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Abstract

The research paper in hand tackles the translation of Arabic preposition “Ce”, in English
(About, Away From, Far From, From), in some verses of the Noble Quran into English. Due to
the fact that the prepositions in Arabic are classified as a sub-category of “cas’all o <l ¥
(particles), the third part of Arabic speech parts, the research paper starts its theoretical part with
a simple introduction that sheds the light on the definition, functions, and meanings of the Arabic
particles in general submitted by some Arabic linguists then it addresses the preposition “ie” as
a model of these particles referring to its meanings and indications in some noble verses and
other examples. The practical part of this research paper analyzes and discusses how to translate
this preposition in the noble verses into English by applying Vinay and Darbelne’s model (1958-
1995) and checking the accuracy of the translations suggested by eight translators depending on
the interpretative meanings of the preposition to identify the quality of each rendition.

Key Words : Translation, the preposition “(e”, SL text, TL text, Noble Quran, interpretative
meaning

A, ) A8 ) a8 AN (e il B ER T Al A daa s
m).d\ pnd _u\JY\ A_JS JJra gall daala
Gaal) (adla

s Laaaal Oila (g S5 A S8 ARM ) s sSH 1A (e il 3 MG DA DA Aas i Sl Ve J sl
e G ¢l o el A5V Y 5 dApilan s o al) iy yad e o gaall Jalusd Adagun dadiag lagd g kil Wl ee AV
MYYJJ‘L\JL’.AUG (JS.\;}u\_,JY\j&_QJJ;ﬂchA.\S "u.c" J;j\ n_a‘);‘_;\ Saall d‘)k.u(.u&u)ﬂ\ aalll ‘_g(a)&l\ ;\J;\
Sl Leath Faa i Jsbind Leall cilal) Ll (5 5a0 Rl 5 Ay S0 AT E1 L) (e (any Vigainue A yal) 51l b
$omial Badine G ppuadly Ciall) Gy i MG AN Coa Glaal Cpar S ol B (el (padine Gaes e
oy Alaiul) G A SN AN G apall e gl g sl Hsdle il IS Gy g lall S (1l
Open iall Jd (e "G Caoall dea 5 S (LS aie leall Cailall Wl Caall VA el Gl A el aaladl)
Aol ey LAWY &5 ey ar S AN (e 3 UAWN Gliell e Vinay and Darbelnet’s model ki <l
A (s maill inall 138 9o (5205 daa yill 433 2aadl (The accuracy criterion of Larson (1998)) ¢ ™M

(L Quality) %aisic sf Quality)(H 4ile 3 sa uld CilS 13) Lo Liia s 4,31 8 Cajall ()5 pudall 4038

1. Research Objectives
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The research aims to answer some questions that are related to the meanings and indications
of the Arabic preposition “5&” in Arabic and in some verses of the Noble Quran and what is the
best way to translate it into English. It also aims to address the problems that the translators
encounter during this kind of translation besides identifying the accurate rendition and its quality
of each sample that has been selected in the practical part. Moreover, the research paper
investigates the capability of applying Vinay and Darbelne’s model (1958-1995) in translating
the Arabic preposition “i&” in some verses of the Noble Quran and how to translate it into
English.

2. Methodology

The qualitative as well as the quantitative approaches are used in the study at hand. According
to the accuracy criterion, the translation quality is being evaluated qualitatively, and the best
translation will be chosen, taking into account Quran interpretation and demonstrating whether it
agrees with the interpretative meaning of the preposition or not.

Quantitatively speaking, the number of accurate renditions and H or L Quality cases will be
assessed using 8 translations and 3 to 5 Quranic interpretations covering 136 sample of Quranic
verses under study. These samples' cases are each investigated on two levels: semantically and
contextually.

