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Conclusion.
It is important to conclude that searching in the history of the schools 

and the teaching circles in Karbala was obviously much more similar to the 
schools of the surrounding towns. But the schools of Karbala was developed 
to so higher scientific level that many fuqahaa’ and scientists graduated 
therein. Thus, all the characteristics of the education movement of Karbala 
were clear and integral in the stages, styles and methods. That crystallization 
could be seen in all the activities of the fuqahaa’ also, including their 
compilations and achievements inside or outside Karbala. Consequently, 
these accomplishments may be considered as a motive for the successive 
generations.
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to have been alive in 573 .h. (74). Moreover, there was the teaching circle of 
the Faqeeh Jafar Bin Ahmad Bin Qamrawayh in the western side of Baghdad. 
This was mentioned to have been alive in 588 .h., and the appellation of his 
family, Qamrawayh, was taken from a mosque was called by this name in that 
western part of Baghdad. One of the genius students who was educated at 
the hands of this Faqeeh was the leading scientist, Ibin Idrees Al- Hilli (d. 589 
.h.) (75).

Muhammad Al- Tahaal Al- Haairi (d. in the Sixth Cent .h.) was a moving 
Faqeeh, worked in teaching fiqh at Hilla and, trained and taught many scholars, 
the most famous among them was Ali Bin Thaabit Bin ‘Aseeda Al- Sawaari 
(d. in the Sixth Cent .h.) (76). Furthermore, Abo Al- Futooh Muhammad Bin 
Muhammad Al- ‘Alawi Ibin Ibin Al- Jafaria who was reported to have been 
alive in 753 .h., delivered lectures in Hilla and in 571 .h. a paramount scholar, 
Abo Al- Fadhaa’l Al- Husseini Al- Hilli who was mentioned to have been alive 
in 598 .h., took science from him.

Meanwhile, ‘Izul Deen Al- Hassan Bin Abi Al- Hassan Bin Tarjam Al- Alawi, 
who was who was reported to have been alive in 713 .h., notably appeared in 
Baghdad (77).

Having finished his education in Hilla, Sayed Fiqhaar Bin Ma’d Bin Fiqhaar 
(d. 650 .h.) (78) and his son Sayed ‘Abdul Hameed (d . 650 .h. ) initiated 
teaching students there (79).

The itinerate teaching circles in Karbala were hold in holy shrines and 
mosques. A good was recorded on the Faqeeh Sayed Redhiul Deen Ali 
Bin Musa Bin Taawoos Al- Hilli (d. 664 .h.). As we have already mentioned 
that he resided in Karbala for three years teaching people there. He was 
succeeded by the Alama Al- Hilli Al- Hassan Bin Yousif Bin Al- Mutahar (80). 
In addition, there other itinerate scholar did efforts in Karbala as the Faqeeh 
Sayed ‘Ameedul Deen ‘Abdul Muttalib Bin Majdul Deen Abo Al- Fawaaris 
Muhammad (d. 754 .h.) and Sheikh Muhammad Bin Mecki the First Martyr 
(81) and other more fuqahaa .
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practised in the other bigger cities as Baghdad, Hilla and Kufa. In this way, 
Sayed Ali Bin Musa Bin Taawoos awarded his son Muhammad (67) and his 
two daughters, Sharad Al- Ashraf and Faatima a permission named as Kashf 
Al- Mahaja Li Thamart Al- Muhja The Disclosure of Reason for the Fruits of 
Soul; there was in similar way the permission of the Alama Al- Hilli to his high 
student, Rasheedul Deen Bin Muhammad Bin Laawi in 705 .h. (68). So, the 
authorization of Sayed Abdul Muttalib Bin Muhammad Al- Alawi Al- Husseini 
whose appellate was Al- A’raji Al- Ameedi (d. 754 .h.), to his advanced student 
Muhammad Bin Al- Aamili (d. 786 .h.), the latter was the first scholar who 
graduated at the hands of Ameedi in the 19th of Ramdhaan 751 .h.(69). The 
authorization of Ibin Fahd Al- Hilli to his high student, Falaah Al- Mushashii (d. 
86 .h.) (70) and more similar permissions can be viewed in the various books 
of the Shii Imamate.

