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Abstract:

Pragmatics emerges from the womb of analytical philosophy, in which a group of
the most important and prominent deliberative concepts and theories emerged, such as
towards the theory of speech acts. The speech act theory is the central core of the
deliberative approach. The speech act theory has defined two stages, the first is the
foundation stage for Austin and the maturity stage by Searle (Austin's student). So that
the speech act theory is concerned with studying the meaning and linking it to the
context in which it was mentioned. It means that every saying is an act that is achieved
and accomplished in reality just by uttering it. Surat Al Imran is studied to explain the
speaking acts theory. This research is important because it examines speech acts and
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their pragmatic purposes in the Quranic verses of Surat Al Imran in order to get a
deeper comprehension of these passages.

Original texts for the interpretation of the source text include the Quran and its
Tafsir volumes. It was decided to analyse a large number of speech acts since they had
never been examined pragmatically previously. Additionally, the verses serve
pragmatism in ways that are not explicitly stated in the text. Source text intentionality
was determined via qualitative content analysis by referencing widely known classical
exegetical and rhetorical literature. One of the findings is that the concepts of context
and denominator are considered important elements in the deliberative study as a result
of their effective role in the informative process. Diversity of fulfilment purposes of
orders and news.

Keywords: Pragmatics, Speech Acts, Surat Al Imran,

1. Introduction

This study is a part of a pragmatic studies in standard Arabic language and speech
of acts in religious discourse. The Religious discourse is considered as one of the most
essential and significant types of conversation since it contains spiritual messages. As
such, the noble Qur'an is regarded as the sacred book of all Muslims who are turning
towards guidance in every aspect of their lives (Kong, 2019:263).

Whereas many studies were carried out to investigate the theory of speech acts in
the discourse at Quranic, most of them either concentrate on speech of acts
syntactically and/or semantiquely. In this respect, researchers examine the Surat Al-
Imran. The researcher will apply the pragmatic analysis of the speech acts and their
functions on this surah.

Pragmatics is defined as the study of the relationship of signs and has speech acts
as a central component of context analysis. It actively participates in communication
outside of the language dimension. It is also defined as the contextual meaning of signs
or their relationship to linguists (Qassem, 2020:258).

Pragmatics includes entailment, presupposition, deixis, reference, implicature, and
speech acts. The adequate use of speech acts acquired through cultural experiences is
critical in the personification of social relationships. Speech of acts are characterized
as the action or intent accomplished by a speaker when using language in context, the
meaning of which is inferred by the listeners (Bausani, 1957:29).

2. Research questions

In this research we will try to make answer of the following questions:

1- What are the words and pragmatism actions carried out at in Surat al-Imran? &

Do direct or indirect speech acts occur frequently in this surah? And why is this
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2- What is the reality of speech acts, how do they contribute to communication?

3- How can we talk about one thing when we want to talk about something else?
And how do we go during speaking from the literal meaning to the implicit
meaning?

3. Purpose of The Study
This topic is concerned with investigating how people understand one another and

how they produce a communicative act, or verbal act, within the context of a
concrete and specific verbal situation. The research aims to study the application of
the speech act theory in the Noble Quran in Surat al-Imran .

Pragmatics is a new term for an old concept used by the Arabs in rhetorical,
grammatical, verbal, and fundamentalist and grammatical forms and contexts. It has
the potential to contribute to the description of the Arabic language as well as the
monitoring of its communicative discursive properties.

In this study, we have relied on the descriptive-analytical approach as it is the most
appropriate for this scientific study, which helps us in describing and interpreting the
surah. The importance of this research lies in the use of speech acts in the Noble
Qur’an.

4. Literature review

This section of the research provides the linked critical examination, which
analysed speech act theoryin the Quran, with a short constructively analysis.
Furthermore, the emphasis, importance and results of these connected studies are being
briefly evaluated.

