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The present study tackles the phenomenon of ‘tatheel’ in the Noble
Quran, which is often apparent at the end of many Quranic ayat and it has a
link with what precedes it. Tatheel is a rhetorical tool used for emphasis in the
Arabic language, specifically in the Noble Quran. Due to the uniqueness of
the Quarn language in using this style, it might be a throny issue in the
process of translation. Subsequently, the translators might have a difficulty in
recognizing the rhetorical and semantic features of this phenomenon. The
current study aims at exploring tatheel types according to the linguistic
context, it also investigates to what extent translators manage to obtain the
accurate semantic and rhetorical aspects of tatheel sentences in their
renditions. It is hypothesized that functions of tatheel are not well realized
and can not be rendered accurately into the target language leading to
improper translation. The study concludes that the translations lack the
accurate equivalence of tatheel ayat in the target language because of the
translators’ misunderstanding of this phenomenon and the miraculous nature
of the Noble Quran.
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1. Introduction
Generally speaking, the tatheel is a rhetorical device used for emphasis

in the Arabic language, specifically in the Noble Qur'an. Ibn-Sinan (1982,
219) states that tatheel means expressing the meaning of the former sentence
by using other words. Al-Suyuti (1988: 279/1) states that tatheel is an
emphatic sentence used to assert the meaning of the former one, either in its
word ‘Gshis’ or concept ‘sseal’. For Al-ka’eub and Al-Shtewi (1993: 337),
tatheel is a kind of circumlocution, which means mentioning a sentence after
another one in order to emphasize the meaning of the former sentence, there
are two types of tatheel sentences: tatheel as a proverb-like ‘Jiall s e 4l
and non- proverb-like ‘Jiell s e s 23 ¥, The rhetorical value of tatheel will
be clearly through the harmony of the tatheel sentence ‘Juiill daa’ with the
former sentence ‘iLadl dleall’, Although tatheel sentence often comes at the

end of aya, it may be in the middle or beginning of aya.

2. The Concept of Tatheel in Arabic

Linguistically, tatheel in Arabic is derived from the word ‘J” which
refers to the end of something (lbn- Manzour, 1994: 260/ 11). It is the end of
everything and the lower part of the garment (Mustafa et al, n.d.: 318/1).

Rhetorically, the early rhetoricians, such as Ibn-Malik (1989: 216),
define tatheel as a separate sentence that comes after the completion of the
speech. This sentence contains a summary of the speech meaning
emphasizing the word or the concept of the speech.

Tatheel emphasizes the meaning of the former sentence and adds a new
benefit to it. Thus, it has a great role in speech and makes the meaning clearer
(Al-Askari, 1998: 373). Therefore, it is used as a conclusive proof of the

speech, clarification of the meaning to those who did not understand it, and
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verification it to those who understood it (Al-Suyuti, 1974: 250/3; Al-Jurjani,
1983: 55; Al-Hilli, 1992: 77; Matlub, 2006: 233/1).

The concept of tatheel has much in common with the general concept of
circumlocution (<ukY!), and it is regarded as one of its types (Al-Jubouri,
2014: 40). For example, Almighty Allah says in the Noble Quran:
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“The lightning almost snatches away their sight, whenever it flashes for them,
they walk therein, and when darkness covers them, they stand still. And if Allah
willed, He could have taken away their hearing and their sight. Certainly, Allah
has power over all things” (Hilali and Khan, 1998: 5).

Here, the nominal sentence “a# s & JS Jo a é!_” 1s tatheel sentence,

which begins with &) to emphasize the previous sentence meaning (lbn-
Ashoor, 1984: 323/1).

Most of the modern rhetoricians follow the approach of the early
scholars in their definitions and they also give the same examples from Quran
and poetry. Among these rhetoricians Al-Jwayni (1985: 49), who defines
tatheel as a separate sentence that follows the completed speech and contains
a brief of the meaning of speech to indicate an assertion of the prior speech,
see also Saloom (1990: 97) and Al-Alawi (2002: 61-62/3).

Al-Maghamsi (2021: 1557) explains in her research that the rhetoric of
tatheel lies in achieving the meaning aim, highlighting the text meaning in
which tatheel sentence occurs. It is also appropriate for addressing people of
different background knowledges; therefore, it is a kind of comment on a

previously- mentioned sentence. It aims t@ make people comprehend what is

aYA
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incomprehensible and to provide an evidence for those who understand. Al-
Ghamidi (2017: 14) states that, rhetorically, tatheel sentence, which comes
after the expressed meaning, emphasizes the former sentence, taking into
account compatibility, harmony, diversity and proportionality. Accordingly,

the speech becomes more magnificent and aesthetic.

3. Tatheel Occurrence in Ayat

Tatheel occurs in various positions in the Noble Quran (Al-Ghazal,

2019: 114; Al-Qanunie, 2021: 105), as follows:
1. It might occur at the Quranic Fasila, which means in the end of aya. This
type is almost the most common type. For many scholars, when tatheel
expression is mentioned, it is almost interrelated with the concept of

Quranic Fasila, as in the following aya:

Z B

CHPTIIR (R e u\&OGuUb{,.:r)ﬁ\‘jlﬁ)

“Then Adam received from his Lord words. And his Lord pardoned him
(accepted his repentance). Verily, He is the One Who forgives (accepts
repentance), the Most Merciful” (Hilali and Khan, 1998: 9).

This aya “a=50 QI 34 49 is considered tatheel sentence and a
justification for the former one (lbn-Ashoor, 1984: 439/1), obviously this

tatheel occurs in the end of aya.

2. Tatheel might occur within the aya, which means in the middle of aya. A

good example is the following aya:
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“And kill them wherever you find them, and turn them out from where they
have turned you out. And Al-Fitnah is worse than killing. And fight not
with them at Al-Masjid Al-Haram (the sanctuary at Makkah)) unless they
(first) fight you there. But if they attack you, then kill them. Such is the
recompense of the disbelievers” (Hilali and Khan, 1998: 40).

The sentence “Jill (e L51 4501 57 is tatheel, which occurs in the middle of

aya to emphasize the former sentence meaning (lbn-Ashoor,1984: 202/2).

3. Tatheel occurs as an independent aya by itself to clarify or emphasize the

former one, as in:
. - (/.:.n:n/ \:‘/ G\ F AV A I ,%K d\ //fl/
[\' 'U‘f"/‘-""] Mé}(& ;9-""‘/'0:"'!5’/, /5 o> ‘)&o‘/u’- v

“Alas for mankind! There never came a Messenger to them but they used to
mock at him” (Hilali and Khan ,1998: ¢4Y).

Here, tatheel sentence is “Cisié5ud 4 15348 ¥) Jgu)y e eé—)f"-} L slad) o §3ua 7,
which occurs in this whole aya to emphasize the former ayat (Ibn-Ashoor, 1984:
VIYY).

4. Differences Between Tatheel and Other Terms

According to rhetoricians, there is an overlap between tatheel and other
terms such as Quranic Fasilah, occasion, and proverb, as it will be clarified

below:

A. Quranic Fasilah

Scholars investigate Quranic Fasilah, its types and differentiate it from
other interrelated terms. Al-Zarkashi (1957: 5Y/1) points out that Quranic
Fasilah is a word located at the end of aya, which is similar to rhyme and
associated with rhythm. Mazooz (2013: 18- 21) shows that Fasilah is a term
used by scholars in order to refer to the last word in aya and it is called

Fasilah as it separates what comes after it from what comes before it. The

ay.


