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Abstract

The concept of the perception that "we know nothing, and only God
knows™ and the one who is led by divine authority are portrayed in the
tale of Musa sailing with Al-Khider (Al-Kahf 60-82). Fairclough’) 3-D
model is utilised in the present research to depict how the story narrates
about God’s absolute knowledge vs human restrictedness of knowledge
as inscribed in Arabic Islamic Qur’anic text. The research mvestigates
linguistic, discursive and social practices at work in the text phase.

Key terms: absolute truth, discursive practice, social practice

1. Introduction

The Qur'anic dialogue is a fruitful field of the relive lessons not confined
to any particular age. The stories are not merely superficial stories, they
are profound spiritual and philosophical messages for meditation and
growth (Merchant, 2018). In Sura Al-Kahf, verses 60-82: the story of
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Musa and Al-Khidr, is a parable on the limits of human knowledge and
certainty that warns against pride in one's own abilities.

On Musa’s quest for knowledge and his encounter with Al-Khidr, he fails
to comprehend al-khidr's perplexing actions. He himself is not able to
resist his curiosity and impatience when he watches what Al-Khidr does
(breaking a ship, kiling a boy, repairing a wall for inhospitable
householders). These strokes may, one was initially inclined to think, be
unjustifiable, but in the end the logic behind them should make sense -- or
perhaps let us say instead that what is at first a straightforward narrative
of events--an encounter between a prophet and an enigmatic servant of
God --comes to seem on reflection multilayered exposition about
absolute Truth and human mmadequacy (Bajwa. 2012:191). This Qur’anic
exegesis underscores the principle of unguestioning obedience to divine
will, and God’s sovereignty over human judgement.

Drawing on Fairclough’s Critical Discourse Analysis, the article
examines what sense is inculcated by the text, how knowledge
hierarchies are created and how theological ideology is upheld.
Fairclough’s tri-dimensional model, namely; Textual analysis, Discursive
practice and social practice, can be used as a systematic tool to
investigate how the story of Musa and Al-KhilJr whispers in subtle tones
an deep theology: Truth from God is absolute, human reason should
accept what ever it does not perceive/know (Fairclough 2001).

This study analyzes the linguistic and rhetorical decisions made in these
verses, but also the linguistic decisions that frame and contribute to wider
social and epistemological norms of Islamic knowing. The rhetorical
force of the story comes from the way it builds and naturalizes epistemic
submission, teaching that to defer to divine authority is not a compromise
but an act of deep faith.

2. Fairclough’s Framework

The emergence of Critical Discourse Analysis (CDA), led by Norman
Fairclough, and others, is widely recognized as a significant intellectual
accomplishment in the discipline of media & genre studies. It intends to
investigate matters of inequality, racism and abuse of power as they both
occur in written and spoken language. CDA attempts to investigate how
interlocutors manifest their beliefs, thoughts, and agendas. CDA itself
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takes an interdisciplinary approach and it also refers to a range of
discourse analysis methods developed in the disciplines of social
sciences and humanities (Khafaga, 2017).

Fairclough provides a comprehensive and systematic model of three
dimensions: text, discourse and society. Language and discourse
contribute to the building and maintenance of social power relations
according to him, thus becoming very powerful mechanisms for
exploring the way in which discourse mirrors as well as shapes society
(Fairclough, 1992).

Three stages of CDA analysis align with the three dimensions of
discourse (Fairclough, 2015):

1- Description stage: It examines the form and structural properties of the
text, such as vocabulary and grammar.

2. Interpretation stage: It regards text as discursive practice in context. It
investigates the processes of production, distribution and consumption
under the.

3- Explanation stage: It is the phase in which discourse and social
practices are related to. It explores how discursive production is formed
by social structure.

The Fairclough framework is illustrated in boxes; each box represents a
level of analysis (1995) as shown below:

Conditions of Production and Interpretation

Process of Production and Interpretation

Text Analysis / Description

Figure 1: Fairclough’s three stages of discourse
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2.1 Description Stage

At this stage, the problem was focused on three linguistic levels of a text,
namely language vocabulary, language grammar and language text.
According to Fairclough (2015), three linguistic values distinguish the
functions of language:

1. Experiential value: It is a history of the ideology and worldview of the
producers.

2. Relational value: It maps power relations among actors.
3. Expressive value: It follows the producers’ assessment of reality.

These values are considered in the three language dimensions:
vocabulary, grammar and text organisation.