3. Literature Review

Generally speaking, Arab grammarians classify “particles” (<Al or (<l 53¥1) as the third
part of Arabic speech parts and agree that these particles are not an inflected category and this is
what distinguishes them from other parts “nouns” and “verbs”. They also state that “particles”
cannot stand alone and do not govern unless they are associated with a verb or noun or joined to
a sentence. Particles are functional words with different meanings playing an influential role in
the structure of Arabic sentences because they have a linking function and add new meanings to
the sentence. However, particles do not function unless they are followed by nouns or preceded
by nouns, pronouns, or verbs as well as they have no distinguishing features as with nouns and
verbs (see: Sibawayh, 1988:1/12; Al-Ghalayyini, 1993:1/12; Al-Muradi, 1992: 19; Louchene,
2006: 11). Particles in Arabic are not subject to any change or addition from other parts; verbs
and nouns. Wright (1896:1/278) states that particles in Arabic are called “<as33” or “<il 53 and
include; prepositions, adverbs, conjunctions, and interjections. Arab lexicographers like Al-
Fairouzabadi (2008: 350), Al-Jawhary (1990: 4/38), and Ibn Faris (1972: 42) state that the three
letters word “<a” /harf/ linguistically denotes the boundary, verge or edge of something. Al-
Murady (1992:24) defines the word “—s)2” /harf/ as the “border of something or part of speech
or of thinking. He (ibid:24) added that the word “—)>” /harf/ may linguistically mean “4as”
(face, aspect or form of something). The research in hand deals with one of the Arabic
prepositions that carry different meanings and how it is translated from the Noble Quran into
English.

4.1 The Preposition “C£” (About, Away From, Far From, From) and its Meanings
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According to Arab grammarians, the particle “3&”, in English (about, away from, from) is a
true proposition that grammatically governs the explicit and implicit nouns in the genitive case
and semantically adds new meaning to the sentence as well as it works as a cohesive particle that
links the elements of the sentence in a proper way. It is used in (464) positions in the Noble
Quran (Al-Asmer, 2004: 150). Like other prepositions, the preposition “ie” has a central
meaning “3=i¥) i 35l (distance away from) that it denotes in most of its positions in
language and it also indicates the sense of “concerning” or “about” when it comes to information
about someone or something. The preposition “ie” may also be classified as a noun serving the
meaning of the noun “4al s cila” (side) if it is only preceded by the preposition “i<” as in the
following sentence:

[81] .clua 4e (re (ysaall agd) 1 ykai

- Look! They are coming from your right side.

As is noted in the sentence that the preposition “Je” serves as a noun “4e> sl <la” since it is
preceded by the preposition “i«”. However, the grammarians and linguists of Kufa school of
grammar disagree with this view and argue that the word “(e” is a still redundant preposition
that governs the nouns in genitive case even if it is preceded by another preposition claiming that
the preposition “(»” grammatically occurs before all other prepositions except (& 22 ¢slll <2%)
(See: Al-Murady, 1988: 242; Al-Samarra’y, 2003: 3/65; Ryding, 2005: 381).

4.2 The Preposition “Ce” and The Meaning of (Distance Away/Far ~ From) « sl ;s
Jlﬂe‘g‘”

Arab grammarians, especially those of the Basra school of grammar, are in agreement that
the basic sense of the preposition “(e” is the concept of “distance away from” and that it is the
most common meaning of the preposition in the Arabic language. Consider the following noble
Verse:

[82] (89 358 30) ((&sAlas <a3d 23 85 2452 il

- “So turn away from them (O Muhammad SAW), and say: Salam (peace)! But they will come to
know”. ((Khan and Al-Hilali, 1996: 670).

As the noble verse shows, the preposition “Ce” governs the pronoun “s” which acts on behalf
of an implicit noun “uS 341 (the disbelievers). It semantically indicates the command from
Allah Almighty to his noble prophet Muhammed PBUH to stay away from disbelievers’ abuse.

[83] .ol cBaial (e 1oy 3 G Gl A

- It is good for you to stay away from bad friends.

The preposition “G&” in this sentence grammatically governs the explicit noun “s3xal” in the
genitive case, and in at the level of semantics, it denotes the meaning of “distance away from”.

