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Introduction:

The Glorious Quran undoubtedly represent the whole
range of Arabic rhetoric. This is empirically true since almost
all possible rhetorical devices are traceable in this divine book.
These rhetorical devices and techniques have played an
important role in making the Quran completely unique in style,
pure in origin and unexcelled in beauty; it is the highest
linguistic achievement of Arabic.

“Alihtibak” (dlaayl) (AH) is one of the rhetorical devices
commonly used in the Glorious Quran. It is derived from the
Arabic verb (<ls) which means to tighten and improve the

dress to make it perfect, (Al-Fairoozabaadi, 1983: vol.3,
p.297). It is a kind of ellipsis used by Arab linguists and
rhetoricians to stir up the reader’s attention, strengthen the
literariness and aesthetic value of their works, achieve brevity
and create emotive effect, (Al-Bigaa'ii, 1969: vol.2, p.30).

The Glorious Quran uses this stylistic technique in ayas
containing two parts, in each there is an opposition, analogy,
similarity or negation vs. affirmation. From each of these parts
a word, phrase or a clause is ellipted since it is stated explicitly
in the other part. The remainder of each part refers to the
ellipted extracts and completes the meaning of the other part.
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This is done mainly to achieve brevity without violation of the
whole meaning of the aya, (Al-Zamakhshari, 1947: 726).
Consider the following ayas:

. A A CE . k
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From the first part of this aya, (L Luk 2La)) is ellipted
but understood as an opposition to (1), stated in the seconde

part, whereas («ily) is also ellipted, yet recovered from a similar

conception stated in the first part, (Al-Aaloosi, 1270A.H.:
vol.8, p.147). Thus, the deep semantic structure of this aya
could be:

V) sl s ¥ il 535 4y o3k Lk T L)y sl 7 a0 ) allly)
(-1

Yé:m%‘;.‘;i g &&&e (2)
In this aya (_.1ll) is stated to negate the second part, while

in the second part (JwsV¥l) is used to refer to its ellipted

opposition from the first part, (Al-Zamakhshari, 1947: 1021).
One might deduce the deep semantic structure of this aya as:
(40 DN T agls o ol agusll = puid QTR (g 0 D)
Al-Ansaari (1985: vol.1, p.786) sets the following
restrictions on using (AH):
1. There should be a rhetorical motive behind the ellipsis of
the words and phrases.
2. The text should be of two equal parts containing opposition,
analogy, similarity or negation vs. affirmation.
3. Ellipting from each part of the text what is stated in the
other one.
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4. The ellipted words, phrases or clauses should be readily
recovered and understood from the text depending on the
concepts of opposition, analogy, similarity or negation vs.
affirmation.

2. Types of Quranic Ihtiback (QAH):
Building on the definition and conditions of (QAH), Arab
scholars divide it into the following types:

2.1. Oppositional Ihtibak (g dlis))
This type is based on the concept of oppositeness of
meaning where antonyms, as a set of sense relations, are
recognized in the analysis of the meaning of ayas. It occurs in
ayas containing two parts with two antonyms. In the surface
structure of each part appears a word or a phrase whose
antonym is ellipted from the second part yet, understood from
the concept of oppositeness and the context of the aya (Al-
Bigaa’ii, 1979: vol.16, p.169; Al-Qaraan, 1996: 18).
Consider the following example:
£5 & & S K 8 jj 35333333.:.:% 2z

o 3
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This aya addresses the Jews and hypocrites in Madina
(you) after the battle of Badr when Muslims scored a brilliant
victory over the pagans of Mecca and many of the enemy
leaders were Killed. This battle with its outcome is a sign for
the Jews and hypocrites (Al-Baidhawi, 1999: vol.1, p.150). The
deep semantic structure of that aya is:

ol 5,88 (gyaly do) Jyna 3 S0l Aiage 208 L) a3 40 oS IS )
(-0l sl paalia aeis n Capelall Juws

The oppositional AH appears twice. First when the word
(4ae34) is ellipted from the first part of the aya, yet understood
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as an antonym of the word (5,\S) stated in the second part of the
aya to describe the pagans of Mecca who disobeyed Allah.
From the second part, the prepositional phrase (< seUall Juw 8
is ellipted but maintained from the semantic relation of
oppositeness derived from the phrase (&) Jww 8) given in the
first part of the aya to describe Muslims (believers) who fought
in the way of Allah, («Al-Andalusi, 2001: vol.2, p.411).

