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Abstract:-

Despite familiarity of all people
with Siasah (Politics) word as a well-
known one, but its meaning isn’t
clear because it hasn’t been well
explained verbally and colloquially.
The explanation of the word’s verbal
meaning and analysis of its colloquial
meaning with  emphasizing on
Islamic approach will describe the
different applications of the word and
will pave the way for critical analysis
of politics with focus on Islamic
view. The examinations show that
according to philologists as verbal
meaning of politics is changing, it
has also  different  colloquial
meanings  based on  different
presumptions; and according to
colloquial meanings with
emphasizing on the relation of each
meaning to religion’s function, a
power-centered politics or leader-
centered politics can’t provide a
perfect well-being as a thing intended
by God, thus only a guidance-
centered or divine politics can fulfill
a perfect happiness for human being
if it takes its presumptions from
religious resources. Therefore, the
Islam  prophet’s traits are as
foundations for politics and guiding
people and all shi’a leaders were
killed by opposite politicians because
their endeavors have been aimed a
right politics and divine guidance.

Key words: Politics; Power-
Centered Politics; Leader-Centered
Politics; Guidance-Centered Politics;
Islam.
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The Concept and Model of Politics with Emphasizing on Islamic Approach (131)

Introduction

Politics is one of those words which all society’s classes heard
about it, but its essence is vague and complicated. Since human
being’s destiny is tied up with politics, it is an important matter that a
right politics to be taken if we want achieve worldly and otherworldly
happiness. Therefore, first of all it is necessary to know that what
kind of politics can bring happiness for human being. The main
questions here in this regard are: what kinds of politics are
considerable? What is the relation between each one to religion as
the law of life? What politics may be as a guarantee for human
being’s happiness? What is the behavioral model for achieving a
reasonable and perfect politics?

Politics in Word

Siasah (++lws) as Arabic word for politics is derived from sos (u«s=)
as its root. 4slus Y sl means attempted to do a thing. The object of
the verb o namely a thing or ¥ may be a matter, a human
(vassal), or an animal. The word means management about a matter,
means grooming and caring about an animal, and means sovereignty
and undertaking about serfs.("

Although Ibn Manzoor is in agreement with philologists about
meaning of “4wbw ¥ lu” as undertaking people’s affairs and
attempting to do a thing, but he believed that its subject form is
headship and politics means attempting to do a thing according to
prudence.® After it also Firroz Abadi considered its verbal form as
punishing and educating, and believed that politics is ordering and
forbidding or in the other words, it is ruling and governing, therefore
“oidl) yal (M s s” according to him is “being their king”.® It seems
that in the time of Ibn Manzoor and Firoozabadi (after 14™ century)
the subject of politics was management of people’s things in a
specific way and politics was regarded as a headship and
sovereignty as over discourse of an important art.

Also according the contemporary Arabian dictionary politics in
relation to people means ruling, leadership, and management of their
affairs, in relation to matters is it means managing, and handling, and
in relation to animals it means caring and grooming.*
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(132) The Concept and Model of Politics with Emphasizing on Islamic Approach

After examination of Siasah root it can be understand that
management, headship, scheming, and prudence are common
meanings for o< (Sas) in relation to matters, animals, and human,
and much of philologists believed that Siasah is its verb form.®

Colloquial Politics

Since politics is related to handling, management, education, and
ruling, it is defined in different ways according to different
presumptions. All of its definitions may be divided into three groups in
a simplified way.

Power-Centered Politics

Although politics in the meaning of “the science and the art of
power” is a new interpretation of it, but it has a long time life as
human being’s life. Politics has been the most important foundation
of ruling from first governments on the earth until now. Power in pre-
Islamic Arabian societies was a determining factor in competitions.
This was a basic principle in domineering pre-Islamic society that
says® «Adi s Lgmle Q¥ oal (a ¥ (the earth is for who has captured it
by sword), and this principle was reproduced after Islam’s prophet
specially in the time of Mo’aviyeh by a slogan saying «<wle gl Gally
(right is on the victor's side) and then it was theorized as a rule.
Aboiali, a Hanbali scholar, believed that Imam’s seat and position
may be stabilized through allegiance of influential ones and
substitution, and also conquering by power and he referred to a
narration from Ahmad Hanbal that says: Jba S dieill 3 agele G2 cap
132 clabal 8 Yy G 0 AT a0l g By Ghaly 3aY Uy 3B e sall el iy Al
kb 5 s (“when somebody dominated them by sword and
became caliph and is dubbed as the Imam of believers, then none of
them is allowed to reject him whether he is a good caliph or evil
one”). According to this view, to use force is one of ways for
legitimacy of Imam. In many definitions by western scholars we can
see such meaning for politics. For Frankl, Machiavelli, and Nietzsche,
politics is the science of power. And Maurice Duverger gave a
scientific aspect to the concept of power in politics.® Although
politics, in some western theories, has turned into the science of
government’s behavior from the science of power,® but it considered
the very concept of power in a different way.
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According to Imam Khomeini, such politics is based on lying, and
deception, and he called it as “evil politics”.("?

