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.وحاصؾةّعؾىّالمعرف3311-3311ّ(ISSNّ  وهيّمجؾةّعؾؿقةّمحؽؿةّنصفّدـووةّ،ّٓؿلّالرقمّالدوليّ)

ِػةّمنّالعراقّ.ّوتضمّفيّهقىةّٓرورهاّوعضووًفاّكيارّالمًُصصينّبالػؾ31-14153(ّٓتّرقمDoiّالدوليّ)

ّوالعالمّالعربيّ،ّممنّيحؿلّلؼبّالأدًاذوةّ.ّ

(ّلؾؿتن35ّ(ّبحٍمّ)simple fide Arabicيجبّانّوؽونّاليَثّالمردلّلؾؿٍؾةّمؽًوبّبخطّ) .3

 (ّخاص.CDّ(ّلؾفامشّ،ّومـضدةّعؾىّ)31و)

 ورفقّمعّاليَثّالمػاتقحّالخاصةّبهّ. .1

(ّكؾؿةّ،ّوووضع341ّّلاّوزودّعددّكؾؿاتهّعنّ)ّورفقّمعّاليَثّمؾُصّبالؾغًينّالعربقةّوالاْؾقزوةّ .1

 فيّبداوةّاليَثّبعدّالعـوانّ.ّ

الآتيّ:ّ)ّّوؽونّتوثققّالهامشّفيّداخلّمتنّاليَثّبعدّاخذّالـصّمنّالمصدرّأوّالمرجعّ،ّوعؾىّوفق .5

 ولاّوؽونّالًوثققّفيّآخرّاليَثّ.،ّالصػَة(ّادمّالمؤلفّ،ّالِـةّ

وؽونّالًوثققّلؾؿصدرّأوّالمرجعّفيّنفاوةّاليَثّوبخطّمائلّ،ّوعؾىّوفقّالآتيّ:ّالمؤلفّ)دـةّالـشرّ .4

ّ(ّ،ّادمّالؽًابّ،ّمؽانّالـشرّ:ّالـاذرّ.ّ

(ّ،ّنؼدالعؼلّالعربيّ،ّبيروت:ّمركزّدراداتّالوحدة1111ّ:ّالجابريّ،ّمحؿدّعابد)نموذجّتطيقؼيّ

ّالعربقةّ.ّ

 قيلّلؾـشرّفيّأيّمجؾةّداخلّالعراقّأوّخارجه.قدّنشرّمنّقيلّ،ّأوّوشترطّفيّاليَثّانّلاّوؽونّ .1

 يخضعّاليَثّلؾًؼوومّالِريّوالادًلالّالالؽترونيّمنّقيلّخبراءّمخًصينّ. .7

اليَوثّالمـشورةّفيّالجؾةّتعبرّعنّآراءّاصَابفاّولاّتعبرّبالضرورةّعنّوجفةّنظرّهقىةّٓرورّالمجؾةّ .3

. 

(ّمائةّالفّدوـارّعراقيّ،311111ّنشرّبحٌهّفيّالمجؾةّميؾغاّقدرهّ)ودفعّالياحثّالعراقيّالذيّورومّ .1

 (ّمائةّدولارّامروؽيّ.311$وودفعّالياحثّالعربيّاوّالاجـبيّميؾغاّقدرهّ)

 تردلّالمجؾةّبعدّصدورّالعددّنُِةّبمٌابةّهدوةّلؾياحثّ،ّوانّرؾبّالمزودّودفع.ّّ 31

ّ(ّآلافّعراقيّعنّكلّنُِةّ.31ّ)ّّّّّّّّّّّّّّّ



 

 المحتويات
 البحث أسم الباحث الصفحة

1_2  كؾؿة العدد رئقس التحرور 
  القونانقة الػؾسػة محور 

() بين الرفض والؼبول الدرأة في الخطاب الػؾسػي القوناني: 1  أ.د. حسن حمود الطائي 3_13   

14-46  
 أ.م.د. مسؾم حسن محؿد

عباسأ.م.د. بتول رضا  ةدرادة تحؾقؾق: فؾسػة الحرب و الاذؽالقة الاخلاققة :2   

 محور الػؾسػة الحدوثة  
47_58 : خطاب الػصل بين الػؾسػة والدون في الػؾسػة الحدوثة الدبؽرة1 أ.د حسون عؾقوي فـدي   

 الدطؾق نحو الذات رحؾة: الؽيركجاردي الايمان :2 مجقد الردول عبد دـدس م.م 88_59
 محور الػؾسػة الدعاصرة 

مؼاربة أنطولوجقة في الدسارات والتحولات :مسألة الؽقـونة في العصر الرقؿي:1 أ.د كروم حسين الجاف                         184_81  

 الـسقان: الػؾسػة الدعاصرة: خطاب الذاكرة ومصادرة 2 أ.م.د.حقدر ناظم محؿد 117_185

118_135   الػؽر الؾقبرالي التؼدمي في الػؾسػة السقادقة الأمروؽقة الدعاصرة :3 م. د. عؾي كاظم عؾي 
  الػؽر الادلاميالػؾسػة ومحور 

136_156   نؼد هشام ذرابي لؾـظام الأبوي في المجتؿع العربي :1 أ.م.د. أحمد عبد خضير 

157-188 الـوبختي وأدلة وجود اللهأبو ادحاق  :2 م. د صالح مفدي صالح   

181- 197   تؽوون الطبقعة الإنسانقة من مـظور التربقة الادلامقة :3 م.م. حقدر لؤي جبار 

