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Abstract

The follower of the historical narratives that are filled with the books of Islamic history, espe-
cially those related to the biography of the Noble Messenger Muhammad (may God’s prayers and
peace be upon him and his family), will notice through them the clear and deliberate abuse that
was done to the person of the Noble Prophet (peace and blessings of God be upon him and his
family). During which Islam was insulted as a religion that began to be stigmatized with extrem-
ism and violence, and its followers were stigmatized as extremists and terrorists until the word
violence and terrorism meant Islam and Muslims in the conscience and mind of non-Muslims.

These narrations later paved the way to be the first nucleus to attack Islam and its concepts
from within, given that these concepts have become taken for granted in history - and from your
mouth | condemn you. On the biography of the Noble Messenger Muhammad (peace and bless-
ings of God be upon him and his family), or the companions alike, especially concerning the con-
quests of the Messenger (peace and blessings of God be upon him and his family) and his wars,
in which today’s civilized society sees the first roots of extremism and violence. Rather, it formed
the first basis of the takfiri mind On which Islamic extremism and violent groups of various stripes
and orientations have arisen in the modern era, who relied on these historical texts as evidence
and justification for their extremism, considering them sacred texts because of their direct rela-
tionship to the life of the Noble Prophet Muhammad (peace and blessings of God be upon him
and his family), and without discussing those historical texts A quiet scientific discussion to reach
the historical truth without adding prejudiced or stakeholders with interests and goals in striking

Islam from within.

Keywords: the biography of the Prophet, extremist ideas, extremism and violence, Jews,

Banu Qurayza, punishment, historical novels.
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Introduction

It is obligatory upon us while we live after fourteen centuries of the historical event to be free
from the authority of the text, for there is no sacred text in the historical texts until the opposite
is proven. This means that the texts remain subject to criticism and analysis. What is authentic
today can be further investigated and multiple facts could appear in a way that makes it contrary
to the truth that we believe in today, a matter that is taken for granted in science in general and
history in particular.

One of the most important historical events that preoccupied historians till the moment,
according to the later researchers, especially orientalists among them, is what is known in the
advanced historical sources as the narration (Punishment of the Noble Messenger Muhammad
(PBUH&HF) for Banu Qurayza), which is the incident that occurred in the fifth year of migration
after the invasion Al-Khandaq that was one of the consequences of that conquest.

Some extremist Islamic groups have taken this incident in addition to what has been mentioned
about it in the modern historical sources as evidence and justification for punishing non-Muslims
among the People of the Book [Jews] and permitting genocide against them. Furthermore, the
same can happen to other adherents of man-made religions. Thus, this incident was written by
our historians in the first century AH came into existence, and what follows is the jurisprudential
balance by which groups of violence and extremism are weighed in the twenty-first century to
deal with the others who are non-Muslim.

On the other hand, this incident and its counterparts in the Islamic heritage has become the
basis for the non-Muslim other’s view of everything related to Islam and Muslims, and to gen-
erate a view of suspicion and doubt on the part of the other that Islam is equal to him without
thinking (violence - terrorism - murder - extremism - genocide - brutality. ...) and other terms.
The reason is, as | mentioned, the felony of the first among our senior historians, and | do not ex-
clude anyone from them, because all of them transmitted these narrations as they were without
subjecting them to criticism or analysis. Therefore, they harmed, without realizing it, Islam and
Muslims because they portrayed the Messenger, The Holy Prophet (PBUH&HF) as the terrorist
who commits genocide crimes against humanity - according to the expression and terminology
of the modern era. From him, others learned that. Therefore, terrorism and extremism emerged
from the first era of Islam and grew until they reached the situation in our world today.

| return to the historical narration in question. Whatever the fate of Banu Quraydah, and what
their punishment was, which the Orientalists took as a pretext for attacking Islam and the person
of the Messenger (PBUH&HF), describing him as cruel, and his perpetration of a crime against hu-
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manity, a cold discussion of the narrations which are transmitted by the most authentic and reliable
sources, if not all of them. They were not accepted by reason and logic, because they came in con-
tradiction to what was mentioned in the glorious Quranic texts or what the person of the Noble Mes-
senger Muhammad (PBUH&HF) was known for in terms of morals that contradict such narrations.

Accordingly, the researcher aims to discuss this narration rationally to reach the truth that
contradicts this narration and then calls for the necessity of re-reading our Islamic history and
purifying it from the narrations that were attached to it by offensive narrations of Islam and the
imams of the prophetic house. The narrations are the ones that paved the way for insulting the
person of the Noble Messenger Muhammad (PBUH&HF) and the Muslims so that someone like
Suleiman Rushdie came out for us to write (The Satanic Verses) or to come out to us every day all
over the world who works to publish cartoons offensive to the person of our Messenger Muham-
mad (PBUH&HF). We do not know that our historical narrations were the weapon used by those
abusers. Thus, we are the ones who did the wrong first.

This is an invitation to terminate one of the most important sources of violence, extremism,
and terrorism, for by purifying these narrations we will work to pull the rug out from the jurists of
violence who deceive the naive people with these narrations and use them to spread their takfiri
ideas in today’s world.

Discussing the Narration

The narration begins, as narrated by the senior historical sources, that a group of Jews left, and
among them were Salam bin Abi Al-Haqig Al-Nadari, Hayy bin Akhtab Al-Nadari, Kinana bin Abi Al-
Hagiq Al-Nadari, Hudha bin Qais Al-Waeli, and Abu Ammar Al-Waeli, among a group of Banu Al-Na-
dir and Banu Wael. Those are the ones who made parties against the Messenger of Allah (PBUH&HF)
, and accordingly, the evacuation of Banu al-Nadir was led to the Battle of the Al-Khandaq later on,
especially since al-Tabari says: The nobles of Banu al-Nadir when they disembarked at Khaybar, they
became credited to the residents of Khaybar, (they became the new leaders of Khaybar).

These people came to Quraysh in Mecca, and they called them to war with the Messenger
(PBYH&HF). Therefore, they gathered for that and encroached upon him, then they went out to
the Ghatafan tribe, urging them to do the same as they had called Quraysh for. They told them
that they would help them and that Quraysh had followed them, so they gathered with them on
a war against the Messenger (PBUH&HF).

Therefore, Quraish came out led by Abu Sufyan bin Harb, and Ghatafan led by Ainiya bin Hisn
in Bani Fazara, and Al-Harith bin Auf in Bani Murra, and Masar bin Rakhaila among his people who

followed him from Ashja’2.
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The Messenger (PBUH&HF) heard the news of the parties, so he made Al-Khandaq (a trench)
round Medina, as suggested by the companion Salman al-Farisi®. The Messenger (PBUH&HF) worked
in the trench, and the Muslims worked with him, while the hypocrites took cover with the weak
from work and infiltrated their families without the knowledge of the Messenger (PBUH&HF)®.

When the Messenger (PBUH&HF) finished digging the trench, Quraysh came in ten thousand
with those who followed them. The trench was between the Messenger (PBUH&HF) and the
people®, while (Quraysh had not heard of this way of defense)®. Therefore, the surprise was the
presence of the trench which was one of the reasons that prevented them from eliminating the
Muslims and the Messenger (PBUH&HF). This prompted the Jews allied with the parties to con-
tact Banu Qurayza, urging them to break their covenants with the Messenger (PBUH&HF). Huay
bin Akhtab went out to Kaab bin Asad, the leader of Qurayza, to urge him to take part in the war
of the Muslims. Kaab closed the door of the fortress before him, and it was not opened for him
until after Hayyi convinced him that he had all the forces with him for the war against Muham-
mad. Yet, Kaab said to Hayy: You came to me, by Allah, by the end of time, leave me and what
| am upon, for | have not seen anything from Muhammad except for honesty and loyalty’, but
Huyay remained with Kaab until he gave him a covenant that the Quraysh and Ghatafan would
return and do not harm Muhammad badly, then he would enter the fortress with them and befall
him. But Huyay kept convincing Kaab until he gave him a covenant that the Quraysh and Ghatafan
if they return and do not harm Muhammad, he will enter the fortress with them and befall him
what befalls them. Whatever befalls them, Kaab breached from the covenants that were made
between him and the Messenger (PBUH&HF).

When the news reached the Messenger (PBUH&HF) and the Muslims of what Banu Qurayza
had done, he sent Saad ibn Muadh, the leader of the Aws, and Saad ibn Ubadah, the leader of
the Khazraj, among a group of their people, to see the truthfulness of what had grown to them
of the news of Banu Qurayza®. They found them to be on the worst of what He informed them
about them, and they attacked the Messenger (PBUH&HF). Therefore, Saad bin Muadh cursed
them and insulted him. That the Muslims had great calamity, and their fear intensified®, so that
the Messenger (PBUH&HF) made a peace treaty with Ghatafan on the condition that he would
give them a third of the fruits of Medina, if she returned with those with her®. The Messenger
(PBUH&HF) consulted Saad Ibn Muadh Saad lbn Ubadah about that, lbon Muadh said: They and
these people were polytheists and idolaters, and they did not covet that they would eat the dates
of Medina except as guests or as a sale. Hence, Is it after Allah honored us with Islam and with
the Messenger (PBUH&HF) we give them the money??!! By Allah, we will not give them any-
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thing but the sword until Allah arbitrates between us. The Messenger (PBUH&HF) canceled the
agreement with Ghatafan'!. The Messenger (PBUH&HF) established, with the Muslims, what it is
described by Allah in his holy book of fear and distress to demonstrate their enemy on them on
the one hand, and the treachery of the Jews on the other hand*?. [Remember] when they came at
you from above you and from below you, and when eyes shifted [in fear], and hearts reached the
throats and you assumed about Allah [various] assumptions?®>.