2.1.1 Vocabulary:

Fairclough (2015) emphasizes that words are shaped and reshaped by
particular worldviews, power relations, and emotional attitudes.
Accordingly, Fairclough (2015:129-135) restricts the analysis of
vocabulary to the following main questions and their sub-questions.

A. What experiential values dowords have? The answer to this question
reflects how the speaker or writer represents reality, drawing attention to
content, ideology, and worldview. From this central question, more sub-
questions could be derived:

1. What classification schemes are drawn upon? Words suchas: freedom

fighter” vs. “terrorist”; “unborn child” vs fetus” can be used to
ideologically categorise people, actions, and/or concepts.

2. Are there ideologically contested words? Meanings of terms such as
“martyr,” “justice,” “progress,” and “reform.” vary across contexts or
groups

3. Is there rewording or overwording? Such as substituting a term like
“housewife” with “domestic engineer” or “disabled” with “differently
abled.” Another example is the excessive use of synonyms or repetition to
highlight a particular idea, e.g., “How to boost your confidence, enhance
your courage, and increase your inner power” (to overemphasise the
concept of self-support).
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4. Are there meaningful relations between words? Within synonymy,
Words with similar meaning can be used to reinforce a point, e.g.,
“strength,” “power,” “force.” Subordinate categories can be included
under a general term, as in the use of hyponymy e.g., “rose,” “tulip,” and
“daisy” under “flowers.” It is also possible that Oppositional meanings,
that construct binaries, are used for ideological motivation as in
antonymous words such as e.g., “believer” vs. “disbeliever”; “civilized”
vs. “primitive.”

What relational values do words have?

These indicate how the social relationships between the participants are
enacted and shaped by vocabulary choices.. Relational values depend on
the following sub-questions:

1. Are there euphemistic expressions? Such as “passed away” instead of
“died”; “collateral damage” for “civilian deaths.”

2. Are there markedly formal or informal word choices? This provides an
indication of social distance and power dynamics, e.g., Formal:
“Esteemed colleagues,” “I hereby submit...”

Informal: “Hey guys, let’s wrap it up.”

3. Does word choice assume shared knowledge or solidarity? Certain
expressions depend on the common ground between speaker and
audience, e.g., Racist slurs or coded language understood only within a
specific in-group.

What expressive values do words have?

These convey the speaker's attitudes, judgments, or emotions. They are
tied to the speaker's ideology within a communicative context. For
example, the words "exhibiting,” "incarceration,” and "humiliation" in a
psychiatric text reveal the hidden negative emotions or evaluation of the

text producer against the practices described in the text.
What metaphors are used?

Metaphors play a significant role in shaping experiential meaning and
emotional response. Metaphors notably establish ideology and often
signal which interpretation is being privileged. This means the choice of
metaphor is rarely neutral; it implicitly or explicitly favours specific
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perspectives, values, or power structures, e.g., “The cancer of corruption
is spreading...” — frames corruption as a deadly, uncontrollable force,
justifying urgent or drastic action.

Grammatical structures can carry ideology and relational dynamics. In
connection with this perspective, Fairclough (2015:135 138) suggests the
following questions:

1. What experiential values do grammatical features have? This includes
the following sub-questions:

* Is the agency unclear?

* Are processes what they seem?
 Are nominalizations used?

* Are sentences active or passive?

* Are sentences positive or negative?

2. What relational values do grammatical features have? Its sub-questions
are:

» What modes (declarative, grammatical question, imperative) are used?
* Are there essential features of relational modality?

* Are the pronouns we and you used, and if so, how?

3. What expressive values do grammatical features have?

* Are there essential features of expressive modality?

4. How are (simple) sentences linked together? This includes:

» What logical connectors are used?

* Are complex sentences characterized by coordination or subordination?

» What means are used for referring inside and outside the text?
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At this level, the focus is concentrated on how the overall structure of the
text organises meaning and guides interpretation. Fairclough (2001:110
116) suggests asking the following questions:

1. What interactional conventions are used? This includes the following
sub-questions:

e What is the turn-taking system?
e Are there ways in which one participant controls the contributions
of others?

2. How is the text structured to position the reader? This question may
include: Narrative progression, and Foregrounding vs. backgrounding

The following figure illustrates Fairclough’s Values of Linguistic

Features:
Level Experiential Value [Relational VValue Expressive
Value
Content, beliefs, Social roles and  ||Attitudes,
\ocabulary e _
classification status evaluations
Grammar Agency, modality, Pronouns, speech Mood, stance
aspect roles
Text Information flow, Reader Thematic
Structure cohesion positioning emphasis

Figure 2: Values of Linguistic Features (Fairclough, 2015:131)
2.2 Interpretation Stage
In Fairclough's descriptive stage of discourse analysis, the focus is
on both the linguistic characteristics of a text and the values it conveys.