4.3 The Preposition “C&” and the Meaning of “saiu) Zi’a” Elevation Particle “le”

The preposition “ie”, like other prepositions in Arabic, has a common central meaning used
in most cases in the speech, but this meaning may expand to different indications and senses too
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in various positions of written and spoken language. One of those indications and senses is the
meaning of elevation “sMxiu¥” when the preposition “Ce” comes to serve as the preposition
“sl=” as in the following noble verse:

[84] ;\)SSJ\ \JG"J\‘N‘J ms.\ur_d;.uu.ﬁﬂda.uw} duwédﬂ\dm@\}ﬂupLoYﬁeu\u))
(38 w)((ﬂm‘\yﬁyedes)mu)&dw\j)mu\}

- “Behold! You are those who are called to spend in the Cause of Allah, yet among you are some
who are niggardly. And whoever is niggardly, it is only at the expense of his ownself. But Allah
is Rich (Free of all wants), and you (mankind) are poor. And if you turn away (from Islam and
the obedience of Allah), He will exchange you for some other people, and they will not be your
likes” (Khan and Al-Hilali, 1996: 692). The noble verse shows that the redundant preposition
“l2” in the underlined part grammatically governs the explicit noun “4=& in genitive case and
semantically denotes the sense of elevation particle “cle” because the niggardliness
consequences inflict damage upon the human body and soul and also because using the
preposition “le” is incompatible with the context of the noble verse that means that the
niggardliness will miss them so much good that exceeds them.

4.4 The Preposition “¢” and The Meaning of Apposition “J4!)” (instead of, on behalf
of)

As mentioned earlier, the meaning of the preposition “i&” may expand to different indications
and senses, and one of those meanings is the meaning of “Jx” (instead of, on behalf of)
meaning that the preposition “Ge” may come to replace the word “Jx sl (e Y2 (instead of, on
behalf of) where it is preceded and followed by noun. Consider the following noble verse:

[85] (48 :bill) (((rsiiat ab V3 e Leke A5 V5 A2 e ko (iR V5 Wi (e (0 (5 535 Y a3 ) 5881 5))

- “And fear a Day (of Judgement) when a person shall not avail another, nor will intercession be

accepted from him nor will compensation be taken from him nor will they be helped”. (Khan and
Al-Hilali, 1996: 11).

The preposition “i2” in the noble verse grammatically governs the noun “w&” (a person) in
genitive case and links it with the verb “ AR (avail) and semantically denotes the meaning of
“Ju 5 e Yo (instead of, on behalf of) meanlng that no one can do something on behalf of
another or act on his behalf in Judgment Day.

4.5 The Preposition “C&” and the Meaning of “J:+il (Reasoning) (because, because  of,
for)

The meaning of the preposition “i2” may expand in some positions to indicate the meaning of
“Jd=3l” (reasoning) for rhetorical purposes and replace the terms “Ja¥ «—ww”) in English
(because, because of, for) as in the following noble verse:

[86] ((ada 313Y awl3y &) “4ke 155 4 $he 43 A1 5 LB 40) Wae 5 53c 53 2 V) 4 aml D) &AL 58 L))
(114 A5)

62



2023 U A0 3wl duindadly s boniah §19 dboi] aganadd o yid] adad /7 /0
No 10A -Septembr 2023 Iraqi Journal of Humanitarian, Social and Scientific Research k\

Print ISSN 2710-0952-Electronic ISSN 2790-1254

- “And [Ibrahim's (Abraham)] invoking (of Allah) for his father's forgiveness was only because
of a promise he [lbrahim (Abraham)] had made to him (his father). But when it became clear to
him [Ibrahim (Abraham)] that he (his father) is an enemy to Allah, he dissociated himself from
him. Verily Ibrahim (Abraham) was Al-Awwah (has fifteen different meanings but the correct
one seems to be that he used to invoke Allah with humility, glorify Him and remember Him
much), and was forbearing” (Khan and Al-Hilali, 1996: 265).

