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ملخص البحث: 
ــة او  ــة الغامض ــه الري ــألة ولادت ــدي  في مس ــام المه ــةُ الإم ــرُ قضي لا تنح
غيبتــه الصغــرى والكــرى. مضامــن اخــرى يمكــن شــمولها وأحدهــا يخــص 
ــه(  ــد رســائله )او توقيعات ــه وبالتحدي ــه الشريفــة وخطابات ــة لكلمات الدراســة اللغوي
الى خــواص اصحابــه اثنــاء غيبتــه، ففــي الحقيقــةِ تشــكل هــذه الرســائل كنــزاً عظيــمًا 
يمكــنُ بحثــه بلحــاظِ العلــوم الفقهيــة والعقائديــة والتاريخيــة وغرهــا. تُعنــى هــذهِ 
ــامية  ــد الاس ــاني العقائ ــلُ مع ــا تنق ــدي  كونَّه ــام المه ــاتِ الإم ــة بتوقيع الدِراس
النبيلــة والاخــاق التــي حــث عليهــا القــرأن الكريــم كــما تنقــلُ ارشــاداتٍ وادعيــةٍ 
ــام  ــةِ الإم ــاعدُ في معرف ــائل يس ــذه الرس ــى ه ــوءِ ع ــليط الض ــر. إن تس ــا كث وغره
ــه، تهــدفُ الدراســةُ  ــه. وعلي ــه وتعليمات بشــكلٍ أدق والتعــرف عــى أوامــره ونواهي
  ــي تسِــم ُ رســائلَ الإمــام المهــدي ــة الت ــة الى إيجــاد اهــم النواحــي الِخطابي الحالي
وفقــاً لإنمــوذج باتــرج )2007( الخــاص بدراســة الخطــاب وتحليلــه. تتبع الدراســة 
   المنهــج الوصفــي النوعــي حيــث اختــرت ثــاث توقيعــات او رســائل لامــام
مــن المحتــوى العقائــدي لتكــون عينــة الدراســة والبحــث. اظهــر التحليــل ان 
"نحــو الخطــاب" يشــتملُ عــى التماســكِ والتصــافِ واســلوب النــداء والاســتفهام 
المجــازي والنفــي في حــن ان "تداوليــة الخطــاب" اســتضافت تحديــداً افعــالَ 
ــة وكذلــك الاســتخدام المجــازي للغــة. وخَلُصــت الدراســة الى  ــكام التوجيهي ال
مجموعــة مــن الاســتنتاجات التــي مــن أهمهــا ان اســلوب  الدعــاء والامــر والنهــي 

ــه. ــز رســائل او توقيعــات الامــام  في غيبت ــة التــي تمي هــي الســمات اللغوي
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Abstract:
Understanding the issue of Imam Al-Mahdi (May Allah ex-

pedite his reappearance) is not confined to his secret obscure 
birth or minor and major occultation. Various perspectives 
can be included. One of them is the scrutinization of his words 
or discourse. Specifically, his letters (or Tawqi’at) to some of 
his close followers during his occultation can be studied in 
terms of linguistics. It is a truism that these letters constitute 
a marvelous treasure that needs to be scrutinized in terms of 
jurisprudence, theology, and history, among others. This re-
search, however, is a discoursal study of Imam’s letters during 
his occultation. His words convey all meanings of the noble 
Islamic doctrines, morals urged by the Glorious Qur’an, guid-
ance, supplications, and many others. The aim of shedding 
light on these letters helps in closely knowing Imam al-Mahdi 
and being introduced to his instructions, orders, and prohibi-
tions. This study aims to find out the basic discoursal aspects 
of Imam’s letters following Paltridge’s (2007) presentation 
of discoursal studies. It is a descriptive qualitative approach. 
Three letters have been selected randomly from his letters 
that are classified under the theological content to be under 
scrutiny. Analysis shows that ‘discourse grammar’ hosts cohe-
sion, collocation, vocatives, questions, and negation whereas 
‘discourse pragmatics’ houses directive speech acts and met-
aphorical use of language. The study ends with a number of 
conclusions the most important of which is that commanding, 
prohibiting, and supplicating are the distinct features in the 
data under investigation.
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1.Introduction
Many intellectuals and researchers thought of Imam al-Mahdi and the letters 

he wrote and signed to his followers during the minor and major occultation. 
These letters are also called (Tawqi’at) as they are tailed by the Imam’s signa-
ture. Najad (2006) succeeded to collect them in a book entitled The Encyclope-
dia of Imam Mahdi’s Letters. The issue of Imam Al-Mahdi is a lively issue that is 
associated with every aspect of life. One of them is linguistics. Imam Al-Sadiq 
(PBUH) said: “Study our discourse because we are the princes of eloquence1”.
Yet, their words have been oppressed as they have witnessed and lived all im-
ages of oppression and injustice themselves. This study attempts to investigate 
the discourse of three randomly chosen letters of Imam al-Mahdi. They are all 
classified under the category of theology. The presentation of Paltridge (2007) 
for discourse analysis has been chosen to scrutinize the discoursal aspects in 
these letters. 
2.Life of Imam al-Mahdi (May Allah expedite his reappearance)

After the passing away of Prophet Muhammed (PBUH), his family members 
underwent the worst torture and injustice by their enemies and those hypo-
crites who faked their claimed Islam. They commenced their hatred toward the 
greatest messenger of Allah when Al-Zahraa’s inheritance of Fadak was usurped 
on the day of Saqifah. Imam Ali (PBUH) was deprived of the caliphate and his 
right to be the ruler of believers after Prophet Muhammed (PBUH) was confis-
cated. Although the Prophet of Allah had appointed him to Imamate on the day 
of Ghadeer in front of a huge number of his followers and companions, some 
denied this right. This injustice was copied to the rest of the Imams one after the 
other. Imam Hasan (PBUH) was secretly administered poison and Imam Hussein 
(PBUH) was slain openly. Imam Sajjad, Baqir, and Sadiq (PBUT) were poisoned to 
die. Imam Kadhim (PBUH) spent his life to die poisoned in the prison of Haroon. 
Imam Reza (PBUH) was displaced and poisoned by Mamun2 . All the honorable 
progeny are either killed or poisoned.