198- 212   العؼقدة وأثرها في بـاء الػرد والمجتؿع :4 م.م.مـى إبراهقم جؾود 

  الادلاميالوجود الانساني وفق الدـظور  :5 م.م. عؿار مـصور عبد الـبي  213_226

   الأخرىدرادات الالػؾسػة  ومحور 
227- 238 مؼاربة فؾسػقة أنثروبولوجقة: التػاؤل والتشاؤم: 1 م.م. رفل عؿاد ابراهقم   

   محور الدرادات بالؾغة الانجؾقزوة 

239-253  
Asst. Lect. Fadi 

Mumtaz Yousif 

Alrayes 

1: Modern Glaswegian Child Formation in Joe 

Laughed by James Kelman: a Philosophical 

Paradigm 

279_254 
Redha Sultan 

Kareem & Latifa 

Ismaeel Jabboury 

2: Representation of identity and Racial tensions in 

Nwandu’s Pass Over  



 

288_385  Suaad Abdali 

Kareem 

3: The Triumph of Social Realism in Works of Henrik 

Ibsen: An Examination of A Doll’s House as A Case 

Study 

 



 
1 

 كلمة العدد 

ؾسػقة والػؽروة والعؼائدوةة بة    تستؼبل مجؾة الػؾسػة حؾول العام الجدود بباقة من البحوث والدرادات الػ

لهةذه الدسة ة   تدذةقـاً  وتأصةقؾه كاععةداد السةابؼة     وانػتاحةه ( الذي إرتأى أن وؽون بتـوعه 03تي العدد )دف

الـافذة الـشروة لؾباحث  الاكاديمق  من جفة، والدساهؿة في  تي تفدف الى الادتؿرار في إتاحة هذهالعؾؿقة ال

 البـاء الثؼافي الرص  العام من جفة اخرى.

العدد بحوثاً مختؾػة في الػؽر الادلامي، التراثي مـه والحدوث والدعاصر ، عؾى الدستوى الػؾسةػي   وضم هذا

الػؽةر العربةي الحةدوث والدعاصةر الاخلاقةي مـةه والسقادةي        وجتؿاعي، وفي الػؽر القونةاني،  والعؼائدي والا

 بخاصة.

فػي الػؽر الادلامي دقطؾع الؼارئ اولًا عؾى بحث من فضاء عؾم الؽلام الادلامي حةول ذصيةقة هامةة      

، وعؾةى درادةة   وجةلّ  تؽن تحت مرمى الـظر البحثي )ابو ادحاق الـوبختي(، وادلته عؾى وجود الباري عزّ

نسانقة من مـظور التربقة الادلامقة، وعؾى مؼاربة فؽروة لؾـظر في العلاقة ب  العؼقةدة وبـةاء   حول الطبقعة الإ

 .كذلك الػرد والمجتؿع من الدـظور الادلامي

العدد ببحث  الاول حول فؾسػة الحةرب، حقةث التركقةز عؾةى بقةان مػاصةل        العـاقطدالػؽر القوناني  وفي

الاخلاققة فقفا، ودبل تجاوزها بعد رصدها وتحؾقؾفا، والثاني حول )الدرأة( في الخطةاب الػؾسةػي   الاذؽالقة 

 مذاهب الػؾسػة القونانقة.كردته كؿا 

( الاصةل الدؤرخ والدػؽر العربي )الػؾسطقني  ,إرلالة عؾى أحد رواده فؾفذا العد اما في الػؽر العربي الدعاصر، 

الى  الواصةؾة  لؾـظةام اعبةوي في المجتؿةع العربةي، بفةدف تردةقم الحةدود       عؾى نؼد هذا الدػؽر  حقث وشتغلُ

لدةر  عؾةى ذةتى    اوالضةعف و  فعؾةى نؼةد مؽةامن التصؾة    تـةبني  تؽروس مجتؿةع حةداثي، وهةي ارروحةة     

 الدستووات، من اجل الارتؼاء بالواقع العربي الى مجتؿع حدوث ومتطور.

رصةد مػاصةل الػؽةر الؾقيالةي التؼةدمي في الػؾسةػة       و اًوضةم هةذا العةدد بحثة    ، وفي الػؽر السقادي الدعاصر 

بة  الاتجةاه الؾقيالةي اظةافل والتؼةدمي عؾةى مسةتوى        مؼارنةة  السقادقة الام كقة الدعاصرة، وهـا تجري 

 واعُدس، مع بقان الجذور التاريخقة للاتجاه الؾقيالي التؼدمي في المجتؿع الام كي.الثوابت 

، الاجتؿاعقةة  في الػؾسةػة مـفا اعول , بالإنجؾقزوةة بحوث اخترنا لهذا العدد ثلاث، فؼد الاجـبقةاما بالؾغة 

 مؤكةداً عؾةى ان الحقةاة   إبسن كؿا في مسرح الحقاة إنما في مجال اعدب، فقشتغل في ابراز الاتجاه الواقعي في 

 ة الاجتؿاعقة. قعؾقفا الواقع تتأدس , تمثل  ثلاثة ابعادالإنسانقةوالعلاقات الاجتؿاعقة و الػردوة



 
2 

من  نماذج، من خلال فقتعر الاجتؿاعقة، ودور البحث الثاني الػؾسػة بحث مجالات وفي هذا المجال من 

في المجتؿةع  الُهووةة    تمثةقلات  إذةؽالقة اً عـيةروة في المجتؿةع الام كةي، مةيز    الادب الدعاصر الى مشؽؾة ال

 الغربي.