D. The Itinerant Scholars.
Although Karbala was an administrative unit subordinate to either Kufa, 

Hilla or Baghdad in its early scientific formation, but its scholars tried hard to 
join the great schools of the neighboring towns before the seventh century of 
hegira. Having become scholarly equal to the education level of  the scientist 
of the bordering towns, the genius scholars of Karbala started moving within 
the cities of the vicinity to tell their knowledge. One of these scientists who 
itinerated for the sake of science was the Faqeeh Sayed Taahir Bin Muhammad 
Bin Ibraaheem Bin Muhammad Al- Aabid Al- Haairi (d. in the Fourth Cent 
.h.). This scholar was so brilliant that Sheikh Al- Muffeed admired him and 
awarded him an authorization while the former was in Baghdad in 360 .h. (71). 
Similarly, the Faqeeh Sayed Abo Jafar Ahmad Bin Ibraaheem Al- Alawi(d. in 
the Sixth Cent .h.) (72) and Sheikh Muhammad Bin Ali Bin Hamza Al- Iqseesi, 
who was regarded as the eminent scientist of the sixth century of hegira(73). 
The latter was born in Hilla completed his education there and itinerated for 
science; another example was the Faqeeh Ilyaas Bin Muhammad who died 
in the sixth century of hegira, he studied and gave lessons in Hilla. One of the 
persons who was educated at his hands, Arabi Bin Musaafir who was reported 
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included lessons of teaching, but the most activist one was the mosque built 
by Al- Mukhtaar Bin Aubayda Al- Thuqafi in 66 .h. (61).

Al- Udhdia school was one of the schools that saw a good form of education 
in Karbala. It was established by Udhdul Dawla the Bwayhi (336- 372 .h.) 
during his pilgrimage to Karbala in 369 .h. The site of that school was after 
the Revered Ra’s Head of the holy sanctuary of Imam Hussein (pbuh) next to 
Baab Gate Al- Sidra. Thereafter, Udhdul-Dawla built another school adjacent 
to the eastern side of the Husseini shrine in 371 .h. nearby the cemetery of 
the Bwayhid Sultans in Karbala (62). Yet the most reputable school in Karbala 
was that which belonged to the Alama Ibin Fahad Al- Hilli (d. 841 .h.), as it 
played a great role in the growth and progress of educational movement in 
this city (63). This school was located in Baab Al- Qibla of the holy shrine of 
Imam Hussein (pbuh), the southern part of that sanctuary.

In addition to all these schools and teaching circles, there were other 
seminars held at the fuqahaa’s’ houses, the most famous of which were the 
lessons of the Faqeeh Ilyas Bin Hishaam Bin Ilyas Al- Haairi (d. in the Sixth 
Cent .h.) who was teaching students fiqh at his own house near the holy 
shrine of Imam Hussein (pbuh) (64).

These educational posts, however, represented all types of knowledge, 
and they produced not only fataawi verdicts but many compilations which 
were so great in size and kind.

D. Authorizations.
Al- Ijaaza, Authorization, is permission or legalization contains a 

recommendation to the capability of some scholar, sheikh or Faqeeh to 
exercise the subject of his specialty. This authorization was, in some times, 
used to vest some superior student to deliver lectures, like readers in the 
universities in the present time. According to that Ijaaza, a student could teach 
on behalf of his professor sheikh (65). But in this case, the student had the 
right to teach one theme and remains as a student in other subject of other 
Faqeeh, which he still could not have entirely sophisticated yet (66).

The system of authorizations was not done in only Karbala, but it was 
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the books or the queries around the researched theme (56).
At last, it is more proper to say that in order to avert changing the topic into 

mere numerating the references, we have to conclude that it has been just 
offering the most important books which were basically used in the schools 
of Karbala.

C. Places of Lessons in Karbala.
Most of the teaching circles were held in different places of Karbala, the 

most famous of which were called by the names of the notable fuqahaa’. 
These places were named as Majaalis Al- Fuqahaa’ the Fuqahaa’s’ Boards 
which were sporadic in the two holy shrines. By time, the seminars at these 
Majaalis so increased in number that they contained even the yards of the 
mosques. As a result, any mosque holding lessons familiarly began to get the 
name of the Faqeeh who delivers the lectures therein. The most reputable 
boards in the Husseini holy shrine were those of the Faqeeh Sayed Al- 
Nakeeb Muhammad Bin Ali Bin Hamza and Sayed Mad Bin Fakhaar after 
him (57). Likewise, there were other teaching circles as that of the Faqeeh 
Redhiul Deen Ali Bin Taawoos (d. 664 .h.) whose lessons lasted for three 
years and the circle of Sayed Ahmad Bin Taawoos (d. 673 .h.) and his son 
Sayed Abdul Kareem (d. 693 .h.) (58). In addition to these teaching circles 
which were inside Karbala, the fuqahaa’ who worked for those schools were 
almost traveling outside Karbala to give their lecture at the adjoining cities like 
Baghdad, Hilla and Kufa.