2.2. Similar Ahtibak (4ldde dis))

The second type of QAH depends on the concept of
sameness of meaning where analogy as a sense of linguistic
relation is recognized in the analyses of the meaning of the
ayas. It is found in ayas of two parts; in the surface structure of
each part, appears a word or a phrase which is supposed to
appear also in the second part, but it is ellipted to achieve
brevity and force the reader to interact with the text to deduce
the ellipted meaning and consequently avoid forgetting the
religious message of the aya. The ellipted words and phrases
are maintained from the concept of sameness of meaning,
analogy and the context of the aya (Ibn Manzoor, 1994: vol.11,
p.610; Al-Bigaa'ii, 1969: vol.8, p.322).

Consider the following aya:

SIS s s35) 53333822 228209
ARRBEE YL S S £

In this aya, the Almighty Allah urges the believers to fight
the unbelievers. He affirms that twenty patient Muslims will
vanquish two hundreds, and a hundred patient Muslims
vanquish a thousand of the unbelievers because they are people
without understanding (Al-Zamakhshari, 1947: 62).
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From the first part of this aya the phrase (15, (pdll (4a) 1S
ellipted yet understood from the same phrase used in the
second part. The adjective (3.L=) is also ellipted from the
second part of the aya but recovered from the root of the word
(0s0lw) stated in the first part of the aya. The deep semantic
structure of this aya might be:

Ale oS (585 Oy 15 AS (A (e ile Dsaday G5 ba Qe aSie (S5 ()
(158 ) e Wl Tty 5ybm
Another example is:

¥iyalladid I a2 2 g2
This aya could be compared to:

Negga» D 22 ¢ 606)

b

or to what one might say (Lls olS 43) 44) ss). The

rhetorical deivce of QAH used in these examples shows the
aesthetic and rhetorical values of the Quranic style where only
one of the two similar words is stated in each part of the aya.

From the first part of the aya, the cognate object (1,li¢) derived
from the verb (s)exiul) is ellipted yet recognized from the
parallel cognate object (L)s) of the second part of the aya,
whereas the verb (4 ) is ellipted from the second part but

recovered from its parallel verb (»)axi.) stated in the first part.
Thus, the semantic deep structure of this aya might be:

(s oIS ) a) iy Hlie IS 4 apiaialy el dany o)
2.3. Negative vs. Affirmative Ihtibak (<ude x die liia)
The third (QAH) is based on the concept of negative vs.

affirmative where the semantic analyses express contradiction
in the two parts of the aya. It occurs in ayas containing two
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parts; each part includes a word or phrase and the relation
between these two words or phrases is a contradiction by one
of the particles of negation such as (¥) and (). The ellipsis

happens to one of them yet it is understood from the concept of
negation vs. affirmation and the context of the aya, (Al-
Bigaa’ii, 1969: vol.7, p.283; Al-Abyari, 1979: vol.12, p.291).
Consider the following aya:
Siidiy 22 eerreearree 2 2eCi2(7)
”\ HEBTAIES

The aya presents the two contrary attitudes of the believers
and unbelievers toward the day of Judgment. The unbelievers
wish to hasten it because they do not believe in, whereas
believers are fearful of it, and know that it is the very truth,
(Al-Zamakhshari, 1947: 240).

The ellipsis can be noted in the two parts of the aya.

(Jsaiyl) is found in the first part to refer to its ellipted
negation (lsdaaiwy V) which is supposed to appear in the
second part. (L oy5ai Y) is also ellipted from the first part, yet

recovered as being the negation of the affirmative word (i)

stated in the second part of the aya. The semantic deep
structure of this aya might be:

Yy Leta (s Nyl 0dlly Lot (5800 Db Ly (gsiai Y (ol Ly Jaminn)
(B2 e ppalas Ledslanting

3. Ellipsis in English:
Ellipsis is a very common English linguistic phenomenon.
It is most commonly an abbreviating device that reduces
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redundancy. A major use of ellipsis is the avoidance of
repetition, (Quirk et al., 1985: 537).

Practically, ellipsis refers to any construction in which,
and for reasons of economy, emphasis or style, some material
which is required for the semantic interpretation and which
could have been overtly present is absent but immediately
recoverable from the scrutiny of the context (Trask, 1993: 89;
Crystal, 2003: 159).