(11) There the believers were tested and shaken with a severe shaking.**

Naim bin Masoud Al-Ghatfani came to the Messenger (PBUH&HF), he had embraced Islam and
no one knew about it. Therefore, the Messenger (PBUH&HF) said to him: (You are only one man
among us, so abandon us if you can, for war is a trick)). Therefore, he went to Banu Qurayza, as they
had a friend before Islam, and he said to them: “The Quraysh and the Ghatfan came to the war of
Muhammad (PBUH&HF), and if they found an opportunity, they would take it. If they did not find
it, they joined their country and separated between you and the man and you have no power over
him. So do not fight until you take a pledge from Quraysh, from their nobles so that they will not
leave you. Then, he went out to Quraysh and said to their leaders: “The Jews regret what they have
done and that they have sent to Muhammad (PBUH&HF) that they will take a pledge from you from
your nobles and give it to him, to strike their necks. If they seek a pledge, do not answer them, and
inform Ghatfan of the same matter. When Abu Sufyan sent a mail urging Banu Qurayza to fight, they
argued about the Sabbath and that they do not fight on it. Should they want to fight, they would
not do so until they obtain a mortgage from their nobles, because they feared that they would be
left in front of Muhammad (PBUH&HF). They are alone, and they cannot do it®.

Therefore, (each party was astonished by its leader)®, and the Messenger (PBUH&HF) was
able to believe the dispute between Quryish, Ghatfan, and Banu Qurayza through Naim bin Ma-
soud. The trusted one from all sides, who were able to question the trust between these three
parties. Therefore, a dispute stemmed between them, and Allah failed them when he sent the
wind on them on cold winter nights 8. The Quraysh set out from the trench feedback . After
Gatefan heard that, they returned to their country?°. On that occasion, Allah Almighty revealed
the verse: O you who have believed, remember the favor of Allah upon you when armies came
to [attack] you and We sent upon them a wind and armies [of angels] you did not see. And ever is
Allah, of what you do, Seeing?.

The Messenger (PBUH&HF) left the trench and returned to Medina after the parties dispersed,
and the Muslims laid down their weapons. However, Gabriel came to him at noon on the day he

reached Medina, and said: “The angels have not laid down their arms yet, Allah commands you to
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go to Banu Qurayza”?. Therefore, the Messenger (PBUH&HF) commanded that the people who
were listening and obedient should be called to prayer so that they would not pray the afternoon
prayer except in Banu Qurayza®. Ali bin Abu Talib presented his banner to Banu Qurayza %, and
the people pursued it until the Muslims gathered in front of their fortress. Then, the Messenger
besieged them for twenty-five nights, and Huayy bin Akhtab had entered their fortress with Banu
Qurayza in fulfillment of his covenant with Kaab bin Asad®.

It seems that the Banu Qurayza had realized after that severe siege that the Messenger
(PBUH&HF) would not leave them until he could meet with them. Accordingly, Kaab bin Asad
offered his people three options:

The first: following the Messenger (PBUH&HF) upon his religion after it became clear to them
that he was a sent prophet. Yet, they refused to say that they would not leave the Tora or replace
it with another heavenly book.

The second: killing women and children and going out to fight the Messenger (PBUH&HF). If
they are victorious, they can find women and children. However, this option was refused as well.

The third: Exploiting the night of Saturday, as Muhammad (PBUH&HF) and his companions
feel no harm by the Jews in it, so the Muslims would be surprised on the Sabbath so that they
might be surprised by it. Yet, they said: “We do not spoil our Sabbath”.

The Jews finally settled on requesting the Messenger (PBUH&HF) to send to them Abu Luba-
bah ibn Abd al-Mundhir, who is their ally from the Aws, to consult him?®. When he came to them,
they consulted him whether they comply with Muhammad’s decision. Abu Lubaba answered
then with yes, indicating with his hand to his mouth as a sign of slaughtering. Then, he said: “By
Allah, my feet will not move from their place unless | knew that | had betrayed Allah and His Mes-
senger?’. Therefore, in a verse regarding what he has one, the Almighty says?®: “O you who have
believed, do not betray Allah and the Messenger or betray your trusts while you know [the con-
sequence].”*. He tied himself to one of the poles of the mosque and swore not to depart place
until Allah accepts his repentance. He remained tied to that pole for six nights3’. Accordingly, the
following verse was revealed: And [there are] others who have acknowledged their sins. They had
mixed a righteous deed with another that was bad. Perhaps Allah will turn to them in forgiveness.
Indeed, Allah is Forgiving and MercifulP'. The pole that Abu Lubaba tied himself to was called the
“the pole of repentance”®2.

A group of Jews who were not from Qurayza or al-Nadir embraced Islam on the night when
Banu Qurayza complied with the rule of the Messenger (PBUH&HF)(), and among them was Amr

ibn Saadi, because he was ordering loyalty and forbidding treachery, so he escaped®.
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Banu Qurayza were abode by decision of the Messenger (PBUH&HF), and so was the Aws who
rushed to comply with the decision and said: Our loyalists are not the Khazraj, and you did with
the loyalists of our brothers yesterday what you did. The Messenger (PBUH&HF) said: Do not you
accept to be ruled by a man from you Aws people? They said: Yes. The Messenger (PBUH&HF)
said: That is Saad bin Muadh34, and Saad was wounded in Al-Khanaq battle. An arrow that cut
hit him off his eyeliner®. When the news reached him, he said: “it time to Saad that he only rule
according to Allah’s law”3¢. Then, he said to his people from the Aws, and those present, includ-
ing the Messenger (PBUH&HF): “You have to rule according to Allah’s covenant and law. Ruling
them according to Allah’s law is what | have done. They said: Yes*. Then, Saad said: “my rule on
them is to kill men, divide the money, and abuse the children, women and their progenies”3®.
The Messenger (PBUH&HF) said: “I have a rule you according to Allah’s laws which are revealed
down from seven heavens” *°. According to the historians, they follow the rule of their ally Saad
Bin Muadh according to their former acceptance. Thus, the Messenger (PBUH&HF) commanded
them, so they have entered the city, dug for them a groove in the market, and the Messenger
(PBUH&HF) sat with his companions. Banu Quraysh was brought to him in groups. They were
killed*. The narrations are different in terms of the number of those who were killed. The least
sayings are that they are four hundred®, and it was said that they are between six hundred and
seven hundred*, and it was said that they are seven hundred and fifty*}, and some of them said
that they are between eight hundred and nine hundred ones*.

The narrations also differed about the place of their imprisonment before the execution of the
punishment against them. It was said that they were lodged in the house of the daughter of Al-
Harith, a woman from Bani Al-Najjar®. It was said that they were placed in the house of Osama
bin Zaid*, while Al-Shawkani said: They were placed in two houses*’, and some of their women
were killed. The woman is Banana, the woman of the Qarazi ruling, who threw a millstone on
Khallad bin Suwaid bin Al-Samit and killed him®,

The Messenger (PBUH&HF) used Abdullah bin Salam to collect their booty, and he found in
it one thousand five hundred swords, three hundred shields, two thousand spears, and five hun-
dred gears. | found clear camels and many livestock except furniture and clothes*, in addition to
thirty-six horses®. Afterward, The Messenger (PBUH&HF) sent Saad bin Zaid Al-Ansari to take the
captives of Banu Qurayza to Najd, so he bought the horses and weapons for them??.

Whatever the fate of Banu Qurayza, and whatever their punishment was, which the Oriental-
ists took as a pretext for attacking Islam and the person of the Messenger (PBUH&HF), describing

him as cruel, and his perpetration of a crime against humanity, a cold discussion of the narrations
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transmitted by the most authenticated and reliable sources of historical books will refute many
of these narrations if not all of them. This is due to the lack of acceptance of reason and logic
because they contradict what is mentioned in the Glorious Quranic texts. Although the rabbis of
Banu Qurayza would have deserved that punishment that befell them, the Messenger (PBUH&HF)
sent it down to them, because of the known reasons surrounding the historical situation in terms
of their betrayal of covenants and pacts, and their exploitation of the conditions of distress that
Muslims were going through when the eyes were dim and the hearts reached their throats.

Since our guide for examining historical texts is the Glorious Quran, we will discuss those his-
torical texts with their appropriateness from the Glorious Quranic text, for it is surprising that our
historians report that the Messenger (PBUH&HF) sits in the Medina market to watch with delight
the men of Banu Qurayza as they bring out in groups to be slaughtered in front of him. Yet, Al-
lah Almighty described him in a Quranic verse: “And you are of great moral”’*?*3. And in another
verse, Allah Almighty describes him: “And if you were harsh and hard-hearted, they would have
dispersed from around you”>*. And in another verse, Allah Almighty describes him by saying: “we
only sent you as a mercy to the worlds”>>

Going back to the biography of the Messenger (PBUH&HF) and studying what he faced of the
different types of harm from the polytheists or the Jews during the Islamic call, and the way how
he (PBUH&HF) responded to that harm, one may find that his character was in accordance with
what Allah Almighty described. On the other hand, the Islamic teachings did not allow to punish
the public a crime or felony that is committed by individuals. This cannot happen because it is in
contradiction to the Glorious Qur’anic text which says: “And no bearer of burdens will bear the
burdenofanother”.*®

It is not permissible, after appearing against the enemy, to confront the people of loyalty
among them who do not dictate their people to treachery. However, they are not able to go out
and leave their people®’. Additionally, should we follow all the texts of the Quran, we will not
find a single text that indicates that Muslims killed their captives, and it is not narrated from The
Messenger (PBUH&HF) in all the books of the biography that he took a captive.

Rather, the Quranic text is explicit in giving the one who is in control of the matter a choice be-
tween two matters that have no third, a favor by the government or paying a penance. This is accord-
ing to the Almighty’s saying: “until, when you have inflicted slaughter upon them, then secure their
bonds, and either [confer] favor afterward or ransom [them] until the war lays down its burdens.”>®

Moreover, the Jewish tribes that declared their hostility to the Messenger (PBUH&HF), such as

Banu Qaynuga’*® and Banu al-Nadhirr®®, and especially the latter tribe, their crime was more severe
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than the crime that Banu Qurayza tried to commit, as they sought to kill the Messenger (PBUH&HF)
as the historical sources mention®'. However, the Messenger (PBUH&HF) did not punish them with
such a heinous punishment that historians mention in the punishment of Banu Qurayza.