د صالح. شرح أصول الكافي )بروت: دار احياء التراث، 2000م(، 224   1 .المازندراني، مولي  محمَّ
الحسني، هاشم معروف، سرة الأئمة الاثنى عشر )طهران: مؤسسة دار الكوخ، 2004م(.  2
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Benu Umayyah followed their ancestors. When Abbasid rulers gained power, 
they initiated the worst of oppression, atrocities, and tortures on the infallible 
Imams (PBUT). They considered Ahlul-Bayt (PBUT) and anyone who was of their 
adherents to be eligible for extreme pressure and restrictions. They were thrown 
into horrible prisons and then put to death. This is why Almighty Allah kept Imam 
Al-Mahdi concealed from the Abbasid tyrants so as to remain safe. He is kept as 
such until Allah would allow him to spread justice and establish peace and secu-
rity. It is Allah’s wisdom to hide the twelfth Imam from the eyes of people and 
enemies until he appears to spread justice and end people’s tortures and pains. 
The divine secret of his occultation is a test for people3. Four deputies were as-
signed by the Imam during his minor occultation. After the death of the last one, 
a major occultation occurred. The absent Imam contacts some of his followers 
secretly when they urgently need him. 
3.Imam al-Mahdi’s Letters 

Imam’s words and letters were scattered in some books and references. They 
were not collected as complete pieces of discourse in one separate book. Najad 
(2006) thought of doing so. Najad soon realized that collecting all the letters of 
the Imam is an arduous and difficult mission to achieve, if not impossible. They 
are large in number and they are scattered, cut into pieces, and not complete. Af-
ter thorough investigation and research, he was able to gather them and he de-
cided to classify them into three major groups: the letters which are concerned 
with theology, those concerned with jurisprudence, and his letters to some trust-
ful men of religion. Najad claims that the letters he collected in his Encyclopedia 
of Imam Mahdi’s Letters are complete and not repeated. 

According to Najad4 , the Imam’s discourse can be specifically classified in 
terms of their contents into the following: letters on theology, letters of jurispru-
dence, letters to his deputies, letters to trusted men of religion, letters related to 
his imamate, letters of supplications and his miracles and finally some of the let-
ters that tell the stories of those who were honored to meet the Imam in his ma-
jor occultation. It is worth mentioning that only believers in Imam certify the ex-
د بن عي. كمال الدين وتمام النعمة الجزء الثاني )طهران: مطبعة الصادق، 2018م(، 20    3 .القمي، محمَّ
د تقي أكر، موسوعة توقيعات الإمام المهدي عليه السام )قم المقدسة: مسجد جمكران المقدس، 2006(، 6 4 .نجاد،  محمَّ
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istence of these letters5. They are called among intellectuals and men of religion 
Tawqi’at. In this respect, Tawqi’ means a person’s name or mark used in signing 
a letter (signature). It proves that this letter has been written by the Imam. Taw-
qi’at are defined as the words that Imam al-Mahdi wrote with his own hands in 
response to the questions, enquires or suspects of his four deputies concerning 
any field of knowledge6. They are sent when needed to the concerned person 
to respond to a specific issue. These letters bear solutions to critical issues Shiaa 
face. This is part of his critical role in life as a reformist7. 

Historically, these letters are similar to what prophet Muhammed (PBUH) 
wrote and sent to the King of Persia (Kisra) or the King of Rome or his letter to 
the people of Nijran, among many others. Imam al-Mahdi is different from all 
other Imams in that he started his minor occultation after the passing away of 
Imam Askari (PBUH) and continued to the death of his fourth deputy Ali Bin Mu-
hammed al-Samary (329 AD). Imam al-Mahdi wrote to him: 

ــك ميّــتٌ مــا بينــك 
َّ
ــد الســمري 	عظــم الله 	جــر إخوانــك فيــك، فإن »بســم الله الرحمــن الرحيــم، يــا عــ�ي بــن محمَّ

ــة، فــا  ــام، فاجمــع 	مــرك ولا تــوصِ إلٰى 	حــد يقــوم مقامــك بعــد وفاتــك، فقــد وقعــت الغيبــة التامَّ ة 	يَّ ن ســتَّ وبــني
 بعــد إذن الله8«.

َّ
ظهــور إلَّا

Then the major occultation started and it is continued up to now. The letters 
of Imam are supposed to have stopped after the death of his deputies. Opinions 
and evidence, however, argue that the Imam still has contact with some men of 
religion or some pure persons who are qualified to meet or see or hear from the 
Imam in a private and secret way9. His words deserve to be read, understood, 
and scrutinized from different perspectives. This research work endeavors to do 
so in terms of the discoursal paradigm. 

 الابطحي،حسن. الكمالات الروحية عن طريق اللقاء بالامام صاحب الزمان )عج( ترجمة رفاعة ، ابراهيم. بروت: مؤسسة الباغ،  5
د.ت( 11.

 المحمداوي، الأساليب الإنشائية في التوقيعات المهدوية )النجف الأشرف: مركز الدراسات التخصّصية في الإمام المهدي عجل الله 6
.تعالى فرجه، م2015(، 27

.القرشي، باقر شريف. حياة الإمام المنتظر المصلح الأعظم )بروت: دار جواد الأئمة، م2008(، 15  7
.القمي، كمال الدين وتمام النعمة الجزء الثاني 516 8
.الأبطحي، الكمالات الروحية عن طريق اللقاء بالإمام صاحب الزمان )عج(، 58 9
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4.Discourse Studies 
Widdowson10 argues that discourse is made up of sentences having the prop-

erties of cohesion and coherence. Stubbs11 states that discourse analysis is con-
cerned with language use beyond the boundaries of a sentence/utterance. It is 
concerned with the interrelationships between language and society. Discourse 
often implies interaction, according to Stubbs12. It is worth mentioning that there 
have been different views in the literature regarding the distinction between ‘dis-
course’ and ‘text’. They are classified into two distinguishable approaches or they 
can be used interchangeably. This research adheres to the second view. 

