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1. Introduction

The Noble Quran is the miracle of Allah, which was revealed to the prophet
Muhammad, since it has numerous challenges that a human being can never invent,
including linguistic miracles. “Meaning is the product of the different components of
language taken together, occurring in a certain type of text and context, and directed to
a certain kind of readership” (Ghazala, 1996, p. 2).

The great thing about the Quran is the fact that the words possess multiple
meanings. Although the structure of the sections of the Qur an was eloquent. One word
in the Quran may have various meanings. VVocabulary plays such an important role in
the learning of any given language. Words contain meanings which human beings
attach to them depending on what they need and they transform the same meanings as
circumstances change. Forms or vocabularies that have no meaning are meaningless
both linguistically and practically. Jacobson once remarked that words that do not have
a meaning make language useless. That is, it is possible to say that each of the terms
can be given different meanings depending on their implementation. When a name
exists, but there is nothing behind it in the context that it is presented in, then the term
has no sense attached to it; this will make it meaningless henceforth (Jackson, 1988, p.
112).

The Quran chapter that is the longest and most thematically extensive, Surah al-
Bagarah, is especially fruitful material in examining this phenomenon. Since it is a
strah that defines fundamental principles of faith, law, and a sense of community, it
uses a lexicon that is early and intricate. The usage of such words as kitab
(scripture/decree), nur (light/guidance), ummah (community/exemplar), and fitnah
(persecution/trial) is with a sense of subtle specificity, and their meaning varies
according to the changing speech of the sturah. Nevertheless, their entire semantic
weight can be viewed with reference to going outside the boundaries of al-Bagarah
itself. The local sense of a term can only acquire its full accent when it is perceived in
the view of its use throughout the whole Qur’anic canon.

This paper attempts to logically investigate this dynamic. The study investigates
how Strah al-Bagarah uses polysemy as a unified semantic system, and it also studies
how the terms of Strah al-Bagarah vary across the Qur’an.

2. Theoretical Framwork

2-1 Polysemy and Homonymy

Polysemy belongs to the number of semantic relations denoting different
meanings when the same word is applied in various situations with different meanings
(Al-Qinai, 2011; Geeraerts, 2010; Abdelaal and Rashid, 2015). Polysemous words are
said to contain two or more (obviously) related meanings (Kreidler, 2002, p. 52). To
take an example, the noun head seems to be connected with the meanings when talking
about the head of a person, the head of a company, the head of a table or bed, or the
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head of lettuce or cabbage. According to Palmer (1996), one of those instances is
polysemy in which one word produces a group of many different meanings, which is
not an exception in all-natural languages.

Polysemy is one of the sense relations that deals with the relationship of words
with each other's. Dictionaries treat words as polysomic if they have the same origin by
depending on their etymology (Palmer,1996:102). Riemer (2010) defines polysemy as
"the possession by a single phonological form of several conceptually related
meanings." And it is opposite to monosemy (Greek ‘single meaning”). Hurford et al.
(2007, p. 130) defines POLYSEMY as "one where a word has several very closely
related senses.” In other words, a native speaker of the language has clear intuitions that
the different senses are related to each other in some way."

The meaning of words and the semantic relations between the words and their
meaning are complicated and sometimes hard to establish. One of the semantic relations
is polysemy, which means a variety of meanings when the same word is employed in
various situations which convey different meanings (Al-Qinai, 2011; Geeraerts, 2010;
Abdelaal and Rashid, 2015). Polysemy is among the sense relations of two words that
extensively rely on lexicology and syntax as well as translation. According to Taylor
(1995), polysemy means a linking of two or more related senses to a single form of the
language (p. 99). Kreidler, (2002) defines polysemous words to have two or more
(obviously) related meanings. As an illustration, the word head seems to have some
relationship with the meanings when referring to the head of a person, head of a
company, head of a table or bed, a head of lettuce or cabbage (P.52). According to
Palmer (1996), polysemy is an example where a single word leads to a group of
different meanings which is a phenomenon that is present in all of the natural languages.

Crystal (1991) has further established that homonymy refers to a sense
relationship where two words are similar in spelling and pronunciation but different in
meaning. In homonyms, the sound and spelling are the same; however, the meaning of
the words has no connection e.g. the classical example the word bank means a financial
institution, but the word bank means the edge of a stream (Kreidler, 2002, p.52).
Homonyms are found based on the generative lexicon approach when different senses
are stored separately (Klepousniotou, 2002). Penam (1982) defines polysemy as the
occurrence of two or more identical forms that differ in meaning but are related to each
other (P.108). However, Kharma & Hajjaj (1989, p. 64) claimed that there is a strong
correlation between polysemy and homonymy. Polysemy and homonymy are
differentiated in the dictionaries whereby such dictionaries treat a polysemous item as
one dictionary entry and homophonous lexemes as two or more different entries
(Kreidler, 2002, p.52).
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3- Methodology

The research design adopted in this paper is qualitative and text-based analysis
through classical exegesis by Islam (tafsir). The point is that the polysemy of key lexical
elements in Surah al-Bagarah should be charted and traced in terms of semantic lines
throughout the Qur'an. The methodology is structured at the three following levels,
which are interconnected:

Level 1: The choice of lexicon and data collection.

