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ADAB AL-RAFIDAYN, VOL.(75) 2018/1440
Translation of Some Worldly Punishment
Expressions in Al-A2raf Surah into English

Quixote
Asst. Lect. Khawla M. Jamil Al-Habbal*

Asst. Lect. Anwar Abdul-Wahab Jasim*
YoV E/o/V o]l U \EREIAAR T S F TP
Introduction

The notion of <= /3Igab/ "punishment" often correlates
with that of <l /Bawab/ "reward"- in that the building of the
individual and society in Islam is based on the balance of the
behavior-control. These two notions are expressed by different
lexical items, sometimes showing degrees of synonymity.
Therefore, the Glorious Qur'an varied in using the expressions
referring to worldly punishment (Al-Luhelbl, 1995:180).

The Glorious Qur'an is revealed in Arabic and consequently
it involves expression can have a range of meanings specific to
Arabic depending on the context.

Since this paper aims to study the expressions of worldly
punishment in the Glorious Qur'an and to examine the problems of
translating them in some Ayas of the Qur'an, it is found important to
present firstly a brief review of the notion of punishment in the
Qur'anic texts and the types of the worldly expressions. In order to
achieve the above mentioned aims, the study hypothesizes that there
IS no one-to-one correspondence between the two languages, as far
as the expressions of punishment in Arabic and English are
concerned.

Concept of Punishment in the Glorious Qur'an

Linguistically, the Arabic equivalent for the English term
"punishment"” is />Iqab/ derived from the verb <8e "to punish”
someone for some misconduct (Ibn Manzir, 1994:619).

Terminologically, Al-Farahidl (2003:195) explains that
/>uqiiba/ means penalizing someone as a consequence of his/her
wrongdoing.

" Dept. of Translation / College of Arts / University of Mosul .
" Dept. of Translation / College of Arts / University of Mosul .
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Translatlon of Some Worldly Punlshment Expressmns in Al-A2raf Surah mto

The form of punlshment in the GlorlouS Qur an is used in the
context of evil-doing as a reference to what is destined for a human
as a recompense of his deeds which are combined with his
intentions (Al-tha»allbl, n.d.:317).

Yahya (1987:631) mentions that the noun /?Iqab/
"punishment” in the Meccan Ayas is combined with the penalty in
the hereafter, because these Ayas emphasize to a great extent the
destruction of the values of the pre-Islamic period which is based on
materialistic life, arrogance and transgression. Therefore, these
Ayas promote the values of faith in the souls.

Al-Asbahanl (n.d.:509) states that "the form of punishment
occurs in the context of torment", as in the following Aya:

"lie Ga LA XY G (V8 ioa)
Each one of them disbelieved the Apostles, wherefore my
punishment became inevitable (Kassab, 1987:798).

Abdul-Qadlr (2005:115) states that "causing fear of
punishment and making desire of reward comprise a correlative
image. Their occurrence in succession is what the Glorious Qur'an
expression calls for. The context deals with the believers and
disbelievers together, in that it comprises a consistent unit of
significations and meanings, in which someone recognizes the state
of people of Paradise as well as the state of other people of Hell
depicting their deserved punishment for what they had done in their
earthly life".

Synonyms of Punishment

For Al-Razl, synonymy is "the single expressions which
refer to one thing with one meaning" (cited in Omar, 2006:216).
Palmer (1981:59) explains that synonymy is used to mean
"sameness of meaning". In the same vein, Waldron (1967: 56) states
that synonyms are rarely exact equivalents. The implicative method
is not self-sufficient, since any instance of a word's use may reveal
only part of its complete range. To Lyons (1981: 148), lexemes are
completely synonymous, if and only if, they have the same
descriptive, expressive and social meaning (in the range of contexts
in question). They are absolutely synonymous, if they have the same
distribution and are completely synonymous in all their meanings
and contexts.
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It is recognized that complete synonymy of lexemes is almost
rare in natural languages and absolute synonymy IS probably
restricted to highly specialized vocabulary as in "caecitis™: 'typhlitis’
(meaning “inflammation of the blind gut"). Yet, as is unanimously
agreed, there is no total synonymy; that is, words denoting the same
referent have other shades of meaning which are not considered as
identical synonyms to the original lexeme. There are some
expressions which are used in the Glorious Qur'an giving the
meaning of punishment, as many interpreters explained such as
/dzaza'/ "recompense" and /hlsab/ "chastisement".
1. ¢!~ /dzaza'/ "recompense” is one of the expressions which is
used in the Qur'an to give the meaning of penalty besides other
meanings (Ibn-Dureld,1994: 223), for example:
"4y 5adTe sl Jarg Gag" (VYT selull)
He who does evil shall be punished (Kassab, 1987:156).

