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 ممخصال
 ة مايكفي كي يحكـالسياسي لأنو يبمغ مف الحكمك  البلاغيك  الحسف )عميو السلاـ( مميئة بالمحتكل الديني الإماـخطب  أف

صعبة كالتي كاف فييا ك  يكجو الناس الى الطريؽ المستقيـ باستعماؿ المغة كصكلّ الى القمكب كالّذىاف.لقد عاش الّماـ فترة خطيرةك 
 الناس في حالة جشع كطمع كضياع تحت لكاء الحاكـ الجائر كالفتنة في ذلؾ الكقت.

 اسة لغكية كمف خلاؿ ثلاث مستكيات ىي: النحكية كالدلّلية كالتداكلية.ييدؼ البحث الى دراسة ىذه الخطب الّبداعية در 
يفترض اف التكازم كالتككيد ىي احد اىـ التراكيب النحكية المستخدمة في خطبو )عميو السلاـ(. دلّليا يفترض اف الترادؼ كالتضاد قد ك 

 معنى ضمني خمؼ ىذه الخطب. تـ استعماليـ في ىذه الخطب بينما يفترض في المستكل التداكلي اف ىناؾ 
 بعد تحميؿ عدد مف خطب الّماـ الحسف عميو السلاـ كالتي تـ اختيارىا عشكائيا تبيف اف معظـ ىذه الفرضيات صحيحة.

 .اماـ الحسف، ةخطب، لغةالكممات المفتاحية: 
Abstract 

Imam Hassan‟s orations are full of religious, rhetoric and political content since he is wise 

enough to control and direct people to the right side by using an effective language. He has lived in a 

difficult critical period in which people are in greed, arrogance, and loss because of the regime ruler 

and seduction of that time.  

This paper aims to study such brilliant orations linguistically through three levels: the syntactic, 

semantic, and pragmatic level. It hypothesizes that parallelism and emphasis are among the most 

eminent syntactic structures of His orations. Semantically, it is hypothesized that synonyms and 

antonyms are used in these orations while in the pragmatic level it is hypothesized that there is a kind 

of implied meaning behind these orations. 

After analyzing several orations of Imam Hassan (p.b.h) that are collected randomly, it has been 

found that these hypotheses are valid. 

Keywords: Language, sermon, Imam Hassan.  

1. Introduction 

The orations of Imam Hassan (p.b.h.) are among those rhetorical political ones that are 

distinguished by their unique style and techniques. They build up a complete systematic image in the 

mind of the receiver for treating a particular problem. Viewing these orations, one can contemplate 

how the producer uses different linguistic and artistic means that affect the different layers of people. 

This is normal since the producer is Imam Hassan (p.b.h.) , the great person who has been brought up 

under the sponsorship of the prophet Mohammad (p.b.h).Therefore, most of his orations are affected by 

the Quran, hadith, his father‟s eloquence, as well as his own values. 

However, the aim of this paper is to answer such a question as what are the most eminent 

linguistic elements used in syntactic, semantic, and pragmatic levels. To answer this question it is 

hypothesized that parallelism and emphasis are found in the syntactic structures of these orations. 
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Semantically, it is hypothesized that synonyms and antonyms are used widely while in the pragmatic 

level it is hypothesized that there is a kind of implied meaning behind these orations. Certain 

procedures are made to apply these hypotheses as: showing how these orations have been treated in 

English and Islamic culture. Second, it is important to view rapidly the theoretical aspect of these 

elements, and finally using descriptive qualitative analysis for some of these orations of Imam Hassan 

(p.b.h). 

The paper is divided into five sections, the first one deals with this introduction. The second one 

deals with the nature of orations in general and in Islamic culture. The third one shows the theoretical 

aspects of linguistic elements used in syntactic, semantic, and pragmatic levels. The fourth one deals 

with methodology and analyzing the data while the fifth section, of course, deals with conclusions.  

2. The Term (Oration) with Specific reference to Islamic Orations 

Buehler and Johnnesen (1965:22) clarify that oration is a persuasive effective speech that 

includes aspects of logic, and attractive language produced in a specific eloquence. Crystal and Davy 

(1974: 7) say that oration is effective language produced simultaneously by those smart people for the 

sake of persuasion in order to treat a particular problem either a social or political one. Kuipers (2000: 

173) mentions that “oratory” is a very popular term in linguistic anthropology since it is closely related 

to the classical rhetoric. Moreover, it is highlighted by Aristotle that oratory “referred primarily to the 

art, rather than the act, of effective public speaking: the skills, competencies, and tactics of 

performances that frame and define such displays of verbal ability”. Many linguistic devices are used in 

oration, among these devices are: rhythm, pitch, pauses, as well as other musical elements. (ibid: 176 ). 

The same is in Islamic Arabic culture, conventionally it refers to that special feature found in a 

speaker who controls the art of talking to effect the hearers and persuade them ( Abu Zuhra, 1934: 19). 

During the appearance of Islamic religion, the art of oration is developed widely since this religion 

encourages the use of conversation among people rather than wars to persuade them the essence of its 

principles (Hussein, 1936: 28). 