A sample of Surah al-Bagarah comprising ten purposely selected polysemous words
was used: Harth (tillage), aya (sign/verse), fitnah (trial), kitab (book), nur (light),
ummah (community), -ayn (eye/spring), dhikr (remembrance), firash (bed), and ruh
(spirit). Each of the terms was comprised of a complete dataset:

Level 2: Analysis and Translation.

It is counted on three exegeses with the help of the Almaany dictionary that were all
available online; due to the reliability of sources and the similarity of citations, they
will form the main argument of the analysis:

-Tafsir al-Tabari Jami in Bayan (https://quran.ksu.edu.sa/tafseer/tabary/sura2-
aya71.html).

-Tafsir Ibn Kathir https://quran.ksu.edu.sa/tafseer/katheer/sura2-aya71.html#katheer ).

- Al Miszan fi Tafsir al Quran (https://almizan.org/).

- Almaany Dictionary (https://www.almaany.com).

-The researcher based on this site https://quran.com/ for translating the surahs of the
Qur’an, which was established in 1995. It is WAQF (Endowment Fund) which was
founded as a public trust with a view of providing free access to the Quran.

Level 3: Polysemous Net and Intertextual Mapping Construction.

The final phase was comprised of data synthesis to provide a consistent model of the
Qur’anic polysemy:

1-Contextual Mapping: The meaning of each word was semantically mapped, and the
various meanings of the word were put in context with Al-Bagarah as well as the other
Surahs.

2-Intra-Qur’anic Dialogue: This is an intertextual approach that demonstrates how the
meaning of a word in al-Bagarah gains depth, nuance, or contrast when applied in
another context (e.g., eschatological, legislative, or cosmological).

3-Systemic Coherence Analysis: The article aims to identify the trends in the ten terms
to propose a statement regarding polysemy in the Qur’an as a deliberate coherent
system. This involved demonstrating how semantic transformation can be resorted to
invariably reach higher rhetorical and theological objectives; they consist of passages
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between the material and the spiritual, the individual and the community, and the now
and the immortal.

4-Discussions and Findings

e Haratha (tillage)

Arabic noun harth (&23) and verbal root haratha (&33) literally translate to
tilling or ploughing the earth and clearing the vegetation that is already there to clear
land to be fertilized his original meaning, which is agricultural, is verified in classical
lexicons, including the Almaany dictionary. The term still has this original meaning in
its first, literal occurrences in the Quran. As an example, in Surah al-Bagarah (Qur’an,
2:71), in the story of the sacrificial cow of the Israelites, the verses:

"He replied, “Allah says, ‘It should have been used neither to till the sozl (harth) nor
water harth (the fields); oY) \}M“Lg_a L ¥ Ak eald) o Vs Gad 5 O Y E5% &
71 5all) (sl 1538 Ly s A0 BAll Cia)

The term is employed in its literal sense. In this context, hartha is specifically
referring to plantations or agricultural fields that have to be irrigated (Al-Tabari, Vol.
1, p. 5). On the scientific point, that the cow had never been exposed to so sordid an
agricultural task as turning a waterwheel to irrigate the fields (al-ard al-mazri‘ah),
according to Al-Tabari, he fulfills a narrative and a legal purpose. It is a defining feature
of udhiyah (sacrifice), where hypocrites are warned that they will destroy the harth, and
the progeny, the word employs in the tangible sense.

Similarly, in al-Bagarah (2:205), "destroy the kartha and the progeny."
(205 5l ) Sl Eand ¥ 2815 B3 & el Gllgh5 L 2kl (W1 8 ae 51305

harth is here also means tillage, which is the place of growth for crops, fruits.(lbn
Katheer, p. 32).

The semantic meaning of this term in surah al-bagarah has expanded, where the
initially agrarian notion is turned into a multidimensional metaphor, which regulates
close human relations, procreation, and eventual spiritual purposefulness. This
proliferation is well portrayed in Surah AL- baqara (Qur'an, 42: 223) "Your wives are a

L7

harth for you; so come to your Aarth as you wish." A @/;Sua I 45 FURGTELy v,

The meaning of the word here, as is examined in Tafsir bin Katheer, is a complex kinaya
(metonymy) (Ibin Katheer, p. 35). The wife is compared to land, sexual intercourse to
planting seeds, and the child to the planted crop. Such a metaphorical structure is not a
privilege to act as one wishes but naturally regulates such acts; just as a farmer only
plants where he wants to grow, the analogy only invites intimacy to the vagina, where
a child may be conceived. The next charge of the verse to send good out of you only
adds to the spirituality of the metaphor, equating the physical to the purpose of
producing righteous children and, conclusively, heavenly reward .