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

difference between Fasilah and tatheel, in spite of the high overlapping
between them is that the Quranic Fasilah only comes @t the end of aya, while
tatheel might come @t the end or in the middle of aya and the Quranic Fasilah

may not be a sentence, but tatheel is always a sentence.

Tatheel occurs when the meaning is completed, while Fasilah is the last
word of aya whether the meaning is completed or not, and the basic
consideration in Fasilah is the verbal compatibility and vocal harmony with
the appropriateness of the meaning, whereas tatheel only the appropriateness
of meaning is taken into consideration (Al-Ghamidi, 2017: 18). Consider the

following aya:
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“ ... S0 Blessed is Allah, the Best of creators” (Hilali and Khan, 1998:
455-6).

lbn Ashoor (1984: 25/ 18) explains that Quranic fasilah « Geal & &5
Sa\A s tatheel sentence, because the word ‘¢’ is general and includes the

greatness of goodness to all the beings.

B. Occasion Science (dwbial ale):

Occasion science is a science through which the justifications for
arranging the parts of the Quran are identified and this is the secret of rhetoric
(Al-Bigaei, Y414: 6).

Al-Zarkashi (1957: 36/ 1) shows that occasion science has several
benefits. The most important of which is to connect the parts of speech

together, the relatedness becomes tighter, and the composition becomes a

ar
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state of compact construction. Mazooz (2013: 27) states that the difference
between tatheel and occasion is that the former deals with the sentences,
while the latter deals with the general relatedness at aya level, between its
beginning and its end or between two or more ayat. Tatheel strengthens the
connectivity between the two sentences and the occasion science occurs
between sentences. Therefore, tatheel and the occasion share things as they
both lead to connectivity and harmony.
C. Proverb (Jia):

A proverb is regarded as one of the forms of tatheel in the Noble
Quran. Proverbs are commonly used by people at all times and places. They
have an essential role in the life of people. They are characterized by brevity
and eloquence. For lbn-Wahab (1971: 145-146), the proverb is used by
scholars and writers and it has a source and similar situation resembling it.
AL-Mawardi (1999: 20) alludes to the psychological impact of proverb
towards the self emotion, wiewing that The Almighty Allah uses the proverbs
as a clear evidence for the prophet to argue people; that is why proverbs are
realized in minds and reflected in hearts. Nasif (n.d.: 7) says that the proverb
is a brief sentence that people approve of in its form and content, it spreads
among them, and the successors pass it on from the predecessor without
change, they use these proverbs in similar situation. Rhetoricians explain

three types of proverbs in the Noble Quran:

1. Explicit proverbs (3_aWll JuaY) : They are explicitly referred to by
words, e.g. likeness, examples, etc (Al-Qatan, 2000: Y93). Consider

what Almighty Allah says:

R i -
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“Their likeness is as the likeness of one who kindled a fire; then, when it
lighted all around him, Allah took away their light and left them in
darkness. (So) they could not see ”(Hilali and Khan, 1998: 5).

This is an obvious proverb because the word likeness was mentioned in
the aya, “Jisk agfia

2. The implicit proverbs (sl Jia¥l): [on Al-Fadhl (1992:9), Al-
Qairawani (n. d. :617) and some other rhetoricians connect some of the
ayat with proverbs that are used by Arabs, which are terms ‘implicit
proverbs’. By the same token, rhetoricians set out some Arabs’ sayings
that are matching the meaning of the Quranic ayat. For instance, Arabs
usually give an advice to someone via saying ‘Lt sl )Y\ 12> which is
a well-known proverb and matches the same meaning of some ayat in
the Quran (AL-Maydani, n.d.:1\11; Ibn-AL Fadhl,1992: 26) as in:

- - S0 . A 1
[V 6 815 apu] (Lf\;;fm/sggjstgj g oS gy o 1) 15y 005

“And those who, when they spend, are neither extravagant nor niggardly,
but hold a medium (way) between those (extremes)” (Hilali and Khan, 1998:
486).

3. The proverbs- like (Jia!! = 4): they are ayat used without any
relation to any type of simile. They are distinguished by being short,
eloquent, and expressive of certain situations in our daily lives. Thus,
they become common among people (Al-Qatan, 2000: 296), such as:

o 5 ) )
[ 1 g2 Mo mee] GESNUES]S 2

;s

“Is there any reward for good other than good?” (Hilali and Khan, 1998:
V),

ayy


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

In the last type of the proverbs, tatheel is involved because tatheel
sentences composed of proverbs are merely written or spoken sentences
without having any previous originality or basis. Al-Suyuti (1974: 50/ 4) also
adds that this type is the rhetorical type that is called proverb-like.

5. Types of Tatheel Sentence

There are two types of tatheel sentences: Tatheel as a proverb-like
(Jidl oae o du¥)and non- proverb-like () oae oY JuX) (Al-
Qazwini, n.d.: 205-207/3; Al-Masri, n.d.: 387; Al-Madani, 1969: 39/3).

Semantically, the two types of tatheel are divided into what emphasizes
the word (skis Or the concept seis Of the former sentence (Al-Zarkashi,
1957: 68/3; Al-Alawi, 2002: 61/3). The word & skis refers to the intentional
use of the same word whereas the concept »ssarefers to the denotation of the
words meaning (Al-Suyuti, 1974: 104-106/3). Thus, the latter sentence comes

to assert the denotation of the former sentence meaning without shared words.

Tatheel sentence

v v
Non-proverb - like Proverb - like
Emphasizes the Emphasizes the
word iskie CONCEPL s¢sa
Emphasizes the Emphasizes the
word i skie CONCEPL p 3¢

Figure (1): Types of Tatheel Sentence

are
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A proverb-like tatheel : is an independent latter sentence that is used as a

proverb-like according to its independence and common use by people (Al-
Taftazani, 1991: 168). proverb-like tatheel that is used to emphasize the word
or the concept of the preceding speech with or without the most beautiful
Names of Almighty Allah (Mazooz, 2013: 135).

1. Proverb-like tatheel emphasizing word:

It is used to emphasize a word or words of the preceding speech
with or without the most beautiful Names of Almighty Allah i.e., the
latter sentence uses the same word of the former one to achieve
assertion between the shared word/words in both sentences

(Mazooz,2013: 15/14Y). An example of this type is the Quranic ayat:

8 /4)/{

4 P4 x s ({ s
[VA8 55 2l 5 epus] oo b WIEIAN \,{,;;;Lgi,-@;bb\i;;;x lyagbl o)

“Then depart from the place whence all the people depart and ask Allah for

His Forgiveness. Truly, Allah is Oft-Forgiving, Most-Merciful ” (Hilali and
Khan, 1998: ¢Y).

Tatheel sentence is “4=’ % 4 ) with the most beautiful Names of

Almighty Allah _sie as an assertion for the previous word “I 355" in the

previous sentence.

