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(awla) ¥+ The Translation of
and Les/ (lawma) in the Glorious Qur'an
into English
Asst. Prof.Dr.Muhammad Abdullah Dawood* &

Asst. Prof. Muhammad Tahir Sattam *
YOAV/NY/Y sl i ) \ERRZARVARIETer- Iy P
Discussion:

Lawla and lawma are two Arabic complex particles
consisting of the conditional particle s (law) 'if' followed by ¥ (13)
for the first and W (ma)for the second; both meaning 'not'. This gives
the new meanings of (if not; except for; were it not for; had it not
been for) to both complex particles (Hasan, 1974: 512). However,
these two particles have meanings and functions other than what is
indicated by their forms they include. The following discussion
tackles these particles in detail.

1- Lawla to Kharma and Hajjaj (1989:141), is the negative form of
S Mlaw/ 'if', consisting of s /law/ 'if' followed by ¥ /1a/ 'not'. It is
considered a complex particle by Sibawayhi (cited in Al-Asmar,
2005:254), while other scholars consider it simple in that its
constituents cannot be used separately to give the same meaning,
and the second constituent ¥ /1a/, cannot have variable forms for
number and gender as can the particle 'u~ /habbada/ 'how
nice/lovely!" whose second part 13 /0a/ can change according to
number and gender (Al-Asmar,2005:254).

Arab scholars have paid more attention to the study of lawla
than lawma, perhaps because the latter has more restricted use in
standard Arabic; in the Glorious Qur'an it is used only once.
Therefore, the major part of this paper will be devoted to studying
and analyzing the meanings and functions of lawla both in the
theoretical and practical sections; lawma will be tackled when
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The Translation of) ¥ s lawla( and) “sllawma) in the Glorious Qur'an into English
Asst. Prof.Dr.Muhammad A. Dawood & Asst. Prof.Muhammad Tahir Sattam

dealing with its single occurrence mentioned above in the same
order.

1.1 Lawla as 2sad glid s (a particle of nonfulfillment of
consequence due to the existence of antecedent). This function of
lawla is that of condition (Babiti, 2004: 896). It has the meaning of
hypothetical clauses and thus it can be equivalent to 'if+ it+ had
not+ been for' 'had+ it+ not+ been+ for' and 'but for', usually with a
subject embedded within the construction (see Kharma and Hajjaj,
1989: 141).

In the following example:

s <l 33 Y (Had it not been for/ were it not for Zayd, Amr
would have died) the hypothetical meaning lies in the time reference
(past) introduced by lawla.

The non-fulfillment of the action described by the verb < in
the consequence clause is due to the existence of an antecedent in
the lawla clause 'Had it not been for'...... which prevented Amr's
death (Al-Muttaliby, 1986: 126). In this regard, Al-Asmar (2005:
255) maintains that lawla is interpreted in accordance with the type
of sentences it is used in. If it is followed by (an) affirmative
clause(s), it is interpreted as —s> s glisl s (a particle with an
antecedent causing the non-fulfillment of the consequent). In this
case the consequence clause is preceded by the particle J/la/ as in:
el el 35 Y 5 (Were it not for Zayd, | would have been kind to
you). Nevertheless, the lawla clause can be followed by a negated
from of the clause of consequence usually preceded by the negative
particle & (ma) as in the following verse:

Mo Lia 5 ) Gl L Gan s le Cla) 48 jlia Y )
(Were it not for parting with the beloved ones,
Death would not have way to our souls) (Hasan 1974: vol.iv: 480)