The word Aarth achieves its maximum meaning through Surah al-Shiira because
the verse describes both "the harth of the Hereafter" and "the harth of this world" (<
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Vo) camad o 558 VI o8 40 Las Lo G LG G3a 3y i OIS a5 4i0a (AT 3 5508 V1 G533 4y 47 GIS
{4 The term achieves its complete development beyond its basic definition
according to its explanation, which Tafsir al-Mizan presents. The act of human choice
leads to a specific result, which serves as the ideal example of a perfect metaphor.
"Harth al-akhirah" thus signifies deeds whose true and complete yield is stored eternally
with God, performed with the primary intention of seeking the divine pleasure. The
phrase "harth al-dunya" is used to refer to the human actions that have been
premeditated to reap only short-term gains in life. The essential distinction between two
things lies in the fact that the exegesis demonstrates various courses that individuals
adopt in their lives. Existing use of harth has set it up as a first law in the universe that
regulates the spiritual economics since all human activities are seeds that are either
eternal or temporal based on the purpose of the person who sows them (Tabataba'l, P.
46).

Figure 1: Polysemous Meanings of Hartha

Hartha ‘

\

Surah AlBagara Other Quranic Verses
Tillage Good Deeds Women

e Ayah (Verse)
The word "Ayah" in the Quran is plastic and multi-dimensional to the concept
of a sign with God. It is also employed in other senses in order to elaborate on other
theological and moral terms, despite its simplistic meaning being a verse of the Quran.

Its first use is found in Surah Yusuf: "Alif-Ld&m-Ra. These are the verses of the
clear Book™ (Quran, 12:1) .(1 1w s ) ") CEST & SIE° 0" Here, Ayah simply refers
to a Quran verse, which is the text exposed as the main divine indicator itself (lbn
Katheer, p. 235).

Beyond this, in Surah Yousif, "Ayah" has various meanings. In this verse, " If
We ever abrogate a verse or cause it to be forgotten, We replace it with a better or
similar one” (Quran 2:106) 106 &8)) el 3 iy ol s 5 4 G 225 L I this
regard, the scholars interpret the meaning of the word "Ayah" to refer to a judicial
decision to denote a decision of the earlier texts like the Torah that gave birth to the
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rule of God in his wisdom capable of substituting one command of law by another that
IS quite suitable to the new circumstance (AL-Tabarari, P.17).

The word also signifies a miracle. When disbelievers say, "If only Allah would
speak to us or a sign (dyah) would come to us!" (Qur’an, 2:118) V5l ésala ¥ Gl 0
(118 :5,ad) 4 Gl 3l 2 W) they are commanding a miracle or sign to believe the
Prophet and his message. Such use emphasises the concept of Ayah as a supernatural
manifestation that is intended to provoke belief (AL-Tabari, P.18).

Moreover, the verse here, "Ayah," in this case, is the last rational argument or
testimony of their stubbornness, “Even if you were to bring every proof to the People
of the Book, they would not accept your direction "of prayer.” (Qur'an, 2:145) <l s
(145 552y GELS | e s 4 08 ST 1851 (il the verse rebukes them for their obstlnacy
and stubbornness (Tabataba 1, p. 144). Their refusal is not because truth is hidden from
them. No, they know very well that it is the truth—they have no doubt about it. Yet
they create mischief and invent objection after objection, because they hate the religion
and reject the truth. No proof would satisfy them; no sign would make them change
their attitude. Even if you bring to them every sign they would not follow your giblah,
because they are obstinate and refuse to accept the truth;,

Finally, the term refers to a human being made into a living lesson (Ibn Kathir,
p. 159). In the story of the man who doubted resurrection, God says, "Thus We have
made you an Ayah (sign) for humanity” (Qur'an, 2:259) .( 259 & i) Ll i Sl il 5 After
being resurrected a century later, the man himself turns into the sign, a living, embodied
testimony of the power of God over life and death, which exemplifies the ultimate
expression of the word.

Thus, the word in Surah Yusuf (12:1) does denote literally the linguistic verses
of the text of the Quran. On the contrary, in Surah al-Bagarah broadens the semantic
scope of the term to abrogated legal decisions (2:106), supernatural miracles (2:118),
rational evidences of those who are stubborn (2:145), and even a human being as a
living manifestation of the divine (2:259). Al-Bagarah therefore changes ayah as a
signifier in the text to a more holistic theological signifier that includes law, miracle,
argument and existential testimony.
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Albagara

Figure 2: Polysemous Meanings of Ayah
Ayah
/ \.
Surah Albagara Other Quranic Verses
A T
Verdict ‘ Miracle ‘ Sign or Proof Lesson The same As In surah

l

But in Surah Yusif
means Quranic Verses

e (Fitnah) Test
Linguistically, the word (Fitnah) means "test" or "trial" (Almaany Dictionary).