However, these textual features do not directly shape society. The textual
influence is mediated through "discourse"; discourse in this sense covers
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the broader social interactions in which texts are created and understood.
For these linguistic values to become socially active, they must be
integrated into real-world social interactions. Within this framework,
texts are produced and interpreted based on shared "common-sense
assumptions™ and background knowledge, which Fairclough terms
"members' resources (MR)." MRs are the collective understandings that
allow individuals to assign meaning and value to linguistic elements.
Therefore, the "interpretation stage™ of Fairclough's model examines
these complex discourse processes —how texts are produced and
understood within their social context, drawing upon the shared resources
of these members (Fairclough, 2015, p. 145).

Fairclough (2015:156) identifies six dimensions at the interpretation stage
(discursive practice .Four dimensions belong to the interpretation of text,
while the other two are connected tothe understandin of context. The four
dimensions are:

- The surface of utterance, which deals with the recognition of text based
on the knowledge of the interpreter.

- The meaning of an utterance is related to the process of assigning
meaning to the constituent parts of a text.

- Local coherence: which refers to the meaningful connections between
utterances and how utterances relate to each other in terms of their
meaning. Rather than considering the overall meaning of an entire
document, local coherence focuses specifically on how one utterances are
logically connected to the one immediately preceding it.

- Text structure and point: This level moves beyond understanding the
connections between individual utterances to grasp the overall purpose
and organizational framework of a text. This level includes a schema of a
text to a previous schema, such as a telephone conversation, where, once
It is recognized, the interpreter expects a sequence of events to take place
(opening, topic, turn-taking, farewell, and ending).

The last two dimensions refer to the interpretation of context, specifically
the interpretation of situational and textual contexts. The former relies on
external cues and mental representations, which include features of the
physical situation (such as a classroom), properties of participants (such
as age, gender, dress, social status, and roles.) and what has previously
been said. At this level, individuals also draw on their mental
representations of their internalized knowledge structures to make sense
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of the external context. Inn interpreting a context (Fairclough, 2015:157-
8)

Fairclough (2015:159 adds that individuals arrive at interpretations of the
situational context which determines the appropriate discourse type by
answering four questions:

1- What is going on (activity, topic, purpose) that is related to the
contents?

2. Who is involved? That is related to the subjects.
3- In what relation? That is related to the relation.

4- What is the role of language in what is going on? That is related to the
connections.

2.3 Explanation Stage

The last stage of the framework views discourse as part of social process
(more specifically, about ideology), i.e. it connects the interpretation of
texts to broader social processes. Discourse over time can have
significant and cumulative effects on these social structures, either
sustaining them or changing them. The social structures influence MR,
and this in turn influences and shapes discourse. Discourse over time
maintains or changes MR, and finally, MR sustain or alters social
structures. (Fairclough, 2015:172). In other words, discourse can be
considered as a social practice influenced by social structures
(particularly power relations) and how discourses, in turn, can
cumulatively sustain or transform those structures. MR mediates this
relationship: social structures shape MR, which then shape discourse, and
discourse affects MR, which ultimately affects structures.

Explanation has two dimensions (Fairclough, 2015:173):

1. Process/Effects: examines how discourses are part of ongoing social
struggles and how they contribute to or impact social structures and the
future.

2. Structure/Determinants: This examines how existing power
relationships (outcomes of past struggles) determine discourses,
emphasising the past.
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Both the social effects and determinants of discourse should be
investigated at three levels: societal, institutional, and situational. Even
seemingly harmonious discourses can subtly manifest and reproduce
power relations, contributing to social struggles. The key is to view the
same discourse from different "filters” (situational, institutional, societal)
rather than looking for other features.

The relationship between participants and MR can be normative (simply
following established MR in unproblematic situations) or creative
(adapting and transforming MR in problematic or crisis situations, often
linked to overt social struggle). Innovative use of MR can lead to long-
term transformations of MR and underlying social relations. In other
words, the explanation stage views MR as ideologies, meaning the
assumptions embedded within MR are understood in terms of how they
are shaped by power relations and how they contribute to maintaining or
changing those relations.

Fairclough (2015:175) summarises all about the explanation stage in
three questions:

1. Social determinants: What power relations at the situational,
institutional, and societal levels shape this discourse?