2.1 Types and Elements of Oration 

 Since Aristotle oration has been divided into different types, but the most popular ones are those 

mentioned by Shurter (1909: 15-16). These are: deliberative or legislative, judicial, and epidictic or 

ceremonial oration. (ibid). Imara (1997: 243-244) agrees with this classical division of oration. Then he 

mentions that other scholars give other divisions according to the topic or main theme of the oration. 

Such divisions are: political, military, religious, and judicial ones (ibid: 245). Al-Jahidh (1998: 116-

118) gives other types according to their popularity for Arabs.Among these orations are: Friday, Eid, 

marriage, and pacifying oration….etc. 

 However, this paper deals with only the first classical type (deliberative or legislative) sinceitis 

devoted to discuss any current or future issues of people whether political or social issues. 

Regarding the elements of Islamic oration, there are three basic elements: 

1. The orator. 

 This element refers to the person who must have certain features such as being widely educated 

in human sciences, Quran, Hadith, …etc. He also must be skillful and intelligent to know the syllogism 

of his people, as well as being eloquent and patient. 

2. The Oration 

 Any Islamic or Arabic oration must have three parts: introduction, body(presenting part), and 

epilogue. The first part (introduction) must attract the attention of the receivers and prepare them to 

understand the coming ideas. Most of these introductions begin with Naming Allah (Basmalah), 

praising him (Hamdalah), and blessing the prophet Mohammad (p.b.h.). Then it presents the main ideas 

that the orator wants to express. The third part is called “the Epilogue”that usually summarizes the 

ideas in briefand it produces a good solution (Al-Merry, 2012:12-15). 

3. The receivers or the audience whether being educated or uneducated people. 
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3. Linguistic contemplations Regarding:  

3.1  the Syntactic level:  

A. Parallelism 

 The essence meaning of parallelism is expressed by many linguists. Most of them assure that 

parallelism is a phenomenon usually refers to connecting ideas that are repeated in the form of 

sentences and phrases (Cook, 1989: 15) and (Trask, 1993: 198). Anyhow, the word “parallelism is of 

Greek origin (paralleismos) which means “placing side by side”. It is one of the figures of speech refers 

to “repetition” that occurs within the structure of any sentence or phrase. For example, “Time is 

passing, John Walker is coming” (Bussman, 1996: 857). 

 The main purpose of using this phenomenon is to give a kind of emphasis to certain idea 

(Corbett and Connors, 1999: 381). Torresi (2010: 123), on the other hand, reveals that parallelism 

provides rhyme and clarity to the sentence. It is used to attract the attention of the receiver and hence to 

persuade him/her. As Fahnestock (2011: 224) expresses: 

“Parallel structure equalizes or coordinates content, and this equalizing can have persuasive 

consequences..” 

 However, there are different types of parallelism, lexical or synonymous, phonological, and 

grammatical or syntactic one (Roman Jakobson, 1988: 106). The current paper deals only with the last 

type since it focuses on this phenomenon within the structure of phrases and sentences. Cook (1995: 

29) explains that this kind occurs when a form of a sentence or phrase repeats the form of another 

one.For example from (Aziz, 2012: 361): 

 "و اتٌٍاهوا الكتاب الوستثٍي# وهدٌٌاهوا الصراط الوستقٍن" )الصافات/111-111(

“And We gave them the Book which helps to make things clear; 118. And We guided them to 

the Straight Way.” (Ali,2000: 225) . Another example is: 

To give and not to count the cost; 

To fight and not to heed the wounds'' 
[St. Richard's prayer] 

The grammatical structure of this parallelism is [To X and not to Y]. (ibid: 368).  

B. Emphasis 

 Estwood (1994:398) admits that emphasis means to highlight the importance of specific words 

or phrases to achieve specific purposes. Bussman (1996: 358)relates the word to “significato” which 

indicates “ to imply more than is actually stated”. It is expressed either by using strong expressions or 

less, for example: 

Be a brave man (strong expression) 

He has such charm.. (imply more than what has been said). (ibid).  

There are two types of emphasis: emotive which is used to emphasize feeling, and contrastive 

which is used to emphasize differences between things such as the true and the false( Swan, 2005: 164- 

5). For example: 

Your hair looks so good like that (emotive expresses the speaker‟s felling) 

Celce-Murcia and Larsen-Freeman (1999: 612) cited in (Al-Ebadi, 2011:9). 

I spoke to the manager himself. (in contrast to other clerks) (ibid). 

 There are many linguistic devices used to express emphasis, among these devices are: “ 

tautology, pleonasm, cliché, simile, litotes, interjections, and exclamation”(Bussman, 1996:358). Other 

linguists mention other devices or elements. Such elements are: 

Adjectives- Intensifying adverbs- Emphatic “do”- Numbers- “own”- Predetermines- and 

Repetition. (Al-Ebadi, 2011:9-21). The current paper deals only with some of these elements as they 

are most popular ones. These adopted elements are: 

1. Adjectives 

 Leech ( 2006:6) assures that adjectives emphasizes the following noun or pronoun. For example: 

The smart boy passed the exam. 
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 )9ٔالأؼاَ : ("الحكٍن العلٍنفىق عثادٍ وهى  القاهروهى "

"He is the irresistible, [watching] from above over His worshippers; and He is the Wise, 

acquainted with all things." (Ali, 2000:57) 

2. Repetition 

 Quirk et al. (1985: 981) clarifies that many forms of speech can be repeated to work as 

emphasizers whether full or synonymous repetition. See the example from the Bible cited in ( Al-

Ebadi, 2011: 20) 

And thou shalt love the Lord thy God with all thy heart, and withall thy soul, and with all thy 

mind, and with all thy strength: this isthe first commandment. 