It is a principle in such kind of politics that religion from politics
must be separated. Javadi Amoli said: separation between religion
and politics is in fact a unilateral truce between two conflicting
parties, namely all people who because of fear or any other reasons
speak of separation between religion and politics actually have
nothing to do with politics and have accepted a unilateral truce in the
battle between religious persons with oppressive politicians. Cruel
politicians never say we have nothing to do with religion and
religiosity. Whenever they can they will oppress religion and believer
ones."” Such politics which had a pre-Islamist nature flourished after
Islam’s prophet death using fake hadith gradually and in the time of
Mo’avieh it adapted to pre-Islamic tradition totally.

Leader-Centered Politics

This kind of politics means management, and although it has an
old root in history but it was introduced in the contemporary age.
Politics in the sense of society guiding according to management
principles although may reduce power-centrism nature of politics and
moves towards more efficiency, but because management also is
under influence of different presumptions, it can’t introduce a perfect
meaning for politics especially that it has materialistic nature mainly.

Jahez in his treatise on subsistence and resurrection which
aimed “judge of judges” is seeking two aims:

First, he wants to reduce power presence and to push politics
towards society management.

Second, he wants to tie politics to guidance in a specific sense
that it can fulfill otherworldly happiness.

Politics is tied to device and prudence in many places of the
treatise, and the base for Jahez is that principles of prudence are
same in both worlds.("?

Aiming to realize these aims and making worldly sense of
management as an assessable thing, attempting to correction (a
word with otherworldly significance™®) is proposed by Jahez, then a
color of otherworld can be seen in politics. The relation between
management and correction is explained theoretically and practically
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by Jahez, therefore persuasion and determent (sometimes are
named as enjoining and forbidding) as two principles originated from
correction are considered as foundations for a firm politics; the
principles of persuasion and determent as the bases of management
in any micro or macro politics can be realized if justice to be
observed. Justice in the sense of just and equality is the third
principle of politics and promise is originated from it as fourth
principle. At last according to the relation between these principles,
correction is the base of management and politics in the time of
execution shows itself based on limits of justice.* Since Jahez in his
discussion in Siasah Al-Soltan (King’s Policy), taking a moral
position, refers to many of politics’ necessities for ruler such as piety,
avoiding deception and so on, using many words and concepts
based on religious texts it is clear that he has tried to show us a
religion-centered image of politics. His endeavor to realize this aim
was fruitful, but it wasn’t more than an agenda for management of
society only around some religious words.

For Abdrolrahman Kovakebi also politics is management based
on \A{ig;jom and management based on desire and lust is in opposite
to it.

For Raymond Aron, sociologist and political interpreter, politics is
deciding about various events in society. He maintained that politics
is power and ability to choose between very different choices.®

Raymond’s approach is under influence of his career as a
sociologist and he has paid high attention to the relation between
politics and society and has regarded politics as crisis management.

Imam Khomeini has called such politics against evil politics,
“correct politics™" and sometimes “human politics”."® “If such
politics to be executed in society based on society’s welfare, because
it is a one-sided politics it pays its attention only to materialistic
aspects of human. Such politics for him is an imperfect part of a
politics which always in Islam is considered for prophets and
Imams.?

About the relation of religion to such politics it is enough to
declare that it is imperfect and one-sided; and about the duty of
Muslims to such government Imam Khomeni said: “if this one-
dimensional politic, assuming it is “possible” and “healthy”, can
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The Concept and Model of Politics with Emphasizing on Islamic Approach (139)

preserve Muslims’ independence will be allowed and there is no
necessary to struggle against it, but such kind of government is
improbable. Therefore, active presence of clergies on the stage of
politics is unavoidable always.“®

uidance-Centered Politics

Political foundations are formed based on religious texts in this
kind of policy, and definitely this doesn’t mean that politics as an
independent section extracts its foundations from religious texts,
rather in such kind it isn’t possible to separate politics from religion.