2. ldeologies: Which elements of MR are ideological?

3. Effects: How does this discourse contribute to social struggles at
different levels? Is it normative or creative, and does it sustain or
transform existing power relations?

3. DATA ANALYSIS

Toreach acritical discourseanalysis for the selected verses (Surah Al-
Kahf 60-82), the following will be taken into consideration: Fairclough’s
Critical Discourse Analysis model: Description stage, interpretation
stage, and explanation stage. Tafseer Ibn Katheer will be used in the
interpretation of the selected verses, with the translation provided by
Muhammad Marmaduke Pickthall.
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3.1 Description stage

1.Vocabulary

Experiential Values

a. Classification Schemes

1. Godly Qualities

Examples

Significance

1. &) (ralUmatan —
mercy) — 18:65

2. We(ilman—
knowledge) — 18:65

3. Il(@amran—
command/will)—
18:82

Words suchas mercy, knowledge
and command are Godly
qualities.

2. Human Agents and
Actions

1. o se(Mitsa—
Moses) — 18:60

2. &(fatahu — his
servant) — 18:60

3. Xe(LJabdan—
servant) — 18:65

4. @ A(kharagaha—
he damaged it) —
18:71

5. 8(gatalahii—he
killed him) — 18:74

6. “s8l(agamahii—he
repaired it) — 18:77

These actions highlight human
agency and test moral intuitions.
Khidr’s actions especially appear
morally questionable until
explained, creating discursive
tension between action and
interpretation.
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4. Natural Elements

1 e gara
(majmall al-balrayn
— meeting point of two
seas) — 18:60

2. du(safinah —
ship) — 18:71

sa%al ([ akhrah —
rock) —18:63

The spatial elements represented
by these expressions refer to the
contextual settings of the story.

5. Moral Qualities

1. 485 Wdi(nafsan
zakiyyah — pure soul)
—18:74

2. Wla(alilian—
righteous) — 18:82

3. Jsa(Llabr-
patience) — Repeated
in 18:67,68,72,75,
78

These expressions reflect the
moral theme of the story: purity
and righteousness are valued,
patience is important, and the
narrative is ethically serious.

b. Ideologically Contested
Words

1. A (Cilm—
knowledge) — 18:65,
66

2. A ale(Dilm
ladunni—knowledge
from Our presence) —
18:65

3. 1 (rushdan —
right guidance) —
18:66

SasG(ta wil —
interpretation) —
18:78, 82

These expressions show a
hierarchy of knowledge. The
Devine knowledge is over the
human knowledge.

c. Rewording / Overwording

1. Patience

Examples

Significance

| a2 gkl Ol(lan
tastal lil la malliya

Repeated thrice, emphasizing that
patience is a spiritual capacity
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"Tabran —You will not
be able to have
patience with me) —

that Musa lacks — highlighting
human epistemic limitation.

18:67,72,75

2. Knowledge 1. ae—18:65 The lexical field of knowledge is
2. Slake18:65 overlexicalized to underscore its
3. 13&- 18:66 centrality and ideological

4. Vya(khubran—
understanding) —

18:68

5. Just-18:78,82

weight. Different terms point to
different levels and sources of
insight.

d. Meaning relations

Types Examples Significance
1. Synonymy: 1. AZand Ll These pairs suggest convergence
18:65-66 of moral and spiritual concepts.
o o Knowledge and guidance; mercy
2. daa_gnd s and goodness are treated as
18:65,18:81 mutually reinforcing in divine
speech.
2. Hyponymy: 1. Adalec Al The expressions show the
18:65 following hierarchical
classification: supreme Divine
2. Jxec human Knowledge and a specific type of
agents— 18:65 divine action performed by Al-
o Khidr as they have a Divine
3. efA, 4l dalilc Jx| goyree.
—18:71, 74, 77
3. Antonymy 1. 45 {pure) vs. & | These opposite expressions

(monstrous) — 18:74

2. ULaL (tyranny) vs.
4aa ) (mercy) —
18:80-81

18:61, 63

present the difference between
divine knowledge and human
knowledge.
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1. 1oa) Ll cuia 81
(lagadjillta shay!lan
imran — You have
done something
monstrous) — 18:71

Musa’s emotional expression
"You have done something
monstrous") is of formal
linguistic structure, balancing
human frailty with reverence

3. Expressive Values

a. Negative Evaluation

Examples

Significance

1. "X monstrous —
18:74

2. ) xl-grave act —
18:71

3. Bat— by force —
18:79

These expressions have a tone of
strong disapproval to show
human evaluation of apparently
wrong actions.

