’u bihim) in this verse means punish them for
their mockery. Punishment for mockery is labeled as mockery in the
way of
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Al-Mushakala (As-Sabuniyy, 2002, Vol.1: 29). Arabs name (label)
the punishment or recompense for an action by the name of the
action itself (Az-Zarkashiyy, 2006: 673). Ibnu Kathir (1969: 51)
points out that Allah stated that He will punish the hypocrites for
their mockery, using the same terms to describe both the deed and
its punishment, although the meaning is different. This is how the
scholars explain deceit, cunning and mocking which cannot be
attributed literally to Allah. Rather, they should be dependent on the
Qur’anic context (Ibid).

Discussion:

Tr.1, Tr.3 and Tr.4 opted for semantic (literal). By doing so,
they missed the intended meaning of the word ‘s %+’ as revealed
in the Glorious Qur’an. This is because Almighty Allah Who,
Glorified is He, can by no means be ascribed with such human
actions. Tr.2, Tr.5 and Tr.6 on the other hand, seem to have
managed catching the intended meaning of ‘s i’ by paraphrasing
the word and clearly presenting it to the TL reader as ‘pay/throw
back their mockery’.

Table (1): Translation Approach Adopted by Translators

SLT Arabic | No. of Tr. TLT English Semantic Communicative
1 mocks at them +
2 will pay them back +
their mockery

3 doth mock them +

2 (e 4 mocks them +
5 pay them back their +

mockery
6 will throw back their +
mockery on them

SL Text (2):
OF gl Iy €S An L0
(Tr.1) Al-Hilali and Khan: And they (disbelievers) plotted [to kill
‘Iesa (jesus)] and Allah planned too. And Allah is the Best
of the planners.

(Tr.2) Maulana: And (the Jews) planned and Allah (also)
planned. And Allah is be best of planners.
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(Tr.3) Pickthall: And they (the disbelievers) schemed, and Allah
schemed (against them): and Allah is the best of
schemers.

(Tr.4) Sarwar: The unbelievers plotted and God planned, but God
is @ much better planner;

(Tr.5) Shakir: And they planned and Allah (also) planned, and
Allah is the best of planners.

(Tr.6) Yusuf Ali: And (the unbelievers) plotted and planned, and
Allah too planned, and the best of planners is Allah.

Interpretation:

The meaning of ‘4l ,S«y’ (wamakara Allah) differs from the
meaning ‘lsS«y’ (wamakari) ‘planned’ since it means ‘pay them
off their schemes’ because it is impossible to ascribe to Allah the
Almighty this trait unless in a situation of requital (Al-Maturidiyy,
2005, Vol.1: 381). Ibn “Ashur (1997, 3: 265), on the other hand,
points out that ‘4 ,S«3’ means Allah foils their plots and that the
expression is stated in the way of lexical Al-Mushakala.

Discussion:

It is evident that all the translators failed to translate ‘<<’
accurately since they all restricted themselves to its surface explicit
literal sense which definitely contradicts with the divine attributes of
Allah. Being omnipotent, Almighty Allah does not need any kind of
plans or schemes to face planners or schemers. The word ‘5« is
supposed to be translated into ‘foiled’. The following rendering may
be suggested: and Allah foiled their schemes.

Table (2): Translation Approach Adopted by Translators

SLT No. of

Arabic Tr TLT English Semantic Communicative

and Allah planned too
and Allah (also) planned
and Allah schemed
and God planned
and Allah (also) planned
and Allah too planned

A &Ky

[+ [+ [+ ]+

OB |WIN(F
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SL Text (3):

(V3£ Dyl (ng\}/w\\;}f‘}.&}« bﬂ.&b@\_}i\&\\j

(Tr.1) Al-Hilali and Khan: Then whoever transgresses the
prohibition against you, you transgress likewise against
him.

(Tr.2) Maulana: Whoever then acts aggressively against you,
inflict injury on him according to the injury he has inflicted
on you.

(Tr.3) Pickthall: And one who attacketh you, attack him in like
manner as he attacked you.

(Tr.4) Sarwar: If any one transgress against you, you also may
retaliate against them to an equal extent.

(Tr.5) Shakir: Whoever then acts aggressively against you, inflict
injury on him according to the injury he has inflicted on
you.

(Tr.6) Yusuf Ali: If the anyone transgresses the prohibition against
you, Transgress ye likewise against him.