Imam Khomeini believed that Islam and other kind of
governments and divine invitations are those which dealt with all
aspects of human’s life. In this regard he argued that most if Islam’s
orders are political ones.?"

According to this approach to the relation between religion and
politics, religion may be established firmly only through politics. Imam
Khomeini maintained that religion is politics totally if it was introduced
in a right way.® Prayer and hajj are political totally, and Zakat and
Khoms are for management of country.®)

For him Islam, in opposition to Christianity, isn’'t only a spiritual
relation. In fact Islam has an agenda for life and governing, and
although Islam was in power for more than five hundred years but not
in a comprehensive wa}/, nevertheless this has led to valuable and
considerable outcomes.®*

The overlapping between politics and religion for Imam Khomeini
is to such an extent that it is a duty for clergies to be involved in
politics, and also for public it is one of important religious
responsibilities that they have political activities.®

Imam Khomeini’s opinions about this kind of politics are
interesting from two theoretical aspects:

First, these opinions are based on religious texts. Second, these
are in conformity with sociological theories.

About conformity with religious texts he said: “they say Islam has
nothing to do with politics, religion is on its way, and politics is on a
different way. They don’t know Islam. That Islam which has
established a government in the time of prophet was an Islamic
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government based on justice, a comprehensive government.?®
Imams have struggled covertly for this and they became martyr
because of their political activities.?”) Therefore, he defined politics
as a thing for directing society, a direction towards its good and
individual’'s good, and this matter is emphasized in narrations from
Islam’s prophet by politics word.®® Such politics is a right for the
prophet and Imams and clergies® who consider all public
interests.®”

About conformity with sociological theories, it may be mentioned
that he introduced a scientific definition with reference to foundations
and said: “what is politics? It is the relations between ruler and
people, the relations between ruler and other governments ... is this
case also Islam has political orders more than religious ones.”®"

Since for him a perfect politics is a divine one, so the separation
of religion and politics has no place in his thought, for him this
(separation of religion from politics) is a deceitful plan and “political
clergy” is considered as an abusive word in opposition with this
narration about Imams 2Ll 44l (you are responsible to govern
people).®?

In another place for interpretation of:sll 4.l he said: “how Imams
can involve in politics but clergies can’t.”®)

The outcome of this colloquial sense is that politics and religion
are integrated is a way that politics is considered as a prayer; in this
regard Imam said: Islamic politicians, clergy politicians, and prophets
have a political job and are politician. Religiosity is very politic which
moves people. Prayer isn't separate from politics and social
interests. Everything that Islam invites people to it has a prayer
aspect.®® For him it is this kind of politics that ruling without it is
impossible.®®

Politics in Quran
The word politics isn’t appeared in Quran, but after investigation
about some expressions it can be understand that the subject of

politics is integrated in other religious subjects and politics was under
attention in many verses.

About 250 political expressions are identified in Quran.®” Some
of these, for example, are Khalifate on earth, migraine on earth,
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oppressed and oppressor, Taghoot (idol-like human), human deuvil,
warriors for God, abstainers from war for God, and so on are some of
such terms. Also there are some stories in Quran in this regard,®®
necessity of ruling by Allah party and forbiddingness of ruling by
pagans®™, forbiddingness of ruling by hypocrites and necessity of
ruling by Allah party (Al-Mojadilah, 14, 18-19) and so on. These are
some examples that in which Quran paid attention to different kinds
of politics and their musts and must-nots.

Politics in Narrations

According to a narration from Imam Sadegh even the creation of
the Islam’s prophet is an introduction to a politics aimed to
management of people’s problems: “ L $ 453§ Gud B 40371 Ya 536 4 &)
3 U@ bile Gugadd AaY) 50l JaTl 43l ) (g dadie 1 a3 & pJE QY AT UL
L5 Tadoa GS (0a) Al Usiay &) 5 ) ogell ASe LLgd La 5 b 9888 " guu 30 &S0 L ZJa
A8 QAL 3 QI UEIRN A 5 (gl Laa 50 (A LAY 57U Y i H g g 1ai5a7040)
that means: “the great God raised His prophet well and when his
knowledge and education reached to a perfect degree He said:
‘definitely you have a high position and manner’. Then He assigned
the matters of religion and people to him aiming to educate God’s
creatures. So He said: ‘do what the prophet says to you and stop
what the prophet deters you from them.” The messenger of God was
directed and blessed and was helped and confirmed by Holy Ghost.
He never has experienced wrong doing and lapse because divine
manner was granted to him.”