1. 483 pure—18:74
2. &a-mercy -
18:65, 82

3. \Wla- righteous —
18:82

4,135y right
guidance—18:66

These expressions of
righteousness and mercy
highlight a divine theme.

Las([lajaban —
wonder) — 18:63

The fish escape expresses surprise
and wonder, signalling the
beginning of Musa’s journey in
his search for knowledge.

1. wai(nalJaban—
fatigue) — 18:62

2. 1 & ([Jusran—
hardship)—18:73

These expressions of physical and
emotional stress supportthe fact
that human knowledge is
limited.

1. akidi(innaka lan
tastal1111)— 18:67

2. S1V5i(la
tullakhidhni—do not
blame me) — 18:73

These expressions convey an
apology, indicating Musa's final
submission and recognition of
human limitation.
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1. Meeting of Knowledge

Examples

Significance

Cr ) gaxa(majmal’]
al-balJrayn)—18:60

Symbolizes the convergence of
two realms of knowledge—
prophetic (Musa) and
divine/esoteric (Khidr). It marks
the threshold of a spiritual and
epistemic journey.

(ittakhadha sabilahu
fial-ballr)—18:61

Journey as Growth U Aw(safaring) — Represents epistemological and
18:62 spiritual growth. The physical
journey mirrors the internal
transformation in understanding
divine wisdom and human limits.
Destiny FENATPR P AVRER The fish’s escape metaphorically

signifies divine intervention and
hidden fate. It introduces the
idea that events unfold beyond
human control or logic.

Forgetting as Shaytan’s
Work

T U i Gy
(wa-ma ansanthuilla

al-shayllan)—18:63

Casts forgetfulness as externally
caused, implying that human
error is linked to spiritual
distraction or weakness,
reinforcing the need for divine
guidance.

Knowledge as Divine Light

o e sUE sl
18:65

Frames knowledge as a divine
gift, not attainable through
human effort alone. These
metaphors position truth as
emanating from God, not
through deduction.

Patience as Capacity

18:67,72,

Patience is lacking when faced
with divine mystery, reinforcing
the limits of human endurance.
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2. Grammar

1. Experiential Values

a. Process

-
ﬁ

Ll
!

i
I

1. Material Processes
(Action)

Examples

Significance

1. J& “Hesaid”
“qala” Repeated over
20 times

2. WA “He
damagedit”
kharaqaha (18:71)

3. A8 “He killed
him” gatalahii
(18:74)

4. 48— “He repaired
it”

aqamahii (18:77)

The action in the story initially
perceived as harmful or irrational,
but then are recognised as part of
divine wisdom — reinforcing the
ideological theme that truth is
revealed, not assumed.

2. Mental Processes
(Cognition/Intention)

1. <wd “I forgot”
nasitu (18:63):
2. Gl “We
intended”
“aradna” (18:81)
3. gl oo Akl Ly
“I did not do it of my
own accord” “Wa-ma
fallaltuhu [lan amri”

(18:82)

Emphasize human limitation
(forgetfulness), divine volition,
and Khidr’s subordinate agency,
illustrating that intention and
understanding are veiled unless
divinely granted

3. Relational Processes OSlanal St Define states, identities, and
belonlggd to poor background conditions that
E?OP eli T justify later actions. These affirm
fg?;g -masaxin the Quranic principle of justice
(18:79) grounded in unseen contexts.

b. Agency

1.Clear human agency Examples significance

Musa and Khidr

Highlights active roles, speech,
and response — yet their agency
IS bounded and often corrected
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by divine revelation.

2. Divine agency obscured

1. i “We gave
him,7
ataynahu (18:65)

2. sile— “We taught
him” [Jallamnahu”
(18:65)

These plural pronouns express
divine control while masking the
mechanics of divine action,
elevating the sacred and unseen
authority behind events.

¢. Nominalization

Examples Significance

1. dast- Condense complex events into
“Interpretation” or singular, abstractforms. They
“final outcome” . serve to resolve epistemic

tal 1wil (18:78) tension and signal narrative

2. Ay w38

closure, elevating the final
interpretations over initial

“This is the perceptions.
separation between
me and you” “firaqu
bayniwa-baynika”
18:78)

d. Polarity Examples significance
L Loua e &3 G- | bojar constructions mark limits

You will never be of human capability and
at?'e to h}gve patience | giscursive authority. Negation
Vf’th me structures the ideological
lantastallilla boundary between divine

maLliya Uabran prerogative and prophetic
(18:67) inquiry.
2. Ai U “Do not
askme” “la
taslalni” (18:70)

e. Voice

1. Active Examples Significance

aX8_ “Hekilled him” | The active voice assigns Al-Khidr
qatalahii (18:74) as the doer of the killing

triggering Musa’s astonishment a
device used to highlight the gap
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1AS]

—

between the action and the truth
behind it.