Furthermore, the two holy shrines in Karbala witnessed temporary lessons 
held by some professors in time of his pilgrimage to the sacred sanctuaries 
of Karbala. The first brilliant example of this kind was the circles the Alama 
Yousif Bin Mutahar Al- Hilli that continued for three months. His seminar was 
attended by Sheikh Rasheedul-Deen Ali Bin Muhammad Al- Laawi who was 
granted an authorization at that provisional lesson in 705 .h. (59) and the circle 
of the Alama Taajul Deen Muhammad Bin Al- Qaasim Bin Maia Al- Husseini 
(d. 776 .h.) (60).

In connection with mosques, many of them around the two holy shrines 



33

Prof. Dr. Zaman Aubaid Wanas Al- Maamuri
Assist. Prof.Dr.Naaeem Abid Jouda Al- Shaybawi

Al- Arkaan Fi Daaa’im Al- Deen the Cornerstones of the Faith Pillars and other 
books, particularly those compiled by the brilliant Faqeeh, Sheihk Al- Mufeed 
(d. 413 .h.) (50). In addition, there were other books used in teaching fiqh as 
Al- Nihaaia the End and Idat Al- Isool The Essertiveness of the Fundaments 
by Sheikh Muhammad Bin Al- Hassan Al- Toosi (d. 460. h.). This scholar had 
another book which was used in the Qur’anic exegeses, Al- Bayaan Fi Tafseer 
Al- Qura’an The Explicit in the Exegeses of the Qur’an (51).

Islamic Shii fiqh contained not only doctrinal matters, but also it handled 
daily treatments and transactions of life. Consequently, there was a paramount 
Faqeeh Al- Hassan Bin Aqeel Al- Hilli (d. 557 .h.) authored a book composed 
of twenty volumes in these questions; it was Al- Munji Min Al- Dhalaal Fi Al- 
Halaal Wa Al- Haraam The Savior in Delusion in the Valid and Ivalid Things 
(52).

In studying Hadeeth Talk, a science of pursuing the talks of Prophet 
Muhammad (pbuh), of his companions and of the twelve Imams who descend 
from his line through a series of narrators, the majored professors used a 
number of books, the most important of which was Al- Kaafi the adequate 
by Sheikh Abo Jafar Muhammad Bin Yakoob Al- Kulayni (d. 329 .h.) (53). 
Beside it there were other books as Al- Dalail The Guides by Abdullah Jafar 
Al- Himiari (d. 350 .h.), Man Laa Yahdharhu Al- Faqeeh Who Can Not Attend 
The Faqeeh by Sheikh Muhammad Bin Baabawayh Al- Qumi who is known 
as Sadooq the most truthful (d. 381 .h.), Dalaail Alaima The Evidences of the 
Imams by Muhammad Bin Jareer Ristum Al- Tabari (d. in the Fifth Cent .h.) 
(54). In addition to these Shii compilations of Hadeeth, there were extra books 
authored by Sunni sect scholars accounted in the lessons. The greater book 
of these Sunni treatises was Saheeh Al- Bukhaari The Authentic of Imam Al- 
Bukhaari (d. 256 .h.) and Saheeh Muslim The Authentic of Imam Muslim (d. 
261 .h.) (55).

These books were regarded as the grand essentials of the scientific 
methods used in the schools of Karbala. Thus, the teaching Faqeeh displays 
his subject in the lecture proving his opinions in accordance with the 
abovementioned resources, after then he gives the students space to argue 
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books, the lessons were based on them, belonged to other Islamic sects 
which should not be researched and mentioned just now.

The teaching methods applied in the writers or the beginners’ stages 
were, as a rule, as Ibin Tawoos previously described (45), corresponding most 
of their counterparts in the Muslims’ lands (46). Teachers in this stage, as a 
matter of fact, indoctrinate students the basics of reading and writing, some 
of the chapters of the Holy Qur’an, the simplified Arabic linguistics grammars, 
memorizing Arab poetry and the daily prayers which are still regarded as the 
cornerstone to the Islamic belief. It is worthily to mention that the beginner 
students must have perfectly known the details of the prayers before they 
joined the next intermediate stage. These details were accounted as the 
easy basics that should have been learnt before the twelve years of age or 
less more. Therefore in this phase, the instructor employs his own abilities 
in teaching those primary students more than expending his efforts on the 
text books. His explanations were based on some short chapters of the Holy 
Qur’an as well as some poems of famous poets (47).