Another example of this type without the most beautiful Names of
Almighty Allah is the following aya:

[MY 2 o) ¥l ey (Bin, 25 Jol01E) ST, 5 50506 55

“And say: Truth (i.e. Islamic Monotheism or this Qur'dn or Jihad against

polytheists) has come and Batil (falsehood, i.e. Satan or polytheism) has

qyo
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vanished. Surely Bitil is ever bound to vanish.” (Hilali and Khan, 1998:
YA,

The first sentence kil Ga 53 3alfl 65 3852 denotes with their words

that the falsehood vanished and the latter sentence 6};3@3&,@3 IS proverb-

like tatheel used to emphasize the words of the former sentence JkbWl a5 (Al-
Madani, 1969: 39/3).

2. Proverb-like tatheel emphasizing concept:
It is used to emphasize the concept of the former aya (sentence)
with or without the most beautiful Names of Almighty Allah. This type
emphasizes the concept of the first sentence without having shared

words between them. For example:

5 ayw0] (,_A; ;&af,u foe E:‘Luij:a .uu\ T L...,Wmu, C,-_%So\a-kg.\)\}b)

[YA:3

“He is Who created for you all that is on earth. Then He rose over (Istawa)
towards the heaven and made them seven heavens and He is the All-
Knower of everything” (Hilali and Khan, 1998: 7).

The sentence « &l ¢ 08 32 3” is tatheel that emphasizes the concept
of the former sentence with the most beautiful names of Allah (Al-Alusi,
1995: 219/1).

Another example without the most beautiful Names of Almighty Allah

a1
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/d/. P /)/w‘ // -) /)/ ){-/(/) :-(
3 n9u] (M\»;.«y /u/u(,/‘,‘gsu.\:wy ogp Jo (o= Syl Uué‘wg ')
[VeAis 2

“Or do you want to ask your Messenger (Muhammad alwy 4le 4 L) as
Musa (Moses) was asked before (i.e. show us openly our Lord)? And he
who changes Faith for disbelief, verily, he has gone astray from the Right
Way” (Hilali and Khan, 1998: 21).

Al-Alusi (Y3%e: 355/1) says that the independent sentence

‘}...J\’ ,3 J..'o mouhh (,é;MJ /“‘/’ ” is tatheel sentence used as a proverb-like to

7 77

assert the concept of denial question & s H

Non-proverb-like Tatheel, this type is characterized by its non -
independence in its meaning (Al-Qazwini, n.d.: 205/3; Al-Shirazi, 2002:

170-171). It can be used to emphasize a word or concept, as in the
following:
1. Non-proverb-like tatheel emphasizing word:
It is used to emphasize a word or words of the former sentence i.e., the
latter sentence uses the same word of the former one in order to show

emphasis. For example, what Almighty Allah says:

i

[AA :‘6‘/;..5\ B ] (G/ f /:“\QL!JL%«)J‘ b};&%uﬁ)& r

“Whoever is an enemy to Allah, His Angels, His Messengers, Jibrael
(Gabriel) and Mikael (Michael), then verily, Allah is an_enemy to the
disbelievers” (Hilali and Khan, Y39A: 19),

In tatheel sentence “Cu T 5 & 4@ the word “ s > emphasizes the
word of the former one “Jses Jijias &l @8ilas & 1332 (K ” (Mazooz,
2013: 127).

ayy
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2. Non-proverb-like tatheel emphasizing concept:
It is used to emphasize the concept of the former sentence without
using the same word or words. This type is frequently mentioned in the

Noble Quran. Here, as an example, Almighty Allah says:

P R4

7 ey ){/ . o, 0 ‘A:‘/) -.// ‘/‘ ))")
sl 35 g] Gl i \,-Ls:..éwc,np_—,;ts?n\y\w&;, Qe Ll b5 )

[Vé

“And (remember) Liit (Lot), We gave him Hukm (right judgement of the
affairs and Prophethood) and (religious) knowledge, and We saved him
from the town (folk) who practiced Al-Khaba'ith (evil, wicked and filthy
deeds). Verily, they were a people given to evil, and were Fasiqun
(rebellious, disobedient to Allah)” (Hilali and Khan, 1998: 436).

Tatheel sentence Cniuid ¢ 3u a3 |58 25lemphasizes the concept of the
former one “Glall Jaad & (Al-Qanunie, 2021; 120).

6. Translation of Quran

It is a matter of fact that the Quranic text is sacred, unique, and revealed
by the Almighty Allah onto Prophet (). Rhetoric is the main feature with
which this Noble Book is described. Its style is neither prose nor poetry; it has
a unique style as well, in addition to its miracle where no one can give a
similar little aya of it. All this makes the process of translating Quarn a
difficult task (Halaha, n.d.: 3). Accordingly, a translator comes across the
problem of how to translate its form and meaning and how to maintain the

aesthetic values and rhetorical methods at the same time (Arberry, 1973: x).

7. Procedure and Data Analysis

The data of the current study is taken from the Noble Quran. Eight ayat
having tatheel are selected. 4 ayat for each proverb and non proverb tatheel,

aYA
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two for each what emphasizes a word and a concept. The model adopted in
this study is Larson’s model (1998) of (TQA) is applicable to assess TLTs in
this study, where just accuracy the first criterion, will be checked which
means no omission, no addition and no various meaning, yet whenever these
measures are justified in the process of translation they will be allowed as
long as long as the (exact intended) meaning is to be preserved in translation
(Larson, 1998: 529). Regarding both criteria clarity and naturalness, they are

excluded in this study for the following reasons:

1- To test the clarity, it means to investigate it with unfamiliar persons
with the source language by asking them what they grasp from the
rendered message. Thus, such a measure requires a questionaire
consisting of certain questions, which is beyond the area of the study.

2- Regarding naturalness, translators of the Noble Quran are well versed
and skilled in using the target language i.e., (English) because most of
them are native speakers. Hence, there is no reason to involve it in the

evaluation of translations.

SL Text 1:

se oz ” 2

4{ 4 * /./) l/n 2, ‘/l %
[V0 15 &0t ] Gl p BT 015 G, 053, 205

Text Interpretation:

Almighty Allah has the place where the sun rises and the place where it
sets, and what is meant here is the whole earth. And if you turn to any
direction, there is Qiblah: the direction that Muslims head to when they do
their prayer, this aya was revealed to those who lose the direction of Qiblah.

Indeed, Almighty Allah encompasses the creation and He is aware of all their

av4q
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conditions (Al-Sabooni, Y44Y: Y4/1). “ale au5 4 5 is tatheel sentence (Ibn-
Ashoor, 1984: 683/1).
TL Texts:

. Pickthal: “Unto Allah belong the East and the West, and whithersoever ye

turn, there is Allah's Countenance. Lo! Allah is All-Embracing, All-

Knowing. ”

. Khalifa: “To GOD belongs the east and the west; wherever you go there will

be the presence of GOD. GOD is Omnipresent, Omniscient.”

. Sarwar: “The East and the West belong to God. Wherever you turn, you are

always in the presence of God. God is Munificent and Omniscient.”

. Dawood: “To Allah belongs the east and the west. Whichever way you turn

there is the face of Allah. He is omnipresent and all knowing.”

. Hilali and Khan: “And to Allah belong the east and the west, so wherever

you turn (yourselves or your faces) there is the Face of Allah (and He is High

above, over His Throne). Surely! Allah is All Sufficient for His creatures'

needs, All Knowing.”