، في مشؽلات وجودوة ذات رابع اجتؿةاعي فؾسةػي مةن     كذلك ا الدستوىذقـظر عؾى هفالبحث الثالث أما 

خلال تحؾقل ذصيي لوجود رػل من الطبؼة العامؾة كؿا تجسد في قية )ضةحك جةو( لؾػقؾسةوف والادوةب     

 الدعاصر جقؿس كقؾؿان.

في الػؽر العربي والادلامي الدعاصر، وفي فؾسةػة اعدب بتعزوةز   الػؾسػقة  ونأمل ان وساهم هذا العدد ببحوثه

 .إنسانـا الرهنوالوعي الػؾسػي بؼضاوا  الهادفة افةالثؼ

 

 

 

 رئقس تحرور
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Abstract 

The study addresses the 

philosophical existence of the 

Glaswegian working-class child in 

Joe Laughed (8991), a short story 

set during the 18st
 century, 

analyzing the ontological being's 

self. It reintroduces James Kelman 

(8935- ) as a philosophical 

presentist rather than the 

peripheral cultural writer as 

literary space knows him. A step 

backward resets literati to study a 

new frontier
__

 the interior level of 

the self, which precedes and is 

responsible for the exterior power 

of identity construction. The 

reciprocal relation between the self 

and identity is imperative to 

configure mainly the child's 

ambivalent individuality and the 

Scottish oppressed in general. The 

characters' existential deep layers 

are intellectually integrated and 

deciphered by philosophy-based 

theories headed by Friedrich 

Nietzsche. This systemizes a logistic 

to delve into the overlooked blind 

side of the inner working mindset 

process to the Scottish proletariat 

structure. However, Kelman's 

writing style sounds nonsensical 

and indirect, prompting readers to 

close reading to detect the nuances 

installed within. Thus, ontological 

and epistemological knowledge are 

involved to investigate how the 

reality of that Glaswegian sect 

operates in a nihilistic vehicle. 

Keywords: self, identity, 

individuality, transvaluation, 

devaluation 
 
 الملخص

قيعىًفذا ً ؾلوذإً مًؿعة ذلً ؾد ذدفً ؾيليذيلًؾ يذ ًًًًًًً

 ؾ لقذذلً ؾعةؿلذذلًسً  ضذذهدًةذذمحًؼجذذلً ةذذو ً ذذد ًً

(،ًوفذذلًؼجذذلًؼجذذر ًحذذثواًفي ذذث نهةًسً ؾقذذ  8991ًًً)

 لحذذةفيًو ؾعيذذ قح،ًؿذذحًيذذ يًولوذذ ًؽوندـذذلً ؾذذا  ً

ً ؾد دفقل.ً ذًحعوثًفذا ً ؾثا ضذلًحقذثقيً ذوملًؽولمذة ًًًًً

(ًػوليدػةًؿعةص  ًبثلًاًؿحً ؾكةحبً ؾنقةسًؾل لقلًً-8991)

mailto:fadimumtaz@uomustansiriyah.edu.iq
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 لأضكملنثقلً لدهميلًؽمةًفذدًؿعذ وفيًسً ؾيءذةلأً لأفبذل.ًًًًً