In the study of Al-Saaidi et al. (2013:242)whom they sought to explore the
restriction to demonstrate how the Qur'an and Bible utilize such a speech act. They
semantically, syntactically, and pragmatically studied the act of prohibition. The major
results of their research are that in English, prohibition in most cases occurs via the
negative imperative.

Prohibition is nonetheless used often and plainly in Arabic explicitly and
implicitly. In addition, Jauharin (2014:368) researched kinds and functions of the
Surah Al-Bagarah directions, where the researcher utilized a qualitative descriptive
technigue concentrating on the translation into English of that surah (Al-Saaidi et al.,
2013: 12).

The research has revealed that the main guidelines are command and order
correspondingly in the translations studied. Concerning translation of Qur'an requests,
Issa, (2015:235) performed a research, which was a descriptive comparison, analytical
examination of the request, especially as a matter of necessity, is performed by the
researcher via his analysis of the function of Quran translations.
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The study found that while Arabic and English are linguistically varying from one
language to another, translators of the Qur'an try, using techniques like addition,
replacement and explanation, to give the same form, style and practice. Sometimes the
translators appointed succeed and fail at other times. Consequently, some of the
Qur'anic essence meaning is thereby lost.

Mawadda (2016:456) investigated commissive utterances in the pragmatic
interpretation of surah Joseph . The researcher concentrated on many kinds of
commissives in the surah as well as the politeness techniques employed. According to
Brown and Livenson, the research found six kinds of commissive utterances in the
surah studied: promising, threatening, volunteering, warning, rejecting.

There are also four politeness techniques used: "bald on record"”, positive politeness
and negative politeness. Amin and Safa (2016:236) investigated the connection
between structure and context within the imperative speech act in the same contexts.

According to the research, the following illocutionary actions are often employed
in  Quran stories: assertive, commissive, commissive directive, “"expressive,
expressive directive", and declarative. Santosa et al. (2017:126) used content analysis
and speech act theory to analyze "the meaning questions"in the Quran convey
contextually.

According to the study's findings, questions in the Qur'an are usually not employed
in their original sense, but rather to communicate different interpretation. As a result,
the functionality of questions has modified. Sentences containing question words are
not regarded as interrogative.

With this in perspective, it seems clear that all of the preceding studies have
primarily dealt with " speech acts"in the Quran from a translational standpoint,
concentrating on finding the translator's failure in understanding and correctly
expressing the Quranic intended meaning.

Furthermore, studies that are primarily concerned with speech acts, independent of
their translation, have never addressed the "explicit and/or implicit pragmatic
purposes” of the speech acts under evaluation. The current research is significant
because it investigates speech acts in the Qur'an using a “"pragmatic-based discourse
analysis" to determine the associated pragmatic functions.

4.1 Speech Acts Theory

According to Verschueren (1999:258), in reaction to logical positivism, in which
the utterance is evaluated as true or untrue. John L. Austin developed a speech acts
theory in which language is seen as a tool with which we may accomplish
unprecedented things by words.
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The term "speech act" relates to "a theory that analyzes the function of utterances
in connection to speaker as well as hearer behavior in interpersonal communication”
(Crystal, 2003: 427). Austin first presented his ideas on this philosophy in lectures in
1955, and they were later published with the title "How to Do Things with Words" in
1962. This idea was refined and extended over time by Austin's theory supporters,
such John R. Searle (1969). (Mey,1993:230).

Austin defined two kinds of utterances in this hypothesis: "constatives and
performatives". Constatives are statements that are evaluated based on whether they
are true or untrue, while performatives are evaluated based on whether they are
felicitous or not (Levinson,1983:123). The examples given demonstrate the distinction
between the two are :

1- "We went down to Como". This sentence is constative if it is stated as a
statement that can be judged as true or false (Verschueren, 1999:22).

2- "1 give and bequeath my watch to my brother". This phrase is performative since
there is an activity of bequeathing. (Austin,1962:5).