In Sirah Al-Bagarah, ‘fitnah' is repeated several times in the Sarah; each time
it relates to persecution:

“We are only persecution (fithah) for you", so do not abandon “your™ faith.”
(102:5 i), &5 Sé L S35
“Fight against them 'if they persecute (fitnah) you until there is no more persecutlon
(19303-'-”)4-\-\9 OsS Y s RAJ-L'JJ
"For persecution (fitnah) is far worse than killing." ) o
(217558 Sidll Gro 587 451 5

In Tafsir Ibn Katheer, such verses, fitnah, in particular, give an explanation of
religious persecution and oppression, indicating the evil of persecuting believers. (1bn
Katheer, P. 16). In this case, the word is used to highlight the social and political
aspects of persecution, which involves external issues and inner dangers of the
civilization.

On the contrary, the meaning of fitnah in other Qur anic contexts is not the same
but is related, i.e., that of a temptation or a test. This is illustrated in the verse,

“And know that your wealth and your children are only a fitnah (test) and that with
Allah is a great reward”(Al Anfal, 28 ) Ae 3l sdie dlf 575 458 2$5Y 575 480 54/ 1T 1 5l 15

Ibn Katheer explains here that fitnah denotes a temptation and an examination from
Him for you, for He has given it to you so that He may see whether you are grateful for

932



{ 2026 &) — A £ 3l A amd) ¢ s ¥ g ualdd) M\_mu\a.g}

it and obey Him in it, or whether you are preoccupied with it instead of Him and seek
compensation through it.

Figure 3: Polysemous Meanings of Fitnah

Fitnah

Surah Albagara Other Quranic Verses

4

Persecution Test / Temptation

o Kitab (Book)

The literal interpretation of the term Kitab refers to a book, and the Qur’an, it
has different meanings depending on the context.

The phrase "kitab™ in the first verses of Surah al-Bagarah simply and clearly
refers to the Quran. The verse, “This is the Book—there is no doubt in it—a guide for
the God-conscious” Giall 53 4™ i ¥ ish Al

In another verse in Surah Al-Bagarah, "And remember” when We gave Moses
the Scripture—the decisive authorlty (kltab)—that perhaps you would be rightly’
guided” (Qur'an, 2:52). (s a&al GE el 5 QK 2o 5a E 35

Al-Tabari ( p. 8) identifies al-kitab here as the revealed Torah, highlights that
the truth of the revealed Torah is absolute, and states that this is the epistemic nature of
the revealed Torah, acting as a confirmation of the former scriptures and serving as a
guide to the faithful. But here the word "working" is in a kind of revelation, of faith,
and of moral guidance.

Nonetheless, the definition of the word "kitab" is extended in alternative
situations of Quranic revelation. In Surah al-Hadid, the verse “No calamity occurs on
earth or in yourselves except that it is in a Book before We brmg it into being”
(Qurtan, 57:22) & )T R8O i a8 8 V) sl Y 5 (V1 b Al (e il s

(22:22al) s 4 e denotes the Preserved Register (al-lawh al-mahfiiz), wherein
everything is predefined even before time, which confirms that God knows and
predestines all things (Al-TabarT, p. 540). Al-Tabrii supports the idea that religious
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texts should lead people to accept divine fate because the verse proves everything
occurs according to God's prior knowledge.

Another semantic change can be observed in eschatological words, especially
in the verse, “And the kitab will be laid open, and you will see the criminals fearful of
what i is wrztten in zt” (Quran, 18 49) Lulu u;fﬂ-u 44 WWWM’&% ‘—”—'—{”cmu

context refers to the |nd|V|duaI record of deeds metlculously documenting every human
action without omission (Al-TabarT, p. 299). He establishes his interpretation through
his demonstration of the kitab's moral weight, which serves as complete evidence for
the Day of Judgment. The term "kitab" in this context functions as a judicial and
evaluative standard, which differs from its usage in Stirah al-Bagarah. in this context
functions as a judicial and evaluative standard which differs from its usage in Strah al-
Bagarah.

Additionally, kitab is used to denote earlier revealed scriptures granted to
previous prophetic communities, as seen in the verse “Those are the ones to whom We
gave the Scripture, wisdom, and prophethood" (Qur an, 6:89)

(89 :pla¥l) 4akaliy el agrsie alf
According to Al-Tabari, the term "al-kitab" in this verse involves all the divine laws,
which involve the Torah and all scriptures that preceded the Qur’an (Al-Tabarf, p. 138).
He interprets the term to refer to previous revelations that the Qur’an confirms and
completes, while it does not disprove them.

Figure 4: Polysemous Meanings of Kitab

Kitab

In Surah Albagara In Other Surahs

Y

Quran or Torah Preserved Register Record of Deeds Divine Laws

934



{ 2026 &) — A £ 3l A amd) ¢ s ¥ g ualdd) M\_a;u\a.g}

e Nir (Light)

The word "nur™ has polysemy, allowing one lexical form to represent a variety
of contextually specific meanings and maintain a conceptual essence. Throughout the
Quran, nur is always used as a guide, but its referent will vary depending on theological,
ethical, and rhetorical background. The semantic depth of Surah al-Bagarah reaches its
highest point through the usage of the word, which demonstrates three different
meanings. The word shows different meanings through its application to moral
evaluation, spiritual states, and divine power.

