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Quran, hadith, and jurisprudence indicates the necessity of 
explaining the concepts in different sciences to avoid error in 
the interpretation of texts in different fields. Attention to the 
different meanings of words in has been considered different 
schools of thought but less attention has been paid to the 
semantic difference and conceptual use of the word within a 
school of thought and this has led to some misunderstanding 
of some of the religious propositions. Investigating the 
instances of the "Shahid" is a good example to remind 
researchers of the need to pay attention to the conceptual 
change of vocabulary over time. 
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instances under the concept of Shahid and fulfill the duty of the 
interpreter in explaining the meaning of the verses correctly. 

- The use of the word Shahid in hadiths is also consistent with its 
Qur'anic usage and can be summarized. In most cases, it can 
be mentioned in the hadiths, such as those who have been 
killed by natural disasters, severe or severe illnesses, etc. are 
under the concept of the verses. Of course, the dead in the 
way of God are prominent examples of Shahid in the Qur'an 
and hadiths. However, using the title of Shahid in hadiths 
meaning, "killed in the cause of God" indicates the conceptual 
change of this term from the third century onwards among the 
Muslim scholars. Jurisprudence is one of the Islamic sciences 
that express religious law based on authentic religious 
sources. The word Shahid has been used in jurisprudential 
texts since the third century onwards, meaning killed in battle, 
and has become so widespread that it has been taken as the 
true meaning of the word and its predominance in 
jurisprudence has led some to interpret the Qur'anic and 
Hadiths make mistakes. The reason for the change of Shahid 
meaning from the general to the original meaning of "killed on 
the battlefield" is that those killed on the battlefield are not 
bathed, unlike others, buried in their bloody garments and 
there are disputes about saying prayers on them in the 
religions. Since jurisprudence deals with the practice of 
religious law and the rest of the Shahid incidents do not differ 
from the others in the necessity of bathing and sacrifice, the 
jurists have devoted special attention to distinguishing the 
religious orders of those killed in the war. This has led the 
jurisprudential meaning of the word to dominate the Qur'anic 
and hadith meanings in subsequent periods and give rise to 
semantic confusion. It should be noted; the jurists have used 
the word "Shahed" which means "witness" instead of "Shahid" 
and have used the word "Shahid" in the latter sense. The 
semantic difference between these two words has become so 
common in jurisprudence that their synonymy has faded in the 
Qur'an and hadith. 

- Studying the evolution of the concept of Shahid from the 
beginning of Islam until now and in different areas of the 
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By comparing the definitions of jurisprudence, it becomes clear 
that all jurisprudential religions agree that those killed on the 
battlefield against non-Muslims are considered Shahid meaning that 
the jurisprudents agree with the concept of Shahid in the Qur'an and 
hadith, both public and private. That is to say, the concept of Shahid 
in the Qur'an and hadith has the same jurisprudential meaning, while 
the concept of Shahid is different and distinct in jurisprudence. The 
analysis of the use of the word Shahid in the three areas of the 
Qur'an, hadith, and jurisprudence suggests that a concept in a 
worldview may have multiple and different meanings in different 
domains and sciences that commentators and readers need to 
consider when interpreting the text. Ignorance of this issue, the 
dominant jurisprudential meaning of the word "Shahid" and the 
inadequate interpretation of the verses and hadiths of this concept 
have led many to depart from the religious rule that can be criticized 
in religious terms and needs to be revised. 

7.Conclusion  
Based on what has been discussed so far, the overall results of 

the present study can be summarized as follows: 
- Quranic vocabulary and concepts are often used in the same 

well-known and common Arabic meanings because otherwise, 
the content of the message was not clear to the target 
audience. However, the Qur'an sometimes corrected the 
concepts. The word "Shahid" and "Shahed" in Jahiliyyah 
Arabic language mean conscious presence and this meaning 
is taken into account in the Qur'an. The witnesses of a 
transaction, a will, a witness, etc. have these two 
characteristics. "Shahid" in a divine sense has been 
interpreted as absolute science or the like, to avoid proving the 
image of God. 