Yahya (1987: 840) explains that /dzaza'/ could be used in the
good and evil senses and that the context plays an essential role in
determining that. Abu-Hayyan (n.d.: 93) mentions also that one of
the dominant uses of 'recompense’ in the Qur'an is in the contexts of
Good and Evil, where it signifies reward of the righteous deeds and
punishment of the evil domgs as for example in:
"wmwmdsg)g@;\ AST Agl de ) G (V0 :ak)

Verily the Hour is coming; | am about to reveal it, that each soul
shall be rewarded according to its deeds Kassab (1987:527).

2. <l /hlsab/ "chastisement": Linguistically, it is one of the words
that has many significations, one of which is the meaning of
punishment in the Glorious Qur'an (Al-Fabarl, 1972:11). The
following Aya is a good example:
\LMDMQM\A&MJ}L@.\J‘}Q\uAk_\.\c‘\_l‘)SuAu.i\S}"" (/\éM\)
Many were the cities that had rebelled against their Lord's
Injunctions and against His Apostle then we brought them to very
severe account (Kassab, 1987: 1031).

Yahya (1987: 118) explains that the severe penalty is the one
by which Allah brings wrong-doers to account, neither forgiving nor
leaving them behind.

The Linguistic Differences among Punishment, Torment, Pain
and Fear
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Translation of Some Worldly Punishment Expressions in Al-A2raf Surah into

There are dlfferent Words WhICh express the meanlng of
punishment, but there are some subtlties among them both
linguistically and rhetorically. They are as follows:

1. @l /7a0ab/ "torment": Al-»askarl (1981:364) distinguishes
between punishment and torment saying that "punishment predicts
deserving. It is called punishment because the doer deserves it after
his doing, but torment could be either deserved or not". Al-Fayyaml
(1912: 398) states that torment refers to every painful punishment
and it is borrowed for torture. The following Aya is illustrative:

M) s HaRA by 2aRaa M (8 L aed il 2l A GR Ly YY :Ja) (
And God was not to torture them and (while) you are in (between)
them, and God was not torturing them and (while) they are asking
for forgiveness (Ahmed and Ahmed, 1995:117).

2. &l /alam/ "pain": Al-Asbahanl (n.d.: 343) states that punishment
Is distinguished by torment, while Al-»askarl (1981: 354) explains
that torment is to be restricted to bodily pain, because torment
means the continued pain, but pain is either continued or not. Thus,
the mosquito's bite is a pain and not a torment. Yet, if it will be
continued, one may say "The mosquito tortured me tonight".
Therefore, every torment is a pain but not every pain is a torment.

3. b /ba's/ “suffering": Al-Farahldl (2003: 179) shows that
"punishment is the result of every bad deed and its end". The word
/ba's/ could be associated with using weapons and may be used in
fearful situations metaphorically (Al-»askarl, 1981: 89).
Punishment Expressions in the Glorious Qur'an

Al-Balkhl (1975: 10) explains that the expressions which
have the meaning of punishment in the Glorious Qur'an are (23). He
shows that each expression has a certain signification which is
different from other ones. Although there is a similarity between
words in form and meaning, there are subtle differences in the
Glorious Qur'an, since it uses each word in its context. Some of
these expressions are mentioned below:

3 "harm”, 330 "taste”, s s "badness", =y "wind", BERA "flood",
Aada “cry”. for example the following Aya:

"ol e Aa0EAl) (..@s;\_a." VY aall) (
When the [formidable] cry took them by surprise at sunrise (Kassab,
1987: 437).
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Al-Luhelbl (1995: 80) divides the worldly punishment
expressions into two main groups:
1. The sensible worldly punishment expressions: They include what
happens, which is felt by human beings through different means
first of which are the human five bodily senses. Therefore, he calls
these events "sensible” and they occur only materially. They are
divided into two types:
a. Natural expressions: which can be attributed to nature and its
different cosmic phenomena and to the creatures whom Allah
torments just by means of these phenomena. The expressions of this
kind are many; for example (¢ "drowning”, Ja “lice", a3
"destroyed™ and daclia “stunning blow", as in the following Aya:
"J}u e iacla d.mus\.m eS.Um\ dss" Y aLas)
Say to them "l am warning you against a stunning blow like the one
[which had destroyed] 'Ad and Thamud" (Kassab, 1987: 845).
b. Unnatural expressions: which are not attributed to nature but they
occur by other material means such as : & "ruin", <liis "hardship",
ok "obliteration™ and o> "prison” (Al-Luhelbl, 1995:108) as in
the foIIowmg Aya:

);:1..4]\ Cro LUS.J) u.\;.u.ﬂ"" (Y'Y s g)
He shall surely be imprisoned and humiliated (Kassab, 1987:388).
2. The moral world punishment expressions: They include what the
mind realizes of punishment that has a relatlon with the
psychologlcal horrifying aspects such as : «e’y "terror”, <A
"failure", == "humility", 33 "humiliation” (Al-Luhelbl, 1995: 140)
as |n the foIIowmg Aya:
Ju;dsuuj\}um\} (V0 an) )

Then they asked [Us] for support, and failure was the lot of every
mighty and obstinate [unbeliever] (Kassab, 1987: 421).
The Translation of Qur'an

Al-Zarganl (n.d.: 123) states that the Qur'anic text itself is so
difficult that the exegesis plays a great role in rendering it. This
being the case, translation as a device cannot replace the
understanding of meaning especially if we take into account that
Allah Almighty has three main aims behind revealing His Book: to
be guidance for humans and the jinn, to be a miracle supporting
what Mohammed (P.B.U.H.) calls for; and for the Muslims to
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Translation of Some Worldly Punishment Expressions in Al-A2raf Surah into
i i A ect, Khawla M Al-HabbalA ect Anwar A, \\ 10

by reciting His HoI s(cited in Amd, 2006

nalisnQuixote
worship Allah
61).

Asad (1980: 6) also explains that the Qur'an is unique and
untranslatable-a fact that has been pointed out by many earlier
translators and by all Arab scholars. But although it is impossible to
reproduce the Qur'an as such in any other language, it is nonetheless
possible to render its message comprehensible to people who do not
know Arabic at all.

Therefore, the translation of Qur'an is a very difficult task,
because this book is revealed by Allah and its language has
surpassed perfection in Arabic.

Data Analysis and Discussion

To determine the appropriateness of a translation, the existence
of some criteria assumes a theory of translation (Leung, 2004:89). To
meet this requirement, Newmark's (1988) semantic and comunicative
approach has been adopted since this method is more accurate than
others when dealing with translating the Glorious Qur'an due to its
broad flexibility.

Five Qur'anic Ayas of Al-A»raf Surah along with six translations
of each have been chosen. Interpretation and discussion of the
translated Ayas have been included as well. Six translators have been
randomly chosen for the data. Utilizing tables will help the reader to
have a clear vision of the data including worldly punishment
expressions, their types, TLT rendering and translation method.

The analysis is based on Al-Luheibi's (1995) division of worldly
punishment expressions; 1) the natural sensible worldly punishment,
2) the unnatural sensible worldly punishment, 3) the moral worldly
punishment.

The study has been selective in analyzing some Ayas of Al-
Anraf Surah, since they cover the divisions mentioned above. Those
Ayas are divided as follows: one Aya is found for the natural sensible
worldly punishment, two for unnatural sensible worldly punishment,
and two for the moral worldly punishment.