The confusion that prevails in the narration and the inaccuracy of information in it regarding
the number of the fighters who were allegedly killed by the Messenger (PBUH&HF), the difference
in the place in which they were imprisoned, raise the question that about any place, house or two
homes, no matter how big they are in that time in Medina can contain that huge number men-
tioned by historians who say that they are four hundred men. It is also not reasonable that this
number was killed in this way in the market of the city. We do not find a trace or a clear indication
that indicates the location of the killing. They transmitted the narration from the sons of the Jews
themselves, such as Muhammad bin Kaab Al-Qurazi, or Atiyah Al-Qurazi, who despite their Islam
have a tendency to glorify their race, and that lbn Ishag, when he wrote down the news of the
Prophet’s biography, took the story of Banu Qurayza as one of the stories that he does not invoke®.

Therefore, this narration and others are taken (as the Israelites about which we are silent, so
we have nothing to confirm or deny it, so it is permissible to narrate it)®.

The Glorious Qur’an was very clear in determining the fate of Banu Qurayza when the Almighty
said: “And terror cast into their hearts, killing a party and capturing a party.”® That is, some
were killed and were a great role in showing animosity to the Messenger (PBUH&HF). These are
the heads of the Jews. They also played a part in demolishing the parties, especially since his-
torical accounts are confirming that these people did not hide their hostility to the Messenger
(PBUH&HF). Even while they were on their way to killing, like Huyay bin Akhtab who said to the
Messenger (PBUH&HF): “By Allah, | would not blame myself for your animosity, but the one who
disobeys Allah will be disappointed”.®> As for the second group, they were captured, and the Mes-
senger (PBUH&HF) may have expelled them like their brothers from the Jews of Banu Qaynuga’
and Al-Nadhir, and bought horses and weapons with their money, as al-Tabari says®®.

However, if we want to believe the narration and take it as it is and with everything in it, we do
not find any justification for the behavior of the Messenger (PBUH&HF) towards Banu Qurayza,
except that they complied with the rule of the master of Al-Aws Saad bin Muadh, who took the
covenant and covenants on the Messenger (PBUH&HF). This is in addition, the Muslims imple-
ment his rule, then he ruled on Banu Qurayza according to what he ruled according to the law of
the Jews itself, which is clarified by the Torah®’, which says (If you come to a city to fight it, call it
first to peace, and if it answers you to peace, and it is opened to you, then all the people who are

in it will be yours under tribute, and they shall serve you; and if it does not make peace with you,
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but makes war against you, then you besieged it, and the Lord your God delivered it into your
hand, strike every male with the edge of the sword; as for the women, children, and four-year-
olds, and all the spoils in the city, seize it for yourself)®®

We are against this thesis as well, because there is something that anyone rejects. Whenever
the Messenger (PBUH&HF) would implement something based on the desire of a person, no
matter how high his rank, and he is “the one who does not utter his desires, it is nothing but a rev-
elation”®. Would the Messenger (PBUH&HF), then, carry out Saad’s wish despite its violation of
the texts of Islamic Sharia? This is something we cannot accept based on the frequent biography
of the Messenger (PBUH&HF) in which he never violated the foundations of divine legislation.

Despite what was mentioned about this invasion, it had many positive results from which the
Muslims benefited, as they proceed to lay the building blocks one after the other in consolidating
the entity of their young state. At the same time, it formed a complete conviction for the Quraish,
that there is no point in continuing to enmity with the Messenger (PBUH&HF) and in that the
Messenger (PBUH&HF) said after the victory of the Muslims in Al-Khandaq and Banu Qurayza
“Now we invade them and they do not invade us”’°. Additionally, The victory eliminated the last
Jewish strongholds in Medina, which gave the Messenger (PBU&HF) and the Muslims flexibility in
the movement to strengthen the foundations of the Arab Islamic state. Another important result
is that the hypocrites lost their last pillars in Medina, and on whom they relied a lot in standing
up to the Islamic call. The hypocrites were humiliated and their danger to the Arab Islamic state
was weakened. As for the economic level, the Muslims obtained great wealth and spoils, which
consolidated the economic reality of the state and made it strong, and from the social aspect,
these spoils were funds played a major role in improving the material and social situation of the
immigrants, and alleviating the burden borne by the supporters as a result of fraternity. On the
military level, the weapons that the Muslims gained were great and contributed to strengthening
the morale and strengthening the military status of the Muslims.

After the victory in Al-Khandaq battle and over the Banu Qurayza, the Messenger (PBUH&HF)
sent a company under the leadership of Abdullah bin Rawahah to eliminate one of the anti-Muslims
among the Jews called Asir bin Zarem, who was ordered by the Jews in Khaibar to replace Abu Rafi’,
whom the Muslims had killed before. The reason for his killing was that he tried to seek the assistance

of the Ghatafan tribe to raid the city, as he was killed with a plan orchestrated by the Muslims™.

2022 A.D. 1443 A.H.




Conclusions:
Having set all the above-mentioned in these humble discussions and investigations, the most

important conclusions that this study has come up with:

1)The historical narratives in the Islamic heritage were full of clear and deliberate insults to the
person of the Noble Prophet (PBUH&HF), and through him, Islam as a religion was insulted, as it
began to be stigmatized with extremism and violence and its followers were stigmatized as ex-
tremists and terrorists until the word violence and terrorism became associated with Islam and
Muslims.

2)These narrations later paved the way to be the first nucleus for attacking Islam and its concepts
from within, given that these concepts have become taken for granted in Islamic history.

3)Some extremist groups took this incident and what was mentioned about it in the advanced
historical sources as evidence and justification for punishing non-Muslims among Jews and per-
mitting genocide against them. Thus, this incident, which was written by the historians in the first
century AH and later, became the jurisprudential balance by which violent groups are weighed,
and extremism in the twenty-first century to deal with the other non-Muslim.

4)A cold discussion of the narrations that were transmitted by the most reliable historical books
can refute many of those narrations if not all. They are not accepted by reason and logic, be-
cause they contradict what was mentioned in the glorious Quranic texts or what was known by
the person of the Noble Messenger Muhammad (PBUH&HF) of morals inconsistent with these
narratives.

5)Following the chain of transmission of the narration of the punishment of Banu Qurayza, it is
noticed that Ibn Ishaq or Al-Wagidi and those transmitters have transmitted the narration from
the sons of the Jews themselves, such as Muhammad bin Kaab Al-Qurazi, or Atiyah Al-Qarazi.
These transmitters, despite their Islam, have narrations that cannot be used as proof. Therefore,
this narration and others are taken (as the Israelites about which we are silent, and we have noth-

ing to believe or deny it, so it is permissible to only narrate it).

The Second Year - Volume Two - 3™ Edition



NABIYUNA

Endnotes

1) Ibn Hisham, Al-Sira, Volume 2/214, Ibn Saad, Tabaqat, Volume 1, 2/47, Al-Nuwairi, Shihab Al-
Din Ahmed bin Abdel-Wahhab (d. 733 AH), The End of the Lord in the Arts of Literature, |
Cairo, Plat.T, 17/166.

2) Ibn Hisham, Al-Sira, Volume 2/215, Ibn Saad, At-Tabagat, Volume 1, 2/47.

3) lbn Hisham, Al-Sira, Volume 2/215, lbn Saad, Al-Tabagat, Volume 1, 2/47, Ibn Hazm, Jami’
Al-Sira, p. 186.

4) Ibn Hisham, Al-Sira, Volume 2/224, al-Tabari, History, 2/566, Ibn al-Atheer, Abu al-Hasan Ali ibn
Abi al-Karam Muhammad ibn Abd al-Karim al-Jazari (d. 630 AH), al-Kamel fi al-Tarikh, see its
origins, a selection of scholars, 3rd edition Beirut, 1980 AD, 2/122.

5) Ibn Hisham, Al-Sira, Volume 2/216, Al-Tabari, History, 2/566, Al-Nuwairi, Nihat Al-Arb, 17/168.

6) Ibn Hisham, The Sirah, Volume 2/219-220, Shadeed, p. 130.

7) Bodley, R.F., The Messenger, the Life of Muhammad, translated by: Muhammad Muhammad
Farag and Abdul Hamid Judeh al-Sahar, | Egypt, Plat.T, p. 247.

8) Al-Tabari, History, 2/570 - 571, Al-Karbasi, Muhammad Jaafar Sheikh Ibrahim, Muhammad bin
Abdullah, Baghdad, 1990, p. 79.

9) Ibn Hisham, Al-Sira, Qas 2/221, Al-Nuwairi, Nihat Al-Arb, 17/170, Bashmil, Battle of Banu
Qurayza, p. 152.

10) Al-Tabari, History, 2/571, lbn Al-Atheer, Al-Kamil, pg/123.

11) lbn Hisham, Al-Sira, Volume 2/221, Ibn Hazm, Jami" Al-Sira, p. 188.

12) Al-Tabari, History, 2/571, lbn Al-Atheer, Al-Kamil, pg/123.

13) Al-Ahzab: Verses 10 and 11.

14) lbn Hisham, Al-Sira, Volume 2/221, Ibn Hazm, Jami' Al-Sira, p. 188.

15) lbn Hisham, Al-Sira, Qas 2/222, Al-Tabari, History, 2/572.

16) lbn Saad, Tabagat, Volume 1, 2/49.

17) lbn Hisham, Al-Sira, Volume 2/223, al-Tabari, History, 2/572 - 573, lbn Hazm, Mosques of
Seerah, pp. 188 - 189, Bodley, The Messenger, p. 249, al-Karbasi, Muhammad bin Abdullah,
pg. 80.