Table 1: SLT 1 and TLTs tatheel analyses

Tatheel
ST (1) Tatheel type Tatheel renderings Assessment
Accu racy
1- “Lo! Allah is All-Embracing, All- )
P Knowing”
- \31\3\33 Proverb — like | 2-_“GOD is Omnipresent, Omniscient” -
; ~ | emphasizes the | 3- “God is Munificent and Omniscient” -
4 ~
)—3&9 former COﬂCept 4-“He is omnipresent and all knowing” -
5- “Surely! Allah is All Sufficient for His
. +
creatures’' needs, All Knowing

¢
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Discussion:

Tatheel sentence is a Proverb — like emphasizing the previous
concept of “Caally (5 2all 45 with Most beautiful Names of Allah Rl 37
(Ibn-Ashoor, 1984: 1/683). For the Most beautiful Names of Allah ‘x5l is
an attribute which is sometimes related to knowledge to mean the knower,
and may be added to mercy and so on. He Who is great in His magnificence
and Attributes (Ibraheem, 2006: 96).The translation of the meaning of tatheel
sentence as a whole is inaccurate due to the problem of translating the word
‘es)sl into the TL. TLT 1 is inaccurate because it uses the word “All-
Embracing”, which means ‘embracingly’, (i.e. all inclusive), that is not the
intended meaning in SL. TLT 3 is also inaccurate as it uses the word
“Munificent” that gives the meaning of generous. TLTs 2 and 4 use the word
“Omnipresent” Which means (present in all places at all times), which is also
not the intended meaning in SL. TLT 5 is accurate because it gives extra
clarification to the word ‘a5’ ‘sufficient for His creatures' needs’ to express

the SL word meaning properly.

SL Text 2:

s r0 %

[0 05 e G528 155508 A LEAGHE 0 B €)

Text Interpretation:

The Messenger only has to perform the message and convey the Sharia,
and he has done what he should, there is no excuse for anyone for doing a sin.
Thus, nothing of their deeds are hidden from Almighty Allah (Al-Sabooni,
1997: Y¢+/1). This sentence “&Lll ¥) Jsu3l e & is tatheel ((Al-Mtewati,
2006: Y £9),
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TL Texts:

. Pickthal: “The duty of the messenger is only to convey (the message). Allah

knoweth what ye proclaim and what ye hide.”

. Khalifa: “The sole duty of the messenger is to deliver the message, and

GOD knows everything you declare and everything you conceal”

. Sarwar: “The duty of the Messenger is only to preach. God knows what you

reveal or hide.”

. Dawood: “The duty of the Apostle is only to give warning. Allah knows all

that you hide and all that you reveal”

. Hilali and Khan: “The duty of the messenger [i.e. Our Messenger
Muhammad adwys 4de 40/ , Lo whom We have sent to you, (O mankind)] is

nothing but to convey (the Message). And Allah knows all that you reveal

and all that you conceal ”

Table 2: SLT 2 and TLTs tatheel analyses

Tatheel
ST (" Tatheel type Tatheel renderings Assessment
Accuracy
1250 | Proverb—
PSS ke gy ofh s onl
s 1 4 emphasizes - t e auty (:{:t e messenger 1s only +
nv m
ﬁ_u-j\ “} the concept 0 convey (the message)
2- “The sole duty of the messenger is +
to deliver the message”
3- “The duty of the Messenger is only
to preach” -
4- “The duty of the Apostle is only to
give warning” -
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5- “The duty of the messenger [i.e. Our
Messenger Muhammad e 40/ Lo
~Lw avhom We have sent to you, (O +
mankind)] is nothing but to convey
(the Message). ”

Discussion: o

Tatheel sentence “aLll ¥) Jot5 e %~ is a Proverb — like emphasizing the
concept of the former sentences. The meaning of tatheel sentence is renderd
properly to some extentent in most translations. However, the meaning is rendered
less accurately in TLTs 3 and 4 because the words “preach” and “give warning” do
not convey the intended meaning of ‘¢>%’in SL. TLTs 1, 2, and 5 use the word
‘message’, which gives a more general and accurate meaning according to the
linguistic context.

SL Text 3:

Pl s Z v

3 {;4‘ ;4//./ w oo 35 o«
[*V:5, 205, u] €(YY) W)\g\,ﬁ\?d}%gbo%u‘,aﬁ\ SAs)
z }/ P bV 7 ~
Text Interpretation:

I

Tatheel sentence is for the story of Adam, peace be upon him, the
context clarified the honoring of Almighty Allah to Adam, peace be upon
him, which is the succession of the earth, then Adam fought a war with evil,
who whispered to him to eat from the cursed tree, so Adam did that. Adam
hastened to ask for repentance, so Allah forgave him. Mentioning the name of
Almighty Allah ‘231" here after the name of Almighty Allah <%I5is an
indication that accepting repentance is not a matter of obligation, but rather a
matter of mercy (Al-Alusi, 1995: 239/1). This aya « a=3 AT 54 41 js
tatheel (Al-Alusi, 1995: 239/1).

TL Texts:

. Pickthal: “Then Adam received from his Lord words (of revelation), and He

relented toward him. Lo! He is the relenting, the Merciful.”
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2. Khalifa: “Then, Adam received from his Lord words, whereby He redeemed

him. He is the Redeemer, Most Merciful. ”

. Sarwar: “Adam was inspired by some words (of prayer) through which he
received forgiveness from his Lord, for He is All-forgiving and All-

merciful. ”

. Dawood: “Then Adam learnt prayer from his Lord, and his Lord relented

towards him. He is the forgiving One, the Merciful. ”

. Hilali and Khan: “Then Adam received from his Lord Words. And his Lord

pardoned him (accepted his repentance). Verily, He is the One Who forgives

(accepts repentance), the Most Merciful.”

Table 3: SLT 3 and TLTs tatheel analyses

Tatheel
ST (" Tatheel type Tatheel renderings Assessment
Accuracy
Proverb — like | 1- “relented /the relenting”. -
. \W/f\/, ,f\ emphasizes the | 2- “redeemed /the Redeemer” -
= 2% | word (<L) with | 3- “forgiveness /All-forgiving” +
g most beaUt]'chI 4- “relented /the forgiving” -
names o o ;
; 5- “accepted his repentance /accepts
Allah (<L) repentance”’
Discussion

Tatheel sentence “as 31 I3 34 497 is a proverb-like emphasizing the former
word ‘& with Most beautiful Name of Allah (< 5) . Discussing the renditions of
this aya, ‘s> means He Who returns His mercy to His worshippers, He Who
facilitates the ways of repentance for His woshippers and accepts it. Moreover, ‘< si°
refers to the repetition of the act, i.e. Allah's repentance made by His worshippers (Al-
Bayhagy, n.d.: 78; Al-Ghazaaly, 1990: 139). Inspite of emphasizing the word (G skic)
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between <G in TLTs 1 and 2 into “relented, relenting” and “redeemed,
redeemer”, the meaning of < siis rendered inaccurately in TLT1 into “relenting” i.e.
which means become less sever and allow something that you hard refused, and in
TLT2 into “Redeemer” i.e. which refers to the saver (Hornby, 1985:706). In TLT4,
the meaning of a= /s is rendered accurately into “forgiving one and the merciful”
but there is a failure in expressing the word emphasis between 5% into “relented
and forgiving” in the TL. Although TLT 5 emphasizes the two words into ‘accepted
his repetence’ and ‘accepts repetence’, it fails in rendering the meaning of ‘a=
because it uses superlative degree which implies a comparison with other beings and
there is no being like unto Allah. TLT 3 is accurate relatively, since the meaning of
e /5 is rendered accurately and the word emphasis is achieved by using the

same words, “received forgiveness- All forgiving”.

