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Abstract The research concludes that
the translator deletes some clauses or
phrases that are related to Christianity,
Western culture or any term related to
non-Islamic or Arabic culture; and
adds from Islamic —Arabic culture
terms or phrases, and that is expressed
domestication strategy. On the other
side, retaining some of the Western
terms and  writers’ names is
foreighnization. Thus, domestications
are more than foreignizations, and they
are reflected through deletions more

This research investigates the
additions and deletions in the target
text (Arabic) of Chapter two of the
English  Carlyle’s Historic  book
‘Heroes & Hero-Worship’ through the
lens of Venuti’s theory of
domestication and foreignization. It
applies a descriptive qualitative
method. Domestication and
foreignization reflect cultural or
ideological motives of the translator.

Research questions examine than additions.
the notable additions and deletions in
the Arabic translation of Carlyle’s
“The Heroes”, Chapter two, whether
the previous alterations reflect a
strategy ~ of  domestication  or oo S Jnidl Lo 5 3 B gindly LAY
foreignization, how these strategies . )
express  cultural,  religious, Or kb Loy Gadi VS J T Bl g JUnYI
ideological factors, and how they
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1- Introduction

Translation is an act of
interaction between two languages
that engages the cultural, religious,
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and/or political components in these
languages (Akan etal., 2019, p.58). It
needs to be viewed as a means of
communication governed by
comprehensibility and readability,
rather than an act of prescription
informed by absolute views about
correctness (Akan et al.:n2019:59).
Thus, a translator adopts many
strategies to achieve the previous
goals. Addition and deletion, as well
as, domestication and foreignization
are among those strategies in
translation, especially in literary texts.
Hence, Carlyle’s book is chosen,
Chapter (chap.) 2 in particular, to be
studied.

Chap. 2 is dealt with the
Prophet Muhammed (peace be upon
him & his progeny [bpuhp]). It is
important and sensitive in Arabic
culture and history and portrays
Carlyle’s concept about the Hero as a
prophet. So, the research will not
present the idea of translation shifts,
addition & deletion and their impact
on meaning, but also shows Carlyle’s
views of Islam and the Prophet of
Islam (in terms of foreignization).

The aim of the research is to
investigate the addition & deletion in
the Arabic translation of Chapt.2,
using Venuti’s theoretical framework
to assess the translation strategies. His
theory of  domestication and



foreignization might reflect cultural
or ideological motives of the
translator.

Research questions: 1- what
are the notable addition and deletion
in the Arabic translation of Chap.2?
2- Do theses alterations reflect a
strategy ~ of  domestication  or
foreignization? 3- What cultural,
religious, or ideological factors may
have influenced these translation
choices through the lens of
domestication and foreignization.
Final inquiry is 4- How the translator
may choose to domesticate or
foriegnize Carlyle’s portrayal of the
Prophet and Islam.

It is hypothesized that a
translator might delete clauses or
phrases that are related to
Christianity, Western culture or any
term related to non-Islamic or Arabic
culture, and that reflects
domestication. Conversely, he might
add Arabic or Islamic views inside
the TT; thus, he domesticates the
target text (TT) in his own language
(Arabic) to make the text more
acceptable to the reader.

2- Literature Review
2.1. Carlyle & His Book

Carlyle was born in a small
village south of Scotland in 1795.
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He came from a poor religious
family. They wanted him to be a
priest, but he didn’t like to. He
learned Latin and  French
languages, and he liked reading
history books. In 1814 he
continued his education in
Edinburgh by studying
mathematics. He returned to his
village to work as a teacher;
though he didn’t like teaching. He
went back to Edinburgh and
learned German, and began to
work as a translator from German
literature. A few years later he
composed books in philosophy
and history such as The French
Revolution 1837/1839, Oliver
Cromewell’s Letters and Speeches
in 1845, and his important &
famous book On Heroes, Hero-
Worship and the Heroic in History
in 1840/841. (Adhem, n.d.)

His famous book that is
studied (Chapt.2) in this research is
known among the British Heroes &
Hero-Worship and among the
Arabs the Heroes. Originally, it is
a collection of six lectures
presented in 1840 in London. It is
generally considered a
philosophical and historical book. It
deals with historical figures (such
as the Prophet Muhammad, Odin,
Dante, Shakespeare, Luther,
Rousseau, Cromwell, and



Napoleon). Through these figures
he presented his philosophical
concept of heroism, leadership, and
their impact on society. This work
reflects Carlyle’s view on the
heroes; they are great men shaped
history by their actions. (Adhem,
n.d.)

In Chapter 2 he describes the
Prophet Muhammad’s life and his
personality, as well as the principle of
Islam. During Carlyle’s time of
writing (18™ century), the Prophet
Muhammed was a target of bad pens,
but “the Heroes” was changed the
view of the West toward the Prophet
to be much better as as-Siba’i
comments in his introduction to “The
Heroes™.

2.2. Addition & Deletion

Addition and deletion are two
translation strategies mostly used in
literature (William & Chesterman,
2014, pp.87-116). They are used to
overcome problems in translation
process, and to deal with the
differences between two languages
(Guerra, 2012 cited in Djohan
&Lestari, 2021, p.591). The translator
uses such strategies to help him/her to
get the best way of rendering the
meaning to the target text.

2.3. Venuti’s Translation
Theory
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Venuti is an  American
translation  theorist, introduced
domestication and foreignization as
the “earliest and fundamental
translation strategies bringing about
both linguistic  and  cultural
conscience.” (Mengzhi, 2004 cited in
Abdurrosyid, SS, M. EIL.
Domesticating  refers to  “an
ethnocentric reduction of the foreign
text to target-language cultural values,
bring the author back home” (Venuti,
1995, p.4). On the other hand,
foreignizing refers to “an
ethnodeviant pressure on those
(cultural) values to register the
linguistic and cultural difference of
the foreign text, sending the reader
abroad” (p.20). The former is focused
on the reader of translation, while the
latter is focused on the author. Venuti
proposes the strategy of
foreignization against the tradition of
“smooth  translation”(Abdurrosyid,
SS, M. EIL., ). They are concerned
with the two cultures; domestication
means replacing the source culture
with  the target culture and
foreignization means preserving the
differences of the source culture
(Yang, 2010, p.77). “Foreignness in
language or culture can serve as a
standard to judge whether a
translation is  domesticated or
foreignized.” (P.77) Finally, it should
be said that Venuti favors



foreignization as a means of resisting
cultural dominance of the SL, or the
TL. Instead he encourages diversity in
rendering of certain text, for instance
transferring SL culture into the TL
culture or the opposite.

3- Methodology

The researcher adopts a
descriptive  qualitative  type of
research as this method describes and
explains the two strategies (addition&
deletion) in Arabic translation (TL) of
a historic English book (SL). The
source text (ST) used in this paper is
chapter two of the Heroes & Hero-
Worship, drawing a hero as a Prophet,
and its translation. It is translated into
Arabic, target text (TT) by the famous
Egyptian writer Muhammad as-
Siba’i. The researcher chooses this
chapter because of its relatedness to
the Islamic-Arabic culture that is