Interpretation:

‘rizal e yaluadll  (Retaliating upon an aggressor) is
expressed by using the word ¢/ sxie) (Itadii) (transgress) in the way
of Al-Mushakala with the preceding ‘sxicl’ (I‘tada). Az-Zajj3j
points out that Arabs say: ‘4ielbé s’ (zalamani fazalamtuhu)
‘somebody oppressed me. So, I oppressed him’, i.e. ‘4wl 4t )’
avenged myself on him (As-Sabiiniyy, 2002, Vol.1: 104). lbnu
Kathir (1969: 51) states that although both actions carry the same
name, they differ in their real meaning since the first act is an act of
injustice, while the second act is an act of justice.

Discussion:

All the translators’ renderings could be adequate since all the
words they used for ‘lsxicl® (transgress, attack, inflict injury,
retaliate) are postmodified by ‘likewise against him” which indicates
that the words ‘transgress, etc.” are just a reaction for being attacked
first. Still, they have negative connotations, except ‘retaliate’ which
might have a neutral connotation. Therefore Tr.4’s rendering could
be more adequate than the others.
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Table (3): 1ranslation Approach Adopted by Translators
SLT No. of . . I
Arabic T TLT English Semantic Communicative

1 transgress +
2 inflict injury +

e ls 3 attack +

e 4 retaliate +
5 inflict injury +
6 Transgress +

SL Text (4):

7z <

YA Byimdl) € 0l piicedll ol sl i ob

(Tr.1) Al-Hilali and Khan: [Our Sibghah (religion) is] the Sibghah
(Religion) of Allah (Islam) and which Sibghah (religion) can
be better than Allah’s? And we are His worshipers.

(Tr.2) Maulana: (We take) Allah’s colour, and who is better than
Allah at colouring, and we are His worshippers.

(Tr.3) Pickthall: (we take our) colour from Allah, and who is
better than Allah at colouring. We are His worshippers.

(Tr.4) Sarwar: Say, “Belief in God and following the guidance of
Islam are God’s means of purification for us. Islam is the
baptism of God. No one is a better baptizer than He and we
Muslims worship Him.”

(Tr.5) Shakir: (Receive) the baptism of Allah, and who is better
than Allah in baptising? and Him do we serve.

(Tr.6) Yusuf Ali: (Our religion is) the Baptism of Allah. And who
can baptize better than Allah? And it is He Whom we
worship.

Interpretation:

Az-Zamakhshariyy (2005: 99) and As-Suyitiyy (2010: 449)
state that ‘4l 4o’ (sibghatallah) means ‘4 ,uekd (purification by
Allah) because faith purifies souls. In fact, in some religions, e.g.
Christianity, children are baptized with yellow water in order to be
purified from sins. So, faith is expressed by using the word ‘4 s’
in the way of
Al-Mushakala with the implied act of baptism. As-Sabiiniyy (2002,
Vol.1: 81) points out that ‘4 422> means ‘4 (22’ (religion of Allah)

10
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which clearly appears on the behaviours of believers in the same
way dye appears on garments.

Discussion:

Tr.1 managed in giving a precise rendering by using
‘religion” for ‘&l 4xra’. It is evident that Tr.2 and Tr.3 stuck
themselves to the literal meaning of the word ‘4 4x:2’ by rendering
it into ‘Allah’s colour’ which makes no sense in this context.
Furthermore, associating attributes of some created beings to Allah
the Almighty, Glory be to Him, is unimaginable and unacceptable at
all because Allah is nothing like unto Him. Tr.4 paraphrased the
whole verse in detail leaving no doubt for anyone that ‘4 dsrs’
means ‘Islam which purifies human beings if they adhere
themselves to the orders of Allah’. Tr.5 chose ‘baptism’ for
rendering ‘4 4=’ in comparison with what the commentators said
about Christians baptism. Hence it may be adequate. Tr.6 used both
‘religion’ and ‘baptism’ for ‘a)4srs’. Hence, he undoubtedly
managed in giving a close equivalent for the ST. To sum up, Tr.6
and Tr.1 have provided the best rendering then comes Tr.4’s
rendering.