Later, Austin decided to abandon the "constatives-performatives" distinction in
favor of a widespread theory of speech acts in "which both performatives and
constatives" are regarded exceptional sub-cases. In this regard, he finds that the "both
constatives and performatives" are susceptible to felicity requirements, and that
frequently they cannot even be differentiated in terms of truth or falsehood
(Huang,2006: 423). Austin distinguished between explicit and implicit or basic
performative.

Yule, (1996:23) stated that "Explicit performatives are statements made with the
use of performative verbs". According to Fromkin et al. (2007:233) performative
verbs are verbs that we use to accomplish things and convey the illocutionary force
apparent meaning. Implicit performatives, on the other hand, are speech actions that
are accomplished without using performative verbs (Yule,1996:26). Thus according to
Austin, there can be three kinds of acts that are formed by "the same utterance" at the
same time. The following are the related acts:

1- A "locutionary act” is the process of producing a series of sounds or words in
order to generate a meaningful linguistic statement (Cruse, 2006:98).

2- "illocutionary act" is conducted by a speaker when an utterance is generated to
communicate his purpose to a listener. In its most limited meaning, an
illocutionary act "is referred to as a speech act". When John says to Mary, for
example, that "please give me the glasses,” it is a misrepresented act
(illocutionary act) of commanding or asking.
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This is also known as the "illocutionary force or the illocutionary point" of
speaking act (Huang, 2012:87). A pragmatic function is another name for the
illocutionary force. The pragmatic feature is defined as the ‘illocutionary force,'
which, based on Searle (1969:69) and Baker (2011:77), implies, in addition to
its expression, that a particular speech act involves, and refers to the integrated
associative implications of a word or phrase that has implicit meanings'.

3- A "perlocutionary act " is the act that occurs when a speaker makes a speech in
order to have an impact on a listener. When speaking, the speaker typically does
all three actions described above at the same time, but a differentiation is
established between them for analytic reasons (Coulthard,1985:236).
Furthermore, the previously stated difference aided Austin in developing a
model consisting of five types of speech acts (Austin,1962:522). Later, his
student Searle develops his model.

4.2 The Taxonomy of Speech Acts

Due to Austin's imperfect categorization system of speech acts, numerous efforts

have been made at improving it. Searle's taxonomy was one of these efforts, and it is
regarded to be the most important tool in analysis today. He used illocutionary point,
directness of fit with the words and world, stated psychological condition, and
propositional substance as criteria for classifying speech acts (Huang,2012:329).
Speech acts are classified by Searle (1979:56) as follows:

1-The truth dimension is utilized to evaluate representative actions. Concluding
and deducing are examples of this.

2- Directives are actions taken by the speaker in order to compel the listener to do
certain actions. These speaking actions are described by verbs such as
"command, request, pray, permit, counsel, and others" (Searle.,1979:76).

3- Commitments are actions in which the speaker commits to doing something in
the future, such as signing a contract. There are promises, threatening words
and gestures, offers and refusals in this class, among others Huang (2006:69).

4- Expressives are actions that convey the speaker's emotional state, thanking,
condoling, congratulating, etc., are an examples of paradigmatic situations
(Searle,1979:56).

5- Declarations are actions in which the speaker establishes a connection between
actuality and the speech. Nominating a candidate, terminating an employee,
and declaring war are examples of speech acts in this category (lbid).

4.3 Direct and Indirect Speech Acts

A direct speech act is an utterance in which the structure and the communication

function are directly related. According to Searle, an indirect speech is one that is

6



Yoy J(eA) amdliii s 4 gy by Adaa

“performed by way of another” (Searle quoted in Thomas, 1995: 934). That is, there is
an indirect connection between the utterance's shape and function.

People like to communicate with others in an indirect manner since it is associated
with courtesy. It aids in avoiding sending out unfavourable signals to the receivers.
Bach and Harnish (1979) state that while executing a speech act, what is intended is
greater than what is stated, resulting in an indirect speech act. When "there is an
indirect connection between a structure and a function," indirect speech acts occur
(Yule,1996:55).