In the verse, “Their example is that of someone who kindles a fire, but when it
lights up all around them, Allah takes away their light, leaving them in _complete
darkness—unable to see” (Qur’an, 2:17) W s Al L gl Gl )55 S8 5L LSJS‘ Jisk a3fia
(17:5 580 (35t ¥ ciladls 3 248555 28 54 the term depicts the hypocrites whose inner
light is taken away. Classical exegetes are all opposed to a material interpretation of
nur in this case. The light, which Al-Tabari defines, is faith (al-huday wa’l-iman) that
externally seemed to be but was never deeply rooted in their heart and was therefore
displaced by the will of God. Ibn Katheer also understands nur to be the light of faith
and understanding (nur al-iman wa’l-bascirah) and points out that the hypocrites had
nothing but a mere light rather than faith (Ibn Katheer, p. 4). Here, the word "nur" means
moral and spiritual awareness, an inner ability to be discerning, make moral judgments,
and be open to divine guidance, marking it as exceedingly weak and contingent when
deprived of genuine faith.

Moreover, this verse explains that “Allah is the Guardian of the believers—He brings
them out of darkness and into light” (Qur-an, 2:257).

(257 o) L U clallall Gaeid A0 15T Gl 215 & Al-ndir represents the divinely
bestowed illumination granted to believers. Al-TabarT perceives this change as the shift
from disbelief, doubt, and ignorance to faith, certainty, and obedience, whereas Ibn
Kathir thinks that "nur" here means the unified guidance of Islam, which includes faith,
law, and moral behaviour. Al-Tabrisi also stresses the fact that nur in the verse means
the perennial guidance (al-hidayah al-thabitah) based on the divine protection (wilayah)
(Ibn Katheer, p. 43).

The Qur’an uses the term niir to describe both divine light and Holy Scriptures
throughout its entirety, excluding Strah al-Bagarah. The verse "There has certainly
come to you from Allah a light (nur) and a clear Book" (Qur’an, 5:15) 95 i G Lela
15820all) G CIS5) has exegeses such as Ibn Kathir and a al-Tabar, Tabarl who explain
that "light" refers to either Prophet Muhammad or his prophetic guidance, while "the
clear Book" refers to the Qur’an (Ibn Katheer, p. 110).

"Allah is the Light of the heavens and the earth” (Qur'an, 24:40) 3Ll 5 il

(40 Lsll) u=5¥T5.The verse is at its highest spiritual level, since it is not bound by

metaphor. Al-Tababatabai in al-Mizan (p.161) writes that nur here is an indication of

Allah, as the origin of all that exists, all knowledge, all guidance, all illumination,

physical, intellectual, and spiritual. The ontological interpretation of the text establishes

a unified understanding of the Qur’anic light concept through its various meaning
aspects, which are presented in different semantic domains.

935



{ 2026 &) — A £ 3l A amd) ¢ s ¥ g ualdd) M\_a;u\a.g}

Figure5: Polysemous Meanings of Nur

Nur

In Surah Albagara In Other Surahs

4 AT

‘ . . Ulttimate Source Of Al
Light Faith Guidance Prophet Mohammed Knowledge And Guidance
Existence

e Ummah (Group Of People)

In the Sura al-Bagarah, the term "ummah" appears first with reference to
previous religious peoples (Al-Tabari, P. 20). That was a community that had already
gone before " (Quran, 2:134) &idi 5 ial &k The verse dismantles claims of inherited
righteousness, emphasizing instead individual accountability. Thus, "ummah"
functions as a term that defines a religious nation that existed throughout history
because this meaning exists deeply within the polemical arguments between Muslims
and People of the Book

The semantic expansion in this verse is more extensive: “Humanity had once
been one community (ummah) " (Qurian, 2:213) s dis Gl A Giadd 3aa) g a3l Gl 8
.0203ia3 In this context, "ummah” refers to the entire humankind in a primordial unity
before the occurrence of the disagreement in doctrines(lbn Katheer, p. 33). This verse
displays an initial condition of collective belief, which created a need to alter the
direction, and to do so required the revelation of the divine.

The theologically most central application of ummah in Strah Al-Bagarah
appears in the verse “And so We have made you an upright (wasata) community
(ummah).” (143 3_idl) sl &l Luies 5 According to al-Tabataba 1, al-ummah al-wasat
signifies a community characterized by justice, balance, and moral testimony over
humanity (Al-Tabataba'1, pp. 135-136). In this context, ummah embodies a normative
religious model, entrusted with ethical leadership. This meaning is distinctive to Al-
Bagarah, where ummah functions as a cornerstone of communal identity and divine
purpose. functions as a cornerstone of communal identity and divine purpose.

In addition to Surah al-Bagarah, the semantic field of ummah is extended even
more. In Surtah al-Nahl, the term is used in the metaphorical meaning of one person:
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“Indeed, Abraham was an ummabh," faith, obedience, and leadership that would belong
to an entire community (lbn Kathir, P. 281). The statement is an important rhetorical
upgrade in that, through the notion of ummabh, an ideal moral exemplar is implied and
not some social group.