One can conclude that ellipsis is a linguistic device used
both in Arabic and English for relatively the same stylistic
reasons. However, and despite the fact that Quirk et al. (1985)
devoted a whole chapter to ellipsis, the researcher does not find
a kind of English ellipsis similar to QAH since in the language
of the Glorious Quran AH happens only where there is a
reciprocal ellipsis in the manner and technique explained in the
previous section.

4. The Translation of the glorious Quran:

The language of the Quran poses a real challenge to both
readers and translators of this divine book for at least two
reasons (1) unlike conventional books, the Quran does not
contain information, ideas and arguments about specific themes
arranged in an academic literary order. That is why stranger to
it on his first approach to it, is baffled when s/he does not find
the enunciation of its theme or its division into chapter and
sections; a matter with which s/he has not been familiar before
and does not conform to his conception of a book, (Ali, 1934:
7). (2) The meaning of the Quranic text cannot easily be
determined, since the linguistic and textual material of the
religious text is marked with many stylistic and extra-linguistic
ambiguities and devices, (llyas, 1988: 32).

The aim of any English translation of the Quran is to
present to English readers (Muslims and non-Muslims) the

7
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meaning of the words of this divine book. It is intended to help
them understand its meaning, appreciate its beauty and catch
something of the grandeur of the original. To present such
translation, the translator should give the fullest meaning which
s/he can understand from the Quranic text. The intended
meaning whether explicit or implicit should be transferred. The
translator finds himself obliged to interpret or explain the text,
relying on authentic commentaries or exegetical interpretations
of the Quran and explanatory footnotes, (Sale, 1694: VI; Ali,
1968: IV).

The researcher believes that exegetic translation is the best
suitable technique to translate the Glorious Quran in general
and (QAH) in specific. This technique is defined as a style of
translation in which the target text expresses additional details
that are not explicitly conveyed in the source text, or in other
words one in which the target text is, at the same time, an
expansion and explanation of the contents of the source text.
This means that a careful study of the source text and reference
works such as lexicons, grammars, and commentaries is of a
central importance in the process of the translation, (Hervey
and Higgins, 1992: 250).

Such a process, where explication is found, is brought
about by the translator filling out the source text, for example,
including additional explanatory phrases, spelling out
implicature or adding connectives to help the logical flow of
the text and to increase readability. The result is that the
translator simply expands the target text, building into it a
semantic redundancy absent in the original, (Blum-Kulka,
1986: 21).

Exegetic translation means that the source texts need to be
drawn out in the translation process by incorporating a degree
of linguistic redundancy and making implicit information more
explicit. Failure to all this will lead the receptor not to share the

8
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cultural and linguistic background of their source text
counterparts and so will not be able to make all the inferences
acquired for a proper understanding of the text, (Nida & Taber,
1982: 163).

To verify the validity of the hypotheses of the study the
English translations of (6) Quranic texts (embodying QAH)
chosen carefully to achieve the aims of this study, have been
explained and assessed in terms of the technique of exegetic
translation.
the translators are chosen to represent:

1. English Christian Translator: Arberry, A. D. (1964). The
Koran Interpreted.

2. Non-Arab Muslim Translator: Ali, A.Y. (1968). The
Holy Quran Text Translation and Commentary.

3. Arab Muslim Translator: Al-Hilali, M. T. and Khan, M.
M. (1996). Translation of the Meanings of the Noble
Quran.

They are given the following short names respectively. Arb.,
Ali, Hi. and Khan.

The following few words represent a brief introduction for
the three translators to shed light on their aims of translation.

In his introduction, Arberry (1964:X) states that he
attempts to improve on the performance of his predecessors
who appear to him to have almost totally ignored a very
characteristic fearture of the Quran thant “inimitable
symphony”. For this reason he has striven to devise rhythmic
pattern and sequence grouping in correspondence with that the
Arabic version presents, paragraphing the grouped sequences
as they seem to form the original units of revelation.

After justifying the need for a fresh translation of the
Quran to enhance understanding its meaning, appreciating its
beauty and catching something of the grandeur of the original,
Ali (1968: V) affirms that he has departed from literal
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translation, giving explication to express the original version
better in English.

In their translation, AlHilali and Khan (1996) aim to
spread and convey the message of Allah throughout the world
to enable English speaking people to understand the meaning
of the Quran. They show faithful adherence to the Arabic
Islamic idioms and style, therefore, literalization and extensive
explanation are used to penetrate to the true meaning of the
text.