Acts of direct speech occur when “there is a direct connection between a structure
and a function" (Ibid:54). Searle (1979:126) proposed the distinction between primary
and secondary illocutionary actions. The indirect illocutionary act is the main
illocutionary act, while the direct illocutionary act is the secondary illocutionary act.

Speaker and hearer must have common knowledge in order to effectively execute
indirect speech acts and comprehend both primary as well as secondary illocutionary
actions at the same time. The hearer must also be able to deduce what the speaker
intends. Searle illustrates basic and secondary illocutionary acts:

1- Student x1: Tonight, let's go to play football.

4- Student Y2: | have a test to study for.

In sentence (1), student X suggests going to play football, and in sentence (2), Y
refuses this suggestion. X deduces from Y's remark that he/she will be unable to attend
tonight. The secondary illocutionary act is Y's declaration, and the main illocutionary
act is Y's rejection (Ibid).

5. Methodology and Results

In this study, the researcher utilizes qualitative descriptive methods to identify
types of speech acts and "speech act phenomena”in Surat Al-Imran of the Holy
Qur'an. Moreover, (Leech., 1983 :213) says, if it is a research technique that merely
examines the events of the present with great precision it should be explained exactly
what phenomenon has been seen. This research is qualitative in nature since it depends
mainly on text analysis of the gathered data, which is then described.

5.1 Data Caollection

It has been suggested that the source data for qualitative research is the collection
of words and actions, as well as documents, etc. as stated by Lofland and Lofland
(1983:425). In Surat Al-Imran, we will study subjects which are speech actions and
speech acts' functions. Therefore, the researcher's material includes primary the "
English translation of Surat Al-Imran in the Holy Qur'an" and supplementary sources
"Interpretation book, books theories, etc. which supports this research”.
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An internal or purposeful sampling method has been used in this study. To be able
to sustainably carry out a research project, it is necessary to have a clear goal and to
collect accurate data. In this research, the Qur'an was used as the source of data. They
comprise of (15) Qur'anic speaking acts. To further contextualize the speech acts,
Tafsir of Ibn Kathir.

5.2 The Surat Al-Imran

Al Imran literally "The Family of Imran" is the third chapter (surat) of the Qur'an.
It is consisting of 200 verses. In Islam, Imran is considered Mary's father as the name
implies. This chapter is dedicated to Imran's family which comprises Mary,
Jesus, Imran, Saint Anne (Imran's wife). In terms of the time and context of the alleged
revelation (asbab al-nuzl), the chapter is thought to be either the second or third of the
Medinan surahs, as it mentions both the events of Badr and the Uhud.

Nearly the whole of it is dated to the third year of the Hijra, as well. Though a few
of its passages may have been released during the Najrn Christian deputation’s visit to
Mubahala which was a round the tenth year of the Hijrah. As the name implies, this
chapter is mainly concerned with the departure of prophets from the Mousawiya
period of history.

5.3 The Speech Acts in Surat Al Imran according to Searle

In this paragraph, we will analyze the speech verbs in Surat Al Imran, we used
(The Meaning of the Glorious Qu'ran) by Pickthall, which have been modified and
corrected by a large number of Muslim commentators.

5.3.1 The verses of supplications and request

It is a method that makes the listener act in a way that makes his behavior
compatible with the Quranic content. In other words, directing him to the act imposed
by the speaker? Like an interrogative statement in the following verses:

The purpose | The Speech Acts in Surat Al Imran
of the Speech
Acts

Supplication | (&30 il Sl 4aa 5 BN fe Ul Qs Ui 3 3 sl ¢ 3 Y W5) "Our
Lord!" (they say), "Let not our hearts deviate now after Thou hast
guided us, but grant us mercy from Thine own Presence; for Thou
art the Grantor of bounties without measure. 8

In The Sense | el Gius alea ) (soaads Ol 1558 Gl J8) £)Say to those who
of Threat reject Faith: "Soon will ye be vanquished and gathered together to
Hell,-an evil bed indeed (to lie on)! 12..