وحعمبرًفا ًي د ًمخمليلًلإعذةف ًحد وذاً ؾ لقذلً ؾقةا ذلًًًًً

ؾثا ضلًؿية لً ثقث ;ًحممن ًبةلديمدىً ؾث يللًؾلا  ،ً

ؼذلًً ؾايًقيلقًبنذةلأً ودقذلً لدممنذ ًبذةؾقد .ًفذاًفي ً ؾع ًًًًً

 لدملةفؾلًبينً ؾا  ًو ودقلًة واقلًؾميكو ًػ فقلً ؾ ي ً

 لدمنةؼءلًبيك ًيةصًوطلقلً ؾيقذ  لأًسً ضذكملنث ًبيذك ًًًً

عةم.ًقميًفؿذ ً ؾ لقذة ً ؾعموقذلً ؾد دفقذلًؾليىجذوة ًًًًًً

وولولهةًػك قًةًؿحًيذ يًـر قذة ًؼة مذلًعلذىً ؾيليذيلًًًًًً

ققدففةًػ قثاق ًـوميذا.ًوقءذهًفذا ًـرةؿًذةًلاضمكيذةفيًًًًًً

بً لخيلً لدهم ًؾعملولً ؾعمذ ً ؾعقلذلً ؾث يلوذلًسًًًً  ةـ

فوكذذ ً ؾبروؾومةاقذذلً لأضذذكملنثقل.ًوبهذذا ،ًقلذذثوًفيضذذلد ً

ؽمةبلًؽولمة ًغرًؿن قلًوغرًؿلةش ًويحإً ؾقذ  لأًعلذىًًً

 ؾق  لأ ً ؾثؼوقلًلاؽميةفيً ؾي وقً ؾثؼوقلً لدءذمنل.ًؾذاؾ ،ًًً

قميً ضمىث مً لدع ػذلً لأـ دؾد وذلًو لدع ػوذلًؾلموقوذقًسًًًًً

ولًعم ًو ؼهًحلذ ً ؾيكذلًؿذحً  ضذهدًسً طذةاًؼنذة ًًًًًًًؽوي

 .عثؿول

 ؾكلمة ً لديمة ول:ً ؾا  ،ً ودقل،ً ؾيىجولً ؾي فقذل،ًً

  عةف ً ؾمقووي،ً لاضملث ي

Kelman: the writer and Scotsman 

A book must be the axe for the 

frozen sea within us 

Franz Kafka 

A contemporary Scottish fictional 

author, James Kelman (8935- ) is 

attributed to unfolding the 

marginalized Scottish working class 

sphere where their daily peaks and 

valleys are relayed during the post-

industrial metropolitan Glasgow 

and related by everyday 

Glaswegian language (Alrayes, 

1212). This discourse presents 

Kelman the philosopher 

irrespective of being a celebrated 

cultural voice of that class, to dive 

into the inner complexities of his 

character's structure (Kovesi, 

1282). Kelman offers a window of 

absurd realism to show how the 

Scottish periphery operates in a 

stratified society that mutates them 

into middle-class state pawns with 

dislodged selves. 

Such a textual composition of the 

Glaswegian universe poses the 

writer reflexively to project his 

Glaswegian working-class past 

integrating variant hidden personal 

turmoils such as self/identity 

binary, individuality disorder, 

nihilism, and self-annihilation. 

Extrinsic cultural powers: 

language, class elevation, and the 

milieu orbit as catalysts to those 

self-relative gaps or issues. Kelman 

observes the power of the self over 

identity, not the other way around, 

introspecting that if one tempers, or 

fixes their self, identities will be 

molded too without which 

individuality ends destabilized.
 8

 

Kelman asserts that the world we 
                                                           
8
 David Bohm states, "Individuality is 

only possible if it unfolds from 

wholeness." For more information, see 

Ellen (1281, p. 11). 
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inhabit is but a shadow of the world 

we carry within ourselves 

(Manfredi, 1284). Simply put, the 

self is an internal entity while 

identity is an external bundle of 

constructive factors. 
1
 Readers 

plausibly find in the unknown boy a 

philosophical shadow who stands 

for Kelman and his questions and 

contemplations about the working 

class status. This, Kelman plans to 

provide an unseen view of the 

turbulent quotidian life of the 

Glaswegian character. In addition, 

the non-linear narrative form is 

functional in a flair to decompress 

the author's interrogating values of 

the Scottish subordinate sect 

informing, "the beauty of prose 

fiction that I see is simply that in 

order to create something you need 

only pay attention to personal 

exigency" (1213, p. 871). To better 

comprehend the core of such 

concepts and ideas laid at the 

horizon, the life strategist Nietzsche 

lays the text against profound 

analytical theories. 

Philosophical Paradigm 

The discipline of suffering, of great 

suffering - do you not know that it 

                                                           
1
 Kelman plays on the notion of transcend 

and include advanced by Ken Wilber by 

which a person decenters specific values 

to inhabit new ones. For more 

information, see Wilber (1227). 

is this discipline alone that has 

produced all the elevations of 

humanity so far? 
Nietzsche 

In The Will to Power (8928), 

Nietzsche interprets will to power 

theory stating that: "…not increase 

of consciousness is the goal, but 

enhancement of power" (1222, p. 

112). Nietzsche emphasizes non-

physical, yet transcendental, and 

innate driving force to elevate and 

enhance one's existence to attain 

self-expansion and growth. He 

discusses in The Genealogy of 

Morality (8117) that the real 

effective power is not to coerce 

others. Otherwise, this is a sign of 

frailty and inferiority complex: 

"The will of the weak to represent 

some form of superiority, their 

instinct for devious paths to tyranny 

over the healthy – where can this 

not be discovered, this will to 

power of the weakest!" (as cited in 

Gemes & Richardson, 1282, p. 

781). John Richardson remarks on 

Nietzsche's power version arguing: 

Power is ―more life‖ not by its 

mere continuation, nor by its 

multiplication, but by life’s being 

raised to a higher level of capacity 

and control;…Power is transition 

to a higher level…a ―self-

overcoming‖… the point to my life 

is my growth or strengthening and 
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[this] lies not merely in expanding 

but in ascending, which involves 

overcoming previous states of 

myself. (Richardson, 1212, p. 44) 

Nietzsche begs aloud to "become 

who you are. Do what only you can 

do. Be the master and the sculptor 

of yourself " ( Unquote, n.d.). And 

the same time, Nietzsche knows that 

within each one there is chaos 

asking ontologically how to achieve 

such a self-creation: "How to 

become what you are" (1227, p. 

84). The "overman," an antidote 

concept that sparked its weight in  

Thus Spoke Zarathustra (8112), 

offers a Nietzschean version of a 

man with a purpose that promotes 

his health, and defies mainstream 

conventions, and morals. A 

resistance; therefore, develops as 

an empowering catalyst.   That 

individual then reinvents their truth 

based on the power of will through 

which someone new reforms as 

superhuman. Thus, superman is a 

tightrope walker who endures some 

persistent accomplishment and 

enduring socio-personal fear and 

anxiety: "Man is a rope stretched 

between the animal and the 

Superman- a rope over an abyss" 

(1225, p. 81). That agency puts an 

end to the perennial nihilistic 

suffering of "the most contemptible 

man, the last man
2
, and the counter 

ideal of the Superman" (p. 81). 

Otherwise, he will be prone to 

cyclic meaninglessness: 

Man, the bravest of animals, and 

the one most accustomed to 

suffering, does not repudiate 

suffering as such; he desires it, he 

even seeks it out, provided he is 

shown a meaning for it, a purpose 

of suffering. The meaninglessness 

of suffering, not suffering itself, was 

the curse that lay over mankind so 

far. (as cited in 8994, p. 819) 

Nietzsche's Zarathustra embraces 

suffering after a solitary journey in 

the mountains to gain self-wisdom.  