It is to be noted that in the two above — mentioned cases Y.
is followed by a noun (mainly in the nominative case and a perfect
verb preceded by J /la/ meaning: would, could,...etc). It can also be
followed by a pronoun as in s¥ 4 /lawlahu/ ‘were it not for him'.
However, the consequence clause is sometimes omitted when the
context implies its existence as in the following 'aya: &) Jwad ¥4l
(Vv sl aSa qls5 ) oy 4ies 5 &Sile 'And had it not been for the
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‘Grace of Allah and His Mercy on you (He would have hastened the
punishment upon you)! And that Allah is the One Who accepts
repentance, the All-Wise (Al-Hilali& Khan, 1996: 226). Here the
consequence clause aSualae Je 4is8elh Slalel 'He would have
hastend the punishment upon you (lbid)' is omitted as it can be
understood from the context (Al-Tabariy, 2001: vol.17: 188; Babiti,
2004: 896).
1.2 The second function of lawla is u=awasill (urging). It is usually
followed by a verb in the imperfect as in Jba¥ls Ol agen Y4l
(MY 4Y o saldl) T Why do not the rabbis and the religious learned
men forbid them from uttering sinful words and from eating illegal
things. Evil indeed is that which they have been performing' (Al-
Hilali& Khan, 1996: 69; Al-Tabariy, 2001: vol. V: 529; Al- Asmar,
2005: 255). It can be followed by a perfect verb with the meaning of
the imperfect ¥l &) Jsid Cisall oSaal b o) U8 (e aSU8 ) Laa | sl
Gaallall e (ST Gaald o8 dal ) 1Al () ossliall) 'And spend (in
charity) of that with which We have provided you, before death
comes to one of you and he says: "My Lord! If only You would give
me respite for a little while (i.e. return to the worldly life), then |
should give Sadagah (i.e. Zakat) of my wealth , and be among the
righteous i.e. perform Hajj (pilgrimage to Makkah) (Al-Hilali &
Khan, 1996: 555)The consequence clause is followed by <Wl
dwdl(fa' of consequence) in this case, or by an object of an
imperfect verb denoted by an explicit verb as in ¢ses 5 2Sas) Y4 'If
only you be compassionate with your parents'. In the examples
above, urging involves the meaning of gentle request as in the ‘aya
(WY LY sl or forceful command; that is, the addressee has to
fulfill what he is asked to do as in the example in the 'aya of ' () sséliall
Yo
1.3 Lawla also functions in a context of reproach (zxsd'). In this
case, it is followed by a perfect verb as in the glorious aya 'sels ¥l
shed Al ade (VY L) (Why did they not produce four
witnesses?) (Al-Hilali & Khan,1996: 351). It can be also followed
by an object of an elliptical perfect verb denoted by an explicit verb
as in «lls il Y (lit.: Had you the hard-working rewarded' =
You should have rewarded the hard-working) (see Hasan, 1974:
514).
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1.4 lawla can function as an interroggltive device and,‘in this case, it
has the meaning of request as in o8& Usll el Y4 which is
interpreted as ‘would/could you give me the book so that I read it?'

Another example is the glorious ‘aya Jal J Al ¥4 &
Oaallall e o815 33ala cw j3() ¢ o s88lall) My Lord! If only You would
give me respite for a little while - i.e. return to the worldly life - then
| should give Sadagah 'i.e. Zakat' of my wealth , and be among the
righteous 'i.e. perform Hajj' which means pilgrimage to Makkah'
(Al-Hilali& Khan, 1996: 555). Being a request, it can be put as 'My
Lord! Would You give me respite? (see Babiti, 2004: 898). Another
meaning of lawla in this case is also reproach as in the 'aya ¥l
Osob Y i ) il e W30 glg elle agle J 33 (A &l3¥1) "Why has not
an angel been sent down to him? Had We sent down an angel, the
matter would have been judged at once, and no respite would be
granted to them' (Al-Hilali& Khan, 1996: 128). As can be noted
here, lawla is followed by a perfect verb in the first clause, and by
the 4ndl ¢S fa' of consequence in the consequence clause.

Y Lawma: Grammarians agree that lawma has the same meanings
and functions of lawla. However, some of them restrict its function
to u=exadll (urging) and consider it of the interrogative type (Al-
Asmar, 2005: 258) as in the following glorious '‘aya (Y_aal) W 4
Ofaall e i€ o) A8l Lsls (Why do you not bring angels to us if
you are of the truthful ones?) (Al-Hilali& Khan, 1996: 262)
Analysis:

On the following pages, some glorious 'ayas including lawla,
and one 'aya — the only one including lawma - as revealed in the
Glorious Qur'an will be tackled. Each ‘'aya will be explained
following interpretations of reliable exegetes. Then three
translations into English will be analyzed in order to see whether
their respective translators are successful or not in transferring the
meanings and functions of the above — mentioned two particles into
English. The translators are: Al-Hilali& Khan (1996), Shakir (1982)
and Rodwell (2001) referred to as translators 1, 2 and 3 respectively.
SL Text 1
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CoTED 3 55 59 b on gk Yy O 132 Gas O 19 el OBy
Gl ghnzia) Gl Jgly JSBl Ghny ) s pan ag e (sigbsa