Discourse analysis is a qualitative research method that involves a thorough 
examination of written, spoken, or visual language in context13. It focuses on lan-
guage in use with the purpose of investigating how meaning is imparted. This can 
be achieved via studying the vocabulary, use of grammatical structures, paralin-
guistic features, and language techniques, among others. 

In discoursal studies, any piece of discourse can be analyzed to understand 
the world better and how language is used in real life. By examining the social 
use of language, we can appreciate its multiple functions, such as creating mean-
ing and maintaining certain social norms and common knowledge14. A thoughtful 
and deep analysis of any piece of language entails investigating it on the different 
levels of linguistics15. This paper is concerned with investigating the discoursal 
aspects of three letters by Imam al-Mahdi (May Allah expedite his reappearance) 
to find out their discoursal aspects. According to Paltridge16 , discourse “looks for 
patterns of language across texts and considers the relationship between lan-
guage and the social and cultural contexts in which it is used”. Paltridge’s pres-
entation of discoursal analysis (2007, p.2-5) investigates texts and discourses in 

10  Widdowson, H.G. Teaching Language as Communication (Oxford: oup, 1978), 23.
11  Stubbs, M. Discourse Analysis: The Sociolinguistics Analysis of Natural Language (Chicago: 

The University of Chicago Press, 1983), 1.
12 Stubbs, 10.
13  Brown G. and  Yule, G. Discourse Analysis (Cambridge: Cambridge University Press, 1983), 1.
14 Brown and Yule, 20.
15  Mehdi, W. S. “A Linguistic Study of Al-Zahraa’s Inheritance Speech,” Al-Ameed Journal 12, 

no. 45 (2023): 299.
16  Paltridge,B. Discourse Analysis: An Introduction (London: MPC Books Ltd., 2007), 2.
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terms of contexts, discourse structures (or discourse grammar), and discourse 
pragmatics. This research work adheres to the last two aspects in its analysis. 

4.1 Aspects of Discourse Grammar
As far as text or discourse structures are concerned, a number of discourse as-

pects are taken into consideration. These are designed according to the Imam’s 
letters which represent the data of this paper. They are cohesion, collocation, 
vocatives, rhetorical questions, and negation. Here is a brief introduction for the 
aspects of discourse grammar under investigation: 

4.1.1 Cohesion 
Cohesion is defined as “the set of linguistic means used for creating texture, 

i.e., the property of a text to be interpreted as a whole rather than a group of dis-
connected sentences17”. Cohesion is viewed as a semantic concept that refers to 
relations of meaning which exist within a piece of discourse.  It “occurs where the 
interpretation of some element in a discourse is dependent on that of another” 
(p. 4).  Cohesion is best understood in terms of reference. Halliday and Hasan18 
explain that reference functions as a semantic link that connects items within 
any piece of discourse or text. These items are dependent in the sense that, in-
stead of being interpreted in their own right they make reference to something 
else for their interpretation. The most relative type of reference in this study is 
that of personal pronouns (we, you, they, etc.).

4.1.2 Collocations 
Collocation pertains to lexical items that are likely to be found together within 

the same piece of discourse19. It occurs when a pair of words is not necessarily 
dependent upon the same semantic relationship but rather, they tend to occur 
within the same lexical environment20. Renkema21 avers that collocation has to 
do with the relationship between words on the assumption that they frequently 

17  Halliday, M.A. and Hasan, Ruqaiya.  Cohesion in English. (London: longman, 1976), 2.
18 Halliday and Hasan, 32.
19  Van Dijk, T.A. Text and Context: Explorations in the Semantics and Pragmatics of Discourse 

(London: Longman, 1977), 2.
20 Halliday and Hasan, Cohesion in English., 286.
21  Renkema, J. Discourse Studies: An Introductory Textbook (Amsterdam: john benjamins pub-

lishing company, 1993), 40.
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occur in the same surroundings. For instance, “making coffee” rather than doing 
coffee or “going shopping” are said to collocate together. 

4.1.3 Vocatives
A vocative construction is defined by Quirk et al.22 as an “optional element, 

usually a noun phrase, denoting the one or more persons to whom the sen-
tence is addressed”. This means that two types of vocatives can be specified.  
The first can be termed as “general vocatives” when the speaker addresses the 
whole crowd or a group of people. The second kind of vocative can be called the 
“specific vocative” where a certain person is called upon23. Vocatives are usually 
realized basically by the particle “يــا” in the Arabic language. Its main function is 
to draw the attention of the addressee and emphasize the message the speaker 
wants the addressee to pay attention to.  

4.1.4 Rhetorical Questions
A question that does not expect a direct response is termed as rhetorical24. 

In terms of syntax, it is an interrogation while semantically, it is a statement 
(p.804). It is employed to emphasize and draw attention to a specific state of 
affairs. Mostly, no answer is required for such kinds of questions and the speaker 
is sure that the addressee knows the state of affairs being questioned. Rhetorical 
questions are syntactic references to rhetorical uses of language; they denote an 
ability to use language eloquently and brilliantly. 

4.1.5 Negation 
People need to communicate about things that are not happening or things 

that they do not want to happen25. Negation is the reverse of affirmation. Ac-
cording to Quirk et al.26, negation is a grammatical term that is expressed via 
various ways. Verbs can form negation (e.g., avoid smoking); adverbs (e.g., I have 

22  quirk, Jan. randolph greenbaum, sidney leech, geoffrey svartvic, A Comprehensive Grammar 
of the English Language, 1st ed. (united states: Longman Group Ltd, 1985), 773.

