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DATING THE SURAHS MU'AWIZATAYN

Abstract:-

The verses and the stirahs of the
Qur'an were gradually revealed to the
Prophet Muhammad (PBUH) during 23
years in  Mecca and Medina.
Information of the time, place, and
amount of descendants and verses -
especially in cases of conflict - are of
the requirements of the Qur’anic
researches. Strahs Falag and Nas
(Mu'awizatayn) are among the disputed
sturahs. Applying the descriptive-
analytical method, this article aims to
answer these questions: 1- How is the
dating Mu'awizatayn according to
Meccan and Medinan traditions? 2-
How is dating Mu'awizatayn according
to traditions of the cause of revelation?
3- How 1is dating Mu'awizatayn
according to exegetical and Qur’anic
evidences? Findings show that Meccan
and Medinan traditions are weak
because of their irsal, and so they are
not valid. The traditions of the cause of
revelation are criticized in sanad and
text, although some exegetes believe in
their Meccan and some believe in their
Medinan. Qur’anic evidences include:
1- shortness on surahs and their verse,
2. The repetition of the distances 3. The
doctrinal and epistemological content
4. The mention of some bad habits of
the pre-Islamic period. These reasons
correspond to the atmosphere of the
Prophet's presence in Mecca. In
conclusion, it seems that the strahs of
Mu'awizatayn were revealed almost at
the same time as the public invitation
of the Prophet (PBUH) in the third year
of the Mission.

Key words: Siirahs Mu'awizatayn,
Dating, Meccan and Medinan Verses,
Traditions of the Cause of Revelation,
Exegetical ~ Traditions, Qur’anic
Evidences.
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DATING THE SURAHS MU'AWIZATAYN (23)

Introduction

The verses and chapters of the Quran were revealed to the
Prophet (PBUH) as units of revelation and gradually."" The gradual
revelation of the Quran has taken place in the form of units of
revelation over twenty years (Kulaini, 1407 AH, 2: 629; Ibn
Babiwayh, 1414 AH, 82; Vahidi, 1411 AH, 9) in both Meccan and
Medinan periods. The unit of revelation is a part of the Quran that
has been revealed to the Prophet (PBUH) every time, whether it is a
whole or part of a surah (Nekounam, 2001, 2). The dating of the units
of the revelation of the Quran is one of the important topics in
Qur’anic research, especially regarding verses and chapters in which
there is disagreement. The meaning of dating or chronology of the
Quran is that with the help of various Meccan and Medinan
narrations, traditions of the cause of revelation, the order of
revelation, the abrogating and the abrogated, and the history of the
Prophet of Islam (PBUH), as well as, the use of the chronological
events in the history of the Prophet’s Mission, such as the beginning
of the public invitation, the defeat of Rome, and the Battles of Badr
and Tabuk, the time and historical order of each unit of the revelation
of the Qur'an, whether an entire chapter or a part of it, would be
recognized (Nekounam, 2001, 2). Information of the units of the
revelation has many benefits, including: knowledge of the stages of
the invitation of the Prophet (PBUH), gradual legislation of the
verdicts, dating the chapters of the Qur'an and discovering the
events of the early history of Islam.

The history of verses and sOrahs can be traced back to the
Meccan and Medinan definition of verses and sdrahs, that have long
been considered by scholars. From Companions such as |bn Mas'ud
and Ibn Abbas, and Followers such as Hassan Basri, Qataddah and
Saeed ibn Jubayr have been reported various accounts of knowing
Meccan and Medinan verses and sdrahs (see: Khidyri, 1: 1072-
1062). Quranic researchers call it as ma'rifat al-Makkt wal-Madant in
their Qur'anic sciences books (Zarkashi, 1410 AH, 1: 273; Suydtl,
1421 AH, 1: 54). They have proposed two auditory and deductive
methods for recognizing them; Zarkashi quotes from Jabart: “There
are two ways to know Maki and MadanTt: auditory and deductive;
auditory is that the revelation of Mecca or Medina has reached us
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(24) DATING THE SURAHS MU'AWIZATAYN

through a narration, while deductive is the rules that Al-‘Qalma has
quoted from Abdullah (Zarkasht, 1410 AH, 1: 276).

Among the sirahs with disagreement among scholars in their
recognizing as Meccan or Medinan or their dating, may be mentioned
of the sirahs Falag and Nas (Mu'awizatain), which are considered as
disputed sdrahs (Suyati, 1421 AH, 1: 71-70; Zarqganit, 1362 AH, 1:
191; Ma'rifat, 1415 AH, 1: 163-164). Due to the differences in the
time of these two sdrahs, a study seems to be necessary to reach
the place of revelation and their approximate date. To achieve the
goal, various narrative, interpretive and Qur’anic reasons can be
used. Therefore, the present study seeks to answer these questions
in a descriptive-analytical method: 1- What is the dating of
Mu'awizatain based on Maki and Madant narrations? 2- What is the
dating of Mu'awizatain according to the narrations as the cause of
revelation? 3- What is the dating of Mu'awizatain based on
interpretive and Qur'anic reasons?