As shown through the noble verse context, the preposition “(e” grammatically governs the
explicit noun “s3c 32 in the genitive case and semantically denotes the meaning of “JaY «uw”
(because, because of, for) reflecting a sense of rhetorical purpose that Abraham PBUH was
pushed to ask forgiveness for his father in order to fulfill his promise to him and so as not to

break it and avoid the consequences of non-fulfillment. (Al-Suyuty, 1370 H: 1/164)

4.6 Further Meanings of The Preposition “i&”

The preposition “ie”, furthermore, may denote further senses of different terms and idioms
due to the flexibility of its central meaning and indications which can do with various
expressions. The preposition “ie” may do with the terms “u= =i «J33” (concerning, about)
which indicate a closer meaning to the basic meaning of the preposition “e” and it may be
followed and blended with the particle “W” forming the word “%e” (about what, of what).
Consider the following sentences:

[87] (2-1:0) (&5l )
- “What are they asking (one another)?”” (Khan and Al-Hilali, 1996: 809).
[88] .e)S’J\ Ol A elaiay) Jaal sill Jila s 530 (e a0 gall Cas

- The conference talks about the role of social media in the field of sciences.

The preposition “Ce” may also be used with certain verbs such as “ce <lisy” (differ from),

“le JAay (issue from, publish by), “ie #a%” (stand out from), and “Ge J=did” (separate from) as
in following examples:

[89] "dalie UL (S 4 )2 e Juady aledi

- Tottenham part ways with coach Conte by “mutual agreement”.

Moreover, the preposition “i&” denotes the meaning of directions when it comes to indicate the
directions terms like “Caad) (2 (on the right) and “dwill (e (on the left) as in the following
noble verse:

[90] (17 :3) (258 JWil) (e 5 ) i BN 35 )

- “(Remember!) that the two receivers (recording angels) receive (each human being after he or
she has attained the age of puberty), one sitting on the right and one on the left (to note his or her
actions)”. (Khan and Al-Hilali, 1996: 703)

As shown in the noble verse, the preposition “Ge” comes twice semantically indicating in both
positions the meaning of directions “Udl 5 (on the right) and “Jwill (2™ (on the left).
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4. Data Analysis and Discussion

Two samples of Quranic text are analysed and discussed using Vinay & Darbelnet's (1958
1995) model and the accuracy criterion of Larson (1998) following providing a sufficient
account of the preposition “ie”, studying and investigating the meaning and indications it
conveys in Arabic. Each sample will be analyzed using an analysis table consists of the name of
translator, the translation, accuracy, and the level of Quality.

SL Text (1):

u\c)A\ur_u)ﬂ\;.au.a.ﬂ\).J;.ﬂs\J\}@uﬁmwﬂ\&\#ﬁm#ucbﬁéud}u)ﬂcLCJ\)XuJY))
(63 J}.\S\) ((?“M a_a\dceg..\m}\wﬂ?g_\m

Text Interpretation:

Semantically, the preposition “ie”, in English (from, about, away from, concerning), as was
previously proven signifies the meaning of “4ie i)y ¢ & 3 4as” (distance or deviation away
from something) to be its fundamental and most common meaning in Arabic. (Al-Murady, 1988:
245).

Contextually, Al-Tabari (1994: 5/ 453) and Ibn Katheer (2000: 1348) state that the preposition
“52” in the noble verse’s underlined portion “s )4 3¢ ¢ sAY” does not exceed its central meaning
of “aai¥ly 344l (distance or deviation away from something; whether real or figurative)
where the noble verse reveals a warning for the people not to deviate or stray from the orders of
Allah SWT and His prophet Muhammed PBUH. Moreover, Al-Khudary (1989: 305) states that
the preposition “G2” is used in the SL phrase “s_3l 3& & 54055 as a true preposition that denotes
the contextual meaning of deviation away from the divine orders and commands, adding that the
SL phrase can be turned into the following form o4l HAY where the preposition “(e” is
omitted, yet its context-specific meaning in the noble text is also impacted.