Zarathustra addresses the sun: 

"Great star! What would your 

happiness be, if you had not those 

for whom you shine! Behold! I am 

weary of my wisdom, like a bee that 

has gathered too much honey; I 

need hands outstretched to take it." 

Zarathustra descends to speak to a 

crowd of people after a long period 

of solitude saying, "I teach you the 

Superman" (1225, p. 2). 

Moreover, integral to the whole self 

is language because it defines one's 

experiences and perspectives, 

which without Nietzsche says, one 

                                                           
2
 The term last man is a metaphor 

indicating the ending of mankind or the 

most dangerous phase of man. 
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is deprived of their original self's 

texture and in turn, true color 

identity is disintegrated.  He 

declares that the power of language 

is real: "All I need is a sheet of 

paper and something to write, and 

then I can turn the world upside 

down" (Daniel , 1283, p. 8). The 

role of God's existence in anthropos 

life is rhizome–like for Nietzsche 

always has believed that the masses 

are inclined to worship an idol- 

someone who beseeches to. He 

emphasizes, "God is dead, but 

given the way of men, there may 

still be caves for thousands of years 

in which his shadow will still be 

shown" (8973, p. 857). An absolute 

truth forms an essentialist that 

deters the flow of nihilism eddy 

because internalizing God is 

essential for individuals to operate 

more effectively and impulsively as 

human beings. Nietzsche's famous 

quote "God is dead! God remains 

dead! And we have killed him! "is a 

warning omen to preach  how much 

anomie the West  has lost into 

begetting  pessimism and "All is 

false" truth as it will be disclosed 

later (p. 814). Hence, the idea 

behind writing Zarathustra is to 

awaken the modern man, salvage 

him from self-destruction, and 

deviate man from  the lowers for 

Nietzsche says " But by my love and 

hope I beseech you: do not throw 

away the hero in your soul! Hold 

holy your highest hope! " (1225, p. 

28). Nietzsche traverses over a 

statement that if one does not dare 

to self-ameliorate, their culture will 

decline too: " Beware! The time 

approaches when human beings no 

longer launch the arrow of their 

longing beyond the human, and the 

string of their bow will have 

forgotten how to whir! " (p. 89). 

Leslie Thiele explicates in 

Friedrich Nietzsche and the Politics 

of the Soul (8992) that Nietzsche 

leans on the modern man to map 

out his individuation process and 

assent inwardly to the motto "I will 

remain my own" (p. 39). He even 

urges him not to yield to dominant 

structures   and not be "their 

puppet play" (p. 35). An apparent 

morality in due course comes to the 

rise stimulating "transvaluation of 

values" (p. 79). That being said, a 

whole regime is destined to 

devaluation under such a wide-

scale collective specimen. Yet, 

Nietzsche asserts, "The individual 

has always had to struggle to keep 

from being overwhelmed by the 

tribe. If you try it, you will be lonely 

often, and sometimes frightened. 

But no price is too high to pay for 

the privilege of owning yourself." 
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Nietzsche argues in Human, all too 

Human (8171) about the power of 

truth on humans claiming that the 

more one realizes the truth the more 

unstable, and depressed he 

becomes. In Nietzsche's terms, 

"There is no pre-established 

harmony between the furthering of 

truth and the good of mankind" (p. 

251). Whereas some truths limit the 

souls, others might liberate them, 

yet culture subsistence throughout 

ages has been reigned over by 

errors and untruths as mentioned in 

The Gay Sciences (8111), "Life is 

no argument. The conditions of life 

might include error "   (p. 877). 

Those who seek answers and truths 

Nietzsche says are prone to suffer 

and wander the earth alone: 

Man has had to fight for every atom 

of the truth, and has had to pay for 

it almost everything that the heart, 

that human love, that human trust 

cling to. Greatness of soul is 

needed for this business: the 

service of truth is the hardest of all 

services (1285, p. 832). 

Nietzsche advocates 

experimentalism technique- an 

oppositional mechanism- through 

which truth seekers or "the free 

spirits" revalue the very nature of 

their convictions abolishing 

misleading and narrow-minded 

beliefs.  This entity is described as 

"a monster of courage and 

curiosity…a born adventurer and 

discoverer," and a "genuine and 

solitary philosopher‖ who is an 

adversary to the inculcated false 

consciousness to maintaining 

dominant power over others (1221, 

p. 81).  Otherwise, the "bound 

spirits" become the earth walkers in 

that Nietzsche says, "The snake 

which cannot cast its skin has to 

die. As well the minds which are 

prevented from changing their 

opinions; they cease to be mind‖ 

(1218, p. 471). He distinguishes 

between lies and conviction 

discerning that a lie is the outer 

layer of falseness
__

 where the 

person is cognitive of its deceit.
 

Contrarily, conviction is the blind 

conformity to a lie transmuted into 

an absolute reality: 

The claim that truth is found and 

that ignorance and error are at an 

end is one of the most potent 

seductions there is. Supposing it is 

believed, then the will to 

examination, investigation, caution, 

experiment is paralyzed…―Truth‖ 

is therefore more fateful than error 

and ignorance, because it cuts off 

the forces that work toward 

enlightenment and knowledge. 