18) See: Al-Khazin, Tafsir Al-Khazen, 3/458-459, in the interpretation of verses 10 and 11 of Surat
Al-Ahzab.

19) Ibn Hisham, Al-Sira, Volume 2/229 - 231

20) lbn Hisham, Al-Sira, Volume 2/229, al-Tabari, History, 2/578, Ibn al-Atheer, al-Kamil, 2/125,
al-Nuwayri, Nihayat al-Arb, 17/175, al-Hadithi, Nizar Abd al-Latif, lectures on Arab history, 1st
ed. Baghdad, 1979, p. 107.

21) lbn Hisham, Al-Sira, Volume 2/229 - 231.

22) Ibn Saad, At-Tabaqgat, Volume 1, 2/49-50.

23) Al-Zuhri, Muhammad bin Muslim (d. 124 AH) Al-Maghazi Al-Nabawiyyah, verified by: Suhail
Zakkar, | Damascus, 1981, p. 80.

24) Ibn Hisham, The Biography, Volume 2/231, al-Tabari, History, 2/578-579.

25) Ibn Hisham, Al-Sira, Volume 2/232.

26) lbn Hisham, Al-Sira, Volume 2/233.

27) Al-Ahzab, Verse 9.

2022 A.D. 1443 A.H.




28) Ibn Hisham, Al-Sira, Volume 2/233, lbn Saad, Tabagat, Volume 1, 2/53, Al-Bukhari, Abu Ab-
dullah Ismail bin Ibrahim Al-Ja’fi (d. 256 AH), Sahih Al-Bukhari, 2nd edition, Egypt, Plat.T,
5/142, al-Tabari, History, 2/581; Al-Shami, Jamal Al-Din Yusuf bin Hatim (from the Flags of
the Seventh Hijri Century), Al-Durr Al-Nazim fi Managqib Al-Lahakim, Investigation: Islamic
Publication Institution, Qom, 1420 AH, p. 168.

29) Ilbn Hazm, Jami" al-Sira, p. 193, lbn al-Atheer, al-Kamil, 2/127, Bashmil, Battle of Banu Quray-
za, pg. 159.

30) Ibn Hisham, The Sirah, Volume 2/234, al-Tabari, History, 2/581 - 582, Ibn al-Atheer, al-Kamil,
2/127.

31) Al-Tabari, History, 2/583, Ibn Hazm, Jami’ al-Sira, p. 193, lbn al-Atheer, al-Kamil, 2/127, al-Sha-
mi, al-Durr al-Nazim, p. 168, al-Nuwairi, Nihayat al-Arb, 17/188, Ibn Khaldun, Abd al-Rahman
Ibn Muhammad (d. 808 AH), Lessons and Diwan of Beginners and News in the Days of Arabs,
Non-Arabs, Berbers and Their Contemporaries with the Greatest Sultan, Beirut |, 1956 AD,
2/609.

32) Ibn Hisham, Al-Sira, 17/188, Al-Tabari, History, 2/583-584, Al-Nuwairi, Nihat Al-Arb, 17/189,
Bashmil, Battle of Banu Qurayza, p. 180.

33) Ibn Hisham, Al-Sira, Volume 2/236, lbn Saad, Al-Tabagat, Volume 1, 2/54, Al-Tabari, History,
2/584, lbn Hazm, Jami® Al-Sira, p. Al-Arb, 17/189, Bashmil, Battle of Banu Qurayza, p. 187.

34) Al-Tabari, History, 2/584, Al-Nuwairi, Nihat Al-Arb, 17/189.

35) Al-Wahidi, Abu Al-Hasan Ali bin Ahmed Al-Nisaburi (d. 468 AH), Asbab al-Nuzul, Egypt, 1315
AH, p. 175.

36) Al-Anfal, Verse 27.

37) lbn Hazm, Jami" al-Sira, p. 193.

38) Repentance, verse 102.

39) Ibn Qolweh, Abu al-Qasim Jaafar bin Muhammad (d. 367 AH), full visits, Najaf al-Ashraf, 1356
AH, p. 25.

40) Ibn Hisham, Al-Sira, Volume 2/238, al-Tabari, History, 2/585-586.

41) Abu Obeid, Money, p. 193.

42) Ibn Hisham, Al-Sira, Volume 2/239, al-Tabari, History, 2/586, lbn al-Atheer, al-Kamil, 2/127.

43) Al-Tabari, History, 2/575, Ibn Hazm, Mosques of Seerah, p. 189, Bashmil, Battle of Banu
Qurayza, pg. 200.

44) Ibn Hisham, Al-Sira, Qas 2/239, Al-Tabari, History, 2/587, Al-Nuwairi, Nihat Al-Arb, 17/191,
Bashmil, Battle of Banu Qurayza, p. 201.

45) Al-Tabari, History, 2/587, Ibn Al-Atheer, Al-Kamil, 2/172.

46) Al-Tabari, History, 2/588, lbn Hazm, Jami’ al-Sira, p. 195, al-Nuwairi, Nihat al-Arb, 17/191,
Bodley, the Messenger, p. 258, al-Hakim, Hassan Issa, Islamic Systems, |, Baghdad, 1988 AD,
p. 141.

47) lbn Hisham, Al-Sira, volume 2/240, al-Tabari, history, 2/588, Ibn Hazm, Jami" al-Sira, p. 195,
Ibn al-Atheer, al-Kamil, 2/127, al-Shami, al-Dur al-Nazim, p. Ilbn Khaldun, The Lessons, 2/609.

48) Abu Yusuf Yagoub bin Ibrahim Al-Ansari, (d. 192 AH), Al-Kharaj, Cairo, 1351 AH, pg. 201,
Al-Wagqidi, Muhammad bin Omar bin Waqid (d. 207 AH), Al-Maghazi, investigated by: Mard-

The Second Year - Volume Two - 3™ Edition



NABIYUNA i

son Ghosh, Oxford ed., Pla. T., 2/512, Ibn Hisham, Al-Sira, Volume 2/258 - 259, Abu Obaid,
Money, p. 130, Tabari, Abu Jaafar Muhammad lbn Jarir (d. 310 AH) Book of Jihad, Book of Tax
and Rulings of Warriors from the Book of Differences of Jurists, investigation: Youssef Shakht,
I. Laiden, 1933, p. 168 Maged, Abdel Moneim, The Political History of the Arab State, 4th
edition, Egypt, 1967 AD, 1/118.

49) Ibn al-Zubayr, Urwa ibn al-Zubayr ibn al-Awwam (died 94 AH), the Maghazi of the Messenger
of God, compiled, verified and presented to him: Muhammad Mustafa al-Adhami, 1st edi-
tion, Riyadh, 1981 AD, p. /588, Bashmil, Battle of Banu Qurayza, p. 216.

50) Abu Obeid, Money, p. 130.

51) Ibn Saad, al-Tabagat, Volume 1, 2/54, |bn al-Atheer, al-Kamil, 2/127.

52) Al-Wagqidi, Al-Maghazi, 2/512.

53) The Pen, Verse/4.

54) Al Imran, verse /159.

55) The Prophets, Verse 107.

56) Al-An’am, verse 164.

57) Al-Shawkani, Muhammad bin Ali bin Muhammad (d. 1250 AH), Neil Al-Awtar, Explanation of
Muntaga Al-Akhbar from the hadiths of Sayyid Al-Akhyar, 2nd Edition, Egypt, 1961 AD, 8/58.

58) Muhammad, verse/4.

59) See the full story of the Prophet’s punishment of Banu Qaynuqga’ in: Al-Waqidi, Al-Maghazi
1/177-178; Ibn Hisham, Al-Sira, vol. 2/48; Al-Bayhaqi, Evidence of Prophethood 3/174.

60) See the full story of the Prophet’s punishment of Bani al-Nadir in: Ibn al-Zubayr, Maghazi, pp.
166-167; Al-Tabari, History, 2/552.

61 ) See the narration of the Jews of Banu Al-Nadir attempt to kill the Messenger i in: Al-Waqidi,
Al-Maghazi 1/365; lbn Hisham, Al-Sira, vol. 2/190; Al-Busti, Al-Thigat 1/241.

62 ) For more see: Arafat, Walid, New Light on the Story of Banu Qurayza and the Jews of Medina,
Researches of the International Conference on History, Publication of the Ministry of Infor-
mation, Baghdad, 1972, pp. 787-791, Yassin, Najman, The Evolution of Economic Conditions
in the Era of the Messenger and the Rightly-guided, Baghdad, I. 1991 AD, pp. 118 - 119.

63 ) Al-Sakhawi, Shams Al-Din Muhammad bin Abdul Rahman (d. 902 AH), Announcing the Rep-
rimand for Those Who Rebuked History, | Egypt, 1349 AH, p. 149.

64 ) Al-Ahzab, Verse 27.

65 ) Ibn Hisham, Al-Sira, Qas 2/241, Al-Shami, Al-Durr Al-Nazim, p. 169.

66 ) Al-Tabari, The Book of Jihad, p. 33.

67 ) Bodley, The Messenger, p. 259.

68 ) The Holy Bible, Book of Deuteronomy, chapter 20, verses 10-14.

69 ) The Star: Verse 3-4.

70 ) Al-Hanbali, Al-Anas Al-Jaleel, 1/198.

71 ) See the complete account of the killing of Asir bin Zarem the Jew, in Al-Waqidi, Al-Maghazi,
2/702 / 117, Al-Hadithi, Nizar Abdul Latif, Lectures on Arab History, Baghdad ed., 1979, p.

113.
2022 AD. 1443 A.H. @




Sources and references a way (Chicago)

References:

The Holy Quran.

1)lbn al-Atheer, Abu al-Hasan Ali ibn Abi al-
Karam Muhammad ibn Abd al-Karim ibn Abd
al-Wahed (d 630 AH). (1980 AD ).Al-Kamil fi Al-
Tarikh, review its origins by a group of scholars.
3rd edition. Beirut.