The methods of the intermediate stage accounted on essentially 
skimming the fundaments of the Islamic faith, studying philosophy and logics 
by depending upon the treatises of the said contemporary prominent scholars 
or other ones. These teaching operations were exercised at various seminars, 
and the masters of which were the advanced students. By ending this stage of 
education, students of Ijtihaad, in this point, had the right to debate what they 
had ever read (48). It is so significant to say that the lecturing master, meanwhile, 
had the right to select what he saw proper book to use it as the head method 
in his studying course. Hence, the chosen book must have been authorized 
by him or by another Faqeeh. According to Ibn Tawoos, more treatises used 
as textbooks were Al- Tawheed Monotheism, and Al- Ihleelja the Enigmatic. 
These booke were both composed by Imam Jafar Bin Muhammad Al- Saadiq 
(pbuh) in replying to a companion of his, Al- Mufadhad Bin Umar Al- Jufi who 
claimed the former to respond to the atheists who became the phenomenon 
of early Abbasid age (49). While teaching fiqh backed on the most notable 
books like Al- Mukanaa the persuasive, Isool Al- Fiqh the Fundaments of Fiqh, 
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authorizations of Ijtihaad as Rasheedul Deen Ali Bin Muhammad Al- Aaawi 
in 705 .h. (38) and Ameedul Deen Abdul Muttalib Bin Majdul Deen Abo Al- 
Fawaaris Muhammad (d. 754 .h.) (39) whom the Second Martyr, Muhammad 
Bin Mecki Al- Aamili, initiating lecturing on behalf of him at the holy shrine of 
Imam Hussein (pbuh) later on.

The regular time of lectures begins in the morning and continue up to 
the midday, then the students would spend the rest of their time reading and 
writing the available books and pursue the Fataawa Verdicts of the major 
fuqahaa’ therein until the nightfall (40).

Should those students finish their education, they would be authorized 
by their professors to tell others what they had ever learnt. That permission 
would be considered as a license to let them give lesser students lectures. 
Oftentimes, each one of them was assigned a specific location, either in the 
holy shrine of Imam Abbas (pbuh), of Imam Hussein (pbuh) or another nearer 
place for his seminars. It was commonly known that that lecture place had the 
name of the sheikh who teaches at which (41).

The abovementioned stages of education, which have already been 
referred to, were depicted by Ibin Tawoos when he said “ whatever scientific 
acquisition the beginner gained, it was a gift from his professor, whom 
God has chosen to guide” (42), “ and, lacking the scholarship, that the big 
fuqahaa’ have, the student must work under the supervision of his scientists, 
who are the first donors, the reason and the light givers” (43). The recipient 
could read and debate the key books of the theological comprehension to 
get the authorization of fiqh. Furthermore, Ibn Tawoos added “ the carrier of 
this wide and deep science must pursue the way of success, and inviolately 
permissively argue the discordant, so that, he could avoid the serious perils, 
otherwise, he would certainly be perished” (44)

B:- The Methods of Lessons and Comprehension.
Although Karbala is famous of being an Islamic Shii twelve Imamic town, 

and most of the text books used as references for the lectures were composed 
by the same Shii professor who delivered the lectures, but there were other 
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They were educated by the great jurisprudents of Karbala (31). These great 
scholar teachers were either living inside Karbala or coming from the vicinity 
to deliver their lectures and go home, as the Alama Alhassan Bin Yousif Bin 
Mutahar Al-Hilli.

The first stage, however, represents the indoctrination style of teaching 
which must have been essential for the beginner pupils at that time (32). This 
stage was limited in the age of boyhood as most of the applicants’ families 
wished to let their children acquire knowledge (33) as early as possible. This 
phase was thoroughly separated from the intermediate and the advanced 
stages. Moreover, these latter two stages had no hard regulations that 
practiced over the beginner stage as to the age and continuity of education.

It is clear that the higher students had the choice to stop their education 
whenever he would think that he got efficient of scientific and mental ability in 
the teaching circle (34).

Speaking of the beginners’ stage, the key tasks were, exclusively, taken to 
teach students reading and writing, memorizing the verses of the Holy Qur’an 
and how to perform the daily prayers. Teachers in this stage were named writers 
or preceptors, while in the next stage, the intermediate one, they were called 
Sheikhs who were teaching students in the rank of less than Jurisprudence 
Ijtihaad. This form of education answers the contemporary methods used 
in the Hawza the Shii theological school which still uses, closely observes 
the simplified methods of teaching and watches the convenience of these 
methods with the scientific level of the students (35).

The high students were taught by great fuqahaa’; each faqeeh gives 
his lessons according to his field of specialization. On the other hand, the 
advanced students were free to join any Faqeeh’s seminar. This choice was 
actually based on the nature of the research and the presuppositions which 
were derived from the main books of the Shii Imamate (36).