(8957, pp. 137-131) 

In Dionysus: Myth and Cults 

(8954) Walter, F. Otto addresses 
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Nietzsche's passion to reunite the 

modern man with the god of wine
3
 

and fertility, Dionysus
4
 whose 

chaotic and violent nature 

resembles man's visceral passion, 

creativity, spontaneity,   and wild 

inspirations. Achieving such a 

divine ecstasy, one unchains his self 

and soul from the socio-cultural 

constraints and allows him to cope 

with life struggles, which suppress 

his innate instincts (p. 39). If not 

"the preachers of death" will be 

born– those who call forth 

renunciation, life suffering, and 

"assert life is refuted" (Academy of 

Ideas , 1287): 

The madness which is called 

Dionysus is no sickness, no debility 

in life, but a companion of life at its 

healthiest. It is the tumult which 

erupts from its innermost recesses 

when they mature and force their 

way to the surface. It is the 

madness inherent in the womb of 

                                                           
3
 Being referred to as the god of wine is 

symmetrical to the notion of a highly 

intuitive self for wine enchants one's soul 

and horizon. For more information, see 

Otto (8954). 
4
 Dionysus's association with violence 

and chaos is linked to his tragic birth 

after his father Zeus burned his mortal 

mother into ashes sewing the inborn child 

inwardly   into his thigh until his future 

birth. 
 

the mother. This attends all 

moments of creation, constantly 

changes ordered existence into 

chaos, and ushers in primal 

salvation and primal pain—and in 

both, the primal wildness of being. 

(8954, p. 832) 

Nietzsche navigates the labyrinth of 

human psychology in which layers 

of contractions, turmoil, and covert 

mind games lie in. Becoming a 

circumnavigator of the inner mind 

is a daring act to sculpt the self by 

settling psyche conflicts. Nietzsche 

writes that Goethe is the standard 

individual who has had the 

potential to manipulate his intrinsic 

world: "What he wanted was 

totality…he disciplined himself to 

wholeness, he created himself" 

(8991, p. 73). Nietzsche, even 

more, presents that the individual's 

self is forged by historical forces– 

past cultural traits and 

experiments: 

The past of every form and way of 

life, of cultures that formerly lay 

right next to or on top of each 

other, now…flows into us ―modern 

souls‖; our drives now run back 

everywhere; we ourselves are a 

kind of chaos. (Cooper, 1221, p. 

142) 

It is not easy to limit the whole 

ideas advanced by that  prodigy,  

however, it is interesting to see how 
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such a philosophical view of the 

world can be poured into a literary 

text where its material and 

structure trap its persona in a 

Nietzschean whirl. The next part 

invites readers reflexively to trace 

in detail how Kelman's universe 

overlaps with Nietzsche's in a non-

linear style as an equivalent 

projection to the fragmented 

Scottish self. 

Joe Laughed: the Truth Beyond 

I was ashamed of myself when I 

realised life was a costume party 

and I attended with my real face 

Franz Kafka 

Kelman introduces a nihilistic and 

absurd milieu with an ambivalent 

creation– an anonymous boy who is 

the narrator and protagonist in an 

unknown peripheral squalid 

setting
__

 that probably resembles 

Glasgow
__

 yet nothing is explicitly 

given. He decides all of a sudden to 

venture on a quasi-self-discovery 

journey with two of his friends to 

dilapidated buildings, which leads 

to an indecisive decision on 

whether or not to quit his hobby as 

an amateur local football player. 

Kelman constructs Joe Laughed in 

a fragmented form written in the 

Glaswegian vernacular to 

synchronize between the Scottish 

working-class character's 

meaningless, and impaired self, and 

the text's structure (Mambrol, 

1211). The advantage point is that 

"through his exploration of the self, 

Kelman implants the universal 

struggles of human existence, 

capturing the existential angst and 

existential triumphs that define the 

human condition" (OpenAI, 1213). 

The narrative dimensions shift 

among diverse perspectives:  non-

omniscient third party, second-

person voice, and mainly first-

person narrator as seen gradually 

below: 

It was nearly all derelict buildings 

down at the docks, most of them 

shells but some boarded up. Near 

the main road a couple of 

workshops and wee garages were 

open for business (Kelman, 8991, 

p. 8). Security guys were supposed 

to be about the place and there was 

barbed wire but ye could still get in, 

the wall was bricks and there was 

bits where ye could fit in yer 

fingers. Once ye walked round the 

far side there was a great big patch 

of wasteground led clear down to 

the river. I was the best player out 

the young team, I always got picked 

first. Sometimes I got picked afore a 

couple of the aulder yins. (p. 1) 

Such a technique maneuver reflects 

a narrative disruption that 

translates into the broken, chaotic 

individual self of not only that boy, 
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but rather a whole sect of unnamed 

proletarian Glaswegian youth in 

that social, economic, and unjust 

state. Interviewed, Kelman states 

"How can we improve the lives of 

our children" for he is fully 

conscious of Scotland's present 

status quo where the laboring class 

children have to quit school, labor, 

plan for class mobility, endure 

poverty, etc. ( Kelman, n.d.). In 

addition, the very notion of 

anonymizing the boy and not 

eponymizing the work's title is 

ironic because Joe is a minor 

character and this is why he 

laughs; a paradoxical intervention, 

which invokes the boy as a lost 

spirit, and he has not developed a 

Nietzschean knowledge.  Therefore, 

the boy's soul has not yet resided, 

or destined somewhere so far.  