2)Bashmil, Muhammad Ahmad.(No Date). Bat-
tle of Banu Qurayza. Edition Beirut.
3)Al-Bukhari, Abu Abdullah Ismail bin lIbrahim
Al-Jaafi (d. 256 AH). (No Date).

Sahih Al-Bukhari. Egypt. 2nd Edition.
4)Al-Basti, Muhammad bin Hibban bin Ahmed
Al-Tamimi (d. 354 AH). (1973 AD ).Edition India.
Al-Thigat.
5)Bodley, R. g.(No Date).The Messenger, the
Life of Muhammad, translated by: Muhammad
Muhammad Farage and Abd al-Hamid Joudeh
al-Sahar. Edition Egypt.
6)Al-Bayhaqi, Abu Bakr Ahmed bin Al-Hussein
(d. 458 AH). (1985 AD). Evidence of Prophecy
and Knowing the Conditions of the Author of
Sharia. His Origins, Abd al-Muti Qalaji. Beirut.
1st Edition.

7)Al-Hadithi, Nizar Abdel-Latif. (1979 AD). Lec-
tures in Arab History. Baghdad. 1st Edition.
8)Ibn Hazm, Abu Muhammad Ali bin Ahmed
bin Saeed Al-Andalusi (d. 456 AH). (No Date).
Mosques of the biography. achieved by Ihsan
Abbas and others. Edition Egypt.
9)Al-Hakim, Hassan Issa. (1988 AD). Islamic Sys-
tems. Edition Baghdad.

10)Al-Hanbali, Abu Al-Yaman Muijir Al-Din (d.
928 AH). (1968 AD). Al-Anas Al-Jalil on the His-
tory of Jerusalem and Hebron. presented by
Muhammad Bahr Al-Ulum. Edition Al-Najaf Al-
Ashraf.

11)Ibn Khaldun, Abd al-Rahman bin Muham-
mad (d. 808 AH). (1956 AD). Lessons and Di-
wan of the Beginner and the News in the Days

@ The Second Year - Volume Two - 3™ Edition

of the Arabs, the Non-Arabs. the Berbers and
their Contemporaries with the Greatest Sultan.
Edition Beirut .

12)Ibn Al-Zubayr, Urwa bin Al-Zubayr bin Al-Aw-
wam (d. 94 A.H). (1981 AD).

Maghazi of the Messenger of God, compiled
and verified by Muhammad Mustafa Al-Adha-
mi. 1st edition, Riyadh.
13)Al-Zuhri, Muhammad bin Muslim (d. 124
AH). (1981 AD). The Prophet’s Maghazi. investi-
gated by Suhail Zakar. Edition Damascus.
14)Al-Sakhawi, Shams Al-Din Muhammad bin
Abdul Rahman (d. 902 AH). (1349 AH). An-
nouncing the reprimand for those who censure
history. Edition Egypt.
15)lbn Saad, Muhammad (d 230 AH). (1968
AD). The Great Layers. Edition Cairo.
16)Al-Shami, Jamal Al-Din Yusuf bin Hatim (one
of the famous figures of the seventh century
AH). (1420 AH). Al-Durr Al-Nazim fi Managib Al-
Imam Al-Hageem. verified by the Islamic Publi-
cation Institution. Edition Qom. 1st edition.
17)Al-Shawkani, Muhammad bin Ali bin Mu-
hammad (d 1250 AH). 1961 AD.

Neil Al-Awtar, Explanation of Muntaqa
Al-Akhbar from the hadiths of Sayyid Al-Akhyar.
3rd edition, Egypt.
18)Al-Tabari, Abu Jaafar Muhammad bin Jarir
(d 310 AH). (1933)AD.

The book of jihad and the book of tribute and
provisions of the warriors from the book “The
Differences of the Jurists”, edited by Youssef
Schacht, | Leiden, 1968 AD. History of Nations
and Kings, investigated by Muhammad Abu al-
Fadl Ibrahim. 2nd edition. Cairo.
19)Arafat, Walid. 1972. New light on the story
of Banu Qurayza and the Jews of Medina. Inter-
national History Conference Research. Publica-
tion of the Ministry of Information. Baghdad.
20)lbn Qolwayh, Abu al-Qasim Jaafar bin Mu-
hammad. (d 367 AH). 1356 A.H.

Kamel Ziarat. Al-Najaf Al-Sharaf.



21) The Bible. 1986 AD. the Old Testament. Beirut.
22)Al-Karbasi, Muhammad Jaafar. Sheikh lbra-
him. 1990 AD. Muhammad bin Abdullah. 1st
edition. Baghdad.

23)Majed, Abdel Moneim. 1967 AD. The Politi-
cal History of the Arab State. 4th edition. Egypt.
24) Al-Masoudi, Abu Al-Hasan Ali Bin Al-Hus-
sein (d. 346 AH). 1938 AD.

Al-Tanbah and Supervision. on the authority of
Abdullah Ismail Al-Sawy, corrected and revised.
Egypt.

25)Al-Nuwairi, Shihab Al-Din Ahmed bin Ab-
dul-Wahhab (d. 733 AH). (NO. T) .

Nihayat Al-Arb fi Foun Al-Adab, Cairo.

26)Ibn Hisham, Abu Muhammad Abd al-Malik
ibn Hisham ibn Ayoub al-Himyari (d. 218 AH).

NABIYUNA

1968 AD. The Biography of the Prophet. inves-
tigated by Mustafa Al-Sakka and others. Bagh-
dad.

27)Al-Wahidi, Abu Al-Hasan Ali bin Ahmed
Al-Nisaburi (d. 468 AH). 1315 AH .The reasons
for the descent. |, Egypt.

28)Al-Waqidi, Muhammad bin Omar bin Waqid
(d 207 AH). (NO. T) . Maghazi, Mardson-Jones
investigation, Oxford I.

29)Yassin, Najman. The Evolution of Economic
Conditions in the Era of the Messenger and the
Rightly Guided People, Baghdad, 1991 AD.
30)Abu Yusuf, Yagoub bin Ibrahim Al-Ansari (d.
192 AH). 1351 AH.

Al-Kharraj. Cairo.

2022 AD. 1443 A.H. @







Les idées extremistes Dans les

Nous observons une des bases de rextrémise

Un exemple :

-Le chatiment que les Bani Qurayza auraient
encouru par le Prophéte (sawas)-

Cette recherche est soumise au logiciel “Turnitin”
Sources et références de style «Chicago»

- ’Qx? 2/ f(ﬁi N
'?735}‘,'4'

Prof. Dr. Hadi Abdul Nabi al-Temimi

Lyuniversité islamique / al-Najaf al-ashraf / Irak
hadi.altameemi@uokufa.edu.iq




Lessentiel :

Quiconque suit les récits historiques dont regorgent les livres de I'Histoire islamique, surtout
ceux relatifs a la biographie du noble Prophete (sawas), constate qu'ils veulent délibérément
insulter la personnalité du Prophete (sawas), puis insulter I'lslam qui commence a étre décrit
comme une religion d>extrémisme et de violence, ainsi que ses adeptes. Ceci a tel point que les
mots violence et terrorisme se réferent a I'lslam et aux musulmans, chez les non-musulmans.

Plus tard, ces récits ont constitué le premier noyau pour éliminer I'lslam et ses principes de
I'intérieur, car ils sont devenus des évidences dans I'histoire. Parmi les principes les plus im-
portants qui interpellent le lecteur, lorsqu'il sonde les récits historiques islamiques, rédigés par
les premiers écrivains de I'histoire islamique, c'est la biographie du noble Prophéte (sawas), et
des Sahaba, ou ils parlent des incursions et des batailles dans lesquelles la société civilisée
trouve les premieres origines de I'extrémisme et de la violence.

De plus, ces récits ont constitué la base essentielle de la raison “Takfiri’, qui a nourri les
groupes extrémistes. Quelles que soient leurs tendances et leurs origines a '€poque moderne,
ils ont fait de ces récits historiques une preuve pour justifier leur extrémisme. Ceci en préten-
dant que ces récits sont sacrés, car ils s'attachent énormément a la vie du noble Messager
(sawas). Ces groupes n'ont jamais discuté ces textes historique d'une maniére scientifique, afin
d'atteindre la vérité historique, sans ajouts des détracteurs et des opportunistes.

Les mots clés : la biographie du Prophéte , les idées extrémistes, I'extrémisme, la violence,
les Juifs, Banu Qurayza, le chatiment, les récits historiques

Préambule :

Apres avoir vécu quatorze siecles de I'événement historique, il nous faut de nous libérer de
la dominance du texte. Les textes historiques ne se réjouissent d'aucune sainteté, jusqu’a ce
gue cela soit prouvé, car ils sont sujets a I'analyse et la critique. Si un texte est vrai aujourd’hui,
il se peut qu'il soit désapprouvé demain. C'est la regle que suivie par la science en générale et
I'histoire en particulier.

Parmi les événements les plus importants auxquels les historiens sont préoccupés, est le
fait que les nouveaux chercheurs et les orientalistes proclament a voix haute, avec insistance,
est le récit que les récentes sources historiques appellent : ( le récit du chatiment qu'auraient
encouru Banu Qurayza par le Prophete (sawas)).

Cet événement a eu lieu en l'année cing de I'hégire apres bincursion d>al-Khandag, qui
était une des retombées de cette incursion. Quelques groupes islamiques extrémistes ont fait
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de cet événement, rapporté dans les récentes sources islamiques, une preuve pour punir les
non-musulmans, ceux qui appartiennent aux gens du Livre, et de légitimer toute génocide
commis contre eux, ainsi que les gens d‘autres religions.

Cet événement que les plumes des écrivains du premier siecle hégirien ont rapporté, ainsi
que les siécles qui l'ont suivi, est devenu le critere jurisprudentiel avec lequel les groupes de la
violence et de I'extrémisme traitent les non-musulmans.