(Mark, 12: 30) Another Example is:  

 (11-11)الاًفطار "ها ادراك ها ٌىم الدٌٌثن ها ادراك ها ٌىم الدٌي "و

"And what will explain to thee what the Day of Judgment is? Again, what will explain to thee 

what the Day of Judgment is"? (Ali, 2000: 585) 

3.2 Semantic level: 

A. Synonyms 

 Lion (1968: 446) explains that synonyms mean two lexical items having similar sense. Ramadan 

(1983: 309) shows the same idea revealing that utterances when have the same meaning and can be 

substituted for each other they will be synonymous .Also, Al-Munjed (1997: 29-30) shows that 

synonyms is a word follows another word in its literal meaning such as: شل / رٌة . In agreement with 

that, Farghal (1998: 116) states synonyms refer to the phenomenon of two more words having exact 

meaning or nearly exact meaning. For instance: sick and ill.  

 However, there are different kinds of synonyms mentioned by Cruse (1986: 43)and Murphy 

(2003: 55). They are: absolute synonyms, cognitive synonyms, and near synonyms. This paper adopts 

only the last kind since it accepts the similarity of meaning without any special conditions. That is, it 

does not search for words that have the same meaning in all context. For example, the words Father / 

Dadd yare are nearly synonyms because Father may refer to the clergy man of a church in a specific 

context. Another example: 

 (11)الاًثٍاء: لعلهن ٌهتدوى" سثلا فجاجاجعلٌا فٍها و "و جعلٌا فً الارض رواسً اى توٍد تهن

"And We have set on the earth mountains standing firm, lest it should shake with them, and 

We have made therein broad high ways (between mountains) for them to pass through: that they 

may find their way. (Ali, 2000: 319) 

 However, the current paper also adopts Ullman‟s point of view to determine synonymous words. 

Ullman (1972: 143-144) states that ''distinctions between synonyms are a great challenge to the 

ingenuity of the lexicographer. For many languages there exist special dictionaries of synonyms''. 

Accordingly, it seems that many conditions are used for determining whether words are described as 

synonymous, but the most vital one is the closeness and replacement of meaning. This view actually is 

adopted in this paper. 

B. Antonyms 

 Antonymy “ in its broader sense, refers to any pair of words which could be intuitively 

recognized as „opposites”. (John, 2002:1). Crystal (2008:28) relates the term to the field of semantics as 

one of the sense relations saying that antonyms are concerned with the “oppositeness of meaning”. 

Examples of antonyms are: 

 (ٙٔ)اٌشػذ:الظلوات والٌىرأمَْ هَلْ تسَْتىَِي  الأعوى والثصٍرقلُْ هَلْ ٌسَْتىَِي 

Say: "Are the blind equal with those who see? Or the depths of darkness equal with 

light?"(Ali, 2000: 115 ). Another example: Are they good students or bad students? 

 The main purpose of using antonyms or opposites is that they make words easy to be 

memorized. Moreover, antonyms have a magical effect in attracting the attention, as Cruse explains: 

Opposites possess a unique fascination, and exhibit properties which may appear paradoxical. 

Take, for instance, the simultaneous closeness, and distance from one another, of opposites. . . 
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Philosophers and others from Heraclitus to Jung have noted the tendency of things to slip into their 

opposite states; and many have remarked on the thin dividing line between love and hate, genius and 

madness, etc.(Cruse 1986: 197) sited in (John, 2002: 2). 

3.3 Pragmatic level: 

 Implied meaning 

Any successful and smart communication has extra meaning conveyed by the little normal words. 

Such effective implied meaning is referred to as implicature which is highly affected and interpreted by 

the context (Yule, 1996: 35).Two types of implicature are there: conversational and conventional, the 

current paper deals with conversational for it mainly depends on Grice‟s (1975) maxims to interpret the 

implied meaning (ibid: 40-44).Following Grice‟s maxims or floating them is a core point to understand 

the implied hidden meaning behind a text. These maxims are: 

1. Quantity maxim means to say the information as accurately as possible; that is, without 

verbosity and without being incomplete. 

2. Quality maxim means to say what is true, real, and honest and being far from falseness or not 

sure. 

3. Relation maxim means to say things relevant to the topic or the main idea. 

4. Manner maxim means to be clear, brief, order, avoiding ambiguity. (ibid: 37). 

 Context 

The context is a very important to help people understand what they mean when they use 

language (Schiffrin, 2006: 194). It is defined as the circumstances or the place, time and the general 

situation in which participants are taking place (Widdowson, 2007: 19). The situation which 

surrounding Imam Hassan is so critical because people have left the principles of Quran and the 

prophet Mohammad specially after the death of his father Imam Ali (p.b.h.). 

 Thus Imam Hassan (p.b.h.) has derived the themes of his orations from the reality of his life and 

the events that have affected his destiny (Al-Hawi, 1997: 196). 