Written in a limited viewpoint, and 

medias res method indicate the 

character is stuck in the middle, or 

blind to the overman wisdom 

preached by Zarathustra. Kelman 

records his character's stream of 

consciousness to signify a codded 

orientation for the disposed 

Glaswegian child to excess their 

will to power to surpass the 

unwanted and paralyzed current 

self. The following quotation 

reverberates the boy's intrinsic 

mindset when he explores a room in 

an abandoned building: 

I found one when I went down the 

stairs. Again it was the same story 

as up above, if there had been 

anything worth taking it wasnay 

here now; long gone. There was a 

big bar across the door but it just 

lifted off and there was nay 

padlock. I opened it nay bother. (p. 

2) 

Kelman's hybrid language: the 

Scottish colloquial dialect as "ye, 

gony, couldnay, tae, squadcar, etc.," 

fused with Standard English is 

structurally functional for the boy 

utters a symmetrical language to 

his cultural group as a means to 

identify the self with Scottishness. 

In contrast, Standard English sets a 

barrier between the true and 

disguised boy's development (1282, 

p. 1). Kelman contends that 

language is the strongest collective 

fabric of being human and he even 

falls into the extremes claiming 

briefly that language is everything 

(Sevaldsen & Rasmussen, 1227, p. 

814). To an extent, Kelman 

embodies an alter ego to Nietzsche, 

as both utilize language as a 

medium of change and individual 

reconfiguration. 

At the beginning of Joe Laughed, 

the boy plays football in an unsafe 

ground full of disparate boulders, 
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located adjacent to a river- an 

activity fueled by physical and 

cognitive will. The player acts in a 

dialectical relation where the 

mind's will struggles to transcend 

the self into a spiritual horizon. 

Conversely, the physical effort, for 

Nietzsche is a weakness because 

such a power triggers a sense of 

authority and domination over 

others. After convergence, a kind of 

solution occurs; in other terms, the 

boy's will to power temporarily 

achieves a better performance; a 

symbol for ameliorating life: 

Then too the ball made wild 

bounces on the concrete. That and 

the force of the wind. Ye wouldnay 

have played there during the winter. 

When somebody done a crazy kick 

the wind caught it and it flew for 

ages. It was a wonder it didnay go 

stoating right into the water. And 

cause there was nay give in the 

ground ye couldnay get yer foot 

under the ball right and yer heel 

jarred, ye had to use yer toes. But it 

still suited the ball-player, ye 

controlled it first time just, and kept 

it low. (p. 8) 

However, the boy anxiously 

considers withdrawing from the 

matches forever without any 

convincing reason 
__

 a sign that his 

self does not endure the heavy 

weight of that power
5
. In a meeting, 

Kelman is asked, "Why is it that so 

many of your characters seem to be 

in a constant state of anxiety?" ( 

Kelman, n.d.). To which he 

reiterates, "When you do manage to 

operate within the being of the 

individual in this way, there is 

nowhere else to go other than what 

you might label as existential 

dilemma, which is the fundamental 

aspect of what it is to be human 

really." Kelman probably has an 

advantage in a twist like this to 

emphasize how the Scottish 

proletarian people are stagnant to 

improve their reality: 

I couldnay care less. No even about 

the football, if I didnay finish the 

game. I wasnay even sure if I was 

ever gony play ever again. I’m 

talking about ever, for the rest of my 

life. I felt I wouldnay, I felt I didnay 

want to. I felt like I had kicked my 

last ball. And I was f******  glad. I 

was never gony f******  kick 

another f******  ball again in my 

whole f******  life and I was 

f****** glad, that was that, I had 

f****** finished with it, f******  

football, I was finished. (p. 3) 

                                                           
5
 Nietzsche addresses the imbalance of reason and 

and instincts that pour into humans a lack of self-

control and chaos. For more information, see 

Otto (8954). 
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An embedded significance bursts 

out of how the game is planned, as 

the players are not loyal to their 

teams; they switch sides to signify 

class mobility where a Scotsman 

ascends from a low status to a 

middle-class community. Kelman 

writes, "They were gony change the 

teams for the second half cause it 

was a big score" (p. 2). Shortly, the 

boy navigates and clings to his 

individuation
 like

 a tightrope walker 

howling to maintain his Scottish 

working-class identity, an entity 

abruptly threatened by the state: 

"Security guys were supposed to be 

about the place" (p. 8). Interviewed 

by Rastko Novaković, Kelman says 

"existence is a guerilla campaign" 

for he is highly cognitive of class 

hierarchy lie 
7
and as such speaks 

through the character, trying to defy 

the blind conformity to the 

normalized social Scottish 

structural systems to ensue 

ideological transvaluation ( 1211). 

Readers observe the scale of 

ambivalence at the end of the text, 

where the last man or protagonist 

says a bunch of words to stress that 

                                                           
7
 Class ascending does not win the 

Scottish individual psychological relief 

for it provides financial security on 

behalf of their cultural nativity, which is 

decentered by the middle class intruding 

values.  

he is utterly into a diaspora of 

selflessness, indecisions, and an 

atmosphere of nihilism: "I wasn't 

sure what I would do from now on; 

maybe nothing. It all depended on 

how I felt" (8991, p. 85). 

The boy's journey is nonsensical, 

yet it serves a dynamic cog with 

Perce and Joy joining to climb 

buildings structures, unlock doors, 

and boxes, and scavenge among 

dirt and remains. Kelman describes 

the location as an empty, worn-out 

place of debris, and chaos as 

though the storyteller projects the 

character's emotions and self-

structure within the environment or 

setting through objective 

correlative technique: 

There was one we had seen the last 

time and wanted to check out. It 

had a window on the first floor with 

its glass out. I went up the rone-

pipe and it was easy, a lot joints 

and places for yer feet. In through 

the window, it was dark and musty. 