23  Mehdi, Wafaa “A Stylistic Study of Imam Hussein’s Speech in Ashuraa,” in Al-Ameed Confer-
ence (Karbala: Al-Ameed International Center, 2018), 28.

24 quirk, randolph greenbaum, sidney leech, geoffrey svartvic, A Comprehensive Grammar of 
the English Language, 824.

25  Gleason, J. The Development of Language (MA: Allyn and Bacon, 2001).
26 quirk, randolph greenbaum, sidney leech, geoffrey svartvic, A Comprehensive Grammar of 

the English Language, 183.
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never been in London); prepositions (e.g., We can manage it without his help); 
determiners (e.g., Neither of us wants this); or by some prefixes like “help-help-
less”, among others. Generally, any affirmative expression can be negated by us-
ing the particles of negation. These particles are different in different languages. 
English negates affirmatives by adding the particle ‘not’ (e.g., He is not late). 
Arabic language, on the other hand, resorts to some particles like (/ لا/ لــم / لمّا/مــا
.and so on27 ( ليــس

4.2 Aspects of Discourse Pragmatics
As far as the pragmatic paradigm of the data under analysis is concerned, 

speech acts theory (Searle, 1969) and breaching the cooperative principle of 
Grice (1975) are put under investigation.

4.2.1 Speech Acts
The functional theory of linguistics shows how language operates within hu-

man society as a form of communication28. Austin’s theory29 claims that saying 
is doing. Due to many modifications and elaborations on Austin’s work, Searle30 
sets four felicity conditions for the successful execution of an illocution: proposi-
tional, preparatory, sincerity, and essential conditions. The classification of basic 
kinds of meaningful utterances is based on the notion of illocutionary point31. 
A classification of five macro-categories of speech acts has been introduced32 
where each one of them constitutes a host of other sub-acts distinguished from 
each other by their own felicity conditions. These are commissives, declaratives 
or declarations, directives, expressives, and representatives. Only directives are 
of relevance to this study. 

د حسن. “النفي في الجملة العربية وعاقته بالمعنى،“ مجلة الأندلس للعلوم الإنسانية والاجتماعية، العدد3. 8 )2014(.  27 النقيب،  محمَّ
28  Muhammed, W. S. “A Critical Pragmatic Study of Racism as Conceptualized in the Glorious 

Quran,” Journal of College of Education for Women 31, no. 2 (2020): 9.
29  Austin, J.l. How to Do Things with Words, 1st ed. (London: clarendon press, 1962), 101.
30  Searle, John R Speech Acts , An Essay in the Philosophy of Language (Cambridge University 

Press, 1969), 54.
31  Searle, J. A Classification of Illocutionary Acts. Language in Society (Cambridge: Cambridge 

University Press, 1979), 3.
32  Searle, J. R. Classification of Illocutionary Acts. Language in Society, 5th ed. (united kingdom: 

Cambridge University Press, 1976), 17_20.
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Requests, for example, are directive speech acts asking for something from 
someone. In the data under scrutiny, requests take the form of supplications. In 
this context, prayers to Allah can be in two main forms: liturgical (i.e., worship 
prayer or Salat) and personal prayer (i.e., supplication or Du’aa)33. A supplica-
tion is voluntary and it comes in different forms. Some supplications are fixed, 
famous, and well-known for people as these are documented and quoted by 
Imams like Du’aa al-Nudba or Du’aa Kumail. Some others come on the tongue of 
people and they express their personal feelings and needs. They either relate to 
the person himself when one prays for Allah to heal him or fulfill one of his needs 
or they concern others as when a mother prays for Allah to cure her ill child. 

Commanding is another speech act that commonly occurs if one has power 
over others34. When compared with ordering, the speech act of commanding 
means to give an authoritative order. An order can be given by anyone to anyone, 
but the word “command”, implies a pre-defined hierarchy in a manner that can 
only be given by a ‘superior’ to a lower-ranking person. In the army, soldiers are 
commanded to do things by officers. 

Prohibiting speech act is the desire to forbid someone from doing something.  
Haverkate35 claims that prohibition is performed in order to prevent a certain 
state of affairs from being brought about. According to Jawad36 , the difference 
between a ‘prohibition’ and a ‘command’ is that the first instructs the addressee 
“not to do a given thing” whereas the second instructs the addressee to do some-
thing. In this sense, ‘prohibition’ is a kind of negative ‘command’. Both are direc-
tives in Searle’s taxonomy (1979). Syntactically, prohibition mainly takes the form 
of an imperative sentence. For Allan37, prohibition is shaped by the imperatives 
as in “Keep out”. Prohibition might be carried out through the negative verb ‘be’ 
with ‘to infinitive’ as in “You are not to take my dictionary without permission”.
33  J. Campo. Encyclopedia of Islam (New York: Facts on File, 2009), 664.
34  Searle, J.and  Vanderveken, D. Functions of Illocutionary Logic (Cambridge: Cambridge Unie-

versity Press, 1985), 201.
35  Haverkate,H. Impositive Sentence in Spanish: Theory and Description in Pragmatics (Amster-

dam: Elsevier Science Ltd, 1979), 39.
36  Jawad,F. “A Pragmatic Analysis of Illocutionary Speech Acts in Standard Arabic with a Special 

Reference to Al-Ashter’s ‘Epistle,’” Journal of Babylon University 19, no. 4 (2011): 617.
37  Keith, Allan Linguistic Meaning. Vol. 2 (London: Routledge and Kegan Paul, 1986), 5.
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4.2.2 Breaching Grice’s Maxims 
Logically, people are required to ‘cooperate’ in their personal interactions. The 

cooperative principle, proposed by Grice (1975), states that people adhere to 
four pragmatic maxims in their communication. These are the maxim of quanti-
ty (keeping specific information), quality (saying things with evidence), relation 
(giving related information), and manner (involving well-sequences). If parties do 
not follow these maxims, they breach them by violating a maxim or flouting it38. In 
this respect, by breaching any maxim, a figure of speech may result such as met-
aphor, hyperbole, and so on39. Breaching the maxim of quality, for instance, gives 
a metaphor which is a comparison between objects and people of some similar 
features40. Accordingly, the model of analysis is engineered in Figure (1) as follows:

Figure (1): The Analytical Framework of the Discourse of Imam al-Mahdi’s 
Letters

38  Grice, P. Logic and Conversation. In P. Cole & J. L. Morgan (Eds.), Syntax and Semantics. Vol. 3 
(New York: Academic Press, 1975), 45.