A more various meaning is found in Siirah Yisuf, where ummah means time:
”Then, after ummah (a long period), the one who had been saved remembered and said,
T will inform you of its interpretation, so send me to Joseph™ (Quran, 12:45) ;835
(45 5) u;h}ﬂ 4L 5 L) U 431 Although normally referring to a people united by a
common purpose, the term "umma,” in this context, is being used really to denote a
time span (Tabataba'i, p. 229). This refers to the period during which the king’s
cupbearer forgot to mention Joseph to the king, even after Joseph had asked him to.
This forgetfulness was influenced by Satan, causing Joseph to remain in prison for
several more years.

Moreover, in Surah Al-Anaam, ummah are groups of biological communities,
including animals and birds: “All living beings... are communities like yourselves"
(Quran, 6:38) (38l ) LAl ea\ ¥) aaliag el yilka Y5 N1 3 4303 e W5 I this case,
the term goes beyond human society as a whole, meaning natural groupings that are
divinely ordered (lIbn Katheer, p. 132). This is a universal usage that highlights the
holistic approach of the Qur’an to the world, that ummah refers to the organised lives
under the guidance of God. lives under the guidance of God.

Lastly, in Surah Al Imran, “Let there be ummah (a group) among you who call
to goodness” (Qur'an, 3:29)) . 104 ol e JI) il B & 25 34 22 (&5 1t s an injunction
against a morally active community that has the duty of enjoining right and forbidding
wrong, so ummah here denotes a particular people that are believers whose role to direct
people to the right path.(Al-Tabari,p. 63). Such an application of ummah is functional,
not contrary to the expanded understanding of ummah in Al-Bagarah.

Figure 6: Polysemous Meanings of Ummah
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Unmah

In Surah Albagara I Other Surahs

TN

! '

Ideal Moral Exemplar A Long Period AGroup Of Peaple AL Of Humankind Jstice Reformists

e ‘Ayn (Eye)

The key meaning of the word "ayn" is " "Strike the stone with your stick Then
gushed forth therefrom twelve sprlngs(ayna) " (Qur’an 2:60) Glid aa 380 s (LA 35
«(60 c)s_d\) eg_um wh\ K ale 3 Lie 550 U Ade &adils J;;j\ Azl @ yal the early Arabic
term ‘ayn according to classical commentators who studied it through their work. Al
Tabar1 (P.9) functions as a water source term which people can observe because it
provides vital water resources for their existence. The term ‘ayn encompasses all water
sources, which include natural springs and wells, in its complete meaning. In this
context, there is no implication of vision; rather, the meaning is physical and tangible.

In the very next surah, ‘ayn conveys a shift to human cognition and a figurative
moral application. The verse reads:

“They have hearts they do not understand with, eyes they do not see with...” (Qur 'an
2:174)  (1743580).. e Gsrat ¥ B2l 263

The Quran uses the word 'eyes,' called '‘uytinun,' and mentions 'qulib,’ the heart,
in the same sentence to indicate that physical vision is not enough for the perception of
spiritual truths.

The exegetes who study the text explain that Al-Tabari used the term '“uytinun’
"eyes" to refer to actual visual organs, but he used it in the text as a metaphor for
understanding and discernment (Al-Tabari, p. 174). The comparison shows that people
who possess physical sight yet lack spiritual and moral comprehension actually
experience spiritual blindness, which represents a theme that appears throughout
Qur’an's moral teachings.
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The Qur’an uses ‘ayn to represent divine supervision, divine knowledge, and
divine control throughout its entire text except for Strah al Baqarah. The following
demonstrates this usage:

“So We inspired him: ‘Build the Ark under Our ayunana (watchful Eyes) and
directions.”” (Qur’an, 11:37) (27:0xe34l) Lie L slisff Q-ua\ of 4l Gia 5l

"O Moses, so that you would be brought up under My “watchful” Eye.” "So be patient
with your Lord’s decree, for you are truly under Our "watchful” Eyes.” (Qur an,20:39)

Gmwd.d; &gl 54 }As:}é}.k_ saily d;mug\mhg\@mmuuyu\ @mu\ ol

(39 14b) e Ll giials
“Sailing under Our 'watchful” Eyes —a fair " punishment on behalf of the one 'they’
denied.” (Qur’an 54:1)

(14 aill) 58 IS 0l $13a il 5 )35

These verses establish ‘ayn as a divine attribute through the expressions "Our
"watchful” Eyes" and "My "watchful” Eye." Tabataba'i explains that these terms
describe actual eyes, but they refer to God's total ability to know everything that occurs
and exists, thus showing his complete knowledge and ethical responsibility. ‘Ayn
functions as a metaphor in this context to represent God's constant and unbroken gaze,
which brings comfort to those who obey and serves as a warning to those who reject.