The chief teaching circle of the advanced stage was that of the Faqeeh 
Redhiul Deen Ali Bin Musa Bin Tawoos (d. 664 .h.). He was educating students 
nearby the two holy shrines of Imam Hussein (pbuh) and of his brother Imam 
Abbas (pbuh) (37). Ibin Tawoos, during his career, granted number of scholars 
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in 682 .h. His sons, Sayed Ali Bin Abdul- Hmeed (d. 760.h.) and Abul Kareem 
Bin Abdul Hameed (d. in the Eighth Cent .h.) as well as his grandson, Ali Bin 
Abdul Hameed Bin Fahkaar (d. 800 .h.) were altogether great fakahaa’ (30).

Those foresaid scholars were the most prominent in the fifth and the sixth 
or perhaps even the seventh century of hegira. So, here is a question could be 
raised:–why most of these aforementioned fuqahaa’ became notable outside 
Karbala?.

In fact, the answer is, without an educational level available in Karbala at that 
time, they would not be so famous fuqahaa’, men of letters and scientists as 
they are depicted in the noteworthy historical resources. Hence, this resulted 
in making Karbala most reputable after the seventh century of hegira more 
clearly. Therefore, this research has been planned to major  in the educational 
movement of this town from the seventh to the ninth century of hegira.

The framework of education in Karbala, however, could be purely revealed 
through the methods, styles of lessons and lecturing at that time. For instance, 
a treatise was authorized at that time discloses the scientific life there. It was 
Kashf Al- Mahaja the disclosure of reason by Ibin Tawoos. There were also 
many books that might help discover the teaching vision, and they could be 
viewed in the list of references at the end of this article.

Generally, the process of education in Karbala in this identified period of 
research can be summarized as in the following points:-

A:–The schooling stage.
The position of holding lessons in Karbala did not differ from the other 

identical cities. Examining Kashf Al- Mahaja uncovers perfect similarity 
among neighboring towns of Karbala. Thus, early beginnings of education 
starts with a manner called as the Writers or rather the (Preceptor). This stage 
was actually specified for the little boys who join school. After this grade, 
another one starts, named as the Mosques’ Stage in which circles of students 
would receive lectures. This phase could be described as an intermediate 
one. Close to these seminars, there were the circles of Ijtihaad Jurisprudence, 
the students of which like higher students in the academic education today. 
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.h.). who was the grandfather of the Dukhainas house, Al-Nafees Bin Abdu 
Allah (d. in the Sixth Cent .h.), the grandfather of the Nafeeses, from which, the 
man of letters and scholar Abdu Allah Muhammad Bin Abo Al- Qaasim Bin 
Al- Nafees Al-Husseini Al- Karbala،i appeared (23), and the fourth scientist 
was Abo Al- Sa’aadaat Muhammad Bin Abdu Allah (d. in the Sixth Cent .h.). 
The progeny of this house was called the Abo Al- Sa’aadaats. The most 
distinguished scholar of this house was Al- Habeeb Al- Hassan Bin Abdu Allah 
Bin Hamzah Abo Al-Sa’aadaat Al- Husseini Al-Abdili, who was, as mentioned, 
still alive in 707 .h. (24)

The Faa،izes who descend from Sayed Ibraheem Al- Mujaab, was the 
family that born the famous fuqahaa’, scolars and men of letters (25). The 
dean of this house was Sayed Muhamad Bin Muhammad Bin Abo Jafar 
(d. in the Sixth Cent .h.). Another Faqeeh of this house is mentioned in the 
resources, Sharaful Deen Bin Tu،ma Al- Awal (d. 905. h.) who ascended the 
deanship of the Taalibids in Karbala in (895-905 .h.), then the deanship was 
presided by his son after him (26).