- In Qur'anic usage, Shahid cannot simply be understood as the 
meaning of those killed in the path of God, while some 
interpreters consider this common meaning and omitted 
instances of Shahid from its semantic scope in interpreting the 
Qur'anic verses. The Qur'anic view of this word differs and to 
interpret the Qur'an correctly, it is necessary to put all 
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contracts that, if required, one could appear in court to comment on 
the details of an affair. The matters related to witnesses are 
discussed in "ھادةѧاب الشѧکت". While the "Shahid", despite the religious 
differences, refers to those who lose their lives in jihad. 

It seems that collocating the general meaning of Shahid to one of 
its instances in Islamic jurisprudence is because in Islamic 
jurisprudence the sentences of those killed in war are different in 
terms of quality of bathing, shrineing, and praying with other people. 
According to traditions, these people are buried without their baths 
and in their bloody clothes and there is a dispute over praying on 
their bodies in Islamic religions. However, the rest of those who are 
considered Shahid in hadith, or People who are generally considered 
"Shahid" in the Qur'anic verses are not included in the sentence, 
were treated like other people and formalities related to the dead are 
performed on them. That is why jurisprudential sources have used 
this basis for the definition of a Shahid, some of which are: 

-From the perspective of Hanafiyyah Shahid is anyone who has 
lost his life on the battlefield, or who has been murdered, or any 
murder that does not necessitate financial Diah (Mouseli, 1986, 1/97-
98; Ibn Abidin, 1992, 690/1; Zubeidi, 1941, 111-112). 

- From the viewpoint of Maliki, Shahid refers to those killed in the 
battlefield (Ibn al-Jazei, 2014, 192), those killed with canes and 
sticks, and those killed in the onslaught of war (Ra'ini, 1992, 2/248). 

- Shafi'i jurisprudents offer a more limited meaning of Shahid and 
believe that Shahid only applies to those killed on the battlefield, but 
if the time of death is at least half a day away, the deceased is not 
Shahid and he is treated like the rest of the dead (Juwaini, 2008, 
36/36; al-Ghazâlî, 1997, 2/377, Nawawi, 5/260).  

- Shahid in Hannabalah only refers to those killed on the 
battlefield against infidels, and if a wounded person drinks water or 
food after the battle, he is not considered a Shahid (Zarzour, 1986, 
312). However, in the narrative of Imam Ahmad, Shahid refers to 
those killed in defense of their property, honor, and life (Ibn 
Qudamah, 2009, 2/852). 

- From the viewpoint of the Imamiyyah jurisprudent, Shahid refers 
to the one who is killed in the way of Imam or his right representative 
on the battlefield (Tusi, 3/193). 
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Killed in the battlefields for God, immigrants for God, people who 
died due to plague, people who died due to internal injuries, people 
who died due to natural disasters such as earthquakes, and those 
killed in defense of their property, honor, and life or in defense of 
other oppressed, women who are pregnant or die during or after 
childbirth (Bukhari, 2002, 1/143, 3/136; Muslim, 12/124; Abu 
Dawoud, 3/9; Termezi, 1989, 3/369; Nasa'i, 1987, 4/13; Ibn Majah, 
1997, 2/1172).  

By comparing the hadiths that have introduced Shahid in three, 
five, seven categories or more, it can be said that the traditions in the 
hadiths are explanatory and have not been mentioned for 
exclusiveness and thus there is no conceptual contradiction in the 
Quranic usage of the word with its hadithic usage. 

As can be seen, the use of the word "Shahid" means the dead in 
the way of God in more specific traditions. Besides, other traditions 
not mentioned in the Qur'an or jurisprudence books are considered 
Shahid that it is necessary to pay attention to the exact 
circumstances of the Shahid according to the circumstances and the 
reasons for their issuance. 

