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This study is devoted to the investigation of the phenomenon of
implicature in selected Qur’anic verses from a pragmatic point of view.
The study aims at figuring out the pragmatic meaning of implicatures that
are found in the selected Qur’anic verses. The study is qualitative and is
based on Grice’s (1975) theory of implicatures. (4) Glorious Qur’anic
verses have been selected as sample of this study. As a result of the
analysis of the selected data, it has been proved that the selected Qur’anic
verses include different forms of implicature. The selected verses are
seen to include a conversational form of implicature, but the conventional
form does not exist.
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1. Introduction

The Glorious Qur’an represents the main source of social, cultural and economic
equality among all human beings. Almighty Allah rejects all kinds of prejudice and
discrimination between mankind and wants all people to have their rights in justice (Abdul
Raouf, 2001). Almighty Allah always tells mankind to be just and to behave with others
according to the teachings of the Glorious Qur’an which says:

5881 5= s 55 ol 5 1 sk o sl T e o 58 (s 2K 30 V5T laal a1 b Gael 158801 ST Gl )
(A el (&l Ly 5l A &)FdD

{(8) O ye who believe! Stand out firmly for Allah, as he witnesses To fair dealing, and let not
The hatred of others To you make you swerve To wrong and depart from Justice. Be just: that
is Next to Piety: and fear Allah. For Allah is well-acquainted with all that ye do} (Ali, Trans.,
2004, p.248)

Brian (2004) argued that the language of the Glorious Qur'an is the standard form of
the Arabic language and it is a unique form that has multiple layers of meanings and
interpretations. The Glorious Qur’anic verses contain different levels of meanings that result
from the use of words and expressions that refer to meanings beyond the literal linguistic text
of the verses (Al-Hilali & Khan, 1999). The Quranic verses include pragmatic levels of
meaning that appear from the belief that these verses encompass several pragmatic aspects
including implicatures (Ghali, 2008). The existence of these pragmatic aspects makes the
linguistic text of the Qur’anic verses challenging and difficult for the readers and interpreters
of the Glorious Qur’an. Thus, the current study intends to explore the types of implicatures
that are employed in the selected Qur’anic verses.

(AV:cagSU ) {1580 Ule 4550 435 ) 5 £ 00l cagead alla e Ll 08}
{(87) He: said: "Whoever doth wrong, Him shall we punish; then Shall he be: sent back™ To

his Lord; and He will Punish him with a punishment Unheard-of (before).}(Ali, Trans., 2004,
p. 732).

This verse includes a form of implicature which appears in the phrase ( <o alla o2
4%%) (Whoever doth wrong, Him shall we punish). In terms of implicature, the verse
conversationally implies that Almighty Allah rejects persecution and promises that whoever
does wrong to others and does not obey his commands, not following the righteous path and
true religion, will face punishment in this life, through death, and on the Day of Judgment.

2. Literature Review
2.1. Pragmatics

Huang (2017, p.1.) defined pragmatics as “one of the most vibrant and rapidly
growing fields in linguistics and the philosophy of language’’. Mey (2009, p.744.), in the
same vein, pointed out that pragmatics “is concerned with meaning in the context of language
use”’. Yule (1996) stated that pragmatics is the study of contextual meaning as communicated
by a speaker and interpreted by a listener.

Pragmatics can be defined as the study of meaning in interaction. As such, it takes
into account all three elements of a communicative process: the participants (both speakers
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and hearers) and the specific context in which the meaning is to be conveyed (Al-Hilu, 2017).
Pragmatics has its historical roots in the philosophy of language. The philosopher Charles
Morris proposed a framework for the science of signs known as semiotics, as this science
deals with sign system (Kadim & Abbas, 2022). Which he classified into three distinct areas
of inquiry: syntax, which examined the formal relationships between signs; semantics, which
investigated the connections between signs and the objects to which they refer referred to as
"referents”; and pragmatics, which examined the relationship between signs and interpreters
(Widdowson,1996). Messages can be conveyed nonverbally using signs and body language
in addition to using words, whether written or spoken (Kadim & Abbas, 2022).