(" AN sl B gen) e LiST A Y gl ) g el

Interpretation

This glorious ‘aya talks about disbelievers on the Day of
Judgement. The weaker group of them, feeling the awe of the
situation they are in and fearing the punishment they deserve for
their wrong doing, blame their superiors in earthly life for their
straying off the right path. They say to them that they (the rich and
superiors) were the cause of their disbelief in Allah and his truthful
message (Islam) (Al-Tabari, 2000: vol xx: 406)

TL Texts:

Y\— And those who disbelieve say: "We believe not in this Quran
nor in that which was before it,” but if you could see when the
Zalimoon (polytheists and wrongdoers, etc.) will be made to stand
before their Lord, how they will cast the (blaming) word one to
another! Those who were deemed weak will say to those who were
arrogant: "Had it not been for you, we should certainly have been
believers"!( Al-Hilali& Khan, 1996: 289)

Y— in that which is before it; and could you see when the unjust
shall be made to stand before their Lord, bandying words one with
another! Those who were reckoned weak shall say to those who
were proud: Had it not been for you we would certainly have been
believers (Shakir, 1982, 210)

Y- The unbelievers say, 'We will not believe in this Koran, nor in
the Books which preceded it.' But couldst thou see when the wicked
shall be set before their Lord! With reproaches will they answer one
another. The weak shall say to the mighty ones, 'But for you we had
been believers' (Rodwell, 2001: 286)

Discussion:

In this glorious ' aya, the function of lawla is that of
reproach; one of the functions involving hypothetical meaning —_=~
a5 o ¢l This function is evident in two clauses: (e e USI &5 Y l;
the first starts with lawla 'were it not for' and 'had it not been for' —
followed by the subject ~& 'you'. This clause is followed by the
consequence clause o« WSl initiated by the consequence particle J
/1a/: 'we would have been believers'.
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Examining the renditions of the three translators above, one
can clearly see that they all realized the meaning and function of
lawla in this glorious 'aya; the hypothetical meaning expressed in
the consequence clause (certainly those disbelievers remained
astray). Using this structure shows that they are reproaching their
superiors who, as they say, are the cause of their going astray. To
note, translators 1 and 2 used the same structure of 'had it not been'
as equivalent to lawla while translator 3 used 'but for' instead.

SL Text 2:
Y scldlal) 5 ) gm) " O siny g ) Adkay B Gall Guasaal) Ga GAS AT Y ST
(¢

Interpretation:

This glorious 'aya talk of prophet Younus (Jonah) who got
despondent of Allah's Mercy and Help to convert his people to the
right path. He was swallowed by the whale and he stayed in his
stomach for some time. Allah Almighty forgave him after that and
ended his ordeal because he was a righteous worshipper and glofier
of Allah. Otherwise, he would have remained inside the whale till
the Day of Resurrection (Al-Tabariy, 2000, vol xxi: 108)

TL Texts

1- Had he not been of them who glorify Allah, He would have
indeed remained inside its belly (the fish) till the Day of
Resurrection (Al-Hilali& Khan, 1996: 307).

2- But had it not been that he was of those who glorify [Us], he
would certainly have tarried in its belly to the day when they are
raised (Shakir, 1982: 218)

3- But had he not been of those who praise us , In its belly had he
surely remained, till the day of resurrection?(Rodwell, 2001: 301)
Discussion

This glorious 'aya consists of two clauses. The first one starts
with the particle ¥ sthat initiates cause and effect relation: "Younus
being a glorifying servant of Allah'is the clause. The second clause
is the consequence clause beginning with the particle J /lo/ that
introduces the effect 'he would remain inside the whale where the
verb & (remained) is in the perfect indicating future in the past. In
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the sense adopted in this paper this is a hypothetical sentence of the
type where lawla is 29 sl gLl o a,

When one investigates the three renderings above, one can
note that the hypothetical sense of cause and effect has been
retained by the three translators, yet some stylistic preferences have
been observed. Translators 1 used an unmarked style in both
clauses: " Had he not been of them who glorify Allah, He would
have indeed remained inside its belly (the fish) till the Day of
Resurrection”. Translator 2 deferred the object of lawla (he)
putting it after 'that’ of the subordinate 'that clause' and using the
dummy 'it' after 'had'. This resulted in two subordinate clauses. As
for the consequence clause, there is not much difference between
the first two renderings.