6. Shahid in Jurisprudence 
Jurisprudence is a valuable Islamic knowledge that expresses 

practical rulings based on religious principles and reasons (Subki, 
2003, 1/83). Since jurisprudence deals with the practical aspect of life 
and from this point of view the Qur'an and hadith are concerned with 
the jurisprudence's explanation of practical laws, the issues of belief, 
ethics, and so forth are excluded from the field of science, and the 
concepts mentioned in this science. Therefore, the concept of Shahid 
in jurisprudential sources is different from its application in the Qur'an 
and hadith. In the Qur'an, the root of "Shahada". its derivatives have 
a general meaning and they are used in the sense of witness, 
observer, present, reason, etc. In the hadiths, in addition to the 
Qur'anic meanings, people who are deceased of plague, childbirth, 
and Earthquakes are also considered Shahid. Therefore, the 
Qur'anic application is similar to the hadith approach and there is little 
difference in this regard. However, in the jurisprudential sources, the 
use of the two words "Shahid" and "Shahed" are distinguished and 
"Shahed" means the testimonial of allotted transactions and 
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return to the world after seeing the blessings of the resurrection, 
except the" Shahid" who witnesses the blessings of God and wishes 
to return to the world again and sacrifice his life for the cause of God 
(Muslim, 4/17). There are also cases where the word "Shahid" is 
used in a hadith in two senses. For example, in one of the wars of 
the Prophet (PBUH) he saw one of the companions killed by an 
arrow hit his neck and died, saying: " لѧک فقتѧاجرا الیѧرج مھѧدک خѧذا عبѧم ھѧاللھ
ً، و انѧا شѧھیدٌ علѧی ذلѧک  In this hadith, the term .(Nasa'i, 1986, 4/60) "شѧھیدا
"Shahid" first means, "killed on the way of God" and then means 
"witness and certification". Assigning the common meaning of the 
word "Shahid" to those killed in the war and accepting this concept 
has made the narrators take it in the same sense to specify the titles 
of the hadith books and titles such as ھیدѧی الشѧلاة علѧاب الصѧب (Bukhari, 
ثبوت الجنة للشھید،  باب ,(Bukhari, 2002, 4/37) باب لایقول فلان شھید ,( 2/91 ,2002
 ,Nasa'i, 1986) بѧاب دفѧن الشѧھید and (Abudawoud, 3/195)  بѧاب فѧی غسѧل الشѧھید
2/253) indicates the relative establishment and acceptance of the 
particular concept of the Shahid. The difference between the 
meaning of the Shahid in the title and the aforementioned hadiths in 
different Hadith books is another point to consider. For example, in 
the case of "الصلاة علی الشھید" Muslim narrates from the Prophet (PBUH) 
that on the quality of the burial of those killed was in "Ohod" that the 
Prophet (PBUH) said". I will be a Shahid on the Day of Judgment for 
them" (Muslim, 2/91). The difference between the concept of the 
Shahid in the title and its application in the hadith is evident in the 
acceptance and manifestation of the numerous meanings of the word 
among the narrators. Another point about the word "Shahid" is that it 
does not apply to those killed in war or witnesses in the court or on 
the Day of Judgment. As in the narration, the Prophet (PBUH) asks 
the Companions: Who do you call Shahid? The companions 
responded: "Whoever is killed in the path of God is a Shahid". The 
Prophet (peace be upon him) said: "Then the Shahid of my nation will 
be very few. Whoever dies or dies in the way of God is a Shahid; 
anyone who dies because of a plague or internal injury is also a 
Shahid." This is why Ibn al-Majah has quoted this hadith about " اѧم
 .(Ibn al-Majah, 1997, 2/937) "یرجی فیھ الشھادة

By summarizing the traditions about Shahid, the following people 
are considered as Shahid: 
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Shahid on the battlefields on numerous occasions (Tabari, 2000, 
8/523), while the interpretation of the verse "  ِھَدَاءѧ یِّینَ وَالشُّ ِ ب ѧالنَّ ِ -al) (وَجѧِيءَ ب
Zumar/ 69) has considered Shahid in general and considers it as 
those who testify to the righteousness of prophets versus their nation 
(Tabari, 2000, 21/336). 

By comparing the use of the term "Shahid" in the Qur'an with its 
meaning in the Arabic language and pre-Islamic poetry, it is observed 
that the term is also used in the Qur'an in the same literal and 
primitive sense of the witness and acknowledged. The killed on the 
way of God are referred to as " ل اللهقتیѧل فѧی سѧبی ", which is an example of 
the general concept of Shahid in the Qur'an. 