Every utterance an individual speaks contains not only the literal meaning of a "word"
but also an implicitly intended meaning. The context in which a speaker speaks extensively
influences the intended meaning of what they say. In this case, each speaker or listener may
apply a unique interpretation. Thus, it is essential for language usage. The field of pragmatics
investigates how individuals utilise language to convey their intentions or employ its
potential for meaning as a means of communication (Widdowson, 1996). The basic formal
idea is
that utterances are made with respect to a pair (W, C), where W is a set of worlds and C is a
set of contexts (Kadim, 2017). Pragmatics examines the expression in a real-life conversation
within a particular setting to convey the intended message of communication, given that
individuals may be unaware of its meaning. Consequently, to communicate effectively and
correctly with other language users, it is necessary to acquire knowledge of the pragmatic
aspects of an utterance, such as speech acts, implicature, and presupposition (Alhussaini,
2015).

2.2. Implicature

Mey (2001, p.45.) stated that “the word 'implicature' is derived from the verb 'to
imply', as is it is cognate 'implication’, etymologically, 'to imply' means to fold something
into something else’; hence, that which is implied is ‘folded in', and has to be 'unfolded’ in
order to be understood”. In Grice’s sense, speakers reflect what is said mainly by means of
the conventional meaning of the sentence they say (Clark, 2022). Grice distinguished
between implicating and saying, but he did not elaborate much about how to arrive at what is
said. A summary of the current state of affairs is presented in Figure 2.1 below:

Figure 2.1
Grice’s saying-implicating distinction (adopted from Clark ,2022, p.34)

Linguistic communication

N

Saying Implicating
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Implicature is a part of the speaker's meaning that denotes an aspect of the speaker’s
intention of utterance, independent of the content of the speech. The intended meaning of a
speaker is often significantly more profound than the literal expression; linguistic meaning
significantly underestimates the message that is actually conveyed and comprehended (Horn
& Ward, 2006). Grice (1975) defines two significant types of implicature:

2.2.1. Conventional Implicature

Levinson (1983) defines Conventional implicatures are non-truth-dependent
inferences that are conventionally associated with specific words or phrases; they do not
depend on more sophisticated pragmatic principles like maxims. Grice presents a mere two
examples. The word "but™ has a conventional implicature that denotes a distinction between
the conjuncts, in addition to an equivalent truth-conditional (or truth-functional) meaning to
"and."

2.2.2. Conversational Implicature

Conversational implicature, as proposed by Grice (1975), tries to account for
inference patterns in natural language that challenge comprehensive explanation through
formal logical devices (Blackwell, 2002). On an additional level, Grice differentiated
conversational implicature into different Kkinds: generalised implications emerge
spontaneously, free of any specific context or unique scenario. Grice provides the following
illustration: For example, whenever I say I walked into a house, I'm going to be implicated
because the house was not my house; thus, a generalised conversational implicature appears
to result from the presumption that the topic in question is not closely associated with the
speaker. Furthermore, particularised implicatures require such a unique context (Levinson,
1983).

2.3. The Language of the Glorious Qur'an

Setyawati (2010) assures that language is a system of communication comprising a set
of written symbols and sounds utilised by members of a particular nation or region when
writing or speaking. Languages can expand and improve human understanding to benefit
everyone.

The Glorious Qur’an exhibits linguistic proficiency by addressing a wide range of
topics that tribal communities of Mecca and Medina were either ignorant of or had limited
knowledge of. It is essential to highlight that the Qur’anic language is characterised by its
distinctive prosody, rhythmical sentence structure, and use of signs. The initial divine
message presents a challenge: read or recite. Indeed, Al-Alaq is the initial surah that was
disclosed to the Prophet Mohammad via Angel Gabriel. In this surah, Gabriel requests the
newly proclaimed messenger to attentively receive and recite the verbally transmitted content
identified as the Almighty Allah’s Revealed word (Elimam, 2009).