39  Grice,Paul. Studies in the Way of Words, no edition (London: Harvard University Press, 
1989), 34.

40  Wales, K. A Dictionary of Stylistics (2nd Ed.) (England: Pearson Education Limited, 2001), 250.
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5.Data and Analysis 
This section is dedicated to describing and analyzing the data of this research. 

It starts with data description and then moves to its analysis. 
5.1 Data Description 
Three letters (or Tawqia’t) are selected to be the data of this research. They 

are quoted from Najad41. They bear the same content which is that of theology. 
In Islam, theology is one of the branches of Islamic religious sciences. It is mostly 
defined as “the science of kalam”. Theological discussions use logical argumen-
tation in order to prove some of the principles of religion42. The rationale behind 
choosing such a number and one content type of these letters has been due 
to space limitations. The length of these letters ranges from 300-450 words for 
each letter. The three letters of Imam al-Mahdi appear in Appendices 1, 2, and 3, 
respectively. It is worth mentioning that the discoursal aspect under discussion 
is underlined for clarification. 

5.2 Data Analysis 
The analysis of the data follows the analytical framework developed by this 

study after Partridge (2007). It presents the manifestations of each item in the 
analytical framework from the three letters under investigation. A number of 
illustrative examples are taken from each letter for each discoursal aspect. The 
analysis dwells first on the aspects of discourse grammar and then on the aspects 
of discourse pragmatics. It goes as follows:

5.2.1 Aspects of Discourse Grammar
In this part, five discoursal aspects related to the grammatical paradigm are 

examined. These are cohesion, collocation, vocatives, rhetorical questions and 
negation. They are presented as follows: 
5.2.1.1 Cohesion

This aspect is realized by reference. In specific, it appears by the personal 
pronouns which are found in the following sentences as separate or attached 
pronouns addressing the addressee or addressor:

ّ وعليكم    فقد نصحت لكم والله شاهد ع�ي
.أكر، موسوعة توقيعات الإمام المهدي عليه السام 41
42  Anawati,G.C. “The Encyclopedia of Religion XIII,” Islamic Theology. 4 (1987): 231.
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ونحن صنائع ربّنا
ويظهر 	مر الله وهم كارهون

ّ ي
لا ثمَّ �ن ي نفسك 	وَّ

فإن 	عش فأنا 	حقّ بها، وإن 	مت فاتّق الله �ن
As a matter of fact, the three letters are full of personal pronouns because 

the Imam (PBUH) either talks about himself or addresses the person who is sup-
posed to receive his letter. Moreover, he might refer to others for stating or clar-
ifying a concept. 
5.2.1.2 Collocation 

The following expressions seem to collocate with each other in the entire 
data. The meaning is not complete or understood unless each of the first word 
is followed by the second. They are presented as phrases as they appear in the 
data: 

. ن ة ،ولاة الأمر، 	عاما يهتدون بها، 	فل نجم، موبقا. الأعمال، مرديا. الفنت سوء المنقلب، الشّكّ والح�ي
5.2.1.3 Vocatives 

The vocative aspect is realized by the general and specific vocative expres-
sions where the addressee is not specified in the first whereas it is specified in 
the second. In the first sentence, the vocative is general as it does not address a 
specific name. It uses the word هؤلاء)) while a specific person is addressed in the 
second ( ــد بــن إبراهيــم  :(محمَّ

ة تنعكسون ي الح�ي
دون و�ن دَّ ي الرّيب ت�ت

يا هؤلاء ما لكم �ن
د بن إبراهيم لا يدخلك الشّكّ فيما قدمت له يا محمَّ

5.2.1.4 Rhetorical Questions 
Rhetorical questions are found in the data. Here are some illustrative exam-

ples. The first is a rhetorical question because it is impossible that those Muslim 
people have not read the Glorious Quran. The second example is a rhetorical 
question because all Shia believers have been told by their Imams that they are 
going to be oppressed and tortured. In the third one, all Muslims have been told 
by Prophet Muhammed himself that Imams are the equivalent of Allah’s Glo-
rious Quran and people need to follow them and their guidance. In the fourth 
example, again all Muslims have been told since the day of Ghadeer Khum that 
Imam Ali (PBUH) and his sons are the representatives of Allah after the prophet 
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Muhammed (PBUH). The “hamza” in the following sentences is the tool for ex-
pressing the rhetorical questions in the first three examples whereas it is (مــا	) in 
the fourth: 

مْ﴾ 
ُ
مْرِ مِنْك

َ ْ
ولِىي اَلأ

ُ
سُولَ و	 طِيعُوا اَلرَّ

َ
طِيعُوا الله و	

َ
ذِينَ آمَنُوا 	

َّ
هَا اَل يُّ

َ
	وما سمعتم الله  يقول ﴿يَا 	

ن منهم (عليهم السام) ن والباقني تكم ع� الماضني ي 	ئمَّ
ا يكون ويحد. �ن 	وما علمتم ما جاء. به الآثار ممَّ

	وما ر	يتم كيف جعل الله لكم معاقل تأوون إليها و	عامًا تهتدون بها
ا مغمورا ا ظاهرا وإمَّ ة إمَّ 	ما تعلمون 	نَّ الأرض لا تخلو من حجَّ

5.2.1.5 Negation
Negation is utilized by Imam in his letters because he needs to negate some 

of the concepts that are not accepted and clarify the idea for his letters’ receiv-
ers. He may resort to negation to reject a concept they are claiming or affirm a 
concept via negating its counterpart. Different particles are used in the following 
illustrative examples:

ا ونحن صنائع ربّنا فلن يوحشنا من قعد عنَّ
اعة  ما كان ذلك ولا يكون ح�تَّ تقوم السَّ

َّ
كلَّا

نا ذلك لكم لا لنا وسأونا فيكم لا فينا فغمَّ
) لا تغالب وإرادته لا تردّ وتوفيقه لا يسبق 	قدار الله (عزَّ وجلَّ

ة فإنَّ الله لا يخ�ي الأرض من حجَّ
) فيندموا ا س�ت عنهم فيأثموا ولا يكشفوا س�ت الله (عزَّ وجلَّ ولا يبحثوا عمَّ

5.2.2 Aspects of Discourse Pragmatics 
Here are the aspects that go under the pragmatic paradigm. These are speech 

acts and breach Grice’s maxims. It is important to mention that only directive 
speech acts are specified in the data as a distinct feature. The analysis goes as 
follows: 
5.2.2.1 Speech Acts  

Several speech acts are found in the data. However, the most prevalent ones 
are the directives. These have been inspected in terms of three divisions: suppli-
cating, commanding, and prohibiting. 
5.2.2.1.1 Supplication 

Imam al-Mahdi commences the three letters under scrutiny with a supplica-
tion which is a request to Allah for those people whom the Imam is addressing. 
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This is an encouraging strategy the imam resorts to so as to show interest and 
care for his followers. In addition, he realizes well that they are bearing a heavy 
message and they need this support of supplication from Allah. It is important to 
mention that these supplications go in harmony with the content of the message. 
For example, in the first letter which concerns the doubt about the existence of 
the Imam, we have the following supplication where the Imma supplicates to 
Allah to help and save them from being skeptical of the existence of the Imam 
which definitely leads to bad consequences on one’s life and destiny:

اكم من سوء المنقلب ن و	جارنا وإيَّ ن ووهب لنا ولكم روح اليقني اكم من الفنت عافانا الله وإيَّ
It is noticed that the letter may end with a supplication as well. Here are some 

more examples: 
ها برحمته

ّ
اكم من المهالك والأسواء والآفا. والعاها. كل عصمنا الله وإيَّ

م تسليما.
ّ
ّ وسل ي د النّ�ب  الله ع� محمَّ

ّ
وص�

تكما ع� دينه و	سعدكما بمرضاته قكما الله لطاعته وثبَّ
َّ
وف

وحسبنا الله ونعم الوكيل
5.2.2.1.2 Commanding 

This speech act appears in the data because the letters of the Imam entails an 
answer or a response to an inquiry or an order for the receiver to comply with. 
All the commands found are achieved via using the imperative verb.  Here are 
the commands that are found in the data: 

موا لنا وردّوا الأمر إلينا فعلينا 
ّ
قوا الله وسل فاتّ

ذي كانوا عليه
ّ
باع الهوى وليقيموا ع� 	صلهم ال فليدعوا عنهم اتّ

قدين من حسابنا ن النَّ ي استفضلتها من بني �ت
ّ
نان�ي ال 	خر	 رحمك الله الدَّ

ا ع� هذه الجملة دون التّفس�ي ويقنعوا من ذلك بالتّعريض دون التّصريــــح فليقتصروا منَّ
5.2.2.1.3 Prohibiting

Those people asking the Imam and waiting for a response from him (PBUH) 
are prohibited in these letters from doing some things because this is essential to 
their role in life and their relation with the Imam.Here are the examples:  

ولا تحاولوا كشف ما غطّّيي عنكم
ة ي الأرض من حجَّ

ّ
لا يدخلك الشّكّ فيما قدمت له فإنَّ الله لا يخ�
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5.2.2.2 Breaching of Maxims
Throughout the whole data under investigation, one figurative device has 

been noticed clearly which is that of metaphor. This can be seen as a rhetorical 
device that appears in the discourse of Imam due to his eloquent language and 
because metaphor is a part and parcel of language most of the time. In the fol-
lowing example, the Imam compares himself and the previous Imams to a star. 
He means that as stars guide people in the dark nights, the Imams guide people 
to the safe side in this life and the afterlife:

وإذا 	فل نجم طلع نجم
In the following second example, the Imam refers to the people of the RIGHT 

as in the Glorious Quran ( ن ن مــا اصحــا. اليمــني -because those people fol (واصحــا. اليمــني
low the right path Allah wants people to obey.  In this sentence, the Imam asks 
the letter’s receiver not to leave the Imam since they represent the path of right. 
The words ‘ ن -refers to the Imams and their opponents, respective ’يســار‘ and ’يمــني
ly. This metaphoric use alludes to the Imams and specifically to Imam al-Mahdi 
(May Allah expedite his reappearance). 

ن وتعدلوا إلى اليسار  ولا تميلوا عن اليمني
Here are some more metaphors in the data where all the reference is to the 

Imam himself or to the previous Imams: 
معاقل يأوون إليها و	عامًا يهتدون بها

كان نورًا ساطعًا وقمرًا زهرا
عل عل بالنَّ فم�ن ع� منها	 آبائه b حذو النَّ
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6. Conclusions
Based upon the previous presentation and analysis, the following conclusions 

are arrived at:
1. Letters of similar content share similar discoursal aspects. This is why it was 

completely reasonable to classify these letters in terms of content. The three 
letters are close and similar in terms of their discoursal aspects. 

2. The theological nature of the letters under scrutiny entails some specific dis-
coursal aspects like negating, commanding, or supplicating.

3. All letters start with supplication for the inquirer or the letter’s receiver be-
cause he faces a difficult time and carries an important mission that needs this 
supplication from the Imam. It is the blessings of the Imam that his followers 
always need. His supplication to them is a bliss that all believers in him long for. 