According to the studies that have previously been done, it
seems that so far no comprehensive and independent research has
been done in the field of their dating. The only research is a paper
entitled: “Textual and Sanad Inquiry of the Hadith of the Cause of
Revelation of the Strahs Mu'awizatain”, in which the “Asnad (chains
of transmitters) and text” of this narration has been evaluated and it
is shown that the Asnad of this narration are weak and its content
has received many criticisms. In this article, the authors have only
discussed the evaluation of the narration of the causes of the
descent of Mu'awizatain and have not dated them. Moreover, the
phrase “the tradition of the cause of revelation of Mu'awizatain” is not
correct and we will prove that the cause of the revelation of these
surahs includes of several narrations.

1- Meccan and Medinan Hadiths

One of the most important traditional sources for the history of
the Qur’an are the narrations that separate the Meccan and Medinan
chapters of the Qur’an.

A) Types of Meccan and Medinan Hadiths

The Meccan and Medinan narrations have been reported in the
works of Quranic scholars under the headings: “al-suwar al-latr
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DATING THE SURAHS MU'AWIZATAYN (295)

nuzilat bi-Makka wal-latr nuzilat bil-Madina” and “ma nuzila min al-
Qur’an bi-Makka - ma nuzila min al-Qur’an bil-Madina”. In these
narrations, the sdrahs revealed in Mecca and Medina are counted
and their revelations in both are separated from each other. It seems
that the determination of Makkl and Madant of the Quran is based
on two categories of narrations: 1- The narrations of the order of
revelation during which the Meccan and Medinan sirahs of the
Quran are specified, and 2- The narrations of the causes of
revelation, base on which the verses of the sdrahs are often
attributed to Mecca or Medina (Nekounam, 2001, 180).

Following and searching in exegeses, Qur'anic sciences works
and historical books, and through collecting and deleting
commonalities, a total of ten Meccan and Medinan reports are
obtained in the authority of the Companions and Followers. These
reports are as follows:

1. The narration of 'Uthman Ibn 'Attd from his father from Ibn
Abbas (Ibn Durays, 1408 AH, 33-35; Tabrist, 1993, 10: 612).

2. The narration of Ibn Jurayj from 'Atta Khorasani from lbn
Abbas (Ibn Nadim, 1971, 28; Haskanr, 1411 AH, 2: 409).

3. The Narration of Abu Saleh from Ibn Abbas (Ya'qubi, 1397 AH,
2: 33; Haskant, 1411 AH, 2: 411).

4. The narration of Kurayb from Ibn Abbas (Nuhhas, 1417 AH,
260).

5. The narration of Mujahid (Ibn Nadim, 1971, 28).

6. The narration of Shoaib Ibn Zarig from ‘Ata Khorasani
(Mawirdt, nd, 6: 309-310).

7. The narration of Yazid Nahwi from 'lkramah and Hassan Basr1
(Bayhaqi, 1408 AH, 7: 142-143; Haskant, 1411 AH, 2: 413;
Suyatt, 1421 AH, 1: 57).

8. The narration of Mu'awiyah ibn Saleh from Ali ibn Abi Talha
(Harawt, 1426 AH, 221; Suydtt, 1421 AH, 1: 60).

9. The traditions of Hammam from Qatadah (Qurtubt, 1985, 1:
61; Ibn Kathir, 1419 AH, 1: 15; Suydti, 1421 AH, 1: 60).

10. The narration of Zahak (Sayed ibn Tawds, nd, 291-294).
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(26) DATING THE SURAHS MU'AWIZATAYN

B) Mu'awizatain in Meccan and Medinan Hadiths

In the following it will be shown that out of the nine Meccan and
Medinan narrations, the five narrations, strahs Al-Falag and Nas
have been counted among the Meccan Sdrahs, and based on the
five narrations, these two Sidrahs are Medinan. In the narrations of
Makit, Mu'awizatain, after Surah F1l and before Surah Tawhid are in
the ranks of the twentieth (Surah Falaq) and the twenty-first (Surah
Nas) of the sdras revealed to the Prophet (PBUH):

1. The narration of 'Uthman Ibn ‘Atd from his father from Ibn
Abbas (Ibn Durays, 1408 AH, 33-35; Tabrist, 1993, 10: 612).

2. The narration of Mujahid (Ibn Nadim, 1971: 28).

3. The narration of Yazid Nahwi from 'lkramah and Hassan Basri
(Bayhaqi, 1408 AH, 7: 142-143; Haskant, 1411 AH, 2: 413;
Suyatt, 1421 AH, 1: 57).