SL Text 4:
i - % S o0 s
[0 ol mpe] (G GG b (= 2 6 235

Text Interpretation:

This aya explains that if it is impossible to make an agreement between
the couples, then the separation is possible, i.e. divorce or khula (&), and so
on. After that, Almighty Allah will give each of them of His bounty, He is
abundant in bounty, vast in mercy. Allah is Wise. He gives wisely and
withholds wisely (Al-Saadi, 2000: 207). The sentence asSa Ll 3 &1 (S5is
tatheel (Ibn-Ashoor, 1984: 219/5).

TL Texts:

. Pickthal: ‘But if they separate, Allah will compensate each out of His

abundance. Allah is ever All-Embracing, All-Knowing ”
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2. Khalifa: “if the couple must decide to part, GOD will provide for each of

them from His bounties. GOD is Bounteous, Most Wise. ”

3. Sarwar: “If the marriage is terminated, God will make each one of them

financially independent. God is Munificent and Wise. ”

4. Dawood: “If you separate, Allah will compensate you both out of His own

abundance: He is munificent and wise. ”

5. Hilali_and Khan: “But if they separate (by divorce), Allah will provide

abundance for every one of them from His Bounty. And Allah is Ever All-

Sufficient for His creatures' need, All-Wise.

Table 4: SLT 4 and TLTs tatheel analyses

Tatheel
ST (%) Tatheel type Tatheel renderings Assessment
Accuracy
Proverl_J — like 1- “abundance /All Embracing”. -
T e em%ha(s'zej:lheh 2- “bounties /Bounteous” -
s 58 5 word (“ew)wit - . »
) ) 3- M, -
(o3 Lo Most beautiful - “N:/ d”mﬁiem —
Names of Allah - “abundance /munificent -
(e ) 5- “Bounty /All-Sufficient” -
Discussion

This tatheel .\aSa G5 &1 (S5 is a proverb-like emphasizing the former
word _4%% with Most beautiful Name of Allah )5 . Most TLTs fail in

conveying the intentional use of the same word in both sentences, so they are

inaccurate renderings. Although TLT 2 emphasizes the word accurately by

using the words ‘bounties’ and ‘bounteous’, it fails in rendering the meaning
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of the word ‘~Ssl”  because it uses superlative degree which implies a

comparison. For this reason, TLT 2 is Inaccurate.

SL Text 5:
506 ‘,,m,;r A ,....:;” g;u;;.:\L,A,\g,,,,, e (1% o 5 )06 55)

AP ((,.,,J\‘,.w ,,G\U\»J/\ ‘):J,.f lua”/ﬁ

Text Interpretation:

Remember - O Prophet-when Abraham called his Lord: Lord, make
"Mecca" a safe country from fear, and provide its believers people with kinds
of food. Allah said: whoever disbelieves from them, | will provide him with
sustenance in this world, and then | will force him to take refuge in the
torment of hell. Good riddance to this fate (Al-Sabooni, 1997: 83/1). The
sentence s=all G s tatheel sentence (Ibn-Ashoor, 1984: V1 Y/1).

TL Texts:
1. Pickthal: “And when Abraham prayed: My Lord! Make this a region of

security and bestow upon its people fruits, such of them as believe in
Allah and the Last Day, He answered: As for him who disbelieveth, | shall
leave him in contentment for a while, then | shall compel him to the doom

of Fire - a hapless journey’s end!”

2. Khalifa: “Abraham prayed: "My Lord, make this a peaceful land, and
provide its people with fruits. Provide for those who believe in GOD and
the Last Day." (God) said, "I will also provide for those who disbelieve. I
will let them enjoy, temporarily, then commit them to the retribution of

Hell, and a miserable destiny.”

3. Sarwar: “When Abraham prayed to the Lord saying,"Lord, make this
town a place of security and provide those in the town who believe in God

and the Day of Judgement, with plenty,” God replied, "I shall allow those
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who hide the truth to enjoy themselves for a while. Then | shall drive them

into the torment of hell fire, a terrible destination/”

. Dawood: “Lord, said Abraham, ‘make this a land of peace and bestow plenty
upon its people, those of them that believe in Allah and the Last Day.’ ‘As for
those that do not,” He answered, ‘I shall let them live a while and then drag

them to the scourage of Hell. Evil shall be their fate.”

Hilali and Khan: “And (remember) when Ibrahim (Abraham) said, "My

Lord, make this city (Makkah) a place of security and provide its people
with fruits, such of them as believe in Allah and the Last Day." He (Allah)
answered: "As for him who disbelieves, | shall leave him in contentment
for a while, then | shall compel him to the torment of the Fire, and worst

indeed is that destination!”

Table 5: SLT 5 and TLTs tatheel analyses

Tatheel
ST (°) Tatheel type Tatheel renderings Assessment
Accuracy
1- “a hapless journey’s end” -
Non proverb — like 2- :and a.miserab.le d?st{?y” +
uadll a5 emphasizeing the 3- “a terrible destination -
B concept 4- “Evil shall be their fate” i
5- “and worst indeed is that
1 H b3 +
destination

Discussion:

Tatheel sentence Jw=all (i3 is a non-proverb-like emphasizing the
former concept &1 lie I 3 5Ll aJ . The verb ‘0¥’ is a perfect tense, the
word ‘ Jx=4l’ is the subject. The dispraised thing ¢ W) is omitted in the SLT,
if it is not omitted, the sentence will be ‘L jadl s’ The benefit of
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omission here is to show the ugliness of this destiny. All TLTs render this
dispraise meaning accurately. Concerning the co-ordinator ‘s’ which refers to
the state of disbelievers (Ibn-Ashoor, 1984: 717/1), TLTs 2 and 5 are accurate
as they render ‘3’ into ‘and’. TLTs 1, 3 and 4 are inaccurate because they omit
‘s> and may make the TLTs reader understand that tatheel sentence here is an

independent sentence whereas it is dependent one in this type.

SL Text 6:

L o0 0 ,.V// 0

Jau U;Ma.o,‘/-(l\u:,...&‘,.h’ ,~."~L:a \)\u«c’-héh ,b..‘a_,.vau a\:ﬁijiﬂ\,&“’/ :Mr )

s %

ros o //4) 2P e 0 - 3o 0 o 222 0 £
o )&QVMNO‘/."-“\ J:r ,o&.c G‘J“ J‘fd"'&;d)‘-f; C;&‘;\

/l'

[Vo¥ ol s Jls apm ](&:ﬁ\&‘}b,mg,&zﬁi&%%

Text Interpretation:

This aya talks about what Allah actually fulfills to you His promise; He
enables you to defeat those disbelievers. Then, you disputed and have two
attitudes. Some would rather be in world ornaments referring to Uhud battle
spoils, since they left their positions and disobeyed the Prophet’s orders. The
others, however, obeyed the orders and asked for the praised position in the
hereafter. So, Allah Almighty forgave you in this test for He is the most
gracious on all believers (Al-Sabooni 1997: 1/215). This Ayah ﬁﬁj?}ﬁ’c e 3l
Guedall e Jiad 5 s tatheel (Al-Mtewati, 2006: 160)

TL Texts:

1. Pickthal: “Allah verily made good His promise unto you when ye routed
them by His leave, until (the moment) when your courage failed you, and
ye disagreed about the order and ye disobeyed, after He had shown you
that for which ye long. Some of you desired the world, and some of you

desired the Hereafter. Therefore He made you flee from them, that He
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might try you. Yet now He hath forgiven you. Allah is a Lord of Kindness

to believers.”