Aal- Tarjam, was one of the houses of Karbala that cared of the scholarship. 
This family was Alawid and had already settled in near the holy shrine of Imam 
Hussein (pbuh). The most outstanding theologian of this family was the Faqeeh 
Izul Deen Al-Hassan Bin Tarjam the Alawi Husseini, who was frequently 
mentioned in the references as a member in the group that were assigned 
to work for the Moroccan school in Baghdad in 713 .h. (27). The Fakhaars 
were a branch of the Tarjams; they elected Fahkaar Bin Ahmad Al- Mansoor 
Al- Musawi Al- Haa،iri as their dean. (d. in the Sixth Cent .h.). Beside his job as 
a scholar Fakhaar Bin Ahmad worked as a genealogist. This religious man had 
two sons, both became fuqahaa’ later on. One Sayed Ma،d Bin Fakhaar (d. in 
the Sixth Cent .h.), second, Abul Hameed Bin Fakhaar Bin Ahmad (619 .h.) 
who were skilful narrator (28). In addition, one of the Tarjams family, Shamsul 
Deen Fakhrul Ulamaa’ Fakhaar Bin Mad Bin Fakhaar Al- Musawi (d.630 .h.), 
was a great scientist, Faqeeh and also the master of the great investigator, 
Abo Al- Qaasim Al- Hilli (d. 676 .h.) (29). Another member of this family was 
Jalaalu Al- Deen Abdul Hameed Bib Fahkaar, who was mentioned to be alive 
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Tawoos (d.693 .h.) (18) as well as the Alama Al- Hilli Al- Hassa Bin Yousif (d. 
726 .h.) established many lessons in the holy shrine of Imam Hussein (pbuh). 
Furthermore, Al- Hilli taught and trained Rasheedul Deen Ali Bin Muhammad 
Al-Aaawi in 705 .h. and awarded him an authorization of lecturing. Then, it 
was reported to have Al- Aawi composed a book, Nahj Al- Mustarshideen 
Fi Usool Al- Deen the Method of the Prudent in the Fundaments of Faith at 
the Husseini threshold simultaneously in the beginning of his lessons in 705 
.h.(19) Similarly, Faqeeh Hameedul Deen Abdul Muttalib Bin Majdul Deen 
Abo Al- Fawaaris Muhammad Al- Hilli (d. 754 .h.) hold lessons in Karbala 
at the same place and many learners took knowledge from him there. So, 
Al- Shaheed Al- Awal The First martyr, Muhammad Bin Macki Al-Aamili (d. 
789 .h.) was one of the scholars who were educated by Abo Al- Fawaaris 
Muhammad Al- Hilli at this school, as was mentioned in 19th of Ramadhaan 
751 .h.(20).

Ali Bin Al- Khaazin Al- Haa،iri (d. 793 .h.) could be considered as the 
remarkable Faqeeh and the master of the Faqeeh Fahad Al-Hilli who could 
transfer the theological school Karbala to the level of chiefship along his life 
time up to his death in 814 .h. one of the most eminent treatises of Ibn Fahad 
Al- Hilli was Al-Muhathab Al- Baari Fi Sharh Al- Manaafi،, The Corrected Way 
in the interpretation of Profits. (21)

In the ninth century of hegira, the Faqeeh Ali Bin Al- Hassan Al- Kaf،ami 
Al-Aamili gained big fame in knowledge and theology. He wrote down Al- 
Misbaah The Lamp in 895 .h. and Al-Badeehia The Intuition besides other 
books. (22)

In as much as relation with the families, whatever, number of them adopted 
and supported science in Karbala town as the Zaheeks which descends from 
Sayed Yahyah Bin Masoor Bin Abo Al-Haarith Al-Musawi. The first personality 
of this house, Muhammad Bin Abo Al-Haarith Bin Ali (d. in the Fifth Cent. 
h.) become well- known scholar and worked as genealogist in the Karkh of 
Baghdad and then moved to Karbala and had a family, four members of it 
became virtuous Fuqahaa’ in Karbala. They were Abo Al-Harth Muhammad 
Bin Abdu Allah, the Faqeeh Ali Al- Haa،iri Bin Abdu Allah (d. in the Sixth Cent 
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around the Neel streamlet at first, and then expanded to the lands of Hilla 
which was founded in 495. h., Karbala gained the interest and care of the 
princes of these districts.

Meanwhile, Karbala got a high cultural position, particularly when some 
scientists’ families paved the way to the establishment of a scientific school 
in Karbala later on. This school reached the climax in the first half of the 
ninth century of Hegira, precisely at the time of Ibin Fahd Al-Hilli (d. 841.h.). 
Henceforth, one of the outstanding Fuqahaa’, Abo Al-Qaasim Hameed Bin 
Ziyaad Bin Hamaad Al- Naynawi (d. 310.h.), who is regarded as the pioneer 
of the scientific movement in this town at that period, became activist in that 
school. He produced a number of compilations, as his treatise Al-Jaam،i Min 
Anwaa، Al-Shar the comprehensive of all kinds of evil, Al-Khums the fifth and 
Fadhlul Ilm Wa Al-،Ulamaa’ the favor of the science and of the scientists, and 
other books (10). Additionally, a paramount Faqeeh, Jafar Bin Muhammad 
Bin Ibraheem Al- Aabid (d. in the Fourth Cent .h.) appeared in Karbala as so 
leading scientific personality that a Sheikh such Al-Mufeed, taught science on 
behalf of him in Baghdad in 360 .h. and was, indeed, granted an authorization 
of science by him (11). In addition, there were prominent scientists in the 
sixth century of hegira as Sheikh Hishaam Bin Ilyas Al- Haa’iri (d. 490.h.) who 
compiled Al- Masaa’il Al- Haa’iria the haa’irid cases (12), and also the Faqeeh 
Sayed Abo Jafar Ahmmad Bin Ibraheem(13) and Sheikh Muhammad Ali Bin 
Hamza Al- Iqseesi (14).