4. The narration of Hammam from Qatadah (Qurtubrt, 1985, 1: 61;
Ibn Kathir, 1419 AH, 1: 15; Suydtl, 1421 AH, 1: 60).

5. The narration of Mu'awiyah ibn Saleh from Ali ibn Abi Talha
(Harawt, 1426 AH, 221; Suydtt, 1421 AH, 1: 60).

But in five narrations, Sdrahs Falag and Nas are among the
Medinan Sdrahs:

1. The narration of Ibn Jurayj from ‘Ata Khorasant from |lbn Abbas
(Ibn Nadim, 1971, 28; Haskant, 1411 AH, 2: 409).

2. The narration of Kurayb from Ibn Abbas (Nuhhas, 1417 AH,
260).

3. The narration of Abu Saleh from Ibn Abbas (Yaqubi, 1397 AH,
2: 33; Haskant, 1411 AH, 2: 411).

4. The narration of Shoaib Ibn Zurayg from ‘Atd Khorasani
(Mawirdt, nd, 6: 309-310).

5. The narration of Zahak (Sayed ibn Tawas, nd: 293).
C) Evaluation of Meccan and Medinan Hadiths

In reviewing and evaluating these narrations, it should be said
that all of them are weak in terms of their irsal (interruption of sanad);
For they have either ends with the Followers or have been narrated
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DATING THE SURAHS MU'AWIZATAYN (27)

from Ibn Abbas. It is clear that Followers were not present at the time
of the revelation of the Quran, so their words have no authority.
Although Ibn Abbas is a Companion, he was born three years before
the migration of the Prophet (PBUH) (the 10™ year of the Mission -
Be'that) (Ibn Hajar, 1415 AH, 4: 122; Mizzi, 1413 AH, 15: 161). So,
he had not yet been born at the time of the descend of many Meccan
surahs. Sayed Ibn Tawas, after quoting a narration from lbn Abbas,
says: The Meccan and Medinan narrations of Ilbn Abbas is strange,
because he did not exist at the time of Meccan sirahs (Sayed ibn
Tawds, nd: 293-294).

Allameh Tabatabaer also believes that these narrations are not
reliable; For they have neither the value of a religious narrative nor
the value of a historical narrative; The lack of value of their religious
narration is due to their lack of connection to the Prophet (PBUH), so
it is not clear whether Ibn Abbas learned this order from the Prophet
(PBUH) or from others who are not known as well, or through his
own opinion, i.e. ijtihad, that is authentic only for himself. The lack of
value of historical narration is also due to the limited company of Ibn
Abbas with the Prophet (PBUH), who were not observing the whole
Quran while descending (Tabatabaet, 1954: 186-187). Moreover,
there is a contradiction with these narrations; As reported by Ibn
Abbas, the traditions indicating to Mu'awizatain as being both
Meccan and Medinan. Therefore, although the Meccan narrations
have many sanads (chains) in comparison with the Medinan
narrations, nevertheless, other evidences are needed to prefer and
determine one of the two categories of narrations, the idea proposed
by Allameh: The only way to distinguish the order of the Qur’anic
sturahs and whether they are Makki or Madant is: Contemplation of
their contents and their adaptation to the situation before and after
the Migration (Tabatabaei, 1417 AH, 13: 235; Tabatabaei, 1954:
187).

2- Hadiths of the Cause of Revelation

Causes for revelation are matters and contexts in which a verse
or verses have been revealed to explain or state its verdict at the
time of its occurrence. In other words, the cause of revelation is an
incident that took place during the time of the Prophet (PBUH) or a
question that was asked of him and after that God revealed a verse
or verses about that incident or in response to that question (Zurqanr,

No. 63 Y adadl

Part: 2 ISSN 1997-6208 Print Y e

The Islamic University College Journal eI [ OV 109> ([N P=2N [N T
ISSN 2664 - 4355 Online




(28) DATING THE SURAHS MU'AWIZATAYN

1362 AH, 1: 99). One of the evidences of knowing the time of
revelation and dating the Quranic verses and chapters are the
narrations of the causes of revelation.

A) Asbab al-Nuzil Hadiths of Mu'awizatain

In the commentaries and books of asbab nuzil, several
narrations have been reported about the reason for the revelation of
Sdrahs Nas and Falag. The exegetes and authors of the asbab nuzdl
books believe that these two sGrahs were revealed at the same time
and that they were caused by a common event. These narrations
imply that they are Medinan, because they tell the story of the
enchantment of the Prophet (PBUH) by the Jewish Labid ibn 'A'sam.
The reason for such a cause is the descent of these two sirahs in
Medina, for the political and social conflicts and interactions of the
Prophet (PBUH) with Jews happened in Medina.

According to these narrations, when the Messenger of God
(PBUH) became seriously sick, two angels came to him. One of them
sat on his head and the other near the feet. The angel who was at his
feet asked questions of the other one and the latter answered his
questions: “What do you think about this?” “He has been bewitched”.
“Who has bewitched him?” “Jewish Labid ibn 'A'sam.” “Where is that
magic?” “In the well of someone’s children, under a stone inside the
kariyah (the root of a date tree). Go to that well and draw its water
and lift the stone and take the kariyah and burn it. When the
Messenger of God (PBUH) spent the night to the morning, he sent
‘Ammar ibn Yasir there with some people. They went to the well and
suddenly found the water of the well like henna water. They emptied
the water of the well and removed the stone and took out the kariyah
and burned it. Among them was a bow that had eleven knots.
Following this incident, two sirahs of Falag and Nas were revealed
and the Prophet (PBUH) recited these two slrahs. Reciting each
verse of them, he would undo a knot.