5. Text Analysis:
5.1. Oppositional QAH
Text (1)

'LV:UAJJ._J%‘\.A-(‘. -‘Inbi\.‘af\ﬁuu uuige

TL Text:

Arb: It is He who made for you the night to repose in, and the
day to see. Surely in that are signs for a people who have
ears.

Ali: He it is that hath made you the night that ye may rest
therin, and the day to make things visible (to you).
Verily in this are signs for those who listen.

Hi and Khan: He it is who has appointed for you the night
that you may rest therein, and the day to make things
visible (to you), verily, in this are Ayat (proofs,
evidences, lessons, signs, etc.) for a people who listen
(i.e. those who think deeply).

Interpretation:

10
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In this aya two of Allah’s bounties with opposite meanings
are given. The dark night to rest therein, and the visible day to
work therein. Our physical life is sustained by the alternation
of rest and activity, and the fit environment for this alternation
Is the succession of night and day in our physical world, (Al-
Zamakhshari, 1947: 160).

From the first part of the aya, the antonym (L) is
ellipted, but maintained from the semantic relation of
oppositeness derived from the word (’\}4‘). (oo Vil g and gyl
alad) is also ellipted from the second part of the aya, yet
understood from the context and the sense of oppositeness of
the clause (« 1s:<ual), Thus, the deep semantic structure of the
aya might be:
1saiily aud 1o, Tyomse Hleilly 4ud 1€t Lallae Jl o0 Ja (5301 50)

(Add oo

Text (2)

o, 8 L4
SARSL S U ER B AR RL

TL Text:

Arb: O my people, how is it with me, that I call you to
salvation, and you call me to the fire?

Ali: And O my people! How (strange) it is for me to call you to
salvation while ye call me to the fire!

Hi and Khan: And O my people! How is it that I call you to
salvation while you call me to the Fire!

Interpretation:

This aya talks about two opposite attitudes. The attitude of
the believer of the people of Pharaoh who wants to rescue his
people and calls them to believe in Allah and consequently
avoid The Fire and enter the Paradise. Their opposite attitude

11
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was to destroy him; calling to disbelieve in Allah and
consequently enter The Fire.

In the first part of the aya (sxall) through believing in
Allah is stated but its reward (daall Js22) is ellipted yet
understood as an antonym to the word (,Wl) given in the
second part. From the second part, (<L) due to disbelieving

in Allah, as opposite to (ssall) is also ellipted but recovered

concept of oppositeness and the context of the aya, (Al-
Bigaa’ii, 1969: vol.17, p.76) Thus, the deep semantic structure
of the aya could be:

) (Fise iy Aall Jodns Al Glalsladll Y oSoedl I le asd L)
(U Jsiag Al eIl DI

Discussion:

The translators state in their introduction that they are
going to provide an explanation of the Glorious Quran, their
renderings of these two ayas show clearly that they departed
from exegetic translation and stuck to the literal one.

The translators successfully reflected the general meaning
of the ayas, but they failed to retrieve the ellipted words and
expression hidden by the rhetorical device of AH. From an
exegetical perspective, these ellipted words and expressions
facilitate the readability of the target texts and improve on their
understanding.

Below are suggested exegetical translations for texts 1 and
2 that may recover the hidden details and meaning by AH:

- He it is who has made for you the night dark to rest
therein, and the day visible that you may pursue your
occupation, verily in this are sings for those who listen to
His message.

12
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- O my people, how is it with me that I call you to
salvation; to believe in Allah and enter the Paradise,
while you call me to disbelieve in Allah and enter The
Fire.

5.2. Similar QAH

Text (3)

9333355 & :‘JC‘LCL.@. A‘\.A?fnoi\.éﬁe
oY el

TL Text:

Arb: Say: O my people who have been prodigal against
yourselves, do not despair of God’s mercy. Surely God
forgives sines altogether, surely He is the All-Forgiving
the All-Compassionate.

Ali: Say: O my servants who have transgressed against their
souls despair not of the mercy of God: for God forgives
all sins: for He is Oft-Forgiving Most Merciful.

Hi and Khan: Say: O Ibadi (My salves) who have
transgressed against themselves (by committing evil
deeds and sins)! Despair not of the mercy of Allah:
verily, Allhah forgives all sins. Truly He is oft-forgiving,
most merciful.