In The Sense (uﬂjIA L@—!Y\L@-\A-!L)Acsﬁuhaeyjm \j&\wiﬂ?ﬁdu‘o)me&mj\da
of Al Sa 805 A e (33 Bo8has 215505 Wd) oSay, "Shall | inform
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Exclamation

you of [something] better than that? For those who fear Allah will
be gardens in the presence of their Lord beneath which rivers flow,
wherein they abide eternally, and purified spouses and approval
from Allah . And Allah is Seeing of [His] servants. 15.

In The Sense
of
Exclamation

(&:JJ'“?"?@‘“"?SAA‘*‘U\ L_a\_tscj\ uj:.m L_a\_\ﬁ\wl_\.\m.m\}aj\ u.aﬂ\ ‘_A\ LS,)-’?S‘
sl jah 2h 5 adie ()0 Do you not consider, [O Muhammad],
those who were given a portion of the Scripture? They are invited to
the Scripture of Allah that it should arbitrate between them; then a
party of them turns away, and they are refusing. 23.

Supplication

(mD Hsse G5 aKisha a8 %aa05 S aSiRS 5 silh ) ) 5ial 23K () JB) SSay:
"If ye do love Allah, Follow me: Allah will love you and forgive
you your sins: For Allah is Oft-Forgiving, Most Merciful." 31

Supplication

(tm.uﬂ\ t_u\d.\\‘;mdamﬁ\‘)_)u‘;\h‘_gudlk_\_)mé\ td_l:)u\:):u: D‘JA‘ ;\SUJ\
rul’d\) So, accept this from me. Indeed, You are the Hearing, the
Knowing." 35.

Supplication

(s fats ) 4k 4370 SBAl (e J S &5 JE 455 G S5 lea dllia) o There
did Zakariya pray to his Lord, saying: "O my Lord! Grant unto me
from Thee a progeny that is pure: for Thou art He that heareth
prayer!38.

Statement and

afines 1) ua 138 550216 2855 35 @) O))5) Indeed, Allah is my Lord and

affirmation your Lord, so worship Him. That is the straight path."51
Advice and (‘yjmmdw%m\wmwe&u} c‘yws‘;\\jlmuhﬁ\dé‘bdﬂ
guidance Osali U 1 shnh 15l o8 15158 B8 A0 o5 e LG Lt By 33)5Gay:

"O People of the Book! come to common terms as between us and
you: That we worship none but Allah; that we associate no partners
with him; that we erect not, from among ourselves, Lords and
patrons other than Allah." If then they turn back, say ye: "Bear
witness that we (at least) are Muslims (bowing to Allah's Will). 64

in the sense of
exclamation

O a8l A il (5588 A QAT O B)5)  Say: "O People of the
Book! Why reject ye the Signs of Allah, when Allah is Himself
witness to all ye do?" 70

in the sense of

ook 1Y) 5 R &3 LT oo, T \E 5 £ Y5)0)

exclamation | Nor could he order you to take the angels and prophets as lords.
Would he order you to disbelief after you had been Muslims? 80

Advice and | (CeSIH aa 28515 wadlly byl 38 4% ) SO Mar y, be devoutly

guidance obedient to your Lord and prostrate and bow with those who bow

[in prayer]." 43
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statement and | a8 L) s 138 65828 2855 G5 @l ()E) It is Allah Who is my Lord
clarification | and your Lord; then worship Him. This is a Way that is straight. 51

Advice  and | callall Cand Y Gl 280 sAl agasis AlZal | lee 5 1534l (pdll W5)E) But as
guidance for those who believed and did righteous deeds, He will give them
in full their rewards, and Allah does not like the Wrongdoers 57