4. Commanding is the obvious speech act used in these letters as they are ba-
sically a response to an inquiry. These commands are achieved via the im-
perative verb in the first place because the instruction of the Imam is clear, 
concise, and direct. 

5. The figurative language that arises from the non-observance of the cooper-
ative principle is limited because the message should be clear, obvious, and 
comprehensible. 
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Appendix (1)
ـة القائـم المنتظـر المهـديّ لإمامتـه لمـن ارتـاب فيـه التّوقيع الّـذي خرج فيمـن ارتاب فيـه )صلوات  احتجـاج الحجَّ
الله عليـه( عـن الشّـيخ الموثّـق أبي عمـر العامـريّ )رحْمـة الله عليـه(، قـال: تشـاجر ابـن أبي غانـم القزوينـيّ وجماعة من 
م كتبـوا في ذلك كتابًـا وأنفذوه إلى  ـد g مـى، ولا خلف له ثـمَّ إنَّهَّ الشّـيعة في الخلـف فذكـر ابـن أبي غانـم أنَّ أبـا محمَّ

النَّاحيـة، وأعلمـوا بـما تشـاجروا فيـه فـورد جـواب كتابهـم بخطِّه صـىّ الله عليه وعـى آبائه:
اكــم مــن  اكــم مــن الفتــن ووهــب لنــا ولكــم روح اليقــن وأجارنــا وإيَّ بســم الله الرّحْمــن الرّحيــم، عافانــا الله وإيَّ
نــا  يــن ومــا دخلهــم مــن الشّــكّ والحــرة في ولاة أمرهــم فغمَّ ــه أنَّهــي إليَّ ارتيــاب جماعــة منكــم في الدِّ ســوء المنقلــب، إنَّ
ذلــك لكــم لا لنــا، وســأونا فيكــم لا فينــا؛ لأنَّ الله معنــا فــا فاقــة بنــا إلى غــره، والحــقُّ معنــا فلــن يوحشــنا مــن قعــد 
نــا والخلــق بعــد صنائعنــا، يــا هــؤلاء مــا لكــم في الرّيــب تــتردَّدون وفي الحــرة تنعكســون، أومــا  عنَّــا، ونحــن صنائــع ربِّ
مْــرِ مِنكُْــمْ﴾، أومــا علمتــم مــا  سُــولَ وأُولِي اَلْأَ ذِيــنَ آمَنـُـوا أَطِيعُــوا الله وأَطِيعُــوا اَلرَّ ــا اَلَّ ســمعتم الله  يقــول: ﴿يَــا أَيُهَُّ
تكــم عــى الماضــن والباقــن منهــم b، أ ومــا رأيتــم كيــف جعــل الله لكــم  جــاءت بــه الآثــار ممَّــا يكــون ويحــدث في أئمَّ
معاقــل تــأوون إليهــا، وأعامًــا تهتــدون بهــا مــن لــدن آدم إلى أن ظهــر المــاضي g، كلّــما غــاب علــم بــدا علــم، وإذا 
أفــل نجــم طلــع نجــم، فلــماَّ قبضــه الله إليــه ظننتــم أنَّ الله أبطــل دينــه، وقطــع السّــبب بينــه وبــن خلقــه، كاّ مــا كان 
ــدًا عــى  ــى تقــوم السّــاعة، ويظهــر أمــر الله وهــم كارهــون، وإنَّ المــاضي g مــى ســعيدًا فقي ذلــك ولا يكــون حتّ
منهــاج آبائــه b حــذو النعّــل بالنعّــل، وفينــا وصيَّتــه وعلمــه ومــن هــو خلفــه، ومــن يســدّ مســدّه ولا ينازعنــا موضعــه 
ه يظهــر ولا يعلــن لظهــر لكــم مــن  عيــه دوننــا إلاّ جاحــد كافــر، ولــولا أنَّ أمــر الله لا يغلــب، وسرَّ إلاّ ظــالم آثــم ولا يدَّ
ــه مــا شــاء الله كان ولــكلّ أجــل كتــاب. فاتّقــوا الله وســلَّموا  حقّنــا مــا تبهــر منــه عقولكــم، ويزيــل شــكوككم؛ لكنَّ
وا الأمــر إلينــا فعلينــا الإصــدار كــما كان منَّــا الإيــراد، ولا تحاولــوا كشــف مــا غطّــي عنكــم، ولا تميلــوا عــن  لنــا وردُّ
ة عــى الســنَّة الواضحــة، فقــد نصحــت لكــم والله شــاهد  اليمــن وتعدلــوا إلى اليســار، واجعلــوا قصدكــم إلينــا بالمــودَّ
عــيّ وعليكــم. ولــولا مــا عندنــا مــن محبَّــة صاحكــم ورحْمتكــم والإشــفاق عليكــم؛ لكنَّــا عــن مخاطبتكــم في شــغل 
عــي مــا ليــس لــه الجاحــد حــقّ مــن  ــه المدَّ ــالّ المتابــع في غيِّــه المضــادّ لربِّ ممَّــا قــد امتحنَّــا مــن منازعــة الظّــالم العتــلّ الضَّ
افــترض الله طاعتــه الظّــالم الغاصــب، وفي ابنــة رســول الله s لي أســوة حســنة، وســردّى الجاهــل رداء عملــه وســيعلم 
ــه ولّي  اكــم مــن المهالــك والأســواء والآفــات والعاهــات كلّهــا برحْمتــه. فإنَّ الكافــر لمــن عقبــى الــدّار عصمنــا الله وإيَّ
ــام عــى جميــع الأوصيــاء والأوليــاء والمؤمنــن  ــا وحافظًــا. والسَّ ذلــك والقــادر عــى مــا يشــاء وكان لنــا ولكــم وليًّ