Par contre, cet événement et ses pareils dans I'héritage islamique constituent la base sur la-
quelle les non-musulmans jugent toute chose relative a I'lslam et aux musulmans. Par consé-
quent un regard douteux est né chez eux : |'lslam traite les gens avec violence, le terrorisme,
le meurtre, 'extrémisme, le génocide, le barbarisme, et sans avoir aucune pensée a leur égard.

Il savere que la raison, comme nous venons de le dire est, que les premiers historiens cri-
minels ont rapporté ces récits péle-méle, sans les soumettre a la critique ou a l'analyse. lls
ont nui, sans gu'ils n'en soient conscients, a I'lslam et aux musulmans, car ils ont donné du
Prophéete (sawas) I'image d'un terroriste qui aurait commis des génocides contre I'humanité.
Cest ce que dit la terminologie moderne , jusqua devenir celui qui enseigne cet extrémisme
aux autres terroristes.

Le terrorisme et I'extrémisme sont donc nés et ont grandi depuis le premier siécle de I'lslam
jusqu‘a nos jours.

Revenons au récit historique en question. Quel que soit le destin qu'aient eu les Bani Qu-
raydha et le chatiment qu'ils ont encouru, en les prenant comme prétexte pour attaquer I'ls-
lam et la personnalité du Prophéte (sawas), en le décrivant comme un étre cruel, une simple
discussion sur les récits que les grands livres ont rapportés , les réfutent en majorité, car ni la
raison ni la logique ne les approuvent.

Ces récits contredisent ce que les nobles textes coraniques ont mentionné au sujet de la
morale que possédait le Prophete (sawas).

Dans ces lignes, le chercheur essaie de discuter sur ce récit a la lumiere de la raison, afin d'at-
teindre la vérité qui contredit leurs écrits. Puis il lance un appel a relire notre histoire islamique et
de la nettoyer de tout récit offensif a I'encontre de I'lslam et des Ahl ul Bayt (as). Je vois que ce
travail est évaluable, car ce sont ces récits qui ont frayé le chemin pour insulter la noble personne
du Prophéte (sawas) ainsi que les musulmans. Par conséquent, Sulayman Rushdi qui venait
d'écrire son livre “al-Ayat al-shaytaniya” ( les versets sataniques), ou d'autres encore qui dessinent
le Prophete (sawas) en caricatures odieuses, sans savoir que nos récits historiques étaient I'arme
qu'utilisent ces gens. C'est nous donc les premiers qui avons insulté le Prophete (sawas).
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Clest un appel a assécher les sources de la violence, de I'extrémisme et du terrorisme. Le
fait de corriger et assainir ces récits, ne donne plus aucune chance aux prédicateurs du ter-
rorisme qui trompent les simples gens pour transmettre leurs idées takfiris au sein de notre
monde actuel.

Le récit et le fait de le discuter :

Le récit commence, comme le rapportent les récentes sources historiques, a dire qu'un
groupe des juifs sortaient, dont Salam Ibn Abi al-Haqiq al-Nadhri, Hay Ibn Ukhtub al-Nadhri,
Kunanah Ibn Abi al-Hagiq al-Nadhri, Hawtha Ibn Qays al-Wa'ili et Abu Ammar al-Wa'ili, avec
un groupe composé de Bani al-Nadhir et Bani Wa'il, en mobilisant les Partis pour combattre
le Messager d’Allah (sawas) .

Le fait d'expulser les Bani al-Nadhir constituerait plus tard la raison qui attisa les brandons
de l'incursion d'al-Khandaq'?. En fait al-Tabari a dit : « Les gens de Khybar ont manifesté leur
loyauté aux notables de Bani al-Nadhir, lorsque ces derniers y sont entrés » ©, (lls sont deve-
nus les nouveaux chefs de Khybar.) @

Ce groupe vint a Mecque pour rencontrer Qurayshe et I'appeler a combattre le Messager
d’Allah (sawas) ©\. lIs se sont donc réunis et se sont fait allégeance. Puis ils vinrent a la tribu
Ghatfan pour la méme raison, l'ont informé qu'ils viendraient pour les soutenir, et que Quray-
she avait déja montré son alliance. lls se sont tous réunis a déclencher la guerre a l'encontre
du Prophete (sawas).©

Qurayhse sortit pour la guerre présidé par Abu Sufayan Ibn Harab. Ghatfan dirigée par Ay-
nia Ibn Hagn pour la tribu Fazara, et al-Harith Ibn Awf pour la tribu Mur‘a, Mass'ar Ibn Nakhila
et ceux qui le suivaient parmi la tribu Ashja’

Lorsque le Prophete (sawas) en fut informé, il(sawas) a creusé une tranchée autour de Mé-
dine. C'était Salman al-Farsi qui le lui conseilla. ® Le Messager et les musulmans ont travaillé
ensemble pour creuser la tranchée, alors que les hypocrites prétendaient travailler, ils com-
menceérent a s'infiltrer dans leurs familles a I'insu du Prophéte (sawas). ©

Des que le Messager termina de creuser la tranchée, Qurayshe s'avanca avec dix mille
combattants, et seule la tranchée qui les sépara du Messager (sawa).

Les Qurayshites n'ont jamais connu cette maniere de défendre. (™ Le fait d'étre surpris de
trouver la tranchée fut une des raisons qui les empéchait d'exterminer les musulmans ainsi
que le Messager (sawas). C'est ce qui poussa les Juifs qui avaient déja fait leur alliance avec
les Ahzab (Partis), de parler avec les Bani Qurayza, afin de les inciter a déroger leurs pactes
conclus avec le Messager d’Allah.
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Des lors Hay Ibn Akhtab vint chez Ka'ab Ibn Assad, le chef tribal de Qurayza, pour l'inciter
a participer a la guerre contre les musulmans. Ka'ab ferma la porte du bastion contre lui, et ne
l'ouvrit pas jusqua ce que Hay l'e(it convaincu d'avoir une grande armée pour combattre Mo-
hammad (sawas)™ . Pourtant Ka'ab a dit a Hay : « Tu viens avec une affaire humiliante toute
la vie. Laisse-moi tranquille ! Je n‘ai pas vu de la part de Mohammad que le bien »™), Mais Hay
continua a le convaincre jusqua lui donner un serment : si Qurayshe et Ghatfan revenaient
sans nuire a Mohammad, ce dernier allait entrer le bastion de Khaybar et que Qurayza encour-
rait ce quallaient encourir Qurayshe et Ghatfan comme malheur.

Enfin Ka'ab se désista de ce qu'il avait déja conclu avec le Messager d’Allah (sawas)™ .

Lorsque la nouvelle arriva au Messager et aux musulmans de ce que banu Qurayza avait
fait, le Messager envoya Sa'ad Ibn Mu'ath le chef d’al-Aws, et Sa'd Ibn Abada le chef d'al-
Khazraj, avec un groupe de leurs gens, pour vérifier la nouvelle . lls constatérent le pire. Les
Banu Qurayza ont insulté le Messager d’Allah ainsi que Sa'ad qui les a aussi insulté. Puis ils
sont revenus chez le Messager et I'ont informé que Banu Qurayza ont violé son pacte. Le Mes-
sager a fait un "takbir’, et annoncé la victoire aux musulmans. Mais ces derniers ont ressentis
subir une grande affliction, et que leur peur saggrava ), jusqua ce que le Messager d’Allah
entende conclure un traité de paix avec Ghatfan et le leur donne. En contrepartie il donnerait
le tiers des produits fruitiers de Médine, s'ils renoncerait a la guerre, eux et les groupes qui les
accompagnaient. ("

Lorsque le Messager d’Allah consulta Sa'd Ibn Mu‘ath, ce dernier lui dit que sa tribu et ses
gens étaient polythéistes. Que ces derniers navaient désiré manger des dattes de Médine que
lorsqu'ils étaient des invités ou qu'ils en achetaient. Est-il juste de leur donner de I'argent alors
guAllah nous a honoré de I'lslam et nous a ennobli grace a la personne du Messager d’Allah ?
Je jure par Allah que nous ne leur donnerons que I€pée pour quelle juge entre nous.

Le Messager d'Allah a révoqué le pacte conclu avec Ghatfan . Lui (sawas) et les musul-
mans étaient tellement horrifiés, car les ennemis étaient nombreux d'une part, et les Juifs les
ont trahi d'autre part ™, comme le décrit le Coran : « Quand ils vous vinrent d'en haut et d'en
bas [de toutes parts], et que les regards étaient troublés, et les coeurs remontaient aux gorges,
et vous faisiez sur Allah toutes sortes de suppositions.. Les croyants furent alors éprouvés et
secoués d'une dure secousse » 9

Lorsque Na'im Ibn Mass'oud al-Ghatfani qui avait déja embrassé I'lslam sans que personne
ne le sache vint chez le Messager d’Allah, il (sawas) lui dit : « Tu es un seul homme. Laisse-
nous tant que tu peux le faire, car la guerre est un art » @, Puis il s'en alla chez Banu Qurayza,
et il était leur compagnon intime avant la venue de I'lslam, et il leur dit : « Qurayshe et Ghatfan
sont venus pour combattre Mohammad. Des gu'ils trouveront une chance de triompher, ils I'in-
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vestiront, sinon, ils reviendront chez eux, et ils vous quitteront seuls confronter 'homme. Vous
n‘avez point de force pour le combattre, alors ne le combattez pas jusqu’a ce que les notables
de Qurayshe vous donnent la promesse de ne pas vous quitter ».

Puis il vint chez Qurayshe et leur dit : « ILes Juifs avaient des remords suite a ce qu'ils
avaient fait. lls ont envoyé quelgu’'un a Mohammad pour lui dire qu»ils allaient prendre un
serment de tes notables et de le lui donner, pour qu'il les massacre. Lorsqu'ils viennent pour
prendre ce serment, ne leur répondez pas ! ». Il dit a Ghtafan la méme chose .