Advice and | ( 3 ooy ‘_,’A | 5355 1) e@‘ﬁ\j AER \5)55 Cpall& )6 G Y ) ghal u.ml\ @l G
guidance me\)e@}hssb}ugﬂqm\da;ﬂ\}mu)\yuuhm\}.:LS)S(;}:\).AS
e (yslaad Ly 25 Cudd3)é O you who have believed, do not be like
those who disbelieved and said about their brothers when they
traveled through the land or went out to fight, "If they had been with
us, they would not have died or have been killed," so Allah makes
that [misconception] a regret within their hearts. And it is Allah who
gives life and causes death, and Allah is Seeing of what you do.156

Table (5,1) : The table shows the speech verbs found in Surat Al Imran according

to  Searle's theory

In this surah, most of the speech verbs were collected, which came in multiple
forms, which we will summarize in the following paragraphs.

5.3.2. Exclamation

In verse 40, he responded to Zakaria's question. “He said, “My Lord, how will I
have a boy when I am old and my wife is barren?”” says God Almighty. "Such is Allah;
He does as He pleases,"” the angel said. In the exclamatory sense (Ahmad Khan, 2014).
Although he prayed to God Almighty for a son and received an answer, he was
surprised because how could a barren woman and an old sheikh have a son at this age?
They were weakened by old age, and his wife is sterile, which means she does not bear
children (AlQinai, 2011:321).

Their supplications have been made, as evidenced by verse 39/38. We can see
Mary's amazement when she says in verse 47, "My Lord, how will | have a boy when |
am old and my wife is barren?" He does as He pleases.” (Neuwirth & Wansbrough,
1984:375) . She is perplexed as to how he can have a son when she is an unmarried
mirror who has not engaged in fornication.

This appears from her question that she did not consider any other way to give her
a boy until this point, other than the aforementioned means between male and female
(Badruzaman & Aziz, 2020:118). What is noticeable in these two verses is the use of
the same tool, namely "when"Jl it is used sometimes in the sense of how It must be
followed by the verb, and sometimes it means where(Amir, 2014.:62).

5.3.3 Advice and Awareness
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We find in Surat Al Imran, that many verses have been used to advise, and help to
understand such as verse 64: “Say: O People of the Book! come to common terms as
between us and you: That we worship none but Allah; that we associate no partners
with him; that we erect not, from among ourselves, Lords and patrons other than
Allah.” If then they turn back, say ye: "Bear witness that we (at least) are Muslims
(bowing to Allah's Will) ..." (Dabbagh & Rajaei, 1970:113).

Here, God calls the People of the Book, that is, the people of the Torah and the
Gospel in the verse to believe in the Qur’an and the message of the Prophet
Muhammad, and here God calls the People of the Book to a word of justice and truth
that we all adhere to (Bader Eddin, 2019:53).

In God’s saying, “If then they turn back, say ye: “Bear witness that we at least) are
Muslims (bowing to Allah’s Will) ...” That is, if they object and reject, then tell them,
“Bear witness against us that we are Muslims, that is, we submit to our Lord alone in
servitude and sincerity.”

We also find advice in verse 65 by saying, “O People of the Scripture, why do you
argue about Abraham while the Torah and the Gospel were not revealed until after
him? Then will you not reason." (Mamlu'ah, 2019: 325)

That is, why do you argue in the case of Abraham, that each group of you claims
that he was on his own religion, and the Torah and the Gospel were not revealed
except after him. It was known that Judaism and Christianity were long after his death.
And in his saying: Do you not understand...” Here he calls them and advises them to
reason (Rifai, 2015: 126)

5.3.4 Quranic Expressions

It is the expression of what is within the psyche of the speaker, as Athanasiadou
(1994 234) states that its fulfilling purpose is to express the psychological situation in
an expression that fulfills the condition of sincerity, and there is no matching direction
in this category, as the speaker does not try to make the words match the inner world
nor the external world match the words (Erayer, 2020:56).

In this regard, Overstreet & Yule (1997 :423) state that expressions are
manifestations of psychological states, and they can take the form of sentences that
express pleasure, pain, joy, or sadness. Or they are expressions of what is loved or
hated, which means that they express the psychological repressions of a person, and
they help him with an expression of what he feels, and we will try to provide some
examples indicating this meaning in Surat Al Imran.