. Khalifa:“ GOD has fulfilled His promise to you, and you defeated them by
His leave. But then you wavered, disputed among yourselves, and
disobeyed after He had shown you (the victory) you had longed for. But
then, some of you became distracted by the spoils of this world, while
others were rightly concerned with the Hereafter. He then diverted you

from them to test you. He has pardoned you. GOD showers the believers

with His grace.”

. Sarwar: “God certainly fulfilled His promise to you when you were
fighting the unbelievers, by His permission. Even after We showed you
what you wanted, you began to lose courage, started quarreling with each
other, and disobeyed God's orders. Some of you want worldly gains and
others of you want rewards in the hereafter. Then He let you face defeat in

order to test you. However, He forgave you. God is Gracious to the

believers.”

. Dawood: “Allah fulfilled His pledge to you when, by His leave, you
defeated them. But afterwards your courage failed you; discord reigned
among you and you disobeyed the Apostle after he had brought you within
view of what you wished for. Some chose the gain of this world and others
the world to come. He allowed you to be defeated in order to test you. But
now He has forgiven you, for He is gracious to the faithful.”

Hilali and Khan: “And Allah did indeed fulfil His Promise to you when

you were Kkilling them (your enemy) with His Permission; until (the
moment) you lost your courage and fell to disputing about the order, and
disobeyed after He showed you (of the booty) which you love. Among you
are some that desire this world and some that desire the Hereafter. Then
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He made you flee from them (your enemy), that He might test you. But

surely, He forgave you, and Allah is Most Gracious to the believers.”

Table 6: SLT 6 and TLTs tatheel analyses

Tatheel
ST (7 Tatheel type Tatheel renderings Assessment
Accuracy
63 »’éé 1- “Allah is a Lord of kindness” +
2- “God shower ... his grace” -
s Non Fl)_rl(zvel‘b 3- “God is gracious” -
s s G em_h!cls(iazes 4- “He is gracious” +
Jb 554G thepconce t
/’/ Pt 5. “surely ... and Allah is Most )
oA S gracious”
Discussion:

_ . 5 >, % i osEr &;/‘ . P -
Tatheel sentence .Ose3all e Jimd 55 4l 2Sie e Xl js @ non-proverb-
like emphasizing the former concept &ilia 13 [AaF3, 245 %45 3) 332 5 T 2&800a 3l

27847

a?-§/~g’“)‘ L 2P B R A I T I £ P SR S & < SR P
25508 &y ) h aSie s LI &y 53 (43 oS G aad e o051 Ta S0 (g2 Qe § RV B A58

The translators attempt to convey the meaning of tatheel sentence as
appropriate as possible, yet not all of them succeed. TLTs 2 and 3 use
inaccurately the word ‘God’ which can be attributed to many things in the TL,
as an equivalent to the SL proper name of ‘4’. The word ‘J=aé ¥ is also
rendered differently in TLTs. TLT 2 uses the word ‘shower ... grace’ which
does not match the SL term meaning. TLTs 4 uses the term ‘gracious’, i.e.
disposed to bestow favors, kindness, etc., which is accurate and appropriate in

meaning. TLTs 1 gives the most suitable renditions via using the expressions
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‘lord of kindness’. TLT 5 renders ‘J-aé 52 inaccurately into ‘most gratious’
because superlative degree in English implies a comparison with other beings

and there is no being like unto Allah.
SL Text 7:

‘.4

a0 s T DL S e LI G )

[\\' 0 1oLl S‘f_,-w]

Text Interpretation:

Throughout a question with an interrogative particle ‘c<’ ‘who’, this
aya describes a path that a person should take i.e., to be complied with his
creator Almighty Allah. And who is better in religion than who submits to
Allah’s command and is sincere in his work for Allah, obedient to Allah and
avoiding His prohibitions, that is, he follows the religion that Abraham
follows i.e. the religion of Islam. Therefore, he himself was selected as an
intimate friend to his creator Almighty Allah for his great obedience to Allah.
(Al-Sabooni, 1997: YAY/1). This sentence is tatheel according to (Al-Mtewati,
2006: 86).

TL Texts:
. Pickthal: “Who is better in religion than he who surrendereth his purpose to

Allah while doing good (to men) and followeth the tradition of Abraham, the
upright? Allah (Himself) chose Abraham for friend.”

. Khalifa: “Who is better guided in his religion than one who submits totally to
GOD, leads a righteous life, according to the creed of Abraham:

monotheism? GOD has chosen Abraham as a beloved friend.”

. Sarwar: “Whose religion is better than that in which one submits himself to
God, behaves righteously, and follows the upright religion of Abraham,

God's chosen friend?”
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4. Dawood: “And who has a nobler religion than the man who surrenders
himself to Allah, does what is right, and follows the faith of saintly Abraham,

whom Allah Himself chose to be His friend?.”

5. Hilali and Khan: “And who can be better in religion than one who submits

his face (himself) to Allah (i.e. follows Allah's Religion of Islamic
Monotheism); and he is a Muhsin (a good-doer). And follows the religion of
Ibrahim (Abraham) Hanifa (Islamic Monotheism - to worship none but Allah
Alone). And Allah did take Ibrahim (Abraham) as a Khalil (an_intimate

friend).”

Table 7: SLT 7 and TLTs tatheel analyses

Tatheel
ST (Y) Tatheel type Tatheel renderings Assessment
Accuracy
o 1- Abraham/ Abraham +
PR P VE Non proverb — 5 Apraham/ Abraham +
> like emphasizes ;
. 3- (nil)/ Abraham -
= the word :
= 2l i) 4- (nil)/ Abraham -
5- Abraham/ Abraham +
Discussion:

Tatheel sentence W aml53) &F 33575 js a non-proverb-like emphasizing
the former word a#13). Although TLTs 3 and 4 transfer the word ~=! ! in the
translations, they do not transfer the same word in the former sentence. They
are inaccurate because they do not manage the emphasis function of tatheel.
However, the rest renditions succeed in expressing the emphasis function by
using ‘Abraham’ in both tatheel and former sentences.

SL Text 8:
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Text Interpretation:

This aya describes the situation of those disbelievers while being
tortured in the Hell. They will be covered by the fire and so will the ground;
they will be surrounded by the fire of Hell. The use of ‘il (covers) gives the
meaning of sarcasm, since it is basically used for protecting something. This
horrible view is mentioned here in order to make people, especially
believeres, feel scared of being there in the Hell with those disobeying Him
(Al-Sabooni, 1997: 68/3). This sentence is tatheel (Al-Mtewati, 2006: YA+)
TL Texts:

1. Pickthal: “They have an awning of fire above them and beneath them a
dais (of fire). With this doth Allah appal His bondmen. O My bondmen,

therefor fear Me!”