SLT (1)
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T S G 15 & 15 A B TE K g8 0l Gt o5 "
AR B N NT P APEIP RS

Interpretation

The expression ik /zulla/ refers to the Mount of Altur when
uprooted as if it had been a canopy. This event reflects the natural
sensible punishment mentioned above. 1bn >Ashiir ( n.d: 164) states
that shaking the mountain over them (the children of Israel) and
then lifting it, possibly would be as a reference to an earthquake.
This surah differs from other stories related to Mose's people, in that
it is the most important event ever happening as it took place at the
time of the revelation of the law (the tablets) to Moses to be an
object-lesson for them, and consequently, for all believers in God,
of whatever community or time. They thought that the mount was
going to fall on them. This event happened due to their sins, so as to
make them hold firmly to what God Has given them.
TLT:
1.When we uprooted the mountain, lifting it above them like a
canopy, and they thought it was about to fall on them: ‘Seize hold
vigorously of what we have given you and remember what is in it, so
that hopefully you will have taqwa.’
(Abdalhaqqg and Aisha Bewley, 1999:156)
2.And (remember) when we raised the mountain over them as if it
had been a canopy, and they thought that it was going to fall on
them. (We said): “Hold firmly to what we have given you [ i.e. the
Taurat (Torah], and remember that which is there in (act of its
commandments), so that you may fear Allah and obey Him”.
(Al-Hilali and Khan,1996:223)
3.When we shook the mount over them, as if it had been a canopy,
and they thought it was going to fall on them (we said): “Hold firmly
to what We have given you, and bring (ever) to remembrance.
(Ali AY., 1991:394)
4.We suspended the Mountain over them as thought it were a
shadow (they feared that it was falling down on them) and said:
‘Hold fast to that which We have given you and bear in mind what it
contains, so that you may keep from evil.’
(Dawood, 1974:260 )
5.And when we shook the mountain over them, as though it were a
shadow, and they thought it would fall upon them (saying), Take
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Translation of Some Worldly Punishment Expressions in Al-A2raf Surah into

ye What We have given you W|th flrmness and remember What IS
therein; haply ye may fear.'

(Palmer,1880)

6. And when We shook the mountain above them as if it were a
canopy, and they supposed it was about to fall on them: 'Take
forcefully what We have given you, and remember what is in it;

haply you will be god fearing.’
(Arberry, 1955)

Table (1): Analysis of SLT (1) and TLTs

SLT | Expression of | Type of | TLTNo. | TL Semantic Communicative
No.l | SL Worldly | punishme rendering | Translation Translation
Punishment nt
1 Canopy +
:t!:'s’ Natural | 2 Canopy +
s Sensible | 3 Canopy | +
da Worldly | 4 Shadow _ _
pale Punishm
als ent
Al 5 Shadow | _ B
53
j 6 Canopy |+ ~
Discussion

As far as the adopted method is concerned, the first three
translators along with Arberry(No.6) have, to some extent,
transferred the meaning of the concerned expression semantically.
Rendering il /zulla/ into “canopy", referring to the mountain to be
uprooted and lifted over them all at once, involves the meaning of
constriction and hardship. As for Dawood(No.4) and Palmer(No.5),
their renditions are inadequate as they have not created the same
effect on the TT readers as the ST actually has . This is because Al
/zullah/, being rendered to "shadow" as a means to reflect the
signification of a natural punishment, does not reflect such a high
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degree of fear and horror. Thus, It Is believed that the semantic
renditions are the appropriate ones.

sLt(

"G sail 2y Bl WL 2eml o) ol Jal (alal ) (A al eI

Interpretation

o /ba's/ in this Glorious Aya depicts unnatural sensible

worldly punishment. Suddenly, when people feel completely secure
and at ease, and unaware of any danger that may threaten them, they
might be overwhelmed by God's punishment by night while they are
asleep. Who can escape God's plan, and who can feel themselves
outside it except those who are seeking their own ruin? (lbn >Ashir
, N.d.:20)