Interpretation:

This is considered the aya of hope. It addresses all the
people (believers and unbelievers) who have committed bad
deeds and sins. It promises them of Allah’s mercy and
forgiveness when they repent (Al-Tabari, 2001: vol.24, p.22).

From the first part of the aya (3)2x.l)) is ellipted but retrieved
from the verb () depending on the concept of sameness. The

13
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verb (a~) is also ellipted from the second part yet understood as

a verb derived from the noun (3. )ll) stated in the first part of the

aya, (Al-Aaloosi, 1270A.H.: vol.3, p.24). If these two words are
added to the surface semantic structure of the aya, a parallel
structure containing the intended meaning will appear.

Al o) A yiiay 4] deny (e 15haiE Y agadil o syl pdl) gale Uy J3)
e sl a4l lapan sl kg dlgad) any
Text (4)

b

g ¢ bk
EW-) 4.-!,\04.0.!.1 ‘h’
¢ ¢

L

4

o (Cv
N

TL Texts

Arb: Today We set a seal on their mouths, and their hands
speak to us, and their feet bear witness as to what they
have been earning.

Ali: that Day shall We set a seal on their mouths. But their
hands will speak to Us, and their feet bear witness to all
that they did.

Hi and Khan: This Day, We shall seal up their mouths, and
their hands will speak to Us, and their legs will bear
witness to what they used to earn.

Interpretation:

This aya describes the Day of Judgment when the ungodly
will be dumbfounded. They will be unable to offer any defense
for Allah will order all of their body organs to speak out and
bear witness to all that they did in their life (Ar-Razi, 1985:
vol.26, p.101).

14
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The aya gives only two examples of the organs: hands, as
well as legs will speak to Allah, all bearing witness to what
they used to earn. The deep semantic structure of the aya is:

153LS Lay Al gl ] 2 g 208 agand) Lialhs agalgdl o 235 os0ll)
(Coomsy

From the first part of the aya, the verb (&) is ellipted, yet
obtained from the relation of parallel similarity. The same thing

happens with the verb (<) which is supposed to appear in the

first part but ellipted for brevity, (Al-bigaa'ii, 1969: vol.16,
p.657).

Discussion:

In the renderings of these two ayas, again none of the
translators uses exegetical interpretation to express the additional
details which could be very helpful for the readers (especially non-
muslims) in grasping the fullest meaning of the ayas. The
translators failed to fill out the ellipted words shown in the
interpretation, because they gave literal translation. Their failure
can be attributed to the unawareness of the Quranic rhetorical
device of AH.

Below are suggested exegetical translations for texts 3 and
4 that may recover the hidden meaning by AH:

- Say O my servants who have transgressed against their
souls, despair not of Allah’s mercy and forgiveness for
Allah surely shows mercy and forgives all sins. Verily
He is the Most Merciful and Oft-Forgiving.

- Today We set a seal on their Mouths and order their
hands and legs to speak to us and bear witness to all that
they used to earn.

5.3. Negative vs. Affirmative QAH:

15
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Text (5)
2335 5 83348 L2 -2
NE = VY iGa

TL Text:

Arb: Then the angels bowed themselves all together save Iblis,
he waxed proud, and was one of the unbelievers.

Ali: So the angels prostrated themselves, all of them together.
Not so Iblis: he was haughty, and became one of those
who reject faith.

Hi and Khan: so the angels prostrated themselves, all of
them: except Iblis (satan): he was proud and was one of
the disbelievers.

Interpretation:

This Quranic text talks about the story when Allah ordered
the angels to bow down to Adam. All of them were humble and
obediently prostrated, except Iblis (satan) who was arrogant
and refused to bow down and became one of the unbelievers,
(Al-Bigaa’ii, 1969: vol.6, p.421).