This report has been narrated by Kalbi from Abu Saleh from Ibn
Abbas (Bayhaqi, 1408 AH, 7: 248; Suyuti, 1422 AH, 220) and also
Ibn Murdiwayh from ‘lkrama from |bn Abbas (Suydti, 1404 AH, 6:
418). A hadith with the same theme has been narrated from Zayd ibn
Argam (Nasa'l, 1411 AH, 2: 307; Ibn Kathir, 1419 AH, 50: 8) and
Zayd ibn Aslam (Suyati, 1404 AH, 6: 417). It is worth mentioning that
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DATING THE SURAHS MU'AWIZATAYN (29)

surahs Falag and Nas have a total of eleven verses, so it is narrated
that the Prophet (PBUH) used to untie a knot by reciting each verse.

Aisha is quoted similarly, with a tiny difference; In her narration,
only the account of bewitching the Prophet (PBUH) is mentioned and
it is not specified that Mu'awizatain were revealed after this incident
(Ahmad ibn Hanbal, 1385 AH, 6: 57, 63-64; Bukhari, 1401 AH, 7: 29-
30; Muslim, 1421 AH, 7: 14). In some of narrations, instead of
fanuzilat, the word of fa-‘atahu is taken (Bayhaqi, 1408 AH, 6: 248
and Suydtl, 1404 AH, 6: 418). In this regard, another hadith has been
narrated from 'Anas which states: “Gabriel brought Mu’awizatain to
the Messenger of God (PBUH) and recited these two surahs to save
his life” (Suydtr, 1404 AH, 6: 418; lbid, 1422 AH, 220). In this
narration, the root n-z-/ has not been used for the descent of these
two slrahs. In Shiite sources similar to such narrations, Imam Sadeq
(AS) has been quoted as saying that the reason for the revelation of
these two slrahs was a magic by Labid ibn 'A'sam, with the
difference that in this narration, the Prophet (PBUH) sent Imam Ali
(AS) to find the magic (Ilbn Bastam, 1411 AH, 113; Huwayzi, 1415
AH, 5: 718; Bahrant, 1416 AH, 5: 813).

B) Evaluating the Authenticity (Sanad) of Hadiths

Citing these narrations in order to use them in the dating Surahs
al-Falag and al-Nas requires the authenticity of their sand and text.

In the evaluation of sand, it should be said that the narration of
Abu Saleh from Ibn Abbas has been reported through the chain of
“‘Abu Abdullah Al-Hafiz and Abu Saeed ibn Abi ‘Amr from Abu Al-
Abbas Muhammad Ibn Ya'qub from Yahya Ibn Abi Talib from ‘Abd al-
Wahhab Ibn ‘Atd from Muhammad ibn Sa'ib Kalbt from Ibn Abbas”
(Bayhaqt, 1408 AH, 6: 248; Suyati, 1422 AH, 220). In this sand, 'Abd
al-Wahhab ibn' 'Ata is weakened; Bukhari in Al-Du‘afa Al-Saghir
(Bukhari, 1406 AH, 81) and Nasa’lm in Al-Du'afa’ wa Al-Matrikin
(Nasa’l, 1406 AH, 208) have described him as “not strong”. Aqilt
uses the description of “da'if al-hadith, al-mudtarib” about him in his
book of Al-Du'afa’ (Aqili, 1418 AH, 3: 77). Ibn Hajar has also
mentioned his name in the classes of mudallisin (Ibn Hajar, 1403 AH,
42). In the case of Abu Saleh, it should be said that he has been
weakened by the great hadith scholars and Sunni scholars, including
Abu Ya'qub Juzjanit, Aqilt, Ibn ‘Uday, Abu al-Qasim Balkhi, Abu al-
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(30) DATING THE SURAHS MU'AWIZATAYN

Fath 'Azudr, Ibn Hibban, Ibn Jawzi, Dhahabt and Ismael ibn Abu
Khalid, who described him as a liar (Mizzi, 1408 AH, 7: 4). In
addition, this narration has been narrated from Abdullah ibn Abbas,
whose reports have no authority in such cases which refer to asbab
al-nuzal (Wahidt, 1411 AH, 10), Suyati has considered also the Kalbt
way from Abi Saleh to Ibn Abbas as the weakest way (Suyati, 1421
AH, 1: 471). Therefore, the first narration of Ibn Abbas is weakened
in terms of the sand.

The chain of ‘lkramah’s narration from Ibn Abbas also faces
several problems; First, ‘lkramah has been weakened by
Companions, Followers and Sunni great scholars, accusing him of
lying (Mizzi, 1413 AH, 20: 277-299). It has been said that he lied to
his master Ibn Abbas (ibid., 280). Second, the origin of this narration
from Ibn Abbas, as said before, is in wrong position. Third, the hadith
has been narrated without an attached chain, so it is mursal.

The narration of Zayd ibn Argam has been quoted with the chain
of “Hanad ibn al-SirrT from Abu Mu'awiyah from 'A'mash from Abu
Hayyan (Yazid) from Zayd ibn Argam” (Nasa’'i, 1411 AH, 2: 307; lbn
Kathir, 1419 AH, 8: 505), This sanad is also weak; because Zayd did
not participate in the battles of Badr and 'Uhud due to his young age
(Ilbon ‘Abd al-Birr, 1412 AH, 2: 535). Therefore, due to short
companionship, his words about the reason for the revelation of
these slirahs are not accepted.