TLT:
1 - Do the people of the cities feel secure against our violent force
coming down on them in the night while they are a sleep?
(Abdalhaqg and Aisha Bewley, 1999:147)
2- Did the people of the towns then feel secure against the coming
of our punishment by night while they were asleep?
(Al-Hilali and Khan, 1996:213)
3.Did the people of the towns feel secure against the coming of our
wrath by night while they were asleep?
(Ali AY., 1991:372)
4.Were the people of those cities secure from our vengeance when it
overtook them in the night whilst they were sleeping?
)Dawood, 1974:254 (
5.Were the people of these cities then secure that our violence
would not come on them by night, while they slept?
(Palmer,1880)
6.Do the people of the cities feel secure Our might shall not come
upon them at night while they are sleeping?
(Arberry, 1955)

Table (2): Analysis of SLT (2) and TLTs
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Enalishouixote Asst Lect Khawla M, J Al-HabbalAsst Lect Anwar AW Jasim
SLT Expression | Type of | TLT TL Semantic Communicative
No.2 of SL | punishment rendering Translation | Translation

Worldly
Punishment
1 Violent force | +

. 2 The coming | + _
QA Gl Unnatural of our
o el Sensible punishment
& Al Worldly 3 The coming | _ +
..... (0 Punishment of our wrath

4 Our _ +
]' vengeance
. 5 Our violence +
5 6 Our might _ +
Discussion

Al- Hilali and Khan(No.2) have rendered the meaning by
shedding light on the expression under discussion semantically. The
other translators have used different wordings which communicate
different, though related, shades of meaning with predominantly
stronger force: 'our violent force ' by (No.l), 'our wrath', 'our
vengeance', 'our violence' and ‘our might' by translators (No.3),
(No.4),(No.5) and (No.6) respectively.

Those expressions mentioned above give the notion of extreme
anger; using great physical force; and acting with all one's strength
and power (Oxford Dictionary of Current English; 1998). Hence,
the communicative renderings are believed to be more appropriate
than the semantic renderings.

SLT (3) , ,

OAT :GlelN) " G seang gk 8 22 555 A0 (ool D8 & JLa) (e "

Interpretation

b /tagha/ gives the notion of transgression; consequently ,

Allah's
(The Almighty) punishment will come sooner or later, in one way or
another, due to their bad deeds. Being distracted because of their
sins indicates the unnatural sensible worldly punishment reflected
by this Aya of the second type. Ibn »Ashir, ( n.d.:199) shows that
this is the natural law instituted by God (Sunnat Allah), so as to say,
iIf God's light is removed, the best of the transgressors can only
Os¢ex /ya?mahiin/, which means 'wander hither and thither, like
blind due to their distraction'. That is not an act of 'predestination’
but a result of their own choice.
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TLT:

1. If Allah misguides people, no one can guide them. He will abandon
them to wander blindly in their excessive insolence.
(Abdalhaqg and Aisha Bewley, 1999:186)
2.Whomsoever Allah sends astray, none can guide him, and He lets
them wander blindly in their transgressions.
(Al-Hilali and Khan, 1996:225)
3.To such as Allah rejects from His guidance, there can be no guide:
He will leave them in their trespasses, wandering in distraction.
(Ali A.Y., 1991:398)
4.None can guide the people whom Allah leads astray. He leaves
them blundering about in their wickedness.
)Dawood, 1974:262 (
5.Whom God leads astray there is no guide for him! He leaves them
in their rebellion, blindly wandering on.
(Palmer,1880)
6.Whomsoever God leads astray, no guide he has; He leaves them in
their insolence blindly wandering.
(Arberry, 1955)
Table (3): Analysis of SLT (3) and TLTs
SLT Expression Type of | TLT | TL rendering Semantic Communicative
No. 3 of SL | punshment No. Translation Translation
Worldly
Punishment
1 He will abandon them | _ +
to wander blindly .
2 and he lets them | _ +
Jl.m o Unnatural wander blindly
b I Sensible 3 He will leave them | _ +
a4 g Worldly | | ... wandering in
P SLT Punishment distraction.
o 4 He leaves  them | _ +
Qs blundering about
4: 5 He  leaves  them | _ +
T | e blindly
wandering on.
N 6 He leaves  them | _ +
% ...... blindly
wandering.
Discussion

All the above translators tend to refer to the various means of being
'blindly distracted’, due to being far away from Allah's (The Al-
Mighty) guidance. As is always the case with translating the
Glorious Qur'an, it is an arduous task to achieve the same degree of
excellence in any TT. So, the translators have rendered the meaning
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Translation of Some Worldly Punishment Expressions in Al-A2raf Surah mto

communlcatlvely, reflectlng the force of the message Belng S0,
adopting the communicative rendition, as to say, meets the required
meaning.