In the later Abbasid age, specifically in the end of the sixth century and the 
beginning of the seventh century of hegira, the school of science at Almadeena 
activated and came in a new stage of vigor. This was incarnated by great noble 
fuqahaa’ as Sayed Fikhaar Bin Ma،d Bin Fikhaar (d. 630.h.) . He was really a 
virtuous, man of letters and produced many treatises (15). The same could be 
said on his son, Sayed Abdu Allah Hameed Bin Fiqhaar (d. 650 .h.) who was 
ascetic and a narrator scholar as well.(16). Sayed Redha Al- Deen Ali Musa 
Bin Tawoos (d. 664 .h.) also delivered lectures in Karbala for about three years 
in the two holy shrines (17).The Faqeeh Sayed Abo Al- Fadha،il Ahmad Bin 
Musa Bin Tawoos (d. 693 .h.) and his son Giathul Deen Abdul Kareem Bin 
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the Alama scientist Ibin Fahad Al-Hilli (d.841.h.) who could educate a number 
of Fuqahaa’ jurisconsults, most of whom were masters of science.

Yet this school was preceded by another one that had been headed and 
administered by the Faqeeh Al-Hussein Bin Yousif Al-Hilli ( d.7126 .h.) who 
set up lessons and delivered lectures at Imam Hussein’s holy shrine. This 
case had been temporary and over by his return to Hilla.

Anyway, before searching in any scientific movement in Karbala, a 
summary on the evolution of Karbala’s scientific schools and professors who 
taught there must be given.

Obviously, the historical accounts show that early lessons of study were 
held by Imam Jafar Bin Muhammad Al-Saadiq (pbuh) when he came to 
Karbala, definitely to his ancestor’s holy shrine of Imam Hussein, as pilgrimer, 
at the time of the Abbasid Caliph, Abu Jafar Al-Mansur (136-158 .h.).

Accompanied by his household members and a number of his companions, 
Imam Jafar Al-Saadiq (pbuh), initiated giving people knowledge there. This 
motivated the loyal folks from the nearby spots to come to listen to his talks. 
After Imam Jafar Al-Saadiq (pbuh) left home at Hijaz, the Shiites of Karbala 
took the place of his temporary residence as a center for science (4).

However, one of the brilliant Fuqahaa’, Sheikh Uthman Bin Issa Al- Kufi 
Al- Aamirri (d. 200 .h.) (5), as has been reported in the available resources, 
inhabited Karbala and wrote down many compilations, commandments and 
cases (6). Thereafter, another Faqeeh, Sayed Ibraheem Al- Mujaab(7) (d. in 
the Third Century of hegira) appeared. He was one of the paramount Fuqahaa’ 
who descend from the Alawid houses in Karbala. He gave his lessons in the 
holy shrine of Imam Hussein (pbuh), and when he passed away, he was burried 
in the western north of the yard of that holy shrine of Imam Hussein (pbuh). 
Hence, there is a wing in that holy shrine which is still known by his name (8).

In the fourth and the fifth century of Hegira, Karbala rose as one of the 
notable towns of central Iraq. It extended to contain fairs, streets and quarters 
with an increasing size of population. In the Buwayihid and Seljukid eras, 
Karbala appeared as a pure urban settlement (334-590 h.) (9).

After the upgrowth of Beno Miziad Princedom Emirate in the territories 
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The post- Taff battle urban history goes back to 66.h. when the loyal 
immigrants started to head towards the place of it, Karbala, for inhabitation. 
Their houses were built of clay bricks and palm tree stems for roofing. These 
stems were brought from the regions surrounding Imam Hussein’s holy shrine 
(2), especially from Nineveh and Al-Ghadhiriyah which were areas of intensive 
palm trees.(3)

In fact, extending Karbala remained related to the Umayyad and Abbasid 
Caliphs’ policies. Besides, the growth and the enlargement of the city stayed 
slow and stories of its population suffered from concealment because of the 
government’s ways of forcing the chroniclers to ignore the history of this town. 
Hence, the information about it cannot be accurately gained. This coerce is 
particularly seen in the history of the different economic and social activities 
of Karbala. Consequently, these anecdotes which are sporadic here and there 
in the various resources and which shed lights on the public life of Karbala in 
the medieval age, has become difficult to be gained and understood by the 
researchers, in that, most of them did not major in its history of education in 
particular.