The narration of Zayd ibn Aslam cannot be trusted because it has
no sanad. In addition, he is from the class of Followers (Ma'rifat,
1418 AH, 1: 417). Therefore, he cannot be a witness to the
Revelation.

The narrations quoted from Aisha, because in the sanads of most
of them are Hisham ibn ‘Urwah and her father (‘Urwah), in brief, it is
enough to examine only one sanad: “Muhammad ibn ‘Abd al-
Rahman ibn Muhammad ibn Ja'far from Abu ‘Amr Muhammad ibn
Ahmad al-HeyrT from Ahmad ibn Ali al-Mawsilt from Mujahid ibn
Musa from Abu Assama from Hisham ibn ‘Urwah from his father from
Aisha” (Wahidt, 1411 AH, 503). ‘Urwah was one of the people who
fabricated the hadith on the orders of Mu'awiyah (lbn Abi al-Hadid,
1379 AH, 4: 63-64). Hisham Ibn ‘Urwah has been attributed as tadlis
(Ibn Hajar, 1415 AH, 2: 267). Malik ibn Anas has introduced him as a
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DATING THE SURAHS MU'AWIZATAYN (1)

liar (Mizzi, 1413 AH, 24: 415). In addition, these accounts have been
narrated by Aisha. She died in the year 58 AH at the age of 66 (Ibn
Sa'd, 1376 AH, 8: 78). Therefore, her narrations about the causes of
revelation are not accepted if they are related to the Meccan sirahs,
for she was either not there during this period or she was an
immature child. Accordingly, at the time of the revelation of the
verses of these two sdrahs, Aisha did not have the conditions to
tolerate and narrate the hadith due to immaturity.

In the narration of Anas ibn Malik, which is reported with the
chain of “Abu Ja'far al-Raz1 from Rabi' ibn Anas from Anas ibn Malik”,
there is Isa ibn Abi Isa Mahan Abu Ja'far Razi Tamimi. He is
described as: laytha bi-qawiyin in hadith (Ibn Abi Hatam, 1371 AH, 6:
280; Ibn Hajar, 1404 AH, 12: 49; Aqil1, 1418 AH, 3: 388), mudtarib al-
hadith (Ibn Hibban, nd, 2: 120), fih-e da'fun (lbn Hajar, 1404 AH, 12:
49), all of which weaken him. In addition, the great traditionists refrain
from quoting the narrations that he has narrated from Rabi 'ibn Anas
because his narrations from Rabi' are very anxious (Ibn Hajar, 1404
AH, 3: 207). It should also be said about Anas ibn Malik that when he
was with the Prophet (PBUH) in Medina, he was a ten years old child
and at the time of Prophet's death he has only twenty years old
(Mizzi, 1408 AH, 3: 363). So he was not present in the Meccan era,
i.e. we are not able to judge what he quoted has been the cause of
the descent or not.

The hadith of Imam Sadeq (AS) is also narrated with the chain of
‘Muhammad ibn Ja'far al-Bursi from Ahmad ibn Yahya al-Armani
from Muhammad ibn Sanan from Mufadal ibn ‘Umar”. Mufadal ibn
‘Umar is a weak narrator whom was weakened by Najasht with the
descriptions of “fasid al-madhhab, mudtarab al-riwayah, 1a yu'ba bihi’
(Najasht, 1407 AH, 416). Ibn Ghada’irm also says bout him: “da‘ffun
mutahafitun murtafi' al-qawl’ (Ibn Ghada’iri, 1985, 1: 88). There is
also Muhammad ibn Sinan in the sanad about whose authentication
the rijali scholars strongly disagree. Bahr al-‘Ulum in Al-Fawa’id al-
Rijaliyah has quoted his weakness from many jurists and Rijal
scholars (Bahr al-‘Ulim, 1983, 3: 249-258). Even assuming the
credibility of this narrator, there is no doubt in his slip and tendency to
exaggeration at some point in his life, and also the exaggerators
used to attribute some narrations to him; As some Imami scholars
have fabricated his narrations from untrue cases (Naghizadeh, 2011:
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156). It is possible that the narration is related to the period of non-
stability of Muhammad ibn Sinan or it may have been attributed to
him by the exaggerators.

C) Textual Evaluation of Hadiths

In general, according to Allameh Tabatabael, most of the Asbab
al-Nuzdl hadiths are also unreliable and weak (Tabatabaet, 1974
173). It is clear from the context of many of them that the narrator did
not receive the connection of the descent of the verse about the
incident through observation, tolerance or memorizing, but he told
the story, then he connected the verses that were appropriate in
terms of their meaning to the story, and as a result, the cause of the
descent mentioned in the hadith is theoretical and his own ijtihad, not
the cause of the descent through observing and recording directly
(ibid.). In addition, if assuming the authenticity of the sanad, these
narrations are single news (khabar wahid) which are not valid other
than the Shari'a rulings (ibid.: 187), and cannot be reliable in matters
of beliefs, due to the need for mutawatir narrations to accept a belief
(Sayed Qutb, 1412 AH, 6: 4008).