ــد النبّــيّ وســلّم تســليما. ورحْمــة الله وبــركات، وصــىّ الله عــى محمَّ
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Appendix (2)
د  ن عن محمَّ د بن إبراهيم بن مهزيار ابن الوليد عن سعد عن عاَّ ة القائم المنتظر المهديّ لإمامته لمحمَّ احتجاج الحجَّ
ا مرتادًا فخرج إليه.  د بن إبراهيم بن مهزيار، أنّه ورد العراق شاكًّ د ابني الفرج، عن محمَّ بن جرئيل عن إبراهيم، ومحمَّ
ذِينَ آمَنوُا أَطِيعُوا  َا اَلَّ قل للمهزيار: قد فهمنا ما حكيته عن موالينا بنا حيتكم، فقل لهم أما سمعتم الله  يقول: ﴿يَا أَيُهُّ
مْرِ مِنكُْمْ﴾، هل أمر إلاَّ بما هو كائن إلى يوم القيامة، أولم تروا أنَّ الله  جعل لهم معاقل  سُولَ وأُولِي اَلْأَ الله وأَطيِعُوا اَلرَّ
يأوون إليها، وأعامًا يُهتدون بها من لدن آدم إلى أن ظهر الماضي )صلوات الله عليه(، كلَّما غاب علم بدا علم، وإذا أفل 
نجم طلع نجم، فلماَّ قبضه الله  إليه ظننتم أنَّ الله قد قطع السّبب بينه وبن خلقه، كاَّ ما كان ذلك ولا يكون حتّى 
مت له فإنَّ الله لا يخيّ الأرض  د بن إبراهيم لا يدخلك الشّكّ فيما قدَّ اعة، ويظهر أمر الله وهم كارهون. يا محمَّ تقوم السَّ
من حجّة، أليس قال لك أبوك قبل وفاته أحضر السّاعة من يعرِّ هذه الدّنانر الّتي عندي، فلماَّ أبطئ ذلك عليه وخاف 
ة فيها  ها عى نفسك وأخرج إليك كيسًا كبرًا، وعندك بالحضرة ثاثة أكياس وصرَّ الشّيخ عى نفسه الوحا قال لك عرَّ
تها، وختم الشّيخ عليها بخاتمه، وقال لك اختم مع خاتمي فإن أعش فأنا أحقُّ بها وإن أمت فاتّق  دنانر مختلفة النقّد فعرَّ
لًا، ثمَّ فيَّ فخلّصني وكن عند ظنِّي بك أخرج رحْمك الله الدّنانر الّتي استفضلتها من بن النقّدين من  الله في نفسك أوَّ

حسابنا، وهي بضعة عشر دينارًا واستردّ من قبلك فإنَّ الزّمان أصعب ما كان وحسبنا الله ونعم الوكيل.
Appendix (3)

عن توقيع منه g كان خرج إلى العمريّ وابنه ، رواه سعد  جواب الامام من سؤال العمريّ وابنه في بعض المدَّ
: وفّقكما الله لطاعته وثبَّتكما عى دينه   وجدته مثبتا بخطّ سعد بن عبد الله  أبو جعفر  الشّيخ  بن عبد الله، قال 
وأسعد كما بمرضاته انتهى إلينا ما ذكرتما أنَّ الميثميّ أخركما عن المختار ومناظرته من لقي واحتجاجه بأن خلف غر 
اه وفهمت جميع ما كتبتما به ممَّا قال أصحابكما عنه.  وأنا أعوذ بالله من العمى بعد الجاء، ومن  جعفر بن عيّ، وتصديقه إيَّ
كُوا أَنْ يَقُولُوا  الضّالة بعد الهدى ومن موبقات الأعمال، ومرديات الفتن فإنّه  يقول: ﴿الم * أَ حَسِبَ اَلنَّاسُ أَنْ يُتْرَ
ارتابوا  أم  دينهم  فارقوا  يميناً وشمالًا  الفتنة ويتردَّدون في الحرة، ويأخذون  يتساقطون في  يُفْتَنوُنَ﴾ كيف  آمَنَّا وهُمْ لاَ 
أم عاندوا الحقّ أم جهلوا ما جاءت به الرّوايات الصّادقة والأخبار الصّحيحة، أو علموا ذلك فتناسوا أما تعلمون أنَّ 
تهم بعد نبيِّهم s واحدًا بعد واحد إلى أن أفى  ا مغمورًا، ولم يعلموا انتظام أئمَّ الأرض لا تخلو من حجّة إمّا ظاهرًا وإمَّ
b يُهدي إلى الحقِّ وإلى طريق  ، إلى الماضي يعني الحسن بن عيّ )صلوات الله عليه(، فقام مقام آبائه  الأمر بأمر الله 
النعّل  آبائه )عليهم السام( حذو  له ما عنده فمى عى منهاج    نورًا ساطعًا وقمرًا زهرًا، اختار الله  مستقيم كان 
بالنعّل عى عهد عهده ووصيَّة أوصى بها إلى وصّي ستره الله  بأمره إلى غاية، وأخفى مكانه بمشيَّته للقضاء السّابق 
والقدر الناّفذ وفينا موضعه ولنا فضله. ولو قد أذن الله  فيما قد منعه وأزال عنه ما قد جرى به من حكمه لأراهم الحقّ 
ظاهرًا بأحسن حلية وأبن دلالة، وأوضح عامة ولأبان عن نفسه وقام بحجّته؛ ولكنّ أقدار الله  لا تغالب وإرادته 
ا س�ت عنهم  ذي كانوا عليه ولا يبحثوا عمَّ

ّ
لا تردّ وتوفيقه لا يسبق فليدعوا عنهم اتّباع الهوى، وليقيموا عى أصلهم ال

 ، ا. مف�ت
َّ

فيأثموا، ولا يكشفوا س�ت الله  فيندموا وليعلموا 	نَّ الحقَّ معنا وفينا لا يقول ذلك سوانا إلّا كذ
، ويقنعوا من ذلك بالتّعريض  ا ع� هذه الجملة دون التّفس�ي  ضالّ غويّ فليقتصروا منَّ

َّ
نا إلَّا عيه غ�ي ولا يدَّ

دون التّصريــــح إن شاء الله.