Looking at the consequence clause in rendering 3, one can
obviously see that the translator thematized the prepositional phrase
'in its belly' which necessitated another marked structure through
inversion in the verb phrase, hence: 'had he'. Fronting the
prepositional phrase emphasizes 'the belly of the whale' while in the
SL text emphasis is on <! 'remained/tarried' which is the new
information, as Prophet Younus being inside the whale's belly is
given information and need not be fronted.

SL Text 3 \
"o gan 5 allad Al ¢y fatiad Y ol Adaad) J8 Adpadly ¢ slaaiod ol a gl JE

(674N Jalll B ) gu)

Interpretation:

In this ‘aya, the Messenger of Allah (Salih) asks his people
"why do you want to see first the torment prepared for disbelievers
before you see the good (Allah's Mercy) promised to those God-
fearing believers.” This is followed by another question: "Why do
not you ask Allah's forgiveness so that you may get His Mercy?"
(Al-Tabariy, 2000, vol.xix: 476; Al-Baydawiy, 1418 A.H., vol.iv:
162)
TL Texts

1- He said: "O my people! Why do you seek to hasten the evil
(torment) before the good (Allah's Mercy)?Why seek you not the
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Forgiveness of Allah, that you may receive mercy?" (Al-Hilali&
Khan, 1996: 252).

2- He said: O my people! why do you seek to hasten on the evil
before the good? Why do you not ask forgiveness of Allah so that
you may be dealt with mercifully? (Shakir, 1982: 182)

3- He said, 'O my people, why, if ye ask not pardon of God that ye
may find mercy, hasten ye on evil rather than good? (Rodwell,
2001: 252)

Discussion:

The part of this glorious 'aya beginning with lawla consists
of two clauses: 4 o5 855 Y 4 'if you seek Allah's forgiveness' and
O i oSlal 'so that you may receive mercy'. The function expressed
in the above-mentioned two clauses is that of 'rebuke’ that can be
interpreted in terms of cause-effect meaning as their forms show.
Yet, according to Arab grammarians as well as exegetes, this part of
the aya, just as the part preceding it, involves a question that
expresses rebuke and urging. (see Al-Asmar, 2005: 256). It is to be
noted here that the verb after ¥ 4 is in the imperfect because it refers
to the present v 'ask for forgiveness' as well as the future.

Checking the renderings of this part of the ‘aya, one can see
that translators 1 and 2 rightfully expressed the sense of rebuke and
urging using the interrogative wh- type of questions (why) ‘why
seek you not the forgiveness of Allah' and ‘why do you not ask
forgiveness of Allah'. These two clauses are followed by the
consequence clauses beginning with ‘that' in the first rendering, and
'so that' in the second, thus: ‘that you may receive mercy' and 'so that
you may be dealt with mercifully' respectively.

Moving to the third rendering , one can note that the
translator has used a different syntactic order in the whole ‘aya
making it one compound complex sentence with embedded
structures. First, he used ‘why' as a parenthetical wh-question
between two commas. Second, he used two subordinate clauses; the
first being a conditional 'if you ask not pardon of God' and the
second a 'that' clause ‘that ye may find mercy'. These two
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subordinate clauses are then followed by the main clause, 'hasten ye
on evil rather than good' which is followed by a question mark.

Doing this, this translator has distanced the interrogative
‘why' from the main clause 'hasten you.....?" More importantly,
functionally speaking, lawla has shifted from its original position in
the SL text before 4 (5835 'you ask Allah's forgiveness...." thus
changing the status of this part from the interrogative into a
conditional construction ' if you ask not pardon of God...." Also, as
evident, the function of rebuke and urging has been lost
consequently.
SL text 4

() A1 15 B gu) ManSa Q) g A Ol g Adaa g aSle AU Juad Y gl "
Interpretation

In this glorious 'aya, Almighty Allah addresses humans and
reminds them of His Mercy and Forgiveness He bestows upon them
despite their wrong doing. Almighty Allah is most compassionate,
most merciful and most Wise. Therefore, humans should be
thankful to Allah and must adhere to good deeds and avoid going
astray, otherwise, as implicitly inferred in this ‘aya, they will be
severely punished in earthly life and in the hereafter (Altabariy,
2000, vol.xvii: 188).