SLT (4)

& otans 181K Y oA G ?@JL«:\ Gl 55aY) el Gl i3 aally v
(\ £V Gl e YY)
Interpretation

This Aya indicates the third type of the worldly punishment,
that is , the moral one. Ibn 2Ashiir (n.d.:107) states that vain are the
deeds of those who disbelieve and reject God's signs, proofs,
evidence, etc. and the meeting in the Hereafter; meeting in the sense
of its being a pre-ordained fact. Will they be repaid except for what
they did? The disbelievers will agonize all this pain deep inside
because of their bad intentions and behaviour.
TLT:
1.As for those who denied Our Signs and the encounter of the
Akhira, their actions will come to nothing. Will they be repaid
except for what they did?
(Abdalhaqg and Aisha Bewley, 1999:152)
2.Those who deny our Ayat ( proofs, evidences, verses, lessons,
signs, revelations, etc.) and the Meeting in the Hereafter ( Day of
Resurrection, ), vain are their deeds. Are they requited with
anything except what they used to do ?
(Al-Hilali and Khan, 1996:218)
3.Those who reject our signs and the Meeting | the Hereafter- vain
are their deeds: can they expect to be rewarded except as they have
wrought?
(Ali AY., 1991:386)
4.‘Vain are the deeds of those who disbelieve in our signs and in the
life to come. Shall they not be rewarded according to their deed?’
)Dawood, 1974:258 (
5.But those who say our signs and the meeting of the last day are
lies,--vain are their works: shall they be rewarded save for that
which they have done?
(Palmer,1880)
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6. Those who cry Ties to Our signs, and the encounter in the world to
come — their works have failed; shall they be recompensed, except
according to the things they have done?

(Arberry, 1955)

able (4): Analysis of SLT (4) and TLTs

SLT Expression | Type TLT | TL rendering Semantic Communicative
No.4 of SL | punishment | No. Translation | Translation
worldly
punishment
1 Their actions will | _ _
come to nothing
u-'-\SU 2 Vain are their | + B
LBl T 8 Moral deeds
il worldly 3 Vain are their | + B
3 AY) punishment deeds
Shd 4 Vain are their | + _
----- e deeds
5 Vain are their | + _
works
J 6 Their works have | _ _
) failed
Discussion

Abdalhaqq and Aisha Bewley(No.1) as well as Arberry (No.6)
provided the communicative renderings "will come to nothing™ and
"have failed" as equivalents to the verb X~ /habita/ respectively.
The simple structures they used have deprived the TT reader of the
strong effect of this verb. So, their renditions lack the spirit of the
source ST, and, are therefore somewhat inadequate.

As for the other translators, they have rendered the same verb
semantically and are more forceful in foregrounding the adjective
"vain" in the sentences " vain are their deeds/works". To add,
Dawood (No.4) has foregrounded the whole sentence putting it at
the beginning of the English version of the whole Aya which adds
more force to it. It is believed that the semantic renderings are more
appropriate than the communicative ones.

SLT (5)
(\/\V u\)c\}\) " UJAM\}IQ_LIAUA&JMLU\JM ‘).\.ASu.\.ﬂ\} "
Interpretation
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This Aya, too, refers to the third type of the moral worldly
punishment. While the unbelievers enjoy ease and a sense of
security, and are unaware of any danger that may threaten them, We
will gradually seize and approach them to punishment in ways they
don’t perceive (Ibn 2Ashiir , n.d.:190) .

TLT:

1.But as for those who deny Our Signs, We will lead them, step by
step, into destruction from where they do not know.

(Abdalhaqg and Aisha Bewley, 1999:157)

2.Those who reject our Ayat (proofs, evidences, vee, lessons, signs,
revelations, etc.), We shall gradually seize them with punishment
in ways they perceive not.