As Ahmed (2004) believed, Muslim scholars believe the distinctive quality of the
Qur’anic language includes exceptional eloquence. He (2004) said that some scholars claim
that the language of the Qur’an arises from its beauty and departure from conventional Arabic
speech patterns.
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The Qur'an did not introduce an entirely new language compared to the preexisting
Arabic language. And precisely, this is where the remarkable quality resides. The Qur'an
maintained its Arabic foundations despite having been revealed in that language.
Nevertheless, its distinctiveness stems from how it transcended the constraints of the
preexisting Arabic language, including its terms, structures, idioms, formulations, imagery,
and internal relationships (Ahmed, 2004). Thus, by analysing how the Qur’an uses Arabic
language structures and conventions in new and creative ways, people can gain a deeper
understanding of its remarkable quality and significance.

According to Saeh (2015), the Glorious Quran does not introduce a new language
distinct from the existing Arabic language. The magnificent Quran was revealed in Arabic
and is still based on it. The way it goes beyond the current Arabic language, beyond the
confines of its terminology, structures, idioms, formulations, pictures, and internal linkages,
makes it unique. The language in the Qur'an is limited in several ways, as evidenced by terms
such as "hadith™ (implicitly), lessan (explicitly), and bayan. This is due to the significance of
language within the Qur'an, the importance of language as an indication of Almighty Allah,
and the significance of language as an indescribable gift from Almighty Allah.

Some examples from the Qur'an include these words in their translations.

N N e <L PR P YR TP T T I S T I SU 1 RSP
{103:da0 Gasd Ene Hld 13a 5 fane | adl) () 5halh (o2l Gd™ i Al W) () ol ga 2400 e 281 5)

{(103) We know indeed that they say, "It is a man that teaches him." The tongue of him they
wickedly point to is notably foreign, while this is Arabic, pure and clear. } (Ali, Trans., 2004,
p. 665).

{ VYA e S €aiall Lae 525 o3 5 GO0 Gl 138 )

{(138) Here is a plain statement To men, a guidance And instruction to those Who fear
Allah!} (Ali, Trans., 2004, p. 162).

3. Methodology

The present study is qualitative where the researcher intends to investigate the Qur’anic
verses that are rich with expressions that contain different forms of implicatures. It describes
the pragmatic perspective of implicatures in selected Qur’anic verses. There are many
reasons for conducting qualitative research, as stated by Merriam and Grenier (2019) First,
qualitative research is a powerful tool for describing the social context in which humans live.
Second, the main idea behind qualitative research is that meaning is socially constructed.
Finally, it is employed to uncover experiences from the participant's point of view (Merriam
& Grenier 2019).

The researcher employs a qualitative approach to gain a more comprehensive
understanding of the subject under investigation rather than merely connections between
variables (Moleong, 2009).This qualitative research method focuses on the language and
narratives used in Quran,analysing how they shape and understanding of implied meaning
(Abbas & Kadim, 2024). Therefore, the current study aims to investigate the pragmatic
analysis based on Grice's theory of implicature (1975) to provide a comprehensive
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understanding of the Qur'anic verses that contain implicatures, shedding light on their
significance and implications.

This study employs qualitative content analysis as its methodology, as defined by
Silverman (2000) as a research method for reaching accurate and replicable conclusions
regarding the meanings and contexts of particular words or other significant material. The
aim is to conduct a comprehensive analysis of expressions that contain implicatures found in
the Glorious Qur’an. Using a systematic and rigorous approach, the researcher will employ
content analysis techniques to identify and categorize these expressions, examining their
linguistic, cultural, and social contexts. This study aims to contribute to our understanding of
implicatures in the Qur’an and their significance in Islamic theology and interpretation.

In qualitative research, the researcher plays a crucial role in data collection and
specification (Creswell, 1998). This study is a qualitative investigation of implicature in the
Glorious Qur’an, where the researcher assumes this role through careful analysis and
interpretation. To ensure accurate interpretation, this study drew on the expertise of Al
Tabatabai (1996) in understanding the verses derived from the Glorious Qur’an. The
researcher selected a representative sample of verses based on several criteria, including their
availability, diversity, and representation of different chapters (Surahs) and periods of
revelation (Makki and Madani). This approach ensures that the analysis is comprehensive and
nuanced.