Et lorsque Abu Sufayan appela Banu Qurayza pour les inciter a combattre, ils ont pris du jour
du samedi un prétexte pour ne pas combattre. Et s'ils voulaient combattre, ils ne l'auraient pas
fait jusqu'a prendre un serment de la part des Qurayshites, de crainte que ces derniers ne les
laissent seuls affronter Mohammad, et ils ne pouvaient pas décidément le combattre seuls. 22

Ainsi chaque hazb (Parti) doutait de l'autre®). Le Messager a pu semer la discorde entre
Qurayshe, Ghatfan et Banu Qurayza par le biais de Na'im Ibn Mass'oud, 'homme a qui les trois
parties ont eu la confiance 4,

La discorde était semée parmi eux et Allah a envoyé le vent des nuits froides de I'hiver ?®
. Qurayshe a quitté la guerre d'al-Khandaq ©® . Aussi Ghatfan s'en alla-t-il chez eux @, Allah a
fait donc descendre : « O vous qui croyez! Rappelez-vous le bienfait d/Allah sur vous, quand
des troupes vous sont venues et que Nous avons envoyé contre elles un vent et des troupes
que vous navez pas vues. Allah demeure Clairvoyant sur ce que vous faites ». ®)

Le Messager d’Allah quitta la guerre d'al-Khandaq et revint a Médine, aprés que les groupes
des Partis se sont dispersés, et les musulmans ont mis leurs armes. Mais l'ange Jibril (as) est
venu au Messager a I'heure ou il arriva a Médine et lui dit : « les anges n'ont pas encore mis
leurs armes. Allah t'ordonne daller combattre Banu Qurayza ?°. Le Messager ordonna donc
que quicongue obéissant a ses ordres, qu'il n'accomplisse pas la priere dAsr que chez Banu
Qurayza ©%, Aussi I'lmam Ali (as) vint-il, en portant son étendard, chez Banu Qurayza ©V. Les
gens se suivirent jusqua ce que tous les musulmans eussent réuni devant le bastion.

Le Messager (sawas) les encercla vingt-cing nuits. Hay Ibn Akhtab était entré le bastion
avec Banu Qurayza suite a un engagement qu'il avait accompli avec Ka'ab Ibn Assad ©2 .

Il s'avere que Banu Qurayza se rendirent compte, apres ce dur blocus, que le Messager d’Al-
lah ne partirait qu'apres les combattre. Ka'ab Ibn Assad proposa a ses gens trois options ©3):

Premiérement : suivre le Messager (sawas) apres avoir eu la grande certitude qu'il (sawas)
était un Prophete Messager. lIs ont refusé et dirent qu'ils ne quitteraient pas la Torah et ne la
remplaceraient d'aucun autre Livre.
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Deuxiemement : Massacrer les femmes et les enfants et sortir combattre le Messager. S'ils
triomphaient, ils trouveraient d'autres femmes et enfants. Ils ont aussi refusé ce choix.

Troisiemement : Exploiter le jour du samedi, car le Prophete (sawas) donnait la paix aux juifs
en ce jour. lIs attaqueraient donc a I'imprévu les musulmans, en espérant les vaincre. lls ont dit
: « Nous ne gachons pas notre samedi ».

Enfin les juifs ont décidé de demander au Prophéte (sawas) de leur envoyer Abu Lubaba
Ibn AbdulMunzer, leur premier allié afin de le consulter ¢4, Et lorsque ce dernier vint a eux, ils
lui dirent : « Tu vois que nous nous rendrons au jugement de Mohammad ? ». Il dit : « Oui »
et fit signe a sa bouche, en se référant que le destin serait I'€gorgement. Abu Lubaba dit : «
Je jure par Allah que je n‘ai fait aucun pas en avance que lorsque jai compris que javais trahi
Allah et son Messager » 9,

Allah a fait descendre en lui et en son ceuvre ce verset ©® : « O vous qui croyez ! Ne tra-
hissez pas Allah et le Messager. Ne trahissez pas sciemment la confiance quon a placée en
vous?» @7

Puis il s’en alla et s'attacha a une des colonnes de la mosquée, et fit un serment qu'il ne
quitterait pas ce lieu jusqua ce que Allah lui pardonne. Il resta sur ce cas six nuits ©® jusqua
ce que Allah fasse descendre a son sujet ce verset : « D'autres ont reconnu leurs péchés, ils
ont mélé de bonnes actions a d'autres mauvaises. Il se peut quAllah accueille leur repentir. Car
Allah est Pardonneur et Miséricordieux.» ©9

La colonne ou Abu Lubaba s'attacha était appelée -Istiwanat al-tawba- (la colonne du
repentir)“0)

Certains des juifs qui n'appartenaient ni a Banu Qurayza ni a Banu al-Nadhir ont embrassé
I''lslam dans la méme nuit ol Banu Qurayza se rendirent au jugement du Messager (sawas)“,
dont Omeru lbn Sa'di, car il était un de ceux qui ordonnaient de tenir les promesses et préve-
naient de trahir. Il sest échappé donc de la mort “?

Le jour suivant, Banu Qurayza s'est rendu au jugement du Messager d’Allah. Les Aws se
leverent vite et dirent : « Ce sont nos alliés a I'écart des Khazraj. Hier tu as agi avec les alliés de
nos freres comme tu l'avais connu. » Le Messager d’Allah a dit : « Le fait qu'un parmi vous les
jugera ne vous plait pas ?». lls dirent : «Oui». Le Messager d’Allah dit : « Cette affaire appartient
donc a Sarad Ibn Marath » “3

Sa'ad se blessa au jour d'al-Khandagq. Il a été atteint d'une fleche qui coupa le veine de son
arme “4, Lorsqu'il fut informé ce que le Messager avait dit, il dit : « S'ad a tenu une promesse,
qu'il ne craigne rien au sentier d’Allah »“®),
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Puis il dit a ses gens parmi les Aws, et a ceux qui assisterent chez lui dont le Messager
(sawas) : « Je vous engage par le pacte d’Allah que vous appliquez sur eux le jugement que je
prononce ». lls dirent : « oui » 9, Sa'ad a donc dit : « Je juge que les hommes soient massa-
crés, que les argents soient partagés, et que les femmes se mettent en captivité » “7

Le Messager d’Allah a dit : « Ton jugement a leur sujet est identique a celui d’Allah au-des-
sus des sept cieux »“®), Selon ce que disent les historiens “9 : « lls se mettent au jugement de
leur allié Sa'ad Ibn Mu‘ath, aprés avoir montré leur ancien consentement. Le Messager d’Allah
a ordonné qu'ils entrent Médine. On a creusé une tranchée au sein du marché. Puis le Messa-
ger a ordonné que Banu Qurayza soient décapités l'un apres l'autre » ¢

Une controverse s'est levée au sujet du nombre des tués. On a dit qu'ils étaient au moins
quatre cents tués ©" . On a dit qu'ils étaient entre six cents et sept cents ®2, On a dit gqu'ils
étaient sept cents cinquante ¢ . On a dit qu'ils étaient entre huit cents et neuf cents ©4,

Les récits sont unanimes au sujet du lieu de leur arrestation avant de les mettre en exécu-
tion. On a dit qu'ils étaient détenus a la maison de la fille d'al-Harith-une femme qui appartient
a la tribu Banu al-Najar-.®

On a dit qu'ils étaient détenus a la maison d'Ussama Ibn Zayd ©9 . Al-Shawkani a dit qu'ils
étaient détenus dans deux maisons .*”

Une parmi leurs femmes a été tuée. C'était Banana I'épouse d'al-Hakam al-Qardhi. Elle a
frappé Khulad Ibn Suwyid Ibn al-Samit par une moule et I'a tué. ©®

Le Messager d’Allah aurait engagé Abdullah Ibn Salam de collecter leurs biens. lls étaient
mille cing cents épées, trois cents boucliers, mille lances, cing cents cuirasses. Aussi il y avait
des chameaux, des bestiaux, sans compter les habits. % trente-six chevaux ont été comptés ©©

Le Messager aurait envoyé a Najd les captifs de Banu Qurayza en compagne de Sa‘ad Ibn
Zayd al-Ansari. Ce dernier les a échangés a des chevaux et a des armes.®")

Quel que soit le destin qu'auraient vécu Banu Qurayza, et le chatiment qu'ils auraient en-
couru et que les orientalistes l'avait servi comme un des prétextes pour attaquer I'lslam et le
Prophéte (sawas), en le décrivant d'étre cruel et criminel envers 'humanité, une simple discus-
sion aux récits qu'ont rapportés les grands livres d'Histoire réfutent la majorité de ces récits,
plus encore tous les récits.