2. Khalifa: “They will have masses of fire on top of them, and under them.

GOD thus alerts His servants: O My servants, you shall reverence Me.”

3. Sarwar:“ Above and below them their will be shadows of fire. This is how

God frightens His servants. My servants have fear of Me.

4. Dawood: They shall be covered with sheets of fire from above and from

beneath. By this Allah puts fear into His servants' hearts.' Fear Me, then,

My servants.”

5. Hilali and Khan: “They shall have coverings of Fire, above them and

covering (of Fire) beneath them; with this Allah does frighten His slaves:

O My slaves, therefore fear Me!”

Table 8: SLT 8 and TLTs tatheel analyses
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Tatheel

ST (#) Tatheel type Tatheel renderings | Assessment
Accuracy

1- Bondmen/ bondmen -

Y Non proverb — like  2- Servants/ servants -
058620 U] emphasizes the word | 3- Servants/ servants -
’ ok 4- servants -
5- slaves/ slaves -

Discussion:

Tatheel sentence os&é sy js a non-proverb-like emphasizing the
former word 334e. The word ‘sle’ (slaves) is repeated for the function of
emphasis which is properly considered by the translators, yet all translators
use non-equivalent and less accurate meaning in the TL which do not match
exactly that of SL context. So, the renditions are inaccurate in that TLT1 uses
‘bondmen’ which means a slave male only. TLTs 2, 3, and 4 use ‘servant’
which means one that serves others, and TLT 5 uses ‘slave’ which refers to a
person who is owned by another persons and is forced to work and obey
them. The suggested rendering in this context is the word ‘worshipper’ which

means a person who worships Almighty Allah (Hornby, 1985: 994).
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9. Findings
After analyzing the SLTs and TLTs, it is found that:

1. Concerning the proverb-like tatheel which emphasizes the concept, 40%
of renditions are accurate because the translators have succeeded in
rendering the concept of meaning of tatheel sentence leading to assertion
of the former concept. And 60% of renditions are inaccurate since the
translators do not realize the intended meanings of the ST leading to non
assertion of the former concept. For the proverb-like tatheel which
emphasizes the word, the translators, in this part, have provided only
10% of accurate renditions giving the same word that used in the
previous aya. On the other hand, 90% of renditions are inaccurate
because the translators have not realized the importance of intentional
use of the same word in order to emphasize it.

2. As for the non-proverb-like tatheel which emphasizes the concept, the
translators have achieved accurate renditions of 40%, whereas they have
provided 60% of inaccurate ones, having misled the intended meaning
of tatheel aya. Regarding the non-proverb-like tatheel which emphasizes
the word, 30% of renditions are accurate because the translators have
succeeded in asserting the same word that used in the previous aya.
Still, 70% of the renditions are inaccurate which can be attributed to the
translators’ failure in conveying the intentional usage of the same word.

3. The translators have achieved accurate renditions of 30%, whereas they

have provided 70% of inaccurate ones.

4.  The emphasizing type of word in both types of tatheel is more
problematic than the other emphasizing type of concept for translators

owing to the lack of understanding this essential function of tatheel.
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These findings are shown in the following tables:

tatheel
Emphasizing word Emphasizing concept
Accuracy | Frequency | Percentage || Accuracy | Frequency | Percentage
Accurate ¢ Y% Accurate 8 40%
Inaccurate 1 80% I Inaccurate 12 60%
Total Y. 100% Total 20 100%

Table (10): Translators’ overall renditions of tatheel

Accuracy Frequency Percentage

Accurate 12 30%

Inaccurate 28 70%
Total 40 100%

10. Conclusions

The study concludes that the translators’ rate of failure in rendering
tatheel ayat semantically and rhetorically is higher than the rate of success.
The reason is appearently attributed to the fact that translating tatheel is not an
easy task and its aspects may not be quite realized by most of the translators
as well as the sacred and miraculous nature of the Quran language. Thus, the
attempts of translating Quran are considered interpretations of meanings,

rather than an actual translation of the Holy text.

qov


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

REFERENCES

Al-Alawi, Y. A. (2002). Al-Tiraz li-Asraar Al-Balaghah wa-’Uloom
Haga’ig Al-Eajaaz. Beirut: Al-Maktabah Al-Asriyyah.

Al-Alusi, Sh. M. (1995). Rooh Al-Ma’ani_fi Tafseer Al-Quran Al-Azeem
wal-Sab’ Al-Mathani. Ed.: Atiyyah, A. A., 1% ed., Beirut: Dar
Al-Kutub Al-1Imiyyah.

Al-Askari, A. A. (1998). Al-Sina’atein. Revised by: Al-Bajawi, A. and
Ibraheem, M. A. Beirut: Al-Maktabaha Al-Asriyyah.

Al-Bayhagy, A. (n.d.). Kitaab Al-Asmaa’ wa Al-Ssifaat. Beirut: Dar Al-
Turaath Al-Arabi.

Al-Bigaei, B. (1969). Nazm Al-Durar fi Tanasub Al-Ayaat wal-Suar. 1% ed.,
Doha: Ministry of Awgaf and Islamic Affairs.
Al-Ghamidi, Sh. A. (2017). Min Asraar Al-Balaghah fi Kitaab Allah Al-

Jaleel. In: Annoual Journal of Ussool Al-Deen wal-Da’wah, Al-

Munoofiyyah. No. 36.

Al-Ghazaaly, A. (1990). Al-Maqgsad Al-Asnaa fi Sharh Asmaa’ Allah Al-
Husnaa. Baghdad: Dar Ibn Hazm.

Al-Ghazal, M. S. M. (2019). Al-Tatheel wa-Qeematuhu Al-Tafseeriyyah fi
Surat Al-Shoora. In: Dar Al-Uloom College Journal, Egypt,

University of Eqgypt for Sciences and Technology. Vol.: 36.,
No.: 126., pp.: 109-175.

Al-Hilali, M. T. & Khan, M. M. (1984). Interpretation of the Meanings of
the Noble Quran in English Language. Riyadh: Dar-us-Salam

Publications.

90A


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

Al-Hilli, S. (1992). Sharh Al-Kafiyah Al-Badieah fi Uloom Al-Balaghah
wa-Mahasin _Al-Badee’. 2" ed., Revised by: Nashawi, N.,
Beirut: Dar Sadir.

Al-Jubouri, M. H. (2014). Qismaa Al-Tatheel fi Al-Dars Al-Balaghi:
AlMafhoom wal-Athar. M

Al-Jurjani, A. M. (1983). Al-Tarifat. Beirut: Dar Al-Kutub Al-IImiyyah.

Al-Jwayni, M. S. (1985). Al-Balagha Al-Arabiyyah Ta’sseel wa-Tajdeed.
Alexandria: Munsha’at Al-Ma’arif.

Al-Ka’eub, A. and Al-Shtewi, A. (1993). Al-Kafi fi *’Ulum _Al-Balaghah Al-
Arabia. Alexandria: Al-Jami’ah Al-Maftuha.