These narrations, as their sanads have several problems and
according to the following reasons, are in doubt of being accepted:

1. The enmity and stubbornness of the Jews in Mecca were not
as great as in the post-migration period (Tabatabaert, 1417 AH,
10: 124; Ibid., 15: 321). Therefore, the Prophet’s challenge and
his wars with the Jews related to the period of his presence in
Medina. Basically, the residence of the Jews and their
conspiracies against the Prophet (PBUH) and Muslims were in
Medina. Hence these narrations are not compatible with the
time and place of the revelation of the sirahs.

2. In the two sdrahs of Falag and Nas, there is no indication to
the enmity and the conspiracy of the Jews against the Prophet
(PBUH), while the method of the verses of the Qur’an is that
with the phrases: “CLl AL G0, “Oldl JA 71 Ge il and “ J471
<" points to their political, military, social and cultural
animosities and conspiracies, as evidenced by the existence of
numerous verses in chapters such as Baqgarah, 'Al-'Imran,
Nis&’, Ma'idah and Hashr: “5 b= (58 a0 LS 4557 ) Ul AL 5.0
Oselaah 5 5al (a8l el Wy 4 5 F (Bagarah: 146), “ e ddlda &16
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i e 3AT 1580 5 Aellad s 1l 5 Lo 0571 o 1 el il A
(Al-'Imran: 72), " 110 38 L) G LS Sile 058 &1 aladl 871 Ui
A Ga 58T se " (AN-Nisa’: 153), “ &1 V) e Gaiff Ja Qs JA71 L U3
Ss5ald KRG 5 U8 (e I3 Le 5 W) 03371 Le 5 W% (Ma'idah: 59),
and " E,271 G Ul J8 T e 155K T il &Y (5% 1L L) 41
GSIAE ) dely M 5 K0 LaTT A0 05 ) 5 ey asT K08 dalKas Ba AT
(Al-Hashr: 11).

3. These narrations are not compatible with the verses of the
Qur'an, because as Sheikh al-Tasi and al-TabrisT wrote: The
bewitched man is a person whose intellect is beaten. So God
Almighty immunes His Messenger from it: “ (s 48 o) §s=BI0E
S s sasail M8 5L JURYI ALY Y5 G B %)) A l3E S Y Y (Al
Furgan: 98) (Tusrt, 1376 AH, 10: 434 and Tabrist, 1993, 10:
865). So accepting the effect of magic in the Prophet (PBUH)
means accepting its effect on the soul, thought and intellect of
him, which is the acceptance of polytheists’ word: “ Y| {s= 48 )
Jsala Ma ", But the Qur'an denies this claim and rebukes the
tellers. Therefore, the narrations are inconsistent with the
position of the Prophet (PBUH). Also, according to the verse
“STER Al 2B Y »” (Taha: 69), the sorcerer will never be
victorious against the Divine Power.

4. If the story of bewitching the Prophet (PBUH) were true, it
would reduce people’s trust in his words and deeds; Because
they always gave the possibility of error in him, that is against
the rule of grace and is not compatible with the purpose of
Mission. How can it be imagined that God would send His
prophet to guide the people and at the same time the people
scatter from him with a magic?

5. Narrations are plagued by textual anxiety, so that sometimes,
despite the reports narrated by a direct narrator, their contents
are different, including the fact that different people are
mentioned among the extractors of magic from the well, or the
method of extracting magic is reported in different ways, or
there are different reports on the angel came to the Prophet
(PBUH), and even in some narrations there is no mention of
the revelation of Mu’awizatain, and for the revelation of these
two surahs, instead of the word of fanuzila, the word of
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fa’atahu was used, which does not indicate the revelation of
the sudrah in any way.

6. The narrations of the causes of revelation speak of the
simultaneous descent of two slirahs of Falag and Nas due to
witchcraft, while the content of Surah Falaqg, especially the
fourth verse of this Surah (281 3 & 53 s 5) may be
adapted to the narrated incident. The content of Surah An-Nas
has nothing to do with the issue of magic, and its central
theme is basically taking refuge in the Lordship, Kingdom and
Divinity of God from the temptations of tempters - not
magicians - whether human or jinn.

3- Exegetical and Qur'anic Reasons

The two categories of above reasons were narrations, but the
following reasons include the opinions of the commentators and the
reasons taken from the verses.

A) The Exegetes’ Opinions

The views of early and later commentators can be a means for
the dating of the Mu’awizatain. The commentators do not agree on
whether they are Meccan or Medinan:

Sometimes the commentators pointed out that there is a
difference in the time of the revelation, who are divided into two:

1- Referring to the differences of views in the revelation without
stating the reason for the differences and not preferring an
opinion: Baydawi (1418 AH, 5: 346, 350), Qomi Mashhadi
(1898, 14: 539 and 553), and Shubbar (1412 AH: 569), quoted
the different agreement on the Mu’awizatain without stating the
reason and so did not prefer the Meccan or the Medinan
opinions.