TL Texts:

Khan: Make not the calling of the Messenger (Muhammad SAW) among you as your calling of
one another. Allah knows those of you who slip away under shelter (of some excuse without
taking the permission to leave, from the Messenger SAW). And let those who oppose the
Messenger's (Muhammad SAW) commandment (i.e., his Sunnah legal ways, orders, acts of
worship, statements, etc.) (among the sects) beware, lest some Fitnah (disbelief, trials,
afflictions, earthquakes, killing, overpowered by a tyrant, etc.) befall them or a painful torment
be inflicted on them.

Maulana: Make not the calling among you of the Messenger as your calling one of another.
Allah indeed knows those who steal away from among you, concealing themselves. So let those
who go against his order beware, lest a trial afflict them or there befall them a painful
chastisement.

Pickthal: Make not the calling of the messenger among you as your calling one of another.
Allah knoweth those of you who steal away, hiding themselves. And let those who conspire to
evade orders beware lest grief or painful punishment befall them.
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Rashad: Do not treat the messenger's requests as you treat each other’s requests. GOD is fully
aware of those among you who sneak away using flimsy excuses. Let them beware - those who
disobey his orders - for a disaster may strike them, or a severe retribution.

Sarwar: Do not address the Messenger as you would call each other. God knows those who
secretly walk away from you and hide themselves. Those who oppose the Messengers should
beware, lest some trouble or a painful torment should befall them.

Shakir: Do not hold the Messenger's calling (you) among you to be like your calling one to the
other; Allah indeed knows those who steal away from among you, concealing themselves;
therefore let those beware who go against his order lest a trial afflict them or there befall them a
painful chastisement.

Sherali: Treat not the calling of the Messenger among you like the calling of one of you to
another. ALLAH indeed knows those of you who steal away covertly. So let those who go
against HIS command beware lest a trial afflict them or a grievous punishment overtake them.

Yusuf Ali: Deem not the summons of the Messenger among yourselves like the summons of one
of you to another: Allah doth know those of you who slip away under shelter of some excuse:
then let those beware who withstand the Messenger's order, lest some trial befall them, or a
grievous penalty be inflicted on them.

Analysis:
V-D Translation Procedures 3 .
. © Quality
No. Translator Translation 3
o
B|c|L|T|™M|E|A |< H | L
who oppose the
Messenger's
v -
L Khan (Muhammad SAW) v
commandment
2 Maulana who go against his v ) v
order
3 Pickthal who conspire to evade v ) v
orders
4 Rashad who disobey his orders v - v
5 Sarwar who oppose the v ) v
Messengers
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Shakir Who go against his v i
order
Sherali who go against HIS v i
command
vusuf Ali who W|thst'and the v i
Messenger's order
Table (1): TL Text (1) Analysis
Discussion:

Concerning the eight renditions in the table above, 2 out of them were submitted by the
translators: Khan and Sarwar, who opt for the verb “oppose” as an equivalent to the Arabic
structure (v. + prep.) “Ce OsUA. Semantically, they do not take into account the linguistic and
contextual importance of the preposition “Ce” in the noble text. Therefore, their renderings are
classified as direct translation within the “literal translation” procedure and sorted as L Quality
since the meaning of the verb “oppose” is not consistent with the interpretative meaning of
(deviating away from) that is signified by the preposition “ie”. Maulana, Shakir, and Sherali act
differently by choosing the preposition “against” to equal the SL Arabic preposition “ie” in
rendering the noble text; hence their renditions are classified under the “literal translation”
procedure. However, the exact meaning (i.e., the deviating or straying away from divine orders)
of the preposition “e” is not conveyed accurately, and, therefore, the renditions are sorted as L
Quality. As for Pickthal, Rashad, and Yusuf Ali, they also do act differently. Pickthal opts for the
(to + infinitive) verb “to evade”, which does not convey the accurate meaning of the preposition
“e” in the SL noble text. So, the “transposition” procedure is realized in this rendition that is
sorted as L Quality because it failed to convey the contextual meaning of the preposition “(e”.
The “transposition” procedure is also characterized by the renditions suggested by the renderers
Rashad and Yusuf Ali, who adopt the verbs “disobey” and “withstand”, respectively but they
also convey inaccurate meanings that do not match the exact meaning of the preposition “’e”. In
a nutshell, all eight renditions failed to convey the precise meaning and the rhetorical purpose of
using the preposition “e” in the noble text. So, it is preferable to suggest the following
rendition: So, let those who stray from HIS command beware.