The researcher chose verses from various parts of the Qur’an to provide a rich and
varied understanding of implicature. By referencing reputable Glorious Qur’anic texts and
academic sources, the aim is to maintain clarity and consistency throughout the analysis.

4. Data Analysis
4.1. Analysis of the Qur’anic Verse (1)

(o8 A5 BYL G 050 Ga g TR AAD D g 10y gLy S sl G Y5

(Y ANl
{(188) And do not eat up Your property among yourselves for vanities, nor use it As bait for
the judges. With intent that ye may Eat up wrongfully and knowingly A little. of (Other)
people’s property.} (Ali, Trans., 2004, p., 75-76).

4.1.1. Contextual Analysis of the Qur’anic Verse (1)

For contextual meaning, this expression (Jbll & & 341 1,45 9 5) (And do not eat up
your property among yourselves for vanities) signifies to capture or employ. The idea for
using this verb "do not eat" indicates that eating is the most basic and earlier innate human
need; from the day a person is born, they become concerned with food, followed
progressively by necessities such as clothing, a place to live, and marriage. The term
"property" describes things that one likes to own.

Therefore, this verse prohibits the parties offering and accepting bribes from
consenting to an injustice distribution of the people's property. They receive the part offer as
a bribe even though they know it is unjust and improper; the giver keeps the remaining
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property. The speech in this verse is directed from almighty Allah as the speaker to the
audience, in this case, those who utilise their wealth among one another. The time is during
the period of Prophet Mohammad. The message is to command or teach people's conduct by
condemning a specific action, such as using wealth among yourselves.

4.1.2. Pragmatic Analysis of the Qur’anic Verse (1)

In the verse above, the phrase (JhUll L& L0 5 | K ¥5) ) (And do not eat up your
property among yourselves for vanities.)includes a conversational implicature. The command
is typically created by placing the word (¥3) at the beginning of the sentence, followed by the
imperative verb (\}iﬁf') (eat up), which implies that someone has eaten it. This is particularly
true concerning wealth and property. The "property” describes things that one likes to own.

4.2. Analysis of the Qur’anic Verse (2)

S 15 23 1588 Vs Laghe G5 16855 Lok Gl 55 (ol 03 HIR 30 35 10 o Gl 4
() :slall) (U5 &0 G &) ala V15 40 (el

{(1) O mankind! reverence your Guardian-Lord, who created you from a single person,
created, of like nature, His mate, and from them twain scattered (like seeds) countless men
and women; - reverence Allah, through whom ye demand your mutual (rights), and
(reverence) the wombs (That bore you): for Allah ever watches over you.))} (Ali, Trans.,
2004, p., 183).

4.2.1. Contextual Analysis of the Qur’anic Verse (2)

Contextually, since all people share the same humanity, they are alike in every
manner and share many characteristics. The verse employs the term "mankind" to allude to
their piety and fear of Almighty Allah. As a result, it is illegal for someone to force a woman
into slavery or for a stronger, more powerful person to oppress a weaker woman. They act in
a way that is unacceptable to their community, ordered social standards divinely. The
objectives of these regulations are to ensure their survival, well-being, and ability to impact
international affairs. Even unbelievers can understand the verse. It implies that the message
of this verse affects more people than just those who belong to that specific group. It showed
the diversity and unity of humanity despite religious differences.

The term (al-Nafs), used in this context, is exact. A person's al-Nafs defines him as an
individual; it comprises both the soul and body in this life but exclusively the soul in the life
of al-Barzakh, as has been seen. The verse tries to show that all individuals are the same
because they are all members of the human race; no one is better or different from anyone
else because all are descended from human parents. No one should be considered superior to
others because superiority and distinction are only grounded in righteousness. However, the
current verse asserts that all humans descended from a single root, despite their enormous
numbers, to illustrate human unity. If they define (a single person) and (his mate) as generic
human males and females who serve as the means of production, they should forget this
concept.

The participants are Almighty Allah as the speaker and all people in general as the
hearers. The verse above contains a message from Almighty Allah to all people. The message
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is that all people are alike because they belong to all human beings and are not limited to a
specific group. The time of speech that is given is addressed in general.