In view of the vague modality, styles and ways of education at that time, 
gathering and analyzing information in this side entails deliberation and 
precision to judge the available evidences and texts. This method would 
enhance our hypotheses of an education movement in Karbala that answers 
other counterparts as Baghdad, Kufa and Hilla, in the Abbasid period at most. 
But it is worthily to notice that the educational level in Karbala was lesser than 
that one in these cities since its establishment moment down to the eighth 
century of Hegira.

The schools of Karbala did not have prominent Fakih Jurisconsult in the 
early times, so, it could be said that the scientific scale therein was intermediate 
or rather more less than intermediate. Certainly, this could be attributed to the 
policy of Umayyad and Abbasid states which, as it has been mentioned, had 
already aimed to strict the scientific abilities of this town.

The ninth century of Hegira witnessed an emergence of earnest school 
emulating the schools of the neighboring cities. This school was headed by 
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Introduction
Karbala town was known in the ancient times as a group of Babylonian 

villages as one of the researchers has said: “ Karbala as a word is derived 
from a compound word (Koor Babil) which means the villages of Babylon. The 
history of the these gatherings of villages denote that the location of this city 
witnessed, from so old period of time, an urban movement accompanied by 
variable attempts of education either for the necessary expertise of life or for 
learning the symbols of reading and writing that appeared in Mesopotamia.

This research has been built on some hypotheses that we have managed 
to state the style of the educational movement of Karbala and its process 
in the medieval Islamic era, especially when Iraq became part of the Islamic 
lands. Therefore, it could be said that Karbala emerged as a thinking and 
human center in 61 Hegira (H) after the notable Taff battle. In that war the 
Mohammedan call was purely regenerated in the biography of Imam Hussein 
(peace be upon him. pbuh). His claim sparked a constant human revolution of 
reform which still terrifies the tyrants even nowadays.

It is worthily to say that inspite of those great reforms and the high symbolism 
of Karbala city, but this town did not get a historical writing in as much as the 
level of the incident. This undoubtedly could be attributed to the intentions 
of the Umayyad and the Abbasid rulers to ignore any shred of historical 
mention to this city and its opposing roles using all forms of inducements and 
intimidations. In addition, those Umayyad and Abbasid governors established 
military and police check points in the outdoors of this town to prevent the 
people, who used to pilgrim the holy shrine of Imam Hussein (pbuh), from 
entering Karbala.

These measures were probably caused by the government’s fears of 
the psychological resolution of those pilgrims who could have exhausted 
the efforts of the despotic rulers during both of the Umayyad and Abbasid 
reigns (1). The activity of those opponents scarcely disappeared in Karbala 
and its outskirts, and a good researcher could use some historical accounts 
or anecdotes to understand the episodes of 61.h. despite the fact that these 
events subjected to the authority’s method of historical writing at that time.
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Abstract.
This study could be considered as vertical research since it sheds 

lights one side of what so called the history of towns, the cultural history. 
Above that, this research has been devoted to search one part of that 
cultural history, the history of education in only three centuries, the 
seventh, the eighth and the ninth of hegira. It traced back the early aims of 
education and then their brilliance into boards of education and schools. 
Finally, the study highlighted the theological nature of education in this 
city and the role of the religious men who exercised and supervised the 
teaching process there. Furthermore, it showed and detected the size, 
kind and the prevailed teaching methods at that time.
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الملخ�ص
من  واح��دا  جانبا  يتناول  كونه  العمودية  بالدراسة  البحث  هذا  يتسم 
الى  الثقافي. بل وذهب  التاريخ  المدن، وهو  بتأريخ  جوانب مايصطلح عليه 
المتنوعة وهو  الثقافة  افرع  من  واحد  فرع  دراسة  الى  اذ عمد  ذلك  من  ابعد 
الجانب التعليمي الديني في مدينة كربلاء في غضون ثلاثة قرون فقط وهي 
المبكرة  المراحل  السابع والثامن والتاسع للهجرة. فسلط الضوء على  القرن 
للتوجهات التعليمية لتلك المدينة ثم تبلور تلك التوجهات الى مجاس للتعليم 
فأبرز طبيعة الدراسة التي غلبت عليها الصبغة الدينية وكذلك اهم العلماء 
الذين مارسوا التعليم واشرفوا عليه وطبيعة المناهج التعليمية السائدة آنذاك.
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