SL Text (2):
(32 10m8usm) (Pl &g a5 R oe Al oL sl ) 0a))
Text Interpretation:
The preposition “ie”, like any other preposition, has a basic meaning to signify in most
common cases in the language. As mentioned earlier, Al-Murady (1988: 245) states that the

preposition “(e” basically signifies the meaning of “sxi¥ly &5l (distance or deviation
away/far from something).

At the level of context, Al-Khudary (1988: 321), Al-Tabari (1994: 6/ 347), Ibn A’ashour
(1984: 23/256-258), and Ibn Katheer (2000: 1605) point out that the noble verse generally tells
the story of the prophet Sulayman (Solomon) PBUH with his horses which obsessed him and
made him in a fleeting inattention to the remembrance of Allah SWT (i.e., they made him miss
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Asr prayer). The interpreters agree that the preposition “Ce” used in the noble text mentioned
above refers to the meaning of “distraction far from the remembrance of Almighty Allah for a
while” not as other interpreters, like Al-Zarkashi (1957: 4/286), who claims that the preposition
“’e” in this position indicates the meaning of preference or elevation’s particle “se”.

TL Texts:

Khan: And he said: "Alas! | did love the good (these horses) instead of remembering my Lord
(in my 'Asr prayer)" till the time was over, and (the sun) had hidden in the veil (of night).

Maulana: So he said, | love the good things on account of the remembrance of my Lord -- until
they were hidden behind the veill.

Pickthal: And he said: Lo! | have preferred the good things (of the world) to the remembrance of
my Lord; till they were taken out of sight behind the curtain.

Rashad: He then said, "I enjoyed the material things more than I enjoyed worshipping my Lord,
until the sun was gone.

Sarwar: he said, "My love of horses for the cause of God has made me continue watching them
until sunset, thus making me miss my prayer".

Shakir: Then he said: Surely | preferred the good things to the remembrance of my Lord-- until
the sun set and time for Asr prayer was over, (he said):

Sherali: He said, "I love the love of good things because they remind me of my Lord.' And when
they were hidden behind the veil,

Yusuf Ali: And he said, "Truly do I love the love of good, with a view to the glory of my Lord,"-
until (the sun) was hidden in the veil (of night):

Analysis:
V-D Translation Procedures & | Quality
Translator Translation §
o
B |c|L | T |M|E |A|I|H|L
instead of remembering
Khan my Lord (in my 'Asr v - v
prayer)".
Maulana on account of the v ] v
remembrance of my Lord.
preferred the good things
Pickthal | to the remembrance of my v - 4
Lord.
Rashad more_thgn | enjoyed v i v
worshipping my Lord.
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Sarwar thus making me miss my v v v
prayer.
v
Shakir to the remembrance of my i
Lord
i v
Sherali because they remind me of i
my Lord
Yusuf Ali with a view to the glory of v i
my Lord
Table (2): TL Text (2) Analysis
Discussion:

As for discussing the eight renditions, three procedures have been opted for through eight
renditions. Four of those renditions can be classified under the “transposition” procedure; they
are submitted by the translators: Khan, Maulana, Rashad, and Yusuf Ali, who designate the
adverbs (instead of, on account of, more than, and with a view to) respectively as transposed
expression to correspond the preposition “(e”. However, none of those four renditions could
accurately match the interpretative meaning of using the preposition “i2” in the noble text
mentioned above. As for the “literal translation” procedure, it is applied via three renditions,
notably those of the translators Pickthal, Shakir, and Sherali who choose the prepositions (to) and
(because) as equivalents to the preposition “3&” in TL noble text, yet, they also failed to convey
the accurate meaning and the rhetorical purpose beyond using the preposition “(e” and for this
reason, their renditions are sorted as L Quality.

In brief, the rendition suggested by Sarwar is regarded as the closest rendition to the exact
meaning in TL text, with which the accurate meaning of using the preposition “ie” is almost
conveyed through applying the “modulation” procedure.