 4.Methodology and Data Analysis 

 The data collected in this paper consists of four orations that have been chosen randomly from 

Imam Hassan‟s (p.b.h) orations. The data is analyzed according to the descriptive qualitative method 

which is based on the aforementioned linguistic levels as the following diagram shows: 

 Linguistic Analysis 

 

 

 

 

 

 
 

 

 

 

  

Figure (1) Model of Analysis 
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4.1 Text Analysis 

Oration (1) 

الحمدي ً﵀ الكاحد بغير تىشبيوو الدائـ بغير تككيف القائـ بغير كمفةو الخالؽ بغير منصبة المكصكؼ بغير غايةو المعٍركؼ بغيرً (
القمكبي لييبىتوً كذيىًمت العقكؿي لعزتو كخضعت الرقابي لقدرتوً فميس يخطري عمى قمبً بشرو  محدكدية العزيز لـ يزؿٍ قديمان في القدًـ ريدًعتٍ 

لّ تبمغيوي العمماءي بألبابيا كلّ أىؿي التفكًر بتدبير أمكرىا ك  مبمغي جبركتوً كلّ يبمغي الناسي كنوى جلالًو كلّ يفضحي الكاصفكف منيـ لكينٍوً عظمتو
يـ خمقًوً بو الذم بالح دّْ لّ يصفوي ييدرؾي الأبصارى كلّ تدركو الأبصاري كىك المطيؼي الخبير .امَّا بعدي فإفٌ عميان بابه مف دخمو كاف مؤمنا اعم

ىـ لي كلكـ  )كمف خرج منو كاف كافران أقكؿي قكلي ىذا كاستغفر ا﵀ى العظي
Praise be to Allah the one without having likeness, the mortal without being created the lofty 

without committing difficulty, the creator without feign, the descriptive one without purpose, the 

famous without limitation. The precious who still ancient since the ancient times. The hearts are 

frightened for His highness and the minds are astonished for His pride, and the life of all the creatures 

are under His capacity. People cannot imagine His greatness, know the essence of His glory, and 

cannot know the essence of His Highness. The scientists cannot realize Him by their minds and the 

thinkable people cannot cogitate how things are done by Allah. The most knowledgeable people about 

Allah are those who realize that there is no limitation to describe Him. “ vision comprehendeth Him 

not, but He comprehendeth (all) vision. He is the subtle, the aware”.  

After then, Ali is like a gate, whoever enters this gate he will be safe and whoever get out of this 

gate he will be in danger. I admit this fact to you and I ask Allah to forgive us. 

The Analysis 

1. Syntactic level 

 Parallelism in the following structures: 

 ٍٗ  the one without having likeness)) اٌٛاؼذ تغ١ش ذشَث١

 (the mortal without being created) اٌذائُ تغ١ش ذى٠ٛٓ

 (the lofty without committing difficulty) اٌمائُ تغ١ش وٍفح

 ( (the creator without feignاٌخاٌك تغ١ش ِٕصثح

 ( the famous without limitation) اٌّؼشٚف تغ١ش ِؽذٚد٠ح

Which have the structure of [x without y] 

 ( (The hearts are frightened for His highnessسدػد اٌمٍٛب ١ٌٙثرٗ

 ( (the minds are astonished for His pride ٚرٍ٘د اٌؼمٛي ٌؼضذٗ

 ( (the life of all the creatures are under His capacity ٚخعؼد اٌشلاب ٌمذسذٗ

Which have the structure of [x something y] 

 People cannot imagine His greatness ) ) لا ٠ثٍغ إٌاط وٕٗ ظلاٌٗ

 cannot know the essence of His Highness) ) لا ٠فصػ اٌٛاصفْٛ..

 ( The scientists cannot realize Him by their minds) لا ذثٍغٗ اٌؼٍّاء تأٌثاتٙا

Which have the structure of [x cannot y …] 

 

 Emphasis 

Emphasis is achieved by the use of certain adjectives as:  

 -the descriptive  اٌّٛصٛف – the creator اٌخاٌك – the lofty اٌمائُ –the mortal اٌذائُ -the one اٌٛاؼذ

 ػ١ٍُ – the hearer ع١ّغ – the awareاٌخث١ش -the subtle  اٌٍط١ف -the precious  اٌؼض٠ض -the famous  اٌّؼشٚف

the aware 

2. Semantic level 

 Synonyms  

 thinkable= اً٘ اٌرفى١شscientists  اٌؼٍّاء –glory= ظثشٚذٗ  greatnessػظّرٗ  –realize = ٠ثٍغknow ٠خطش

people – ذفىش thinking ذذت١ش =cogitation 

 Antonyms 

 (danger of blasphemy) ...وافشا.. (safe)إِا 
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3. Pragmatic level 

In the Introductory part of this oration, Imam Hassan (p.b.h) violates the quantity maxim by 

giving more information about Allah when he praised Him. According to the context where people live 

under the force of the astray ruler, Imam Hassan wants people to remember the greatness of Allah to 

fear and obey Him.  

In the presenting part of the oration, Imam Hassan (p.b.h.) violates quantity maxim again by 

using a kind of simile instead of directly saying that people must follow Imam Ali and obey him. 