4.2.2. Pragmatic Analysis of the Qur’anic Verse (2)

Concerning implicature, the expression (O mankmdI reverence your Guardian-Lord,
who created you from a single person) (sal3 o 3 LEa G2l &5 18 SaB @ 1) has a
conversational type. It implies that all people are alike because they belong to all human
beings; since everyone is born with a human father and mother, they have no distinction or
superiority. The verse signifies that the message is not limited to a specific group but applies
to humanity.

4.3. Analysis of the Qur’anic Verse (3)

&‘Q‘WMﬂd@Aa@Ma&ueﬁwuﬁubmyujf)ﬂwﬁﬁjeﬁjxeﬁuﬂu\su\ﬁ‘ﬁm
(‘\Y ;Luuj\) {LA.\S;LA.J&;:}UJ\u&;d\wﬂyumhuu;)@uewmémeAMJ}ﬁj

{(92)Never should a believer kill a believer; but by mistake. If one (so) kills a believer, it is
ordained that he should free a believing slave, and pay compensation to the deceased's
family, unless they remit it freely. If the deceased belonged to a people at war with you, and
he was a believer, the freeing of a believing slave (Is enough). If he belonged to a people with
whom ye have treaty of Mutual alliance, compensation should be paid to his family, and a
believing slave be freed. For those who find this beyond their means, (is prescribed) a fast for
two months running: by way of repentance to Allah: for Allah hath all knowledge and all
wisdom.)} (Ali, Trans., 2004, p.,214-215).

4.3.1. Contextual Analysis of the Qur’anic Verse (3)

The contextual analysis indicates that (mistake) conveys the reverse interpretation of
intentionally, as demonstrated by the ensuing verse (If one (so) kills a believer), whose
meaning is as follows: a believer has no desire to kill another believer; he is unable to commit
such an action because he is also a believer. Nevertheless, the verse serves as a rule of law
and a statement. That is, Almighty Allah has never permitted, nor will permit, the Killing of
any other believer. Almighty Allah has rendered it prohibited, with the possible exception of
unintentional killing, which is not due to the prohibition because the killer did not intend to
slay a believer. For instance, it could occur if he believed that the person was an unbeliever
whose demise was justifiable or if he had no intention of killing at all.

That previous exception was rare. If interpreted as an integrated and actual exception,
it would imply that unintentional killing is either imposed or permissible. However, it has
been made clear that its only significance is the removal of the ban on unintentional killing,
not the acceptance of such killing. This interpretation is readily accepted, and the exception is
proper and related. (Vha Ga’s (8 (23), the response is to (it is ordained that he should free a
believing slave), (&s3% 4 ’n A%)neck, employed metaphorically for an enslaved
person believing, However, the killer is not obligated to pay the compensation if the
believer’s relatives abandon it and repay it. The expression (If the deceased belonged to a
people at war with you) refers to the deceased believer, while people at war relate to
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unbelievers who attack the Muslims. If the person accidentally killed was a believer, the
people who came after him were hostile unbelievers, and the legal obligation to free a
believing enslaved person remains intact. However, since a combating unbeliever inherits
nothing from a believer, there will be no payment of blood money.

4.3.2. Pragmatic Analysis of the Qur’anic Verse (3)

Additionally, implicature is used in the above words; it is conversational. The verse
implies that, in exchange for repentance, the person who accidentally killed a believer should
free someone who is enslaved. The context of this verse makes it clear that the believer's
killing was a mistake rather than an intentional one, as Islamic instructions place a great deal
of emphasis on the distinction between deliberate and mistaken killing. This significant factor
considers that person’'s rights.

4.4. Analysis of the Qur’anic Verse (4)

L 3158 51 K o) G5 G T e 51 L ernet Ll el 31548 1500 Gl 1l
O 7 oelull) {{150a & 5lash Ly G- 8 T o2y 511555 o3 T shnd o (o 3601 T 5 S8 Lagy

{(135) Ye who believe! Stand out firmly for justice. as witness To Allah, even as against
Yourselves or your parents, or your kin, and whether it be (against) rich or poor: For Allah
can best protect both. Follow not the lusts (Or your hearts), lest ye Swerve, and if ye Distort
(justice) or decline TO do justice, verily Allah is well-acquainted with all that ye do.} (Ali,
Trans., 2004, p., 228-229).