2- Referring to the differences of views in the revelation by stating
the reason for the differences and the lack of preferring an
opinion: Tast (1376 AH, 432: 10), Ibn ‘Atiyah Andalust (1422
AH, 538.5, 540), Qurtubr (1985, 21: 251), Abu Hayyan
AndalusTt (1420 AH, 575: 10), Tha'alabt (1418 AH, 5: 640),
Shawkani (1414 AH, 5: 637) and Tantawt (1997, 15: 543),
giving reasons without any preference, pointed out the
difference in the time and the place.
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Sometimes they have preferred the Medinan revelation, who are
divided into three categories:

1-

Accepting the Medinan revelation without stating the reason :
Some commentators have accepted the Medinan nature of the
Mu’awizatain without mentioning the difference in their time
and place and without stating the reason : Abu al-Futdh al-
Razr (1408 AH , 20 : 470 and 477) , Ibn Kathir (1419 AH , 8 :
499) and Mazhart (1412 AH, 10: 375 and 379) .

Referring to the difference of revelation without stating the
reason for the difference and accepting the Medinan revelation
without stating the reason: Some other commentators
mentioned the difference of the time and the place without
stating a reason and finally believe that they are Medinan,
including: Tabrist (1993, 10: 867), Suydtr (1421 AH, 1: 71),
Feyz Kashant (1415 AH, 5: 395 and 398) and Gonabadr (1408
AH, 4: 286 and 288). It is worth mentioning that Tabrisr,
although has identified Mu’awizatain as Meccan, under the
surah Al-Insan (TabrisT, 1993, 10: 612), but in the commentary,
he considered them as Medinan and indicated the descent of
Meccan Mu’awizatain with the word “qila”.

Referring to the difference of the revelation by stating the
reason for the difference and accepting the Medinan revelation:
Allameh Tabatabael, before entering into the interpretation of
Surah Falaq, following the Meccan and Medinan narrations,
introduced the Surah as Meccan and wrote: “The chapter Al-
Falag is Meccan and it has five verses” (Tabatabaer, 1417 AH,
20: 392). But while interpreting the surah, he utters a statement
contrary to what he had said at the beginning, writing: “This
surah has been sent down in Medina as it appears from the
narrations in the virtue of its revelation” (Tabatabaet, 1417 AH,
20: 392). In the interpretation of Surah An-Nas, Allameh,
regarding the coincidence of the revelation of Mu’awizatain,
considered the descent of this Surah to be related to the
Medinan period (lbid., 396).

Finally, some other commentators have considered the revelation
of the Surahs of Mu’awizatain in Mecca, who are divided into three
categories:
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Accepting the revelation of being Meccan without stating the
reason for the difference: Some commentators accepted the
Meccan idea without stating the reason and did not mention
the difference between the sdrahs, such as: Mullah Huwaysh
Al-Ghazi (2003, 1: 181 and 183), Sayed ibn Qutb (1412 AH, 6:
4006 and 4010) and Fadlullah (1419 AH, 24: 487 and 497).

Referring to the difference of descent without stating the
reason for the difference and accepting the descent of Meccan
idea without stating the reason: Among the commentators,
Abu Laith Samargandi (nd: 336 and 638), Zamakhshart (1407
AH, 420: 820 and 823) and Talegant (1983, 4: 305 and 312)
referred to the difference in revelation and did not explain the
reason for the difference. However, they accepted the
revelation of Mu’awizatain in Mecca.

Referring to the difference with stating the reason and
acceptance of the Meccan revelation: Some commentators
accepted the Meccan idea with giving the reason, e.g.,
Makarem Shirazi wrote under the Surah An-Nas: “Whether this
Surah was revealed in Mecca or Medina is disputed among
the commentators, but the tone of its verses is more in
compatible with the Meccan Sdrahs. Considering that this
Surah and the Surah al-Falag were sent down together
according to the narrations, and the latter is believed to be
Meccan according to a large number of commentators, so this
surah can also be Meccan” (Makarem, 1995, 27: 468). Ibn
‘Ashir writes under Surah Al-Falaq: “There is a difference in
the revelation of this Surah in Mecca or Medina. Jabir ibn
Zayd, Hasan, ‘Ata, and ‘lkramah have said: ‘It has been
revealed in Mecca’. Kurayb narrated from Ibn Abbas that it is
Meccan, but Qatadah introduced it as Medinan. Also Abi Saleh
narrated from Ibn Abbas that it was Medinan. It is more correct
to consider this surah as Meccan; for unlike the narration of
Abi Saleh from Ibn Abbas, the narration of Kurayb from lbn
Abbas is acceptable” (Ibn ‘Ashadr, 1384 AH, 30: 546). He also
states under Surah Nas that this Surah is the twenty-first
Surah that was revealed, after Falaq and before Tawhid (ibid.,
553). We can deduce the Meccan revelation of Surah Nas,
according to his word.
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In examining and evaluating these views, it should be said that
those who have believed in the Medinan revelation of these two
surahs, apparently based their opinions on the influence of the asbab
al-nuzdl narrations, while - as told above - various problems in the
texts and sanads of such narrations may be mentioned. So the view
of this group of commentators cannot be accepted. But the
commentators who believe in the Meccan revelation of Mu’awizatain
- those who accepted the Meccan idea without stating the reason -
seemingly based their opinions on the structure and the content of
the surah, although they have not spoken about it, just as the
commentators who said that they are Meccan, stating the reasons
based on the context, style and content of the two surahs.