Figure 7: Polysemous Meanings of Ayn

Ayn
In Surah Albagara In Other Surahs
Source of Water Sight Sight God's Omniscient

e Dhikr (Reminder)

Dhikr takes a much more practical, communal, and utilitarian role. It appears
repeatedly not only in rhetoric but also as a thematically central motif, which is the
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main purpose of the Surahs. The latter functional orientation is clearly expressed in the
divine command, "So remember Me, I will remember you” (Qur'an, 2:152), 5,83
2S_S3) in which remembrance functions as a covenant-like act in which the human
consciousness and the divine grace develop a mutual relation (AL Tabari, p. 23). In this
case, dhikr is both a cognitive and spiritual and ethical process, which ensures a
response from God. This memory is also externalised by communal ceremonies,
especially in the pilgrimage rites, “And remember Allah during [specific] numbered
days” (Qur'an, 2:203) w2 3 oLl & 4 15,831, This is the way to make dhikr life.

However, an examination of dhikr across the broader Qur’anic will show that
its semantic scope has been greatly extended, and it is highly versatile in theological
interpretations. This polysemy is developed in multiple related fields, each of which
sheds light on a different aspect of remembrance.

The Quran has been called "dhikr," signifying the Quran as the divine text and
the reminder of eternity. God states, “Indeed, it is We who sent down the thkr and
indeed, We will be its guardian” (Quran, 15:9). (9 ==l Gl AT G5 & ul% (A d)
The Reminder dhikr (that is, the Qur’an) is living and eternal, safeguarded from death
and oblivion from its origin (Tabataba'l, p. 117). It’s also preserved from any
alterations in its form and arrangement that would change its characteristic as a divine
Reminder, elucidating the realities of His wisdom. It’s also preserved from any
alterations in its form and arrangement that would change its characteristic as a divine
Reminder, elucidating the realities of His wisdom.

The word carries an additional meaning, which bestows noble standing to those
who achieve permanent fame and honorable status. God speaks to the Prophet
Muhammad through the declaration “, And indeed, it is a remembrance for you and
your people” (Qur’an, 43:44) 44 &—UAJ\)UJLM Ca i3 ™dlaaly &l )Sﬂ “43)3)) which grants
the Qur'an eternal status. The act of dhikr becomes a mode of spiritual practice that
provides people with everlasting spiritual honour because it connects them to the divine
presence, which they will remember forever. (Ibn Katheer, p. 492).

The different semantic fields show that "dhikr" functions as a complex word
that includes both Quranic elements and Arabic honorific expressions. The Qur’anic
text establishes its main purpose through Strah Al-Bagarah, which demonstrates how
people interact with God through their religious duties that combine theological
principles with legal requirements, moral standards and spiritual practices of
remembrance.

Figure 8: Polysemous Meanings of dhikr
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dhikr
In Surah Albagara In Other Surahs
remembrance Quran Honour

e Firash (Bed)

The term "firash" derives from the Arabic root (f—r—sh), which bears the
primary lexical sense of distribution, arranging, or setting up something to use
(Almaany Dictionary). This etymological meaning focuses on ease, availability, and
preparedness. The first time firash is used in verse: “/He] who made for you the earth
a firas” (Qura'n, 2:22) €&l sl 3 i 58 G N1 &1 Jas 211) (22 s ).

Firah here refers to the earth that is a smooth, well-prepared surface and a well-
established place of residence (Al-Tabari, p. 4). Such imagery helps point to the divine
goodness and intended design, describing the earth as carefully created to nurture
human existence, provide a stable environment, and help people move in. In its turn,
the lexical meaning of "firash” can be related to its contextual role, which contributes
to the Qur’anic image of the earth as a generative place and the expression of the divine
providence.

Throughout the Qur’an, we can see how the word "firash" and its plural form
"furush” are semantically flexible and adjust their meanings based on the context, and
the basic concept of spread-out comfort and a ready resting place remains constant.

“reclining upon couches (firash) whose linings are of brocade” iy &3 uwﬂ e Gusia
&) It refers to the people in paradise as lying on couches with brocade linings, furush,
which literally means luxurious bedding or couches, with references to comfort, honor,
and heavenly compensation (Ibn Katheer, p. 533).

In addition, in Surah al- Waq1 ah, the phrase “and elevated couches™ and
Furush marfu’a (Qur'an, 56:34) ) i& 5% (i3, The phrase "and elevated couches" can
be used to broaden the semantic scope of the word. Although the female counterpart of
a Bedouin comes out as "furush,” some exegetes use it metaphorically to mean women
of high intellect, beauty, and excellence, based on the extended lexical meaning of
"furush,” meaning a woman. The context supports this definition with the following
verses: We have created them with a special creation and made them virgins, loving,
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and of a like age (56:35), which discusses their greatness in more detail. Al-Tabataba’i
expounds that this is a special creation, which implies a special mode of being where
physical ageing and temporal change are put on hold, and eternal virginity represents
eternal renewal. The attribute of loving and being equally aged also brings out the theme
of emotional consent and ideal match between couples in the paradise (Al-Tabataba'i,
P. 165-166). These applications, together, demonstrate that furush transcends its literal
meaning to provide levels of religious payoff, status, and idealised friendship to affirm
the semantic fruitfulness of the Qur’an.Qur’an.