4.4.1. Contextual Analysis of the Qur’anic Verse (4)

(0215 sl S sl e 5l A eings Ll Gl 158 T Gl 6l wo) (Ye who
believe! Stand out firmly for justice. as witness To Allah, even as against Yourselves or your
parents, or your kin). The literal meaning of al-Qist is justice. Advocating for justice means
defending and maintaining its principles. People who support "justice™ establish it in its
fullness and perfection without shifting from it or rising against it due to fear, desire, or
equivalent motives. This trait is the closest and ideal factor in ensuring one pursues the truth
and prevents it from straying. One of the apparent implications is the commitment to
providing truthful testimony. This verse is revealed to clarify the rule of evidence; however, it
briefly addresses the concept of justice before switching to the rule of evidence. It is as if it
were written: (As a witness to Allah), therefore, you should defend justice so that you may
bear witness.

Since someone can be rich and poor at distinct times, both terms (rich or poor) are
utilised. The conjunction (or) connects two alternatives to describe the situation. In reality,
there is no plurality. The verse underscores the importance of avoiding an inclination towards
corruption due to one's prosperity or lack and condemning the effort to improve the situation
by manipulating the truth. It is preferable to devote one's evidence to Almighty Allah before
allowing him to consider matters of wealth and poverty. He is more benevolent toward their
state and closer to them. When both justice and truth are established, humanity will
experience satisfaction, the wealthy will be strengthened, and people in need can improve
their lives.
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The participants who have been included are the believers known as () sl el g ).
(Ends) The goal is to inspire believers to support justice. The act sequence included in ( 155
Lialy (el 38) is the command to establish justice.

4.4.2. Pragmatic Analysis of the Qur’anic Verse (4)

The Quranic verse presented above has a conversationally implied meaning. The
expressions in this verse have conversational implications ( <& 315 & el Laialy Gl 14 &
Grofs sl i A&y (Stand out firmly for justice. as witness to Allah, even as against
yourself, your parents, or your kin.) The implications come from the wider framework of
Islamic doctrines and common knowledge for believers. It indicates that believers must
conduct themselves and exhibit their loyalty to justice by providing declarations, even when
faced with challenging situations like being questioned about themselves, their parents, or
their relatives. This implicature is understood in the context of Islamic values, which present
the instruction with additional ethical and social aspects. Hence, Grice's concept of
conversational implicature results from the combined aspects of conversation and the
exchange of information among people engaged in an interaction.

5. Conclusion

The present study is about exploring the types of implicatures employed in the
expressions of anti-persecution in the selected Quranic verses. After analysing the selected
data, it was found that anti-persecution has another pragmatic aspect. Thus, it has more than a
literal meaning. The anti-persecution expressions are investigated to include a
conversationally implied meaning. For example, the expression (O mankind! reverence your
Guardian-Lord, who created you from a single person) ( o os A8 21 4855 181 400 G g
83al3) has a conversational type. It implies that all people are alike because they belong to all
human beings; since everyone is born with a human father and mother, they have no
distinction or superiority. The verse signifies that the message is not limited to a specific
group but applies to humanity. Another verse is found to include a conversational implicature
as in the analysis of (485 % A% Gla Ua3s J8 0a5) (If one (so) Kills a believer, it is ordained
that he should free a believing slave person).

Thus, this study explored the types of implicatures employed in the expressions of
anti-persecution in selected Qur'anic verses. The analysis reveals that anti-persecution has a
deeper, pragmatic aspect that goes beyond its literal meaning. The study demonstrates that
the anti-persecution expressions in the Quran are imbued with conversational implicature,
which conveys a sense of shared knowledge, values, and ethics that are essential to
understanding the Islamic faith. Specifically, the analysis shows that certain verses use
implicature to emphasize the importance of justice, compassion, and mercy, as well as to
promote social cohesion and equality among human beings



557 Journal of College of Education (59)(1)

References

Abbas, A. H. and Kadim, E. N. (2024). A corpus-critical discourse analysis of the
representation of the Yemeni violent crisis in the press. International Journal for the
Semiotics of Law - Revue internationale de Sémiotiquejuridique
DOI:10.1007/s11196-024-10172.