Above narration shows that the meaning of correction, which is
also concealed in the verbal meaning of politics, is an introduction to
supervision over people. And when good manner was granted to the
prophet, he involved in management (or correction) of people’s
works. Therefore, religion and politics are mixed and integrated in
each other to a degree that everything is at its service.

On the other hand, according to a narration from Imam Ali, good
manner is a product of good politics and he said: “ &s& Aalbiad) Goa s 3
«glal &34 means that “good ethic will produce from good politics
and management”. Explaining this part of this narration, Qazvini also
believed that «4iluy means «4l» (politeness), thus for him there is a
close relation between politics and politeness.“?
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Imam Ali as someone who has established government in
explanation of politics and its components used some expressions
including:

Loy Jial) E0E (l Bada g slidlil) B Jie 50U ) & «&2 that means
“‘just politics is based on three foundations: tenderness with
foresight, full pursuit for execution of justice, and moderation in
forgiveness”; « safliuliadl Gul » that means “oppression is a bad
politic”; «8 38 aa dafl 33 a1 B Ukl ALl ‘Jasy that means “justice in
government and amnesty in the time of power is politics’ beauty”;
«Jl) i) 34 »“that means “the best politics is justice”.

Also there are many issues related to government and its
handling in Nahj Al-Balaghah. Such politics-related issues for
example are politics’ position,* necessity of politics and
governing®), and its effect on corruption or public interest,“®
foundations and principles of politics,*” and politics’ failures.“®

Real Politicians

Innocent Imams in prayer of Jamea’h Kabirah are introduced as
«d) Al that means “enjoiners and forbidders (leaders)” and
rulers and substitution of God on earth.®® Also about political
behavior of Imams towards country in a narration it is said that (=i
« 3L Gad 5 2Ll 33U (we are the country’s politicians and leaders
of people).®" It is clear from Quran and narrations that management
of people’s works at first place is upon God and then the prophet will
manage things after preparation of some necessities (which are
granted to him by God), and it seems that without these necessary
preparations it is an illegitimate act if politics to be applied about
people. After the prophet persons who have knowledge of Quran and
the prophet’s tradition must undertake responsibility and direct
people and win the God’s recognition, and according to narrations
this responsibility is assigned to Imams as people’s leaders clearly.
Therefore, true politics is that one which obtains it legitimacy from
innocent Imams. Laws in such politics are based on Quran and
narrations.

Conclusion

1. Findings demonstrated that according to human experiences
and different theories we can define different politics including

IR
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power-centered, management-centered and guidance-
centered ones which are different about their responsibility and
accountability to human needs and their ability to provide
happiness for human being.

. Different political ways are defined according to their

application of religion or even their opposition with religion.
Although a power-centered politics claims that it has nothing to
do with religion, but because practically it can’t ignore the
religion’s capacities, it uses religion always to fulfill its goals. A
leader-centered politics -which emphasized on material
aspects of human being- that claims it wants to make real the
people’s interests, also wasn’t able to ignore religion in real
world, because at least a part of religion is responsible to
provide material happiness for human being. It is only a leader
centered politician that can provide worldly and otherworldly
happiness for human being and pays his attention to all sides
of human’s existence. Such kind of politics is based on religion
totally and finds all its models as laws of life in religion.

. By scrutinizing on the prophets’ prophecies is can be

understand that their main goal was guidance of people so that
they be able to have a healthy worldly life and also to reach
salvation in other world. Since such goal necessarily will be
realized on base of politics and government, thus the main
goal of prophets was politics. This is why Islam’s prophet only
after obtaining some necessities and high advantages was
able to apply his politics over people and this is a proof for
higher position of politics in direction of people. All shi’a
leaders have stood against material politics and were martyred
for a complete guidance and direction of their followers.

. Aiming to reach a politics which is able to provide happiness

and security based on human dignity for human kind we must
use religious teachings in management of societies. Religious
leaders are best models to realize this aim.

|
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