Al-Khalif, M. A. (2021). Al-Tatheel Inda Ibn Ashoor fi Tafseerihi: Dirasah
Mawdhoo’iyyah Tahlieeliyyah. In: The College Journal of

Islamic Studies, Aswan, Egypt. No.: 4., pp.: ???.
Al-Madani, A. S. (1969). Anawar Al-Rabee’ fi Anwaa’ Al-Badee’. Revised
by: Shukr, Sh. H., 1% ed., Najaf: Matba’at Al-Nu’maan.
Al-Maghamsi, A. Y. (2021). Min Balaghat Al-Tatheel bil-Khabar fi Surat Ha
Meem. In: Arabic Language College Journal, Cairo. No. 1, Vol.
39..

Al-Masri, A. A. (n.d.). Tahreer Al-Tabyeer fi Sinaa’at Al-Shi’r wal-Nathr
wa-Bayaan I‘jjaaz Al-Quran. Revised by: Sharaf, H, M., UAE:
Higher Counsel for Islamic Affairs.

AL-Mawardi, A. M. H. (1999). Al-Amthaal wal-Hikam. Revised by:
Ahmed, F. A, 1st ed., Riyadh: Dar Al-Watan lil-Nashr

Al-Maydani, A. (n.d.). Majma’ Al-Amthaal. Beirut: Dar Al-Ma’rifah.

Al-Mtewati, S. A. (2006). Al-Tatheel fi Al-Quran Al-Kareem: Dirasah
Balaaghiyyah. M.A. Thesis. Mosul University Press.

04


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

Al-Qairawani, A. A. (n.d.). Zahrat Al-Aadab wa Thamarat Al-Albaab.
Beirut: Dar Al-fikr.

Al-Qanunie, Q. M. (2021). Al-Tanzeel fil-Khitaab Al-Islami wa Israaruh Al-
Balaaghiyyah. In: Riwag Al-Hikmah Journal, College of Arts,
Al-Zawiyah University. Part 11, No.: 10

Al-Qatan, M. Kh. (2000). Mabaahithfi Uloom Al-Quran. 3" ed. Maktabat
Al-Ma’arif lil-Nashr.

Al-Qazwini, M. A. (n.d.). Al-Eedhaah fi Uloom Al-Balaaghah. Revised by:
Khfaji, M. A., 3" ed., Beirut: Dar Al-Jeel.

Al-Saaboni, M. A. (1997). Safwat Al-Tafaaseer. 1st ed. Cairo: Dar
AlSaaboni lil-Tibaa’a wal-N

Al-Saadi, A. N (2000). Taysir alkarim alrahman fi tafsir kalam almanan.

1st ed. Muasasat alrisala

Al-Shirazi, A. A. (2002) Al-Baleegh fi Al-Ma’ani wal-Bayan wal-Badee’. 1%
ed. Qum: Mu’asasat Al-Nashr Al-Islami.

Al-Suyuti, J. A. (1974). Al-ltgaan fi Uloom Al-Quran. Revised by: lbraheem, M.
A. Cairo: Al-Hai’a Al-Misriyyah Al-Aammah lil-Kitaab.

Al-Suyuti, J. A. (1988). Mu’tarak _Al-Agran fi Eejaz Al-Quran. Vol. 1.
Beirut: Dar Al-Kutub Al-lImiyyah.

Al-Taftazani, S. (1991). Mukhtassat Al-Ma’ani. 1st ed., Dar Al-Fikr

Al-Zarkashi, B. M. (1957). Al-Burhan fi Uloom Al-Quran. Revised by:
Ibraheem, M. A., 1st ed., Damascus: Dar Ihyaa’ Al-Kutub
AlArabiyyah

Arberry, A. J. (1973). The Koran Interpreted. New York: The Macmillan

Company.
Dawood, N. J. (Trans.) (1971). The Koran. (Edr.) Radice, B. and Baldick, R.,
Penguin Books.

.


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

Halaha, (n.d.). The Difficulties of the Translation of the Holy Quran to the

English Language. M. A. thesis. King Feisal University.

Hornby, A. S. (1985). Oxford Advanced Learner’s Dictionary. Oxford:

Oxford University Press.

Ibn Al-Fadhl, A. (1992). Al-Amthal Al-Kaminah. Riyadh: Matabat Al-
Tawbah.

Ibn Ashoor, M. (1984). Al-Tahreer wal-Tanweer. Tunis: Al-Dar Al-Tunisiyyah lil-
Nashr. Al-Jwayni, M. S. (1985). Al-Balagha Al-Arabiyyah Ta’sseel
wa-Tajdeed. Alexandria: Munsha’at Al-Ma’arif.

Ibn-Malik, B. (1989). Al-Misbah fi Al-Ma’ani _wal-Bayan wal-Badee’.
Revised by: Abduljaleel, H., 1st ed. Al-Adab Library.

Ibn-Manzour, J. M. (1994). Lisan Al-Arab. 3rd ed. Beirut: Dar Saadir.

Ibn-Sinan, A. M. (1982). Sir Al-Fasaha. Dar Al-Kutub Al-IImiyyah.

Ibn-Wahab, 1. I. (1971). Al-Burhan fi Wujooh Al-Bayan. 1% ed., Beirut: Dar
Al-Amanah.

Ibraheem, O. H. (2006). The Transference of Divine Names of Allah in the
Glogrious Qur’aan into English. Unpublished M.A. Thesis.

Mosul: Mosul Univeristy Press.
Khalifa, R. (1981). Quran: The Final Scripture. Tucson, Arizona: Islamic

productions. Retrieved from https://www.muslim-library.com.
Larson, M. (1998). Meaning-Based Translation: A Guide to Cross

Language Equivalence. Lanham: University Press of America.
Matlub, A. (200%). Mu’jam Al-Mustalahaat Al-Balaaghiyyah. 1% ed., Beirut:
Al-Dar Al-Arabiyyah lil-Musoo’ah.
Mazooz, F. (2013). Al-Tatheel fil-Quran Al-Kareem. M.A. Thesis in Arabic
Language and Literature. Al-Buwara: Universtiy of Uklee
Ulhaaj.

47


https://berj.mosuljournals.com/

College of Basic Education Research Journal, VVol.20/2 January 2024

Mustafa, I., et al. (n.d.). Al-Mu’jam Al-Wasseet. Dar Al-Dawa.
Nasif, A. (n.d.). Arwa’ ma Qeela min AI-Amthal. Beirut: Dar Jeel.
Pickthall, M. (1930). The Meanings of the Glorious Qur’aan: An

Explanatory Translation. London: Longman. Retrieved from

http://www.islam101.com/Quran/ QTP/index.htm.

Saloom, A. J. (1990). Al-Daleel ’alaa Al-Balaghah wa-’Uroodh Al-Khaleel.
1%t ed. Beirut: Dar Al-’Uloom Al-Arabiyyah.

Sarwar, S. M. (1981). The Holy Quran: Arabic Text and English

Translation. Retrieved from http://Quran.wwpa.com/page/Quran-

translation-from-Muhammad-Sarwar.

a1y


https://berj.mosuljournals.com/
http://quran.wwpa.com/page/Quran-translation-from-Muhammad-Sarwar
http://quran.wwpa.com/page/Quran-translation-from-Muhammad-Sarwar