5. Shahid in Hadith 
Hadith has been accepted by all Muslims as the second source 

of religious teachings and precepts, and hadith has always been the 
subject of lexicologists' attention as one of the semantic sources of 
the Arabic language. The concept of the word "Shahid" in the hadiths 
is often consistent with its Quranic application. As the Prophet (peace 
and blessings be upon him) after the burial of those killed in the 
battle of Ohod said, "ةѧوم القیامѧولاء یѧی ھѧھیدٌ علѧا شѧأن" (Bukhari, 2002, 2/91). 
The commentators of the hadith considered the word Shahid in the 
said hadith to be proof that the purpose is the testimony of the 
Prophet (peace be upon him) regarding the purity of the act and 
sacrifice of the warriors on the Day of Judgment (A'sgalani, 2018, 
3/210). In another tradition of the Prophet (PBUH) it is quoted: 
"Whoever perseveres in the seditions of Medina and the hardships of 
life and exercises patience, I will testify and intercede for him on the 
Day of Resurrection" (Termezi, 2016, 5/719). 

In the narrations, the word "Shahid" in the verses of 143/ al- 
Baqara, 41/al- Nisaa, 117 /al-Ma'idah, and 282/ al- Baqara means 
the witness of the transaction, marriage, and litigation, which is 
consistent with the Qur'anic use of the word and its general meaning 
is intended in the verses (Bukhari, 2002, 3/173; Muslim, 1/551).  

Two comparative points can be made by summarizing and 
comparing the use of the word "Shahid" in the hadith texts. First, in 
some hadiths, the word "Shahid" refers only to those killed on the 
battlefield. This usage is seen in the narration narrated by Anas ibn 
Malik that he narrated from the Prophet "No servant is willing to 
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life for the sake of Islam and the preservation of society and such 
people are referred to as "قتیل فی سبیل الله" (al-Baqara/ 154). In verse 69, 
a-Nisaa, the Almighty God, mentions the Shahid along with the 
prophets and the righteous and identifies them as people that God 
has bestowed on them. In the interpretation of Shahids and its 
examples, the Qur'anic usage is emphasized and they believe that 
Shahids are referred to as those who have found religion to be 
justified by reason and proof, and therefore testify to its authenticity, 
and this testimony is sometimes supported by evidence, sword, 
defense, perseverance in religion and the strong conduct (Ragheb 
Esfahani, 2000, 30/131; Razi, 2000, 10/135; Alusi, 1995, 3/73). 
Some commentators have referred to the term Shahid in the recent 
verse as evidence and have emphasized that this verse does not 
mean the ones killed in the war (Tabatabaei, 2014, 4/407). 

  It is noteworthy that in the Qur'an the two words "Shahid" and 
"Shahed" are synonymous in many cases as the word Shahid in the 
verse " ْالكُِمѧَنْ رِجѧِھِیدَیْنِ مѧَھِدُوا شѧْوَاسْتَش " is synonymous to the term Shahed in 
the verse "اѧَِھْلھ َ  The term Shahadat in .(al-Yusuf/ 26) "وَشѧَھِدَ شѧَاھِدٌ مѧِنْ أ
verses " َلاَّ تَرْتَابُو دْنَى أ َ ھَادَةِ وَأ قْوَمُ للِشَّ َ ِ وَأ قْسَطُ عِنْدَ اللهَّ َ اذَلكُِمْ أ " (Al-Baqarah/ 282) and " یَا
ةِ  َحѧѧَدَكُمُ الْمѧѧَوْتُ حѧѧِینَ الْوَصѧѧِیَّ ذَا حَضѧѧَرَ أ ِ ُ بَیѧѧْنِكُمْ إ نَ آمَنѧѧُوا شѧѧَھَادَة ѧѧذِی َّ ھѧѧَا ال یُّ َ  (al-Ma'idah/ 104) "أ
mean to certify. Obviously, in the verses mentioned, the word Shahid 
cannot be taken to mean those killed in the war. In verses where the 
word Shahid is not a subject of transactions and contracts, it refers to 
the status of the Hereafter or the status of faith of some people. 
Some commentators have also emphasized the inadmissibility of the 
interpretation of the Shahid, meaning the dead in the war against 
infidels, believing that the dead were one of the examples of the 
verse. On the other hand, since all those killed in the war are not fully 
sincere and may be forced into the battlefield and they are judged 
based on their intentions, using this concept only applies to those 
killed conflicts with its application in the verses and hadiths. 
Therefore, it excludes numerous instances from the verse without 
authorization (Razi, 2000, 35/110). It should be noted that in some 
interpretive sources the same legal meaning of the Shahid has been 
preferred (Qasemi, 1998, 3/216; Beyzawi, 1998, 2/83; Mahali and Al-
Suyuti, 1992, 112), which expresses the jurisprudential approach and 
the dominance of concepts on the analysis of this group of 
commentators. This has led to divergences in the interpretation of the 
word "Shahid" in the same verses. As Tabari has interpreted the 
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4. Shahid in the Qur'an 
The Qur'an is the main source of epistemology which, given the 