Figure 9: Polysemous Meanings of Firash

Firash
In Surah Albagara In Other Surahs
‘, N
stable dwelling place bed women

e Ruh (Spirit)

"Ruh" is an Arabic word and is extremely varied in meaning in the Quran, with
the exact meaning depending on the theological and narrative context in which it is
used. The exegetes have discriminated these meanings carefully to maintain the
doctrinal accuracy and the sublime character of divine communication.

In certain verses, Rizh denotes the Archangel Gabriel. For instance, "We gave
clear proofs and supported him with the holy spirit (Rih) (Qur'an, 2:87 & ue Ule
(87 3l LA T 45375 «uwll 2% The term designates the angel who brings
revelations to others. Al-Tabari explains that God Almighty provided Jesus with
assistance through the archangel Gabriel, who serves as his messenger(Al-Tabari, p.
13).The Holy Spirit functions as the divine force that empowers and supports all
prophets according to this interpretation.

The Qur'an uses identical terminology in multiple contexts. In Surah Al-Hijr
(Qur-an, 15:29), which describes the creation of Adam. “So when | have fashioned
(nafkh) him and had a spirit of My Own ‘creation” breathed (Ruh) into him, fall in
prostration to him” (29 saal) (el A1 558 a5 (e 48 435 4550 138 The term refers
to the celestial being that God created and gave to mankind as a gift (Tabataba'i, P.
184). The term "nafkh," denotes the process of blowing air into a body through various
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methods that include mouth breathing. In the context of these verses, it metaphorically
represents the divine act of originating the human spirit and linking it to the body.

In other cases, Riih denotes mercy in the tale of Prophet Jacob in Surah Yusuf
(12:87).

O my sons! Go and search "diligently” for Joseph and his brother. And do not lose hope
in the mercy of Allah, for no one loses hope in Allah’s ruh (mercy) except those with no
fazth ” ’)s.\\ Y\AM C})wqum\ w\C})w\quJm\}w}aw\W \}.\A.J\‘s.u\_u
A AV O 580 The term refers to the merciful comfort and expansive hope that
emanate solely from God, which no believer should ever abandon (Al Tabatab’l, p.
246).

The most profound and limiting definition is glven in Surah Al-Isra (17:85):
"Say, "The Rah is from the command of my Lord." 5 DA e A A e e
A mYlelpuY Aoy S ) Wbl Ga s gl W In this verse, revealed in response to
metaphysmal inquiries about the soul's essence, Rih refers to the human spirit itself.
(Ibn Kathher, P. 290). The statement "from the command of my Lord" puts the ultimate
nature of the spirit into the realm of divine sovereignty, which people cannot fully
understand according to Tabataba'i, thereby setting a boundary for rational inquiry and
affirming the limits of human knowledge.

The term "Rah" serves as a symbolic representation of Divine Revelation. God
states in Surah AShura (42:52), " Thus, We have revealed to you a Rah from Our
Command L\luu\‘j ul.&uy‘ y;uhﬁ\ LALSJJJHJSLA u‘)A\ UA\AJJJJ\ \.\.\;_9\ JJSLJ.\]\ u\.k;
£ oY) aditd Ll jua 1) o268 )5 Ualie b £33 04 4 528 1555 Tabataba'i argues that
this Rah is the Qur'an. The celestial word of God functions as the vital force that brings
spiritual vitality and guidance to human beings through the direct manifestation of
divine will) Tabataba'l, P. 91).

Figurel0: Polysemous Meanings of Ruh

Ruh

In Surah Albagara In Other Surahs

AN W

The Angel Gabriel Human Soul Mercy Incomprehensible Essence Divine Speech

5- Conclusion
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This paper has clearly indicated that polysemy in Surah al-Bagarah is not an incidental
linguistic phenomenon but a planned, consistent, and thematically based semantic
structure. Through the systematic examination of ten key terms, a consistent pattern of
semantic expansion emerges, In Surah al-Bagarah, certain terms carry distinct
meanings compared to their usage in other siirahs of the Qur’an. This expansion of
semantics is carefully tuned to the end-purposes of the siirah to establish creed, law,
and community. The main conclusion of this study is that the entire theological and
rhetorical significance of a Quranic term cannot be understood in its entirety by its little
use in one chapter. As was demonstrated, a word such as "kitab" serves the purpose of
guidance in al-Bagarah, as a book of the heavens in other contexts, and as a history of
actions in eschatology. This analysis, therefore, confirms that Qur'anic polysemy is a
very deep rhetorical device. It capitalizes on the plasticity of language itself to appeal
to the manifold aspects of human beings—intellectual, spiritual, ethical, and social—in
a unified theological context. This polysemous quality of the lexicon is therefore part
of what the Qur’an is teaching us in a holistic way: that a single, divinely fashioned
discourse can address the whole of faith and practice in a multifaceted way. This paper
highlights the fact that an intra-Quranic approach based on exegesis is important to
appreciate the accuracy and depth of the linguistic structures of Islamic revelation.
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