In the epilogue of the oratory, Imam Hassan finishes it directly with a religious nature to assure 

the matter of taking religion into their consideration. 

Oration (2) 

 عند مقتؿ أبيو الإماـ عمي عميو السلاـ)ُمف خطبو عميو السلاـ )
كأنشأ ما خمؽ عمىغير ، ابتدأ ما ابتدع، متكبرا بكبريائو كجبركتو، بالييبة متعظما، كحدانيا في أزليتو، الحمد ﵀ الذم كاف في أكليتو

فلا مبدؿ لخمقو كلّ مغير ، ـ قدرتو خمؽ جميع ما خمؽكبأحكا، فتؽ كبعمـ خبره، ربنا المطيؼ بمطؼ ربكبيتو، مثاؿ كاف سبؽ مما خمؽ
 كمف كؿ، كلّ انقطاع لمدتو فكؽ كؿ شئ علا، كلّ زكاؿ لممكو، خمؽ، كلّ مستراح عف دعكتو، كلّ راد لأمره، كلّ معقب لحكمو، لصنعو

كبعث إلييـ ، تر عف خمقوفاست، كسمى في عمكه، احتجب بنكره كىك بالمنظر الأعمى، فتجمى لخمقو مف غير أف يككف يرل، شئ دنى
كليعقؿ العباد عف ربيـ ما ، كيحيى مف حي عف بينة، لييمؾ مف ىمؾ عف بينة، عمييـ كبعث فييـ النبييف مبشريف كمنذريف شييدا
كعنده نحتسب عزانا في خير الآباء رسكؿ ، بربكبيتو بعد ما أنكركه كالحمد ﵀ الذم أحسف الخلافة عمينا أىؿ البيت فيعرفكه، جيمكه

كا﵀ ما خمؼ ، كالغرب )بو الشرؽ ِكلقد أصبنا )، نحسب عزانا في أمير المؤمنيف عميو السلاـ كعند ا﵀، )صمى ا﵀ عميو كسمـ( كآلو
 خادما. درىما كلّ دينارا إلّ أربعمائة درىـ أراد أف يبتاع

Praise to Allah who is the first in His priority, alone in His eternity, great in His highness, proud 

of His pride and mightiness. He started what He has invented and created what He has created without 

any sample preceded his creation. Our Allah is the most kind by His kindness(sympathy) of His 

highness. And He is great by His knowledge about Himself. He had created everything by the greatness 

of His ability. So no one can change what He had created and vary what he had made, no one can 

protest against His ruling (authority), no objections to His orders, and no rest to stop praying for Him. 

There is no vanishing to His kingdom and no elapsing for His existence. He is above everything and 

under the core of everything. Thus, He appeared to His creature without being visible. He hid His light 

and portrayed for being above in comprehensive view. He has elevated by His great highness so He 

hide Himself inside his creatures. Then He sent them a witness and send them prophets as well as 

auspicious and warners to make people live and die through their prevision. Also to make them realize 

everything about Allah. So they can know Him by His lordship after they ignored Him. Hence, praise 

to Allah who pinpointed the matter of caliph to be for us (the family of the prophet Mohammad p.b.h.).  

And we calculate our consultation to Allah and the best father His prophet Mohammad (p.b.h.) 

regarding our sadness of Imam Ali (the prince of Muslims) who died without leaving any wealth except 

a very few money to purchase a servant to his family. 

The Analysis 

1. Syntactic Level 

 Parallelism 

 ((the first in His priority واْ فٟ ا١ٌٚرٗ

 (alone in His eternity) ٚؼذا١ٔا فٟ اص١ٌرٗ

  (great in His highness)ِرؼظّا تا١ٌٙثح

 proud of His pride and mightiness) ) ظثشٚذٗٚ ِرىثشا تىثش٠ائٗ

[ which have the structure x in His y] 

 (He started what He has invented) اترذا ِا اترذع

 (established what He has created) أشا ِا خٍك



 م4219 /شباط           جامعة بابل /الأساسية للعلوم التربوية والإنسانية كلية التربية  مجلة        24العدد/

9119 

[which have the structure of x what He has y] 

 ( no one can change what He had created) لا ِثذي ٌخٍمٗ

 ( (and vary what he had made لا ِغ١ش ٌصٕؼٗ

 ( (no one can protest against His ruling لأِشٖلا ساد 

 ( no rest to stop praying for Him) لا ِغرشاغ ػٓ دػٛذٗ

 ((no limits to His kingdom لا صٚاي ٌٍّىٗ

 ( (no elapsing for His existence لا أمطاع ٌّذذٗ

[ The structure is: no x to/ for His y] 

 (He is above everything) فٛق وً شٟء ػلا

 (and under the core of everything) ِٓ وً شٟء دٔا

[the structure is: X is….Y]  

 Emphasis 

Emphasis is achieved by the use of certain adjectives as: 