literal miracle, the protection of the rhetoric from misrepresentation 
and non-quotation in the meaning of the Qur'anic terms, is accepted 
by all Muslims. The Qur'an was revealed to the Arabic-speaking 
people in clear Arabic (Al-Shu'ara/ 195) and intelligible (Al-Qamar/ 
17). One of the most comprehensible components of the Qur'an is 
the use of Arabic words common sense, and it merely corrects 
concepts that need to be refined and have a different meaning in the 
new worldview, as this conceptual transformation is observed in 
concepts such as: Salah, Siam, Jihad, Zakat, etc. 

The concept of Shahid and Shahadat in Qur'anic culture is 
closely related to its use in pre-Islamic times. The root Shahada and 
its derivatives have been repeated 151 times in the Quran, 53 of 
which have been used as a verb and 98 times as a noun. It refers to 
God, angels, prophets, Prophet Jesus, Prophet Muhammad, 
Companions, witnesses in the court the Qur'an, etc. (Abdulbaqi, 
2008, 492-497). 

There is disagreement among theologians in the interpretation of 
God being Shahid. According to the Mu'tazilites and the interpretive 
approach, the term "Shahada Allah" in verse 18 of Surat al-'Imran is 
allowed and they believe that Shahadat means the absolute 
knowledge of God in actions (Zamakhashari, 1987, 1/343). With this 
interpretation, they have avoided proving the literal meaning of 
Shahadat such as physical presence, sight, hearing, and so on. The 
Mu'tazilites, in the interpretation of phrases such as « یѧھید علѧم الله شѧث
 believe that God's being Shahid is required by (al- Yunus/ 46) «مایفعلون
the ration, prayer. and intention and refers to the divine punishment 
(Zamakhashari, 1987, 2/350). The Ash'arites considers God's 
Shahadat to his mention of unity or a unique statement of creation 
(Razi, 2000, 7/167; Alusi, 1995, 2/95). The testimony of God to his 
unity in verse 18 of Surat al-'Amran and the like means the creation of 
numerous beings to imply the unity and knowledge and infinite power 
of God; thus they consider it allowable (Razi, 2000, 27/774). 

Shahid has been used in the case of the human being as a 
witness, watchdog, and present, and the Qur'anic application of the 
Shahid does not mean who has been killed in jihad and sacrificed his 
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  ألا أیھѧѧѧѧѧѧѧѧذا اللائمѧѧѧѧѧѧѧѧی أحضѧѧѧѧѧѧѧѧر الѧѧѧѧѧѧѧѧوغی
  

  وأن أشѧѧѧѧѧھدَ اللѧѧѧѧѧذات، ھѧѧѧѧѧل أنѧѧѧѧѧت مخلѧѧѧѧѧدی  
    

O you who reproach me for attending war and voluptuary, can 
you give me eternal life 

Commentators have interpreted the term "ذاتѧѧھدَ اللѧѧش" as the 
presence in the congregations (Darah, 1989, 1/244), implying that 
the true meaning of the word is "presence". 

The word "Shahid" is used in the final verse of Harith ibn Hilizah 
Alyashkori (580 AD) in which Harith ibn Halzah claimed A'mr bin Hind 
as a witness to their courage and fighting power and wrote: 

  وھѧѧѧѧѧѧѧѧѧѧوالربُّ و الشѧѧѧѧѧѧѧѧѧѧھیدُ علѧѧѧѧѧѧѧѧѧѧی یѧѧѧѧѧѧѧѧѧѧو
  

  م الحیѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧارین والѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧبلاء بѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧѧلاءٌ   
    

 He ('Amr bin Hind) is the king and witness to the battle of 
Hayarin in which the war, which had reached its peak of hardship, 
witnessed our boldness and sacrifice 