La raison et la logique ne les acceptent pas, car ils contredisent ce que rapportent les
nobles textes coraniques. Et si l'on suppose que les prétres de Banu Qurayza eussent encou-
ru ce chatiment, c'est parce qu'ils avaient violé leurs pactes, exploitant injustement les états
d'affliction que vécurent les musulmans.
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Tant que le Coran est notre preuve pour passer au crible les textes historiques, nous allons
discuter ces textes historiques selon les nobles textes coraniques. Il est étonnant d'entendre
gue nos historiens ont rapporté que le Messager aurait pris une place dans le marché de Mé-
dine pour se réjouir de voir Banu Qurayza encourir ce chatiment, alors que Allah décrit son
Messager : « Tu es certes sur une grande Morale » 2, Et dans un autre verset : « Et si tu as un
cceur cruel ils sécarteront autour de vous » %, Aussi dans ce verset : « Nous ne t'avons envoyé
qu'une miséricorde aux Mondes » ©4

D'une part quiconque revient a la biographie du Messager et lit ce qu'il a subi de plusieurs
sortes de mal, que ce soit aupres des Juifs ou des mécréants, tout au long de l'appel islamique,
et comment il a envisagé ce mal, il constate que sa morale est identique a celle décrite par
Allah. D'autre part, quand les instructions islamiques autorisent qu'un petit groupe de gens
serait puni a la suite de ce que les gens en totalité auraient commis ? Cela contredit le texte
coranique qui dit : « Personne ne portera le fardeau d‘autrui » ©5

Ce n'est pas permis, apres avoir triomphé I'ennemi, de nuire a ceux qui ont manifesté leur loyau-
té, lesquels ne commettent aucun acte de trahison, et ils ne peuvent pas quitter leurs gens .®

Et si nous lisons tous les textes du Coran, nous ne trouvons jamais aucun texte qui prouve
gue les musulmans ont massacré leurs captifs. Aussi il n'est jamais rapporté dans tous les
livres de biographie que le Messager a asservi un captif !! Le Coran est clair lorsqu'il donne
deux choix, soit la libération gratuite, soit la rangon : « Puis, quand vous les avez dominés,
enchainez-les solidement. Ensuite, c'est soit la libération gratuite, soit la rangon, jusqua ce que
la guerre dépose ses fardeaux » ©”

Les tribus juives qui ont déclaré manifestement leur hostilité a l'encontre du Messager
comme Banu Qaynuga’ ®® et Banu al-Nadhir ©°, alors que cette derniere a commis un crime
plus odieux que celui commis par Banu Qurayza. Cette tribu a voulu tuer le Messager d’Allah
comme le rapportent les sources historiques 7,

Le Messager ne l'avait pas punie par ce chatiment odieux que les historiens ont rapporté
au sujet de Banu Qurayza.

La confusion qui domine le récit, le manque d'authenticité de ses informations au sujet du
nombre de ceux que le Messager auraient massacrés, le lieu controversé ou ils ont été écroués,
tout cela suscite l'interrogation au sujet du récit. De plus, une autre question qui vient a l'esprit :
une ou deux maisons, quelles que soient leurs mesures, a Médine, pourraient-elles contenir ce
grand nombre des tués que les historiens ont parlé, ils étaient au moins quatre cents ?

Est-il logique que ce nombre ait été massacré au marché de Médine, sans laisser aucune
trace ou aucun signe qui indique le lieu du génocide ? Tout ce qui précede montre que ce
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récit est inventé. Lorsque nous suivons la chaine de transmission du récit, nous constatons
gu'lbn Ishac ou al-Waqidi, et ceux qui ont rapporté aupres d'eux, ont transmis ce récit des juifs,
comme Mohammad Ibn Ka'ab al-Quarzi, ou Attiya al-Quazi, malgré qu'ils étaient entrés dans
I'lslam, il parait qu'ils honoraient les gens de leur tribu.

Ibn Ishac, en rapportant le récit de Banu Qurayza, le rapportait comme un récit sans qu'il
n‘ait une preuve @

Ce récit et leurs pareils sont des récits Israelites, et I'on ne dit rien a leur sujet. On n'a aucune
preuve afin de les prouver ou de les rejeter 2

Le Coran est clair lorsqu'il détermine le destin de Banu Qurayza. Il dit : « Il a jeté l'effroi dans
leurs coeurs ; un groupe d'entre eux vous tuiez, et un groupe vous faisiez prisonniers » 3

Parmi ceux qui ont été tués, il y avait ceux qui avaient montré leur hostilité a I'encontre du
Prophéte (sawas) et des grands chefs juifs qui avaient semé la zizanie entre les partis. D'autres
récits historiques indiquent que ces derniers n‘ont jamais caché leur hostilité, méme lorsqu'ils
risquent de mourir, comme Hay Ibn Akhtab qui a dit au Prophete (sawas) : « Je jure par Allah
que je ne me fais aucun reproche. Mais celui qui viole son pacte avec Allah , son pacte avec
les gens sera violé ». ™

Au sujet de l'autre groupe, ils étaient prisonniers. Il se peut que le Messager les aie déporté,
pareils aux juifs de Banu Qaynuqa’ et Banu al-Nadir, et il (sawas) aurait acheté des chevaux et
des armes avec leur argent, comme le dit al-Tabari ©®

Si nous voulons croire a ce récit, malgré sa confusion totale, il n'existe aucune preuve pour
justifier l'acte du Messager a l'encontre de Banu Qurayza, a part qu'ils se sont désistés au ju-
gement du chef d'al-Was. Sa'd Ibn Mu'adh, aurait engagé le Messager et les musulmans grace
a un pacte qui lui permet d'exécuter ses ordres. Puis il a jugé Banu Qurayza selon ce que la
Torah jugeait pour les juifs ®, laquelle dit : « Si tu avances vers une ville pour la combattre,
tout d'abord appelle-la a la paix. Si elle répond, le peuple qui y habite sera donc parmi tes
serviteurs. Si elle renonce a la paix, et qu'elle déclenche la guerre, combat-la ! frappe tout
homme par I'épée, alors que les femmes, les enfants et les animaux et tous les autres biens
seront ton butin»

Nous nous tenons fermes a I'encontre de cette these, car 'ame n‘accepte pas ces actes.
Quand le Messager aurait-il exécuté un acte selon l'ordre de quiconque, quelle que soit la
valeur de ce dernier. Allah dit : « et il ne prononce rien sous l'effet de la passion . ce n'est rien
d‘autre qu'une révélation qui révéle » ®

Est-il possible que le Messager ordonne que l'ordre de Sa'd soit exécuté alors que ceci
contredit les textes de la religion islamique ? Nous n‘avons rien a accepter, tant que cela
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contredit la biographie courante du Messager, compatible avec les bases de la |égislation
islamiques.

Malgré tout ce qu'on a dit au sujet de cette incursion, les musulmans en profitaient lorsqu'ils
commencerent & fortifier les bases de leur nouvel Etat. Au niveau politique, cette victoire
constituait une alerte donnée aux arabes voisins de Médine, si jamais ils pensaient a l'attaquer.
En méme temps, Qurayshe avait la grande certitude quelle naurait aucun profit de continuer
a déclarer son hostilité a I'encontre du Messager (saws).

Dans ce sillage, le Messager a dit, apres que les musulmans aient triomphé dans les ba-
tailles d'al-Khandaq et Banu qurayza : « Maintenant nous les attaquons et ils ne peuvent pas
nous attaquer ».

Cette victoire a éliminé le dernier bastions des juifs a Médine, ce qui a donné au Messager,
ainsi guaux musulmans, une liberté pour renforcer les bases de I'Etat arabe islamique.

Un autre profit qui s'ajoute. Les hypocrites ont perdu leur dernier appui a Médine, sur lequel
ils se sont toujours appuyés pour faire face a l'appel islamique. Ce fait les a tant humiliés et
affaiblis, qu'ils ne sont plus un danger pour I'Etat arabe islamique. Au niveau économique, les
musulmans ont gagné beaucoup de biens et de butin, ce qui a renforcé la situation écono-
mique de I'Etat. Au niveau social, ces biens et ces butins ont pu améliorer la situation finan-
ciere et sociale des immigrés, et alléger le fardeau que les Ansar ont subi suite au pacte de
fraternité conclu avec les immigrés.

Au niveau martial, les musulmans ont gagné beaucoup d'armes, ce qui contribuait a conso-
lider leur esprit moral et renforgait leur position martiale .

Apreés la victoire des musulmans dans les batailles d'al-Khandaq et de Banu Qurayza, le Mes-
sager d’Allah envoya un escadron dirigé par Abdullah Ibn Rawaha pour éliminer un des ennemis
des musulmans. C'était un juif qui s'appelait Assir Ibn Zaram et que les juifs érigeaient comme
leur chef dans la bataille de Khaybar, au lieu d’Abi Rafi A, tué auparavant par les musulmans.

Au moyen d'une intrigue il a été tué car il voulait s'entretenir de la tribu Ghatfan pour atta-
qguer Médine. @0
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La conclusion :

Apres avoir terminé ce simple travail, j'aborde les points essentiels que j'en ai déduis apres
les recherches que j'ai accomplies :

-Notre héritage islamique regorge de récits qui insultent délibérément la personnalité du
noble Prophéte (sawas). Ceci conduit a insulter I'lslam en tant que religion décrite d'extré-
misme et de violence, ainsi que Ses adeptes. Ceci a tel point que les mots violence et terro-
risme se réferent a I'lslam et aux musulmans, chez les non-musulmans.

- Plus tard, ces récits ont constitué le premier noyau pour éliminer I'lslam et ses principes
de l'intérieur, car ils sont devenus des évidences dans I'histoire.

-Quelques groupes extrémistes ont fait de ce récit et les sources qui le rapportaient une
preuve pour punir les non-musulmans parmi les gens du Livre et de Iégitimer le génocide
commis a leur encontre. Cet événement qu'ont rédigé les plumes de nos historiens du premier
siecle et des siecles suivants, devenait le critére jurisprudentiel pour que les groupes de vio-
lence et d'extrémisme jugent les non-musulmans au vingt-unieme siecle.

- Une simple discussion sur les récits quont rapportés les grands livres d'Histoire réfute la
majorité de ces récits, plus encore tous les récits. La raison et la logique ne les acceptent pas,
car ils contredisent ce que rapportent les nobles textes coraniques, et la morale par laquelle le
noble Messager a été connu.

- Lorsque nous suivons la chaine de transmission du récit, nous constatons gqu'lbn Ishac
ou al-Waqidi, et ceux qui les ont rapporté aupres d'eux, ont transmis ce récit des juifs, comme
Mohammad Ibn Ka'ab al-Quarzi, ou Attiya al-Quazi, méme s'ils avaient embrassé l'lslam. Les
récits qu'ils rapportent ne servent pas comme preuve. Ce récit et leurs pareils sont recensés
parmi les récits Israélites et c'est pour cela quon ne dit rien a leur sujet. On n'a aucune preuve
afin de les prouver ou de les désapprouver.
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