5. Conclusion

The present paper investigated the translation of the preposition “i2” in two noble Quranic
texts containing ambiguous meanings into English. The findings showed the following:

1. The translation based on interpretative meaning of the preposition “(e” that is obtained
through the interpretations of the noble verses is the best way to convey the exact meaning of the
preposition.

2. Understanding all of the preposition “(e” meanings and indications as well as taking into
consideration how the preposition is used rhetorically in the noble verse are critical for
overcoming the preposition “&2’s translation problems.

3. Vinay and Darbelnet’s model (1958-1995) is not fully but partially applicable in the
translation of Arabic preposition “Ce” in the Noble Quran into English.

4. The procedures of Vinay and Darbelnet actually demonstrate how the text is translated and
transformed into the target language rather than determining the accuracy of the translation and
its conformity with the meaning. The accuracy criterion of Larson (1998), rather, shows whether
the translation is accurate or not depending on the interpretative meaning of the noble text.

References

68




2023 Ad A10 2l Gaiudadlg dubhoiadlg duibendd] iganadd Gl pad] adall /7\ \
No10A - Septembr 2023 Iraqi Journal of Humanitarian, Social and Scientific Research k\

Print ISSN 2710-0952-Electronic ISSN 2790-1254

- Abbas, F. H. (1997). Al-Balagha: Fununuha Wa ‘Afnanuha (Rhetoric: its arts and branches)
4™ ed. Amman: Dar Al-Furqan.

- Abbas, H. (1973). Al-Nahw Al-Waf1 (Comprehensive Syntax) 4 Vols (4th ed.). Cairo: Dar Al-
Ma‘arif.

- Abu Shadi, M. A. (1992). Al-Hathf Al-Balaghi Fi Al-Qura’an Al-Kareem (The Rhetorical
Omission in The Noble Quran). Cairo: Maktabat Al-Quran for Publishing.

- Al-Alusi, M. (n.d.). Tafsir Riih Al-Maani F1 Tafsir Al-Qur’an Al-Azim Wa As-Sab,, Al-
Mathani. Beirut. Dar “Thya™ At-Turath Al-Arabi.

- Al-Asfahani, H. M. (n.d.). Al-Mufradat f1 gharib Al-Qur*an. Revised by: Muhammad Sayyid
Keilani. Beirut: Dar Al-Maa’rifah litTiba,,ah wan-Nashr.

- Al-Asmar, R. (2005). Mu’ajam Al-Adawat Fi Al-Quran Al-Karim (The Lexicon of Particles in
The Noble Quran”. 1st ed. Beirut: Dar Al-Jeel litTiba,,ah wan-Nashr.

- Al-Fairooz 'aabaady, M. (2008). Al-Qamoos Al-Muheet. Revised by AlShami, A. M. &
Ahmed, Z. J. Cairo: Dar Al-hadeeth

- Al-Galayyini, M. (1993). Jami“a Al-Durts Al-Arabiyyah. (28th ed.). 1Vol. Revised by
Khafajah, A. Beirut: Al-Maktabah Al-Asriyyah.

- Al-Jawhari, A. 1. H. (1990). Al-Sihah: Taj Al-Lughah wa Sihah Al- Arabiyyah. Revised by:
Ahmad Abdulghafir ,,attar. 2nd ed. Beirut: Dar Al-Ilm lil-Malayin.

- Al-Jawhari, A. 1. H. (2009). As-Sihah: Taj Al-Lughah wa Sihah Al-Arabiyyah. Revised by:
Mohammed Mohammed Tamir. 1st ed. Cairo: Dar Al-Hadith.

- Al-Khudary, M. A. (1989) Secrets of Prepositions in The Noble Qur'an. [Asrar Huruf Al-jarr
Fi Al-Thigr Al-Hakim]. Cairo: Al-Amana Press.

- Al-Malqgy, A. (2002). Rasf Al-mabany fi sharH Hurwf Al-m’aany. Revised by: Al-Kharrat, A.
M. Damascus. Dar Al-Qalam.