 ( the most kind) اٌٍط١فستٕا 

 ( auspicious and warners) ِٕٓزس٠ٚ ِثشش٠ٓإٌث١١ٓ 

Emphasis is achieved by the use of synonyms words and repetition 

 ( proud of His pride and mightiness) ظثشٚذٗٚ تىثش٠ائِٗرىثشا 

 ( created what He has created) خٍكظ١ّغ ِا  خٍك

2. Semantic Level 

 Synonyms 

 ( started = invented) اترذا= أشا ( great=proud) ِرؼظُ= ِرىثش

 ( created = made) خٍمٗ = صٕؼرٗ ( change = vary) ِثذي= ِغ١ش

 (realize = know) ٠ؼمً = ٠ؼشف ( no vanishing = no elapsing) ي = لا أمطاعالا صٚ

 ( hide= without being visible) اؼرعة = اعررش

 Antonyms 

 (visible V invisible) ذعٍٝ .... ِٓ غ١ش اْ ٠شٜ ( ( above V under..... دٔٝ ػلا

 (live V die) ... ٠ؽٟ ه٠ٍٍٙ ( auspicious V warner) .... ِٕزس ِثشش

  (know V deny) ... ٠ٕىش ٠ؼشف (know V ignore) ... ٠عًٙ ٠ؼمً

3. Pragmatic Level 

In the introductory part of the oration, Imam Hassan (p.b.h), again, violates the quantity 

maxim by focusing on unique great properties of Allah after he praised Him. This time, he wants 

people to recognize that Allah controls everything even the life of humans. So even the best humans die 

and go back to Allah to be under His mercy. 

In the presenting part of the oration, also violates quantity maxim when he says that caliph is 

something obligatory imposed by Allah then he emphasizes their sadness about the death of his father. 

In the epilogue, he violates quantity maxim in praising his father by mentioning one of his 

attitudes instead of directly saying he is good. 

Oration (3) 

 كمف خطبو عميو السلاـ في فضؿ أبيو أمير المؤمنيف
لقد كاف ، كلـ يدركو الآخركف، رجؿ لـ يسبقو الأكلكف ثـ قاؿ: لقد قبض في ىذه الميمة، كصمى عمى النبي، حمد ا﵀ كأثنى عميو

كميكائيؿ عف ، عف يمينو جبريؿ فيكتنفو، و برايتوككاف رسكؿ ا﵀ )صمى ا﵀ عميو كسمـ( كآلو يكجي، فيقيو بنفسو رسكؿ ا﵀يجاىد مع 
كما خمؼ ، كفييا قبض يكشع بف نكف، تكفي في الميمة التي عرج فييا بعيسى بف مريـ فلا يرجع حتى يفتح ا﵀ عمى يديو. كلقد، شمالو

ثـ قاؿ .اء فبكى كبكى الناس معوثـ خنقو البك.أف يبتاع بيا خادما لأىمو إلّ سبعمائة درىـ فضمت مف عطائو كأراد، صفراء كلّ بيضاء
أنا ابف الذيف أذىب ا﵀ عنيـ الرجس كطيرىـ ، الداعي إلى ا﵀ بإذنو عميو السلاـ: أنا ابف البشير النذير أنا ابف السراج المغير أنا ابف

كمف ،  المكدة في القربىقؿ لّ أسألكـ عميو أجرا إلّ:إنا مف أىؿ بيت افترض ا﵀ تعالى مكدتيـ في كتابو فقاؿ عز مف قائؿ.تطييرا
 كالحسنة مكدتنا أىؿ البيت. ثـ جمس.، فييا حسنا يقترؼ حسنة نزد لو
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He praised Allah and prayed for the prophet Mohammad (p.b.h) then said: This night death has 

been come to a man who is neither preceded by previous great man nor followed by a next great one 

like him. He was fighting with the prophet Mohammad and he had redeemed him. The prophet had 

directed this man with his flag as he had surrounded by Gabriel from his right and Michael from his left 

and thus he did not comeback until Allah achieves the victory by this man. Then he died at the same 

night in which Jesses had been ascended into the heaven and Joshua son of Noon had died. Actually he 

passed away without leaving any piece of money (neither silver nor gold) excepts 7.00 dirham to 

purchase a servant to his family. ….then Imam Hassan cried for his father‟s death and his audience 

cried with him too…then he said: I‟m the son of the auspicious and the warner, I‟m the son of the 

brightening light, I‟m the son of the caller for Allah, I‟m the son of those who Allah removed all 

abomination from them and made them pure. I‟m the son of those where Allah mentioned them in His 

Quran saying “ No reward do I ask of you for this, except the love of those near of kin” . Finally anyone 

do good deeds we increase his work and the best good deeds is to love and follow us as the family of 

the prophet Mohammad (p.b.h). 

The Analysis 

1. Syntactic Level 

 Parallelism 

 ( ,I‟m the son of the auspicious and the warner) أا اتٓ اٌثش١ش إٌز٠ش

 ( I‟m the son of the brightening light) ١ّٕشأا اتٓ اٌغشاض اٌ

 ( I‟m the son of the caller for Allah) أا اتٓ اٌذاػٟ لله تأرٔٗ

 ( ...I‟m the son of those who Allah removed all)أا اتٓ اٌز٠ٓ ار٘ة الله ػُٕٙ اٌشظظ ٚ..