TL Texts

1- And had it not been for the Grace of Allah and His Mercy on you
(He would have hastened the punishment upon you)! And that Allah
Is the One Who accepts repentance, the All-Wise (Al-Hilali& Khan,
1996: 226).

2- And were it not for Allah's grace upon you and His mercy-- and
that Allah is Oft-returning [to mercy], Wise! (Shakir, 1982: 169).

3- And but for the goodness and mercy of God towards you, and
that God who He loveth to turn , Wise...! (Rodwell,2001: 230)
Discussions

In this glorious 'aya, which is of the type 25 gLl < a,
there is no clause of consequence. It begins with lawla 'were it not'
followed by the subject Sile 4l Juxd 'the Grace of Allah on you' to
which is conjoined the noun phrase 4~ His Mercy by the
conjunct s's (waw). The clause of consequence is implied: ' sSlalal

9
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oSaalaa e 4458201 (Al-Tabariy, 2000, vol.xvii: 188) 'He would have
hastened the punishment upon you' which can be inferred from the
context of the ‘aya.

Looking at the TL texts, one can note that translators 2 and 3
committed themselves to the SL form mentioning only the two
clauses of condition 'were it not for Allah's grace, ...and that Allah
is oft-returning [to mercy]..." by translator 2, and 'but fot the
goodness and mercy of God...and that God who He loveth to
turn..." by translator 3. To speakers of English, this construction is
difficult as it does not give the implied meaning of consequence: the
cause-effect relationship. Translators 1, however, accurately
added the implied clause of consequence between brackets, thus
providing the complete meaning of the 'aya that can be easily
understood by English readers.

SL Text 5

(VAN : aall 5 sm) " aall (e i€ () ASilally Uil e g1

Interpretation

In this glorious 'aya, the only one involving the particle
lawma in the Glorious Qur'an, the polytheists disbelieve that the
Qur'an was revealed to the prophet (P.B.U.H.). So, they ask him to
bring angels to them to see and then believe in his message, as they
claim. (Al-Tabariy, vol.xvii: 66; Al-Zamakhshariy, 1407 A.H.,
vol.ii: 571)
TL Texts
1- Why do you not bring angels to us if you are of the truthful ones?

(Al-Hilali& Khan, 1996: 157)

2- Why do you not bring to us the angels if you are of the truthful
ones? (Shakir, 1982: 117)

3- Wouldst thou not have come to us with the angels, if wert of
those who assert the truth? (Rodwell, 2001: 167)
Discussion

Ll (lawma) in this glorious 'aya has the function of (auasill
(urging) and described in terms of 25> 4 gLl 'the non-fulfillment of
a consequence with the existence of antecedent’. The antecedent
here is the truthfulness of Prophet Muhammad (P.B.U.H.) which the
polytheists deny, while the non-fulfilled is bringing the angels

10
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before those polythelsts. The Verb after s Is imperfect while the
second clause begins with the conditional &) 'if' followed by a verb
in the perfect, yet it denotes the present. Arab grammarians agree
that o=w=ail 'urging' in this aya has the meaning of a question (Al-
Asmar, 2005: 258 ;Al-Zamakhshariy, 1407 A.H.: vol.ii: 571).

If one examines the translations, one could discern the sense
of u=waaill 'urging' through the queries expressed by the wh-
question by translators 1and 2 followed by the conditional clause ‘if
you are of the truthful ones', in both renderings. Translator 3 used
the archaic form of interrogative ‘wouldst thou not have followed by
a conditional clause also including the archaic 'thou art'. This
rendering lacks the sense of urging and includes a stronger sense of
dis- belief.

Conclusion:

The theoretical and practical parts of this paper show that
lawla and lawma have different meanings and functions in
accordance with the contexts they are used in. This poses difficulties
for translators who fail sometimes to recognize that the form is not
the sole indication of meaning. This occurs in ‘ayas whose form is
that of conditional in the affirmative, yet their meaning is
interrogative. In some cases the translators do not understand the
implied meaning due to the absence of some linguistic forms. Also,
changing the order between and within the antecedent and
consequent clauses can be detrimental to the meanings and
functions of the 'ayas concerned. All this can lead to difficulties in
understanding the intended meaning expressed by lawla and lawma
on the part of English speaking readers.
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