The poet uses the word "Shahid" in this verse as a means of 
presence and witness (Zuzani, 1423, 286), which in addition to the 
meaning of presence and observation, the term testimony is intended 
here as well. By reflecting on the cited evidence and other examples 
of the Arabic language, it becomes clear that "Shahada" refers to a 
presence that given its use, was more likely to be physical than the 
possibility of taking someone's knowledge or attest if there is a need 
to prove the claim. Accordingly, the Shahid refers to someone whose 
presence in a place gives rise to knowledge of affairs and can be 
argued through: "حضرتُ و ما شھدت" I was there but I did not see it. 

In this way, scholars in the analysis of "Shahada" have 
considered the two concepts of presence and science of its semantic 
implications and interpreted virtual meanings according to this 
meaning. As can be seen, the true meaning of "Shahada" and its use 
in Arabic poetry are similar, implying that the other meanings of 
"Shahid" that have become popular in later periods are secondary 
meanings that will be discussed later. Since the Qur'an is the first 
and foremost basis of Islam, the concept of "Shahid" is first 
discussed in the Qur'an and then in the hadith and jurisprudential 
sources. 
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who have the power to record the details with one of the senses is 
accepted. There is no difference between the terms "Shahed" and 
"Shahid" merely referring to the meaning of exaggeration in the Fa'eil 
derivation, while the jurisprudential and legal texts of the above-
mentioned words are consistent and this semantic difference has 
caused differences in the interpretation of the texts.  

To understand the concept of "Shahid," it is appropriate to 
examine the meaning of the term in the Jahiliyyah poems. 

3. Shahid in Jahiliyyah poetry 
Vocabulary has undergone a change of meaning and conceptual 

development over time, and to achieve the true and literal meaning of 
the word, the reference to the first language texts is one of the 
linguistic approaches. Considering the prevalence of poetry and 
literature among pre-Islamic Arabs, referring to the texts of poems 
and prose can be a good way to understand the concept of Shahid. 
Among the Jahiliyyah poetry, Mu'allaqat Sab'.  Mu'allaqat Sab' or 
Mo'alaqat are seven or ten long-Arabic poems of the long lyrics 
symbolizing Arab language and literature, and apparently, they are 
hung in the Kaaba or important places, hence they are called the 
suspended seven (Mu'allaqat Sab') (Dare, 1989, 5-6) that have a 
special place and have always been used by linguists as a reference 
and the basis of rhetorical analysis to the point where the 
companions in the early days of Islam compiled the instruction of 
Arabic poetry and introduced it as a criterion for a correct 
understanding of the words of the Qur'an and hadith (Darah, 1989, 5-
6). Abdullah ibn 'Abbas, the great commentator of Qur'an, and 
companion have always referred to authentic Arabic poetry to explain 
the Qur'an and referred to the Arabic poetry for understanding the 
words of the Qur'an (Suyuti, 2015, 2/67). This is also true and 
common among the later interpreters. 

The root "Shahada" is used in Mu'allaqa of Tharaf bin Abd (569 
AD), an adversary poet of Jahiliyyah. Tharaf is one of the fighting and 
voluptuary poets of Jahiliyyah that his Mu'allaqa is preferred over 
other Mu'allaqat because of historical and social issues. Tharaf bin 
Abd's response to the blasphemy that prevents him from fighting and 
voluptuary is as follows: 
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2. Vocabulary analysis of the term "Shahid" 
The term Shahid is from the root of "Shahada" ( َھَدѧѧَش) and its 

derivation in terms of Fa'eil (لѧفَعی) to emphasize exaggeration (Ibn 
Manḍur, 1994, 3/239). "Shahada" has different meanings that are 
summarized as follows: 

Linguists refer to the primitive meaning of Shahid as "present" 
and regard the purpose of exaggeration as referring to precise and 
absolute science; therefore, a kind of presence that leads to 
knowledge about what is apparent is called "Shahadat" and the 
present person is called "Shahid" while the one who knows that 
esoteric things they are called "Khabir". Accordingly, the Shahid and 
the witness, regardless of the meaning of Shahid's exaggeration, are 
synonymous and refer to a person who knows what has happened 
and can testify if necessary. Testimony in the latter sense becomes 
transitive by "'Ala" (Ibn Manḍur, 1994, 3/239). 