Table (4): Translation Approach Adopted by Translators

SLT No. of . . L

Arabic Tr TLT English Semantic Communicative

1 Sibghah (Religion) +

2 Allah’s colour +

3 colour from Allah +
&) Aapa 4 baptism of God +

5 baptism of Allah +

6 Our religion is) the Baptisn] +

of Allah
SL Text (5):
€ pobl oSSBT 16 S0y r i LSS Tl 4350

QLR D)

(Tr.1) Al-Hilali and Khan: And it will be said: “This Day We will
forget you as you forgot the Meeting of this Day of yours.
And your abode is the Fire, and there is none o help you.”

11
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(Tr.2) Maulana: And 1t will be said: This day We forsake you as
you neglected the meeting of this day of yours, and your
abode is the Fire, and you have no helpers.

(Tr.3) Pickthall: And it will be said: This day We forget you, even
as ye forgot the meeting of this your day; and your habitation
is the Fire, and there is none to help you.

(Tr.4) Sarwar: They will be told, “On this day We shall forget you
in the same way that you had forgotten your coming into Our
presence. Your dwelling will be hell fire and no one will
help you.”

(Tr.5) Shakir: And it shall be said: Today We forsake you as you
neglected the meeting of this day of yours and your abode is
the fire, and there are not for you any helpers: Fire, and you
will have no helpers.

(Tr.6) Yusuf Ali: It will also be said: “This Day We will forget you
as ye forget the meeting of this Day of yours! and your
abode is the Fire, and no helpers have ye!

Interpretation:

‘L.’ (nansakum) means ¢ 4l 8 &S 5% (giving you up and
leaving you in hell fire) since you gave up working for the day of
judgment (Al-Mahalliyy and As-Suytitiyy, 2004: 534; As-Sabiniyy,
2002, Vol.3: 162 and Az-Zamakhshariyy, 2005: 1008). Hence, it
differs from ‘aiws’ (nasitum) which means ‘forgot’.

Discussion:

Misled by the seemingly literal meaning of the word Al
Tr.1, Tr.3, Tr.4 and Tr.6 rendered it into ‘forget’ which absolutely
does not match the intended meaning of ‘A&lLwi’. Tr.2 and Tr.5, on
the other hand, seem to be aware that the literal meaning of eSL»m
in this context is definitely not intended. They worked out its
intended meaning by opting for transference of meaning and
rendered it into ‘forsake’. Hence, their renderings are the best.

12
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Table (5): Translation Approach Adopted by Translators

SLT No. of . . L
Arabic T TLT English Semantic Communicative
1 forget +
2 forsake +
T 3 forget +
ol 4 forget +
5 forsake +
6 forget +
. Conclusions:

The study concludes the following:

. Mushakala is a unique Arabic rhetorical phenomenon well-
known by Arab rhetoricians.

. Mushakala overlaps with Al-Jinas (Paronomasia/Homonymy) to
a great extent.

. There is no one-to-one correspondence between the literal form
of a given lexeme and its lexical sense as regards Mushakala.

. Some translators managed in differentiating between the
apparent literal meaning of a lexical item used in the way of
Mushakala in some Qur’anic verses and its hidden intended
meaning whereas others did not.

. Having a good background knowledge about the nature and
functiona of Mushakala is of a crucial importance for those
interested in the translation of the Glorious Qur’an.

It has been proved that Communicative Translation by Newmark
(1988) is an adequate approach for rendering Qur’anic verses
containing Mushakala.

13
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oul | ] S| oy g
Gaasllae daal ceagllae L
Juagall daala [l a¥) A0S [Aan il anid
Skl |
o2 L Audadll) ASLAL ex duje edl sl duha Gl 13 e
o il 583 s Anall (gl Wy AdlY) LGS Lgie S5 Y spalil
el Y Al Gaagh L IpaE Sl st dima b ac sl oy Ladly
o2a Jidi Al (agaal ed Lid) a5 Leelsl <3 ae ASLEL) danha
Al Gligrall e aaaty Leldaty aLall as Led dilea i G ae 30 L4l
oty - ) dea ) ) e Sl Ll 4t 3 aayiall Legalsn
ObAl Ul pany 8 5allall oda Jie dgas Gaenyial alall aae ol 2l
@ malall il uSad Y Ad8 je Glaayi Heeh (5250 28 4l
Ceayiall ey o Laalie daitn ) duhal) calia g ady L da I el
AV el (398 Laiy 5ya Ul o3¢] AaDla Cilen i 2 (e 1538
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