[ the structure of this parallelism is: X is son of Y/something] 

 Emphasis 

Emphasis by using adjectives to emphasize his great roots: 

 ( the auspicious and the warner) اٌثش١ش إٌز٠ش

 ( the caller for Allah) اٌذاػٟ لله

Emphasis by using adjectives and synonymous words (traduf): 

 ( the brightening light) اٌغشاض ا١ٌّٕش

2. Semantic level 

 Synonyms 

 ( died= passed away)لثط= ذٛفٟ  ( bright= light) ا١ٌّٕش=اٌغشاض 

 Antonyms 

 (preceded V followed) ٠غثك... ٠ذسن ( previous V next) الاٌْٚٛ...الاخشْٚ

 auspicious V warner )) تش١ش... ٔز٠ش (right V left) ١ّ٠ٕٗ....شّاٌٗ

 (abomination V pure) سظظ ...ذط١ٙش

3. Pragmatic level 

In the introductory part, there is no violation; it is normal and usual 

In the presenting part, also there is no implied meaning except highlighting the greatness of his 

father through giving his status and achievement to the prophet Mohammad and the Islam. So he does 

not simply say that Imam Ali has died but he violates the quantity maxim and mentions extra 

information to remind people about the sincere reality of his father. 

In the epilogue, there is floating for quantity maxim again by giving information about roots of 

Imam Hassan‟s family to show the honest of their holiness by using evidence from the holy Quran. He 

wants to clarify that people must follow their orders to live in love and peace far from dictatorial ruler. 

Oration (4) 

 فيما جرل بعد الرسكؿ الأعظـ )ص( )ُكمف خطبو عميو السلاـ )
كمف ىك مستخؼ بالميؿ ، كمف جير بو، مف أسر القكؿ سكاء منكـ، الكبير المتعاؿ، الكاحد القيار، فقاؿ: الحمد ﵀ العزيز الجبار

كأشيد أف لّ إلو إلّ ا﵀ كحده لّ شريؾ ، كعمى ما أجبنا ككرىنا منشدة كرخاء، كتظاىر النعماء، أحمده عمى حسف البلاء.كسارب بالنيار



 م4219 /شباط           جامعة بابل /الأساسية للعلوم التربوية والإنسانية كلية التربية  مجلة        24العدد/

9116 

كأرسمو إلى الإنس ، كاصطفاه عمى جميع خمقو، كأنزؿ عميو كحيو، كاختصو برسالتو، امتف عمينا بنبكتو، كرسكلو كأف محمدا عبده، لو
أما بعد: فإني .كجزاه أفضؿ ما جزل المسمميف، كعمى آلو، فصمى ا﵀ عميو، كجحد الرحمف، يع الشيطافكأط، لأكثاف حيف عبدتا، كالجف

لى ، بعثني إليكـ يدعككـ إلى الصكاب، لّ أقكؿ لكـ إلّ ما تعرفكف أف أمير المؤمنيف عمي بنأبي طالب أرشد ا﵀ أمره كأعز نصره كا 
ف كاف ف، كالجياد في سبيؿ ا﵀، العمؿ بالكتاب  كلقد عممتـ أف عميا صمى، ي عاجؿ ذلكما تكرىكف فإف في آجمو ما تحبكف إنشاء ا﵀كا 

مع رسكؿ ا﵀ )صمى ا﵀ عميو كآلو  سنو. ثـ شيد كأنو يكـ صدؽ بو لفي عاشرة مف، مع رسكؿ ا﵀ )صمى ا﵀ عميو كآلو كسمـ( كحده
فعميكـ عباد ا﵀ الخ . …كآثاره الحسنة في الإسلاـ ما قد بمغكـ رسكلو. مرضاة ا﵀ كطاعة ككاف مف اجتياده في، كسمـ( جميع مشاىده

ياكـ بما عصـك ، با﵀ كالّستعانة، بتقكل ا﵀ كطاعتو كالجد كالصبر بو أكليائو  الخفكؼ إلى ما دعاكـ إليو أمير المؤمنيف عصمنا ا﵀ كا 
ياكـ تقكاه، كأىؿ طاعتو ياكـ عمى جياد، كأليمنا كا   ستغفر ا﵀ العظيـ لي كلكـ.كأ، عدائو كأعاننا كا 

Praise to Allah the Al- Mighty the omnipotent, the unique, the irresistible, the big, the most high. 

Whether you hide your saying or you announce it, whether you‟re hidden at night or visible at the day, 

I thank Him for the best of the affliction and donating boon. And for the best of what we obeyed or 

refused the adversity and comfort. I bear witness that there is no God but Allah alone with no partner, 

and Mohammad is His slave and messenger. Allah gifted us His prophet and devoted him for His 

message and sent the afflatus down for him and He preferred him above all the creatures. And sent him 

for all humans and fairs (jinn) especially when statues are worshiped, the devil had been obeyed, and 

the merciful Allah had been defied. So Allah may bless him and his family and awarded him the best 

penalty.  