The ayas present two contrary attitudes toward the order
of Allah. The contradiction is expressed by the particle of

exception (Y)) which is also a means of implied negation used
commonly in the Glorious Quran as a rhetorical device. (Y)) is

equivalent to the particle of negation (,<l) because in Arabic

exception means that you make something different, in
comparison to another thing, different by excepting it from
what others possess or by giving it what others lack. The
relation between exception and negation is similar to that of a

16
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part to the whole, (Al-Anbaari, 1955: vol.1l, p.157; Al-
Tha’alibi, 1959: 533).
In the aya two cases of ellipsis are found. From the first

one the prepositional phrase (LLSisl e () is ellipted, but

recovered from its contrary (.<i.)) stated in the second one.
(3 19) is also ellipted from the second part yet retrieved

from the verb (as) through the relation of contradiction which
implies negation (Al-Zamakhshari, 1947: vol.2, p.70). The
deep semantic structure of these ayas could be:

(e aly Sl Gl V) LSS e (e (g smand pelS ASDL 2ad)

Text (6)

Qg e e o@eel 00002
AA= Vg gdlad d

TL Texts

Arb: Now I have warned you of a fire that flames wheat none
but the most wretched shall be roasted even he who cried
lies, and turned away and from which the most god
fearing shall be removed even he who gives his wealth to
purify himself.

Ali: Therefore do | warn you of a fire blazing fiercely; non
shall reach it but those most unfortunate ones who give
the lie to truth and turn their backs but those most
devoted to God shall be removed far from it. Those who
spend their wealth for increase in self-purification.

Hi and Khan: Therefore, | have warned you of a blazing fire
(Hell). None shall enter it except the most wretched.

17
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Who denies and turns away. And Al-Mattaqiin (the
pious) will be far removed from it (Hell). He who spends
his wealth for increase in self-purification.

Interpretation:

This Quranic text describes two types of people: the most
wretched (Ashga) who disbelieves in Allah (denies and turns
away). The second type is the Most-God fearing (Atga) who
believes in Allah (spends his wealth for increase in self-
purification).

The contradiction between the two types is shown by the
particle of negation (Y¥) and the particle of exception (V)

(which implies negation). The text means that the Most-God
fearing will enter the paradise and be removed far from the fire
because he believes in Allah and gives his wealth to purify
himself. On the contrary, the most-wretched will enter the
blazing fire because he disbelieves in Allah and refuses to
spend his wealth for increase in self-purification (Al-Biqaa’ii,
1969: vol22, p.95). Thus, the deep semantic structure of the
Quranic text is:

oS Alle iy aly s S A I Y) Wilay ¥ ol DU aS5,350)
(S5 Al 15 Join aly @3 als S s (&) Lgsingug

The QAH is realized when the negative clause ( dl <y ol5

<y is ellipted for it is understood from the description of the
Most-God fearing (Atga) who avoids the bad deeds of the most
—wretched. The good deeds of Most-God fearing ( «Xs aly 3oa

Jsi als) are also ellipted, but retrieved as being the opposite

characteristics of the most-wretched who denies and turns
away.

18
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Discussion:

Again, in the translation of this Quranic text, the
translators break their promise of providing the target readers
with an explanation of the Qlorious Quran (as much as AH is
concerned). Their literal translations give us the impression
that they were not aware of the rhetorical aspects and aims of
QAH.

They failed to bring to the surface structure of the target
text the ellipted meanings and details that can put the English
readers closer to the intended meaning of the Quranic text. An
exegetic translation, like the following, expresses more
accurately the intended meaning of text (5) and (6)
respectively:

- So all the angels prostrated themselves humbly, except
Iblis (Satan); he was haughty, refused to bow, and
became of the unbelievers.

- Therefore, | have warned you of a blazing fire (Hell).
None shall enter it except the most-wretched who denies,
turns away and refuses to spend his wealth for increase
in self-purification. And the Most-Allah fearing will be
far removed form it (Hell) because he believes in Allah,
does not deny, and spends his wealth for increase in self-
purification.

- 6. Conclusion:

The main conclusions arrived at in this study are as
follows:

1. Text-subject translators failed to understand the message
of the ayas involving AH and consequently provided
ineffective renderings for them; this is due to their
unawareness of the concept and the linguistic aspects of
the Quranic rhetorical device of AH.

2. The diffculty of translating AH arises from two
perspectives: the first is the linguistic and the second is
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the religious which suggests more constraints on
translation.

3. Since the main concern of translating the meanings of
the Glorious Quran is to convey the exact message in the
form of interpretative meaning, the most effective
translation to render ayas containing AH is the exegetic
translation.

4. Filling out the elliptical expressions and words has been
noticed to be more reliable than other techniques such as
literal translation.

5. The Islamic studies have proved their importance to
understand the Quranic texts and then to ensure
acceptable rendering for the interpretative meaning of
the Quran.
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