Abdul-Raouf, H (2001). Qur’an translation: Discourse, texture, ad exegesis. Curzon
Press.

Al-Hilali, M. T. U. D., & Khan, M. M. (1996). Noble Quran. English translation of
the meaning and commentary, Saudi Arabia: King Fahd Complex.

Al-Hilu, M. J. (2017). Complimenting behaviour in the performance of native

speakers of Irish English and Iragi Arabic: A cross-cultural pragmatics study (Doctoral
dissertation, University of Limeric).

Alhussaini, H. (2015). Pragma-linguistic Aspects of Kinship Terms in English and

Arabic. https://www.researchgate.net/publication/289674973 PRAGMALINGUISTIC _
ASPECTS_OF_KINSHIP_TERMS_IN_ENGLISH_AND_ARABIC

Ali, A. Y. (2004). The meaning of the Holy Qur’an. Amana Publications.

Al Tabatabai, S. M. H. (1996). Al-mizan fi tafsir al-Qur’an. I1slamic Publication
office.

Ahmed, H. (2004). Introducing the Quran: How to study and understand the Qur’an.
Goodword Books.

Blackwell, S. E. (2002). Implicatures in discourse. John Benjamins Publishing
Company

Brian, D. (2004). An introduction to the philosophy of religious language. Oxford
University press.

Clark, B. (2022). Pragmatics the basics. Routledge Press.

Creswell, W. J. (1998). Qualitative inquiry and research design: Choosing among five
traditions. Sage Publication.

Elimam, S. A. A. (2009). Clause-level foregrounding in the translation of the Quran
into English: Patterns and motivations. Manchester University.

Ghali, M. M. (2008). Towards understanding the ever—Glorious Qur’an. Dar An—
Nashr Liljami.

Grice, P. (1975). Logic and conversation. Harvard University Press.

Horn, L. & Ward, G (2006). The handbook of pragmatics. Blackwell Publishing.

Huang, Y. (2017). The Oxford handbook of pragmatics. Oxford University Press.

Hymes, D. (1974). Foundations in sociolinguistics: an ethnographic approach.



558 Journal of College of Education (59)(1)

University of Pennsylvania Press.
Kadim, E. N. (2017). A linguistic study of vocative forms in the novel "Emma" by Jane Austin.
Journal of Education College Wasit University. 2, 25. 1537-155.

Kadim, E. N., & Abbas, A. H. (2022). COVID-19 and the irony of military expenditures: non-verbal
semiotic discourse study. Heliyon, 8(4).

Kadim, E. N., & Abbas, A. H. (2022). Signs are sometimes more humane than some people: A
semiotic-discourse analysis of selected COVID-19 cartoons and posters. Journal of Global Scientific
Research, 7(9), 2022-2633.

Levinson, S. (1983). Pragmatics. Cambridge University Press.

Merriam, S., & Grenier, R. (2019). Qualitative Research in Practice: Examples for
Discussion and Analysis. John Wiley & Sons, Inc.

Mey, J. L. (2001). Pragmatics: An introduction. Blackwell Publishing.

Mey, J. L. (2009). Concise encyclopaedia of pragmatics. Elsevier Ltd Press.

Moleong, J. (2009). Methodologi Penelitian Kualitatif. Remaja. Rosdakarya.

Saeh, B. (2015). The Miraculous Language of the Qur’an. The International Institute of
Islamic Thought.

Setyawati, N. (2010). Analisis Kesalahan Berbahasa Indonesia: Teori dan Praktik.
Surakrta: Yuma Pustaka.

Silverman, D. (2000). Doing qualitative research. Sage Publications.

Widdowson, G.H. (1996) Linguistics. Oxford University Press.

Yule, G. (1996). Pragmatics. Oxford University Press.