As mentioned, the term "Shahid" in the literal sense is the 
presence that is a prelude to science. Hence, scholars relying on 
theological grounds, because of the impossibility of the physical 
presence of God in the interpretation of the attribute of "Shahid" to 
God, considered it as the fullest knowledge of every detail and 
refused to accept the physical presence that is necessary for 
embodiment (Ibn Manḍur, 1994, 3/2339; Zubeidi, 1984, 5/255). As in 
the verse « ѧَنْ شѧَمْھُ فَمѧُھْرَ فَلْیَصѧ ھِدَ مѧِنْكُمُ الشَّ » (Al-Baqarah/ 185), this word in its 
true sense means the necessity of fasting when attending and 
knowing the holy month of Ramadan. One of the conceptual 
meanings of "Shahada" is certifying, swearing, saying, and 
explaining, and so on. All of the above meanings are the result of 
presence and knowledge, because the present person can reveal the 
validity or the nullity of the claims of the parties and settle claims with 
his speech (Ibn Manḍur, 1994, 3/239; Farahidi, 3/398). 

By summing up the true and conceptual meanings of "Shahada ", 
it seems that the true meaning of the word is "presence and 
observance" and, in the meantime, it also means the presence of 
science to be used and to attest to what is heard or other information 
by another. This meaning in the use of "Shahed" means someone 
who has been present and reported details. Accordingly, in Islamic 
jurisprudence, the testimony of the blind, the deaf and other persons 
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1. Introduction 
The latent concepts come into existence with the words and allow 

for the transfer of concepts. The first condition for the possibility of 
conveying the meanings is the existence and alignment of the 
meaning of the words with the speaker and the listener; therefore, 
the literal and literary sources are always meant to express the 
meanings of the different terms to have a proper understanding of 
the word. In other words, the vocabulary has evolved over time and it 
is being used new meanings, which makes it even more necessary to 
understand the concept of vocabulary in the era of creating the 
original conversation. 

The word "Shahid" is a moral term in the Islamic worldview that 
has a special place in religious literature. "Shahid" was also used in 
pre-Islamic Arabic language, it was very common in Arabic poetry 
and proverbs, and had no ambiguity among the companions. 
However, with the introduction of the term into the Islamic worldview, 
it gradually changed along with other concepts and new meanings 
have been added that clarifies the need for attention to semantic 
developments of concepts over time . 

In addition to the semantic evolution of the concept of "Shahid" in 
Islamic literature, the term also has different meanings in different 
religious areas and has different meanings in interpretation, hadith. 
And jurisprudence, the negligence of which leads to 
misunderstanding or ambiguity in understanding. To explain the 
evolution of the concept of the Shahid, the present article seeks to 
answer the following questions: 

What are the changes in the semantic scope of the concept of 
"Shahid" in Islamic sources؟ 

What are the causes of the semantic changes in the concept of 
Shahid؟ 

To answer the above questions, first, the historical evolution of 
the concept of "Shahid" is addressed in Jahiliyyah, Quran, hadith and 
jurisprudence and by comparing its different applications it will be 
possible to answer the above questions. 
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Abstract:- 
"Shahid" is one of the moral 

concepts of the Islamic 
worldview that in the historical 
course of this term, different and 
sometimes conflicting 
interpretations are presented. 
The terms "Shahid" and 
"Shahid" in Arabic words and 
poetry mean the knowledgeable 
and witness, which is often used 
in the Qur'an and hadith. In 
jurisprudential sources, "Shahid" 
is used to refer to transactions 
and contracts witness; however, 
"Shahid" only refers to those 
who have died on the battlefield. 
The latter use has become so 
popular among Muslims that its 
conception has led to a narrow 
interpretation of some verses 
and hadiths. Using a Qualitative 
method by content analysis, the 
present article examines the 
historical course and evolution 
of the meaning of Shahid in 
terms of terminology, 
commentary, hadith, and 
jurisprudence and tries to 
present the concept of Shahid in 
different areas by the separation 
of concepts in different fields to 
provide an accurate 
interpretation of the contexts.  

Key words: Shahid, Qur'an, 
Hadith, Jurisprudence. 
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