- Al-Mubarrid, A. (1960). Al-Mugtadab. Revised by Adima, M. Vol. 4. Beirut: ,,Alam Al-
Kutub.

- Al-Murady, A. (1992). Al-Janna Al-Danni fi Huruf Al-Ma’ani. Beirut. Dar Al-kutub Al-
»illmiyyah.

- Al-Qurtubi, M. B. A., & Al-Ansari, A. (2006). al-Jami’li Ahkam al-Qur’an. Beirut: Muassasah
al-Risalah.

- Al-Samarraa’y, F. S. (2003). Maan1 An-Naht. Vol. 3. Amman: Dar Al-Fikr.

- Al-Tabari, M. (2000). Jami‘ Al-Bayan {1 Ta’wil Al-Qur’an (1Ist ed.). Codified by Shakir, A.
Beirut: Al-Risalah Foundation.

- Al-Zajjaj, A. (1986). Huruf Al-Ma’ani. Irbid: Dar Al-Amal.

- Al-Zarkashi, B. M. B. A. (1958), Al-Burhan f1 ‘Uliim Al-Qur’an (the Proof in the Sciences of
the Quran). 1st ed.). Codified by Ibrahim, M. A. Beirut: Dar “Thya™ Al-Kutub Al-Arabiyah.

- Ibn ,Ashir, M. A. (1984). Tafsir At-Tahrir wat-Tanwir. Tunis: Ad-Dar At-Tunisiyyah Lin-
Nashr.

- Ibn Faris (1972). Muajam Maqayees AL-Lugah. (2nd ed.). Revised by Harun, A. Dar Al-Jeel.
- Ibn Hisham, J. (1985). Mughni Al-Labib ‘An Kutub al-A’arib. Damascus: Dar al-Fikr.

- Ibn Jinni, O. (1954). Al-Munsif. Codified by Mustafa, I. & Ameen, A. 1st ed. Cairo: Dar
Ihya’a Al-Turath.

- Ibn Jinni, O. (UD). Al-Khasa’is. Codified by Al-Najjar, M. Cairo: Dar Al-Kutub Al-
Misriyyah.

- Ibn Kathir, I. O. (2000). Tafsir Al-Qur“an Al-“Aazim. Beirut: Dar Ibn Al-Hazim lit- Tiba,,ah
wan-Nashr

69



-, - - - TR - - w " .

2023 U AL10 2l Gaudad lgqlsh-pf 19 ot o | Tuguﬂd, ag;nl,n.ll ﬁhlh | !’,(k‘\\\
Iraqi Journal of Humanitarian, Social and Scientific Researc /

No10A -Septembr 2023 Print ISSN 2710-0952-Electronic ISSN 2790-1254 ' ‘

- Ibn Ya“aish, M. (n.d.). Sharih Al-Mufasal. 7Vol. Cairo: Maktabat AlMutanabi.

- Louchene, N.E.N. (2006). Hurtf al-Jarr {1 al-’Arabiyah: Bayn al-Mustalah wa-Alwazifah.
Alexandria: al-Maktab al-Jami ‘T al-Hadith.

- Pickthall, M. M. (1977). The Meaning of the Glorious Qur“an: Text and Explanatory
Translation. New York: Muslim World League.

- Right, W. (1896). Grammar of the Arabic Language. 3rd ed. Revised by: Smith, W. R. &
Goeje, M. J. Cambridge: Cambridge University Press.

- Ryding, K. C. (2005). A Reference Grammar of Modern Standard Arabic. Cambridge, UK:
Cambridge University Press.

- Sibawayha (1988). Al-Kitab. (3rd ed.). 1Vol. Revised by Harun, A. Cairo: Maktabat al-Khanji.
- Sultani, M. A. (2010). Al-A’dawat Al-Nahawiyah Wa Ma’aniha Fi Al-Quran Al-karim (The
Grammatical Particles and Its Meanings in The Noble Quran). 1st ed. Damascus: Dar Al-A’smaa’
litTiba,,ah wan-Nashr.

70