(Al-Hilali and Khan, 1996:224)

3.Those who reject our signs, we shall gradually visit with
punishment, in ways they perceive not.

(Ali AY., 1991:397)

4. As for those that deny Our revelations. We will lead them step
by step to ruin, whence they can not tell;

)Dawood, 1974:261 (

5.but they who say our signs are lies, we will bring them down by
degrees from whence they know not.

(Palmer,1880)

6.And those who cry lies to Our signs We will draw them on little
by little whence they know not

(Arberry, 1955)
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Table (5): Analysis of SLT (5) and TLTs

SLT No. | Expession TLT
(5) of SL | Type of | No. TL Semantic Communicative
worldly punishment rendering Translation | Translation

punishment

1 We will lead | +
them step by
step into
destruction

Gllly Moral 2 We shall | +
[ PR PAT worldly gradually
e S punishment seize  them
RE) with
punishment

3 We shall +
gradually
visit with
punishment

4 We will lead | +
them step by
step to ruin

5 Will  bring
them down
by degrees

6 We will
draw them
3 on little by
~ little

Discussion

This Aya connects with the obligation, laid down in the
preceding two Ayas (180,181) to follow God's revealed messages.
(Ali, A.Y.1991)

Abdalhaqq & Aisha Bewley (No.1), Al-Hilali & Khan (No.2),
and Dawood (No.4) have reflected the meaning of the verb z._»
/daradza/ "to seize/lead gradually into some place, action, etc."
Thus, they managed, adopting the semantic method of translation, to
create such an effect of the TT reader by showing the image of how
to seize the unbelievers gradually with punishment.

As for Ali, AYY. (No.3), his rendition of the concerned
expression to "visit", though communicative, does not create such
effect on the TT reader. Palmer (No.5) and Arberry (No.6) have not
mentioned explicitly the meaning of punishment, ruin, destruction,
etc. when rendering the verb under discussion. Thus, their
translations are inappropriate.
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The study finds that (66%) of the translators rendered the
expression which indicates the natural worldly punishment
semantically. Thereby, they have succeeded top reflect the
significations of a natural punishment. whereas (33%) of the
renditions were inappropriate.

As for the overall renderings of the expressions of the unnatural
sensible worldly punishment, (9%) were semantically oriented,
(91%) communicatively, and nil inappropriateness. Expressions of
moral sensible worldly punishment took a different direction; (58%)
of renditions were semantic, (8%) communicative and (4%) were
inappropriate. The communicative renderings are believed to be
more appropriate than the semantic ones.

The above outcome asserts that none of the available English
versions conveyed the meaning of Allah's words in a way that
fulfilled our needs. Hence, when reading the existing translations,
although the meaning came across, the language always seemed to
get in its way as it is human words.

Conclusion

As regard to the preceding discussion, rendering Qur'anic Ayas
by using the usual words in order to create in the TL readers the
same effect as the SL does on the readers is a far-reaching goal
since the Qur'an is a divine text revealed by Allah (The Almighty)
to his Messenger Muhammad (P.B.U.H.). Thus, transference of
meaning is mostly used by translators. Lack of equivalence is a
difficulty which the translators face. Moreover, the difference
between the realizations of the phenomenon in question is due to the
different interpretations and the different views of translators from
different cultures.

Table(1): Translators overall renderings of expressions of natural
sensible worldly ~ punishment

Method of Translation Frequency Percentage
Semantic 4 66%
Communicative 0 0%
Inappropriate 2 33%

Total 6 100%
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70%+
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50%06+

0 Semantic
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B Communicative
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O Inappropriate

Table (2): Translators overall renderings of expressions of unnatural

sensible worldly punishment
Method of Translation Frequency Percentage
Semantic 1 9%
Communicative 11 91%
Inappropriate 0 0%
Total 12 100%

100%0+

80%-

60%

40%01

O Semantic
B Communicative

O lnappropriate

20%-+

0%-

]Table (3): Translators overall renderings

of expressions of moral

sensible worldly punishment
Method of | Frequency Percentage
Translation

Semantic 7 58%
Communicative 1 8%
Inappropriate 4 34%

Total 12 100%
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