2. Passive

flgdal (g aillgm8 Af
“Haveyou scuttled it
so that its people
would be drowned?”

The passive structure shifts focus
from the doer to the outcome,
creating ambiguity about
responsibility and inviting

“kharaqaha” (18:71)

2. X8 “He killed
him” “qatalahii’”
(18:74)

3. &bl “He repaired
it [the wall]”
“agamahu” (18:77)

4, &0, G
“So We intended... so
your Lord intended””

fa-aradna... fa-arada
rabbuka” (18:81-82)

Akharaqtaha li- reflection on divine intention.
tughriga ahlaha?
(18:71)
f. Processes That Are Not 1. WEA— “He 1. Initially viewed as harmful,
What They Seem damagedit” this action is later justified as a

protective measure, questioning
the reliability of quick moral
judgments.

2. Amorally shocking act
presented as a preventive measure
to prevent future parental grief —
highlighting divine foresight that
surpasses human understanding.
3. Musa's misunderstood
generosity symbolizes unseen
justice—serving orphaned
children and defending inherited
rights.

4. These phrases reveal that all
actions were governed by divine
wisdom, reinforcing the theme
that truth lies in God’s will, not
human perception.

2. Relational Values of
Grammar

a. Modes

1. Declarative:

Examples

Significance

(“fa-lamma balagha
majmalla
baynihima” “Then,
when they reached the
junction between
them...”) (18:61)

Presents narrative events in a
straightforward, factual tone —
reflecting the epic structure of a
spiritual journey and grounding
divine action in history.
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2. Interrogatives

fodi - (“a-gatalta
nafsan zakiyyatan
bighayrinafsin?
“Haveyou killed a
pure soul without
[having killed] a
soul? ) (18:74)

Shows human moral confusion
and resistance to divine action
— emphasizes the
epistemological gap between
divine wisdom and prophetic
perception.

3. Imperative

1 AL (I
tul lakhidhni” “Do
not blameme”)

Reflects relational dynamics
and emotional tone — plea
(Musa’s humility) and necessity

A i (“auina | (eqUest for food), both marking
ghadaana” “Bring dependency and submission.
us our food”) (18:62)
b. Relational Modality
Example Significance
1. Volition Il &l aefU (“Ig | Expresses commitment and
al[Tlaka amran” “I | loyalty, reflecting Musa’s
will not disobey your | willingness to submit despite
order”) (18:69) confusion — essential to the
theme of surrender to divine
wisdom.
2. Prohibition Al B (“fy-Ig Establishes epistemic

tas' lalnt” “Sodo not
ask me...”) (18:70)

boundaries — Khidr’s command
asserts authority and control over
access to divine knowledge.

3. Prediction/Limit: e 2 ks Y | Foretells inevitable human
—(“innakalan limitation — central to the
tastal 17lla malliya ideological message that truth is
Clabran” “Indeed, inaccessible without divine

you will never be able
to be patient with
me”) (18:67)

permission or guidance.
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3. Expressive Values

Examples Significance

1. kil &) (“ | 1. Expresses strong epistemic
innaka lan certainty about Musa’s future
tasta il la” failure.

“Indeed, you will not
beable...”) (18:67)

“lagadjil ta
shay! lan nukran’
“You have done a

)

2. Reflects emotional intensity
and moral discomfort in Musa’s
reaction.

dreadful thing”
(18:74)
4. Sentence Linkage
1. Temporal/Causal Examples Significance

Connectors

1. Glkild aana oy Lo
(“fa-inJalaga” “So
they set out”) (18:66)
2. &R\ (“idha
ataya” “When they
came...”) (18:77)

3. Wi g (“li-
tughriga ahlaha”)
“So that you would

drown its people?”
(18:71)

1. Shows logical progression
and continuity in the journey,
highlighting the structured
unfolding of divine lessons. The
connector fa- links cause and
consequence in a purposeful
spiritual sequence.

2. Introduces a new narrative
event with temporal framing. It
builds suspense and connects
present action to anticipated
divine wisdom.