B) Qur’anic Reasons

The Quranic reasons refer to the methods and themes of the
verses of Surahs al-Falaq and Nas, which indicate their descent at
Mecca. These styles and themes are as follows:

1- The shortness of verses and slrahs is one of the
characteristics of Meccan Surahs. In these surahs, in speaking
to the people of Mecca, the method of brevity is observed in
addressing. Therefore, most of the small sdrahs - which also
have short verses - have been revealed in Mecca; for the
Meccans had eloquence and rhetoric; They were masterful
orators and took care of the eloquence of speech, so it was
appropriate for them to observe brevity and to avoid detail in
speech (Zurgani, 1362 AH, 1: 196). According to this rule,
Surah Al-Falaq, which has only five verses, and Surah Al-Nas,
which has only six verses, have both a small number of verses
and their verses are short.

2- Repetition of distance is another criterion for identifying the
surahs of Mecca (Hussein Ahmad, 1420 AH, 1: 168). This
feature is clearly visible in these two slrahs.

3- The Meccan slrahs deal with the doctrinal doubts of the
people of Mecca due to their insistence on Polytheism
(Zurqant, 1362 AH, 1: 195). The surahs of Falag and Nas also
start their speech by taking refuge in the Lordship of God,
which is the opposite point of view of the polytheists in the
Lordship Oneness of God. The focus of these two sdrahs until
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the end is the Lordship Oneness of God. Such speech is
consistent with the atmosphere of Mecca.

4- The bad habits of the pre-Islamic era are mentioned in the
surahs of Mecca (ibid., 196). One of the ugly habits of that time
was blowing in knots and magic, which is mentioned in the
fourth verse of Surah Falaq. Therefore, this surah is similar to
Meccan sirahs in terms of content.

C) Dating and Estimating the Time of the Descent of
Mu’awizatain

According to the Meccan and Medinan narrations regarding the
Meccan nature of the Mu'awizatain strahs and based on the
shortness of these two sidrahs, the repetition of the distance, the
context of the strahs and their contents as well as the weakness of
the Asbab al-Nuzdl narrations of the two slrahs, it seems that they
have been revealed in Mecca. However, it seems that the
Mu’awizatain were revealed before Surah Al-Tawhid that was before
Surah Al-Najm. According to the commentators, the latter was the
first Surah that the Prophet (PBUH) was commanded to recite openly
for everyone in public (Tabatabaer, 1417 AH, 26: 19; Makarem,
1995, 22: 473). In addition, regarding the fact that the beginning of
public invitation has been formed in the third year of the Mission
(Alveeri, 2004: 49 and Zargarinejad, 2004, 237-241), may it can be
said that the sdrahs of Falag and Nas were revealed in the early
years of the Mission and almost at the same time as the public
invitation of the Prophet (PBUH). Some Quranic scholars also
believe their revelation in accordance with the early time of the
Mission (Ramyar, 2008, 591; Nekounam, 2001, 308).

Conclusion

1- In order to achieve the dating of the Mu’awizatain sdrahs,
three categories of reasons were used, including: 1. Meccan
and Medinan narrations, 2. Causes of revelation (Asbab al-
Nuzal), and 3. Exegetical and Qur'anic reasons. Some of
these reasons are incomplete in dating and some are useful to
the goal.

2- Meccan and Medinan narrations are weak due to their irsal;
For their sanads have either end with the Followers or have
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6-

been narrated from Ibn Abbas. As the Followers were not
present at the time of the Revelation, so their words have no
authority. Although Ibn Abbas was a Companion, he was not
yet born at the time of the revelation of many Meccan Sdrahs.
Therefore, it is probable that the Meccan and Medinan order
were reported on the basis of ijtihad. In addition, there is
contradictions in the narrations. Therefore, although the
narrations indicating that the Mu'awizatain are Meccans have a
number of chains of transmitters in comparison with the
Medinan ones, other evidences are needed to prefer and
determine one of the two categories of narrations.

The narrations of the causes of revelation indicate to the
Medinan descent of Sirahs Nas and Falaq, for the story of the
enchantment of the Prophet (PBUH) by Jewish Labid ibn
'‘A'sam, was mentioned by them. The necessity of such a
descent is the revelation of these two sOrahs in Medina;
Because the Prophet (PBUH) confronted the Jews in Medina.
All these narrations are weak in terms of sanad and most of
them, like the Meccan and Medinan narrations, are mursal.
There are many problems with their content. So these
narrations are not reliable for dating the Mu'awizatain.

Some commentators believe in the Meccan descent of
Mu'awizatain and others in Medinan descent. The
commentators who believe in the Medinan revelation seem to
have been influenced by the asbab al-nuzdl narrations of these
surahs. So their opinions are not accepted. In contrast, the
commentators who believe in the Meccan revelation of
Mu'awizatain seem that they base their opinions on the style
and content of the slrahs.

The Qur’anic reasons are as follows: the shortness of verses
and sudrahs, repetition of distance, doctrinal and
epistemological content of sdrahs, and mentioning some bad
habits of the pre-Islamic era. These evidences are in
accordance with the atmosphere of the time of the presence of
the Prophet (PBUH) in Mecca.

Studying and evaluating all the evidences, it seems that
Surahs Falag and Nas were revealed in the third year of the
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Mission, almost at the same time as the public invitation of the
Prophet (PBUH).
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