God Almighty says, "Say," Die in your rage. Indeed, Allah is Knowing of that
within the breasts.” (119) (Schimmel & Baljon, 1961 :236), meaning that this is the
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evidence of your mistake in loving them, for you love them and do good to them, and
they do not love you and do not treat you well.

They bear enmity and hatred for you, and you believe in all the revealed books,
including theirs and they do not believe in your book, so how do you love them? . (Al-
Subait, 2016:129) and if they do not strengthen you (they said hypocrisy), we believe
in the prophecy of your Prophet and we believe in your Qur’an. But if they were alone
with one another, they seemed to be distressed and sad, so they bit their fingernails out
of the intensity of anger at what they saw of the intimacy of Muslims, the unity of their
word, and the dignity of Islam (Irhas, 2016 : 136)

Therefore, God says, O Prophet, tell them, O Messenger, that your anger is
severely affected, that God is aware of what is hidden in the breasts, and He will
reward each for what he has offered of good or evil (Lasmana, 2016: 302 ).

5.3.5 Announcement and Eloquent Statement

It is the announcement of the occurrence of a phenomenon, provided that it is a
successful announcement to achieve the desired purpose in order to match the outside
world (Laalaouna & Hidoussi, 2019: 69). And this matching may be from words to the
world or from the world to words so that the announcements make the speaker change
the world.

In Surat Al-Imran the announcement appeared in his saying in verse 43: “O Mary,
be devoutly obedient to your Lord and prostrate and bow with those who bow [in
prayer].” (Ahmad Khan, 2014:57)

When Mary was afraid of the revelation, he said to her, answering her question and
removing the fear for herself, advising and guiding her in verse 42.” And [mention]
when the angels said, “O Mary, indeed Allah has decided you and purified you and
decided you above the women of the worlds..." and here is an announcement for her
that he chose her and chose her over all the women of the worlds (AlQinai, 2011:).

6. Conclusion

Pragmatics studies language in its relationships with its interpreters on the one
hand, and the communicative process in accordance with the requirements of the
informative context on the other. As a result, it is concerned with the study of language
in use, the methods of successfully employing the linguistic sign, the context, and the
denominator classes in which the discourse is achieved. Furthermore, pragmatics is
concerned with the study of speech acts, which serve as the foundation for deliberative
analysis, particularly among Arabs and the West. The first is represented by Austin
and Searle's contributions, and the second is focused on the theory of news and Act or
art of composing, and in light of the foregoing, we can refer to the most important
research findings in the following points:
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1- Analytical philosophy is the foundation for the study of pragmatics, a
modern linguistic thought that arose in response to the principles established by
structuralism. Pragmatics is at the crossroads of philosophical and linguistic research,
which makes it difficult to define its concept. Furthermore, pragmatics' interest in
language without ignoring meaning is regarded as a significant positive factor,
particularly when the concept of pragmatics differs and multiplicity due to the breadth
of its fields and their convergence with many sciences. The theory of speech acts is a
fundamental topic in deliberative topics because it is the first to be introduced because
the speech act carries an achievement purpose that is understood through the context of
speech. Austin is credited with being the first to propose the pillars of pragmatism,
which were then modified and expanded upon by Searle. Among Arabs, the theory of
news and art of composing is embodied in the theory of speech acts.

2- Surat Al Imran came to respond to the delegation of Najran who came to the
Prophet to deny the claims of Muslims about Jesus, peace be upon him. She brought us
three important stories, which are the story of God’s choice of Maryam bint Imran, the
story of Mubahala, and the story of the killing of Abi bin Khalaf. The style of the surat
as a whole ranges between the declarative style and the structural style. The concepts
of context and denominator are considered important elements in the deliberative study
as a result of their effective role in the informative process. Diversity of fulfillment
purposes of orders and news.
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