3. This causal structure (with li-)
reflects Musa’s
misunderstanding of Khidr’s
action, reinforcing the gap
between perceived harm and
hidden wisdom — a core theme
of the passage.

2. Explanatory structure:

il Al G, —

“amma as-safinatu
fa-kanat...” “As for
the ship, it belonged

This contrastive-explanatory
formula (amma... fa-) marks a shift
from mystery to revelation. It
provides clarity, structure, and
resolution, emphasizing that only
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to...”) (18:79)

God reveals the “true meaning”
(tallwil) behind events.

Discussion:

The grammar of Surah Al-Kahf[18:60-82] reflects this that divine truth is
absolute and transcends human perception. That is, the syntactical
choices in the passage are ideological maneuvers which enshrine divine
will, curtail human freedom and substantiate the Quranic conception of
truth as God’s Alone. The repeated presentation of active and cognitive
processes constitutes a contrast between what is immediately happening
and its later significance. Degrees and orders of hierarchy are recognized
wherein God's knowledge and absolute certainty is Al Khidr —manifesting

divine authority whilst Musa seeks to expand his “limited
understanding".

3. Textual Structure

a. Interactional Conventions

(Turn-taking & Control)

Aspect Examples Significance

Khidr controls the 1 s e SLaW— | 1, Al-Khidr puts a condition, in a
interaction (“fa-1a tas[alni [1an | reference of his authority by

shaylin” “Then do
not ask me about
anything ) (18:70)

2. Jil 1 O —(“qala a-
lam aqul” “Did I not
say...”) (1872, 75)

limiting Musa’s questions.
2. Repeated mentioning of his
condition.

b. Larger-Scale Structures

Narrative Phase

Example

Significance

1. Introduction

S e 08 35
(“wa-idh qala Musa
li-fatahu” “And
when Musa said to

Introduces the quest for
knowledge and frames the
spiritual journey.

his servant...”
(18:60)
2. Threefold Testled A 1. W& A (“Kharagaha” | Each act tests human judgment,
Structure “He damaged appearing unjust until explained.
it”(18:71)

2, 4L _ (“qatalahii”
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“He killed him”)
(18:74)

3. &b — (“agamahi”
“He repaired it”

(18:77)

3. Climactic Revelation | Jast &ile — (“sa- Marks the moment of divine
unabbil Juka bi- disclosure—where true meaning
talJwil”) “Iwill IS unveiled.

inform you of the
interpretation...”

(18:78)

4. Didactic Resolution | Lo aaa Wl — Begins the final explanation,

(“amma as-safinatu | showing how divine wisdom
fa-kanat...” “4s for corrects human

the ship, it belonged | misunderstanding.

to...”) (18:79)

5. Separation/Closure ey i B8 13 — Symbolizes the end of the

(“hadha firaqu bayni | pedagogical journey and the limit
wa-baynika” “Thisis | of human access to divine

the separation knowledge.

between me and
you”) (18:78)

Discussion

The narrative in Surah Al-Kahf (18:60-82) begins with a moral quest and
concludes with divine certainty. Al-Khidr is the dominant speaker; Musa
remains passive and reactive. Tale of event-reaction-rebuke, repeated
This narrative tells you that divine truth is concealed, opaque, and visible
only to the lowly.

3.2 Interpretation Stage

1. Situational Context Interpretation

Category Example

Activity Type | Ajourney narrative where Musa (Moses) seeks divine
knowledge and Khir (the servant of God) enforces silence
and patience as conditions of learning.

Subjects Moses (prophet-learner), Khidr (divine agent), and an
implied audience (believers seeking wisdom).

Relations Hierarchical (Khidr as superior in knowledge); Moses’
humility contrasts with initial assertiveness.

Role of Didactic narrative to convey theological truths. Language
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Language

legitimizes Khidr’s authority and frames Moses’
limitations as normative.

2. Intertextual Context & Presupposition

Category Example

Presupposed | Moses is a prophet, and Al-Khidr is a figure of divine
Knowledge wisdom who carries out God’s orders.

Manipulative | Actions such as damaging a boat, killing a boy, repairing
Presupposition | a wall appear unfair but are later justified, challenging

the limitation of human logic in comprehending ultimate

truth.

3. Discourse Type

Category Example

Sacred It is a sacred Quranic discourse of a narrative type
Pedagogical | blended with dialogue and moral testing where divine
Discourse knowledge is concealed and revealed only later.
Connections | Khidr’s refusals and Musa’s protests align with ritualized

communicative roles—one unveils, the other fails to
wait. This framing shapes readers’ expectations and
interpretations.