Parts of the ceiling hung down with 

white powdery sheets and stuff 

sticking out. A lot of bricks and 

cardboard and rusty auld nails. (p. 

2) 

Yet, it weaves within sophisticated 

meaning
__

 it is a looking-for-God 

journey or truth
__

  embarked by a 

Scottish bound spirit who struggles 

to find his free spirit  or a sort of 
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meaning within a milieu suppresses 

the Scottish working class identity 

which is his original self. The 

context widens skeptic feelings 

about his class center and in turn 

his whole culture enchaining him to 

the lowers. Therefore, many 

Kelmanesque characters 

impulsively decide to leave 

Scotland or go on a random 

journey as an escape from the 

existing circumstances. Like 

Zarathustra, Kelman descends to 

address the Glaswegian crowds, 

after the boy starts to internalize a 

soft manner of Nietzschean 

experimentalism, by transcending 

and including new changes into his 

world for he dumbs his two pals, 

considers quitting football games, 

and his job as a pipe boy. A 

behavior translates as a metaphor-

like scenario for Kelman and the 

Scottish boys to achieve an 

empowering resistance to the 

conventional Scottish 

establishment: 

Perce was a f****** idiot so he 

was, a bampot, I couldnay care less 

about him. It was just how Joe had 

went with him, that was what 

annoyed me. It really did. A joke’s a 

joke. I just thought f*** him, f*** 

the two of them. […] My auld man. 

He would be shocked. They would 

all be shocked. I couldnay care 

f****** less. The game on 

Saturday. I didnay even know who 

we were playing, I couldnay even 

remember, and it didnay f****** 

matter cause that was me I was 

finished. (p. 3) 

The whole particular journey might 

slightly pose the boy as a modern 

Goethe to circumnavigate the 

psyche labyrinth of the Scottish 

lower class who like an 

archeologist seeks for answers.
 1

  

Kelman indirectly monitors the 

boy's mind when he is 

investigating: "I just went up the 

first floor again. I found a corridor 

and went along and there was an 

open kind of iron staircase. It was 

great. Ye could see through it as ye 

climbed. It took ye up through the 

roof to the next floor and here was 

one great big room" (p. 3). 

However, to know the truth comes 

with the price of being caved in by 

pessimism, instability, and 

depression.   He is then always 

obsessed with being pursued by the 

state's police: "We didnay know 

                                                           
1
 Nietzsche's perception of internalizing 

God's truth is essential for individuals to 

formulate a derivative and rooted 

foundation to eradicate nihilism within 

human selves. This, man prevails over 

pessimism and directs his life towards 

plural meanings. For more information, 

see (8973). 
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how long it would last, we expected 

a squadcar to pull up any day and 

tell us tae get to f***. Maybe they 

would maybe they wouldnay" (p. 

1). He avoids other's company, 

ascending high structures, and 

pipes to be shortly happy, forgetting 

what is on his land: 

It was funny when I saw the women 

looking up at me, their hands up at 

their mouth, if I was gony make it; 

but it was nothing, I wondered how 

come they were worried; I knew 

how far it was frae joint to joint. I 

didnay even have to look up. 

Sometimes I climbed up past the 

veranda ledge just because well it 

didnay matter. (p. 5) 

The notion of climbing hazardous 

high pipes is Dionysian for the boy 

acts in a way that is daring, and 

visceral without prior mindfulness. 

It is a kind of Kelman's protest to 

urge a young child hanging up 

above for it symbolizes an ecstatic 

moment to shake the preachers of 

death or the Scottish working 

people to embrace their Dionysian 

spirit: 

The thing is naybody could climb 

higher than me. Any roof at all and 

I would climb it, ye had to be light 

and strong and able to pull yerself 

right up, and that was me, I could 

climb a rope just using my hands 

and arms, nay bother, and going up 

a rone was easy, I could wedge my 

toes in on nothing, just the pipe and 

the wall; I could turn and wave 

down to people, it didnay worry 

me; sometimes I went dizzy but I 

aye just waited it out, I closed my 

eyes or else stared into the stone 

then I got my bearings. The place I 

stayed I was known for it. (p. 5) 

It is satirically coated that Joe 

Laughed manipulates the 

Glaswegian working individuals to 

laugh at the fractured knowledge 

they have about the self-status after 

reading it. Kelman then finds in 

Nietzsche a systemized portal to 

reverse the Scottish way of life per 

se. 

 

Conclusion 

Kelman decenters the illusory 

vision of the genuine modern   

Scottish working class self in the 

post-industrial era  by repositioning 

the Scottish world around the self-

pole;  a hollow entity that struggles 

to take its face off and wear its free 

spirit. The text operates to build a 

new future Scottish generation 

capable of mitigating state 

totalitarianism and begetting 

cultural transvaluations. 

This is by looking for the self-

mechanisms and powers that either 

form their normalized self-

principles in Scotland or destabilize 



 

03/ العدد مجلة الفلسفةً  
252 

the nativity by inhabiting the false 

consciousness of the other force. 

Kelman unlocks doors to further 

Scottish writers to produce Scottish 

working-class products centered on 

the self-region, instead of identity 

showing how that area of force 

responds to and molds that class 

like in Janice Galloway's All Made 

up (1222) and Douglas Stuart's 

Shuggie Bain (1212). 
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