And then, I say no more than what you know about the prince of Muslims Ali bin Abi Talib 

(Allah guided him and cherished his victory). He sent me to you to direct you to the rightness and to 

make you follow the Quran to fight (jihad) for the sake of Allah. Although you hate what to hurry in 

such a thing but you will love what you will find later on with Allah wills. You had been taught that Ali 

had prayed alone with the prophet Mohammad (Allah blessing him and his family) and believed him 

when he was 10 years old. He had witnessed all wars with the prophet Mohammad making his 

diligence in obeying Allah to obtain His pleasure and the pleasure of his prophet and his good effect in 

Islam. …etc. You have to worship Allah, obey His orders, work seriously, and be patient as well as 

asking Allah for help to hurry in applying the instructions of Imam Ali the prince of Muslims. Allah 

helps us to avoid guilt as He had done before with His prophets and real believers. I ask Allah to 

inspire how to be faithful to fight (make jihad) against His enemies. Finally, I ask Allah to forgive me 

and you all. 

The Analysis 

1. Syntactic level 

 Parallelism 

 ( (,Al- Mighty the omnipotent اٌؼض٠ض اٌعثاس

 ( ،(the unique, the irresistible اٌٛاؼذ اٌمٙاس

 ( the big, the most high() اٌىث١ش اٌّرؼاي

[the structure is: the X the Y ] 

 (.the best of the affliction) ؼغٓ اٌثلاء

 ( and donating boon) ذظا٘ش إٌؼّاء

 (and for the best of what we obeyed or refused the adversity and comfort)سخاءٚ شذجِا اظثٕا ٚوشٕ٘ا ِٓ 

[ the structure is : the best of X and Y] 

 ( Allah gifted us His prophet and) تٕثٛذٗػ١ٍٕا  اِرٓ

 ( and devoted him for His message) تشعاٌرٗ اخرصٗ

 ( sent the afflatus down for him) اٌٛؼٟ أضي ػ١ٍٗ

 (.He preferred him above all the creatures) ػٍٝ خٍمٗ اصطفاٖ

 ( sent him for all humans and fairs (jinn) ...اٌٝ الأظ ٚاٌعٓ أسعٍٗ

[the structure of this parallelism is X …ed Y] 



 م4219 /شباط           جامعة بابل /الأساسية للعلوم التربوية والإنسانية كلية التربية  مجلة        24العدد/

9116 

 Emphasis 

There is emphasis in certain adjectives as: 

 ( Al- Mighty the omnipotent ) اٌؼض٠ض اٌعثاس,

 ,the unique, the irresistible )) اٌٛاؼذ اٌمٙاس

 ( the big, the most high) اٌىث١ش اٌّرؼاي

2. Semantic level 

 Synonyms 

 ( the omnipotent= the irresistible) اٌعثاس = اٌمٙاس

 ( prophet= his mission as a prophet) ٔثٛذٗ= سعاٌرٗ

 Antonyms 

  ((hide V appear ِغرخف .... عاسب ( hide V announce) اعش...ظٙش

  (obey V refused) اظثٕا .... وشٕ٘ا ( day V night) ١ًٌ....ٔٙاس 

 ( affiliation V boon) تلاء.... ٔؼّاء

 ( hurry V later on) ػاظً...اظً ( adversity V comfort) شذج... سخاء

 ( human V fairs) أظ...ظٓ (love V hate) ذؽثْٛ... ذىشْ٘ٛ

 the devil V the merciful Allah )) اٌش١طاْ ....اٌشؼّٓ (obey V deny) اغ١غ.... ظؽذ

3. Pragmatic level 

In the introductory part of the oration, it is clear there is violating quantity maxim again since 

there are many information about the essence of Allah mentioned through praising Him. He wants them 

realize that Allah is the irresistible ruler of the universe that must be obeyed and to obey those 

dictatorial rulers. In the presenting part of the oration, Imam Hassan (p.b.h.) violates quantity and 

manner maxims. First he gives extra information before telling them to fight for the sake of Allah. Such 

information as to do good deeds and follow the Quran since these things leads man simultaneously to 

do good things for the sake of Allah. Then, he violates the manner maxim when he mentioned the word 

fight (jihad) to refer to two meanings. It refers either to that fight against one‟s seduction (jihad al-nafs) 

because of the ruler who deduced them by money, or that fight against enemies in battles. In the 

epilogue of the oration, there is violating for maxim of relation since Imam Hassan (p.b.h) invites 

people to obey Allah and fear Him. He begs Allah to direct people to the right way then suddenly goes 

back again to focus on his main point which is fighting for the sake of Allah.  

5. Conclusions 

Through the current paper it has been found that: 

1. Parallelism and emphasis are widely used in the syntactic level of these orations of 

Imam Hassan (p.b.h.). Each oration contains more than one pattern for the syntactic 

parallelism. The same for emphasis particularly that which is done by certain adjectives 

and synonymous words (traduf). This actually verifies the first hypothesis 

2. Semantically, it has been found that synonyms and antonyms are intentionally used by 

Imam Hassan(p.b.h.) to attract the receivers‟ attention for understanding his ideas. 

Thus, the second hypothesis is verified. 

3. In the pragmatic level, it has been concluded that Imam Hassan (p.b.h.) uses much of 

indirect language and implied meaning to achieve his aims in persuading the receivers. 

Many of Grices‟ maxims are floated in his orations to reflect that implied meaning 

particularly quantity maxim. This improves the third hypothesis.  

4. Generally and according to the context of these orations one can see that most of Imam 

Hassan‟s orations contain many features about Allah and religion to remind people 

about the realty of Allah far from devil, money, greed and the dictatorial ruler. 
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