4. Speech Acts

Speaker

Utterance of speech act and ideological function

Khidr

1. ("Do not follow me," v. 67),Directives : Asserting
authority.

2. (“ J#J3 U« 18:69”, Directive: Asserting authority
3.(“dast &« "This is the interpretation...," v. 82),
Assertive: Final verdicts silencing doubt.

Moses

(35 Lad B8P "Did you kill an innocent soul?”, v. 74)
Challenges: transgressions against epistemic hierarchy.

5. Schemata, Frames, and Scripts

Category Example

Schemata Atest narrative structured as (quest — failure —
revelation).

Frames Divine wisdom™ as a topic: moral acts may appear unjust
without full divine context.

Scripts "Righteous disciple: Musa’s (Moses) repeated failure

reflects a common believer’s struggle with accepting
unseen wisdom.

6. Topic and Point
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Category Example

Experiential The contrast between human limitation and divine
Topic omniscience.

Relational Surrender to God’s wisdom is the true piety.

Point

Expressive It channels Moses’ frustration into empathy for the
Point reader, culminating in humility before the divine
Discussion:

The example of Moses and Khidr underlines how storytelling functions
in the shaping of understanding by imbuing roles with ideology in
relation to its narrative framework, it s hierarchical situations, speech acts
and didactic language. It points readers toward thinking about how they
personally respond to the mysteries of life and what it means to have
trust in wisdom greater than their own. The blood is an image of the guilt,
divine truth appears as absolute and the limitations entail human (as well
as brutal facts) are inevitable but in spiritual terms also shaping.

3.3 Explanation stage:

Social sources of power include situational power (wherein submission is
dominant for spiritual growth and smmilar to Khidr’s dominance),
institutional power (which places authority in scholars, prophets, and the
Qur’an) and societial power (rejecting secular rationalism by claiming
that divine revelation trumps reason and moral intuition).

The theological-neutral stance in MR is that no one but God possesses
truth with a capital “T,” and man’s reasoning, sans divine intervention,
will be left wandering on the landscape of limited understanding. Myopia
is excused by the presumed righteousness of Khidr’s sins, to reassure us

that there is a method behind divine madness even if it disrupts our moral
convention.

Effects in Social Struggle:

The dialogue supports Islamic views of omniscience and compliance. At
the same time, it is also an indirect criticism of secular rationalism in that
it delivers a sacred substitute for making sense of suffering and injustice.

Reproduction and Transformation:

The text makes unequal access to the truth work, reasserting the divine
opacity and confirming in the religious scholars' authority. It focuses on
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rationalism's defeat by sacred mystery, as a kind of social reflection; but

also as the lever for shifting attitudes toward knowledge, authority, and
faith.

Conclusions:

Vicissitudes in Surah Al-Kahf (60-82) delves into the dichotomy of what
is seen and unseen, transmitting a belief that truth isn’t always clear. It
nurtures humility, forbearance and reliance on the wisdom of Allah.

Drawing upon his three-dimensional model of language, description-
interpretation-explanation, this study demonstrates how the Qur’anic
discourse linguistically constructs these!deologies and operationalizes co-
textual meaning potentials around the\following tension between divine
truth and human finitude:

The specific lexis and grammar in the Qur’anic text reflects ideological
meanings. Vocabulary such as the word "ae" [Jilm, "_==" Cabr and
"Jdasi" talJwil also used, in addition to grammar including negation and
imperatives demonstrate key concepts by which Khidr is depicted as
someone who knows by prophecy from God with Musa grasping what
was beyond common reasoning. The hierarchy of knowledge and morals
iIs also instilled, as the moral aspect progresses through levels, solidifying
it with a tripling test structure in which both the character and child are
held accountable for their behaviour.

And a combination of linguistic features such as deferred explication and
agentless passives locates humanity as learners under divine guidance,
thus cohering with religious principles of forbearance, faith and
obedience. It serves as a linguistic and ideological tool to maintain the
authority of Qur’ian and authenticate divine wisdom, frequently in an
incomprehensible way.

The tale of Musa and Khidr represents within an Islamic perspective a
view in which the ultimate truth comes from God with whom humanity
does try to submit. With grammaticato-syntactic devices such as
coordinated foreafter explanations and clauses mn passive (a la Traugott
1989 et al.), the text casts humans as learners ‘under’ divine tutelage and
highlights patience, trust, submission. It operates as a linguistic and
ideological means to uphold the authority of the Qur'an, and divine
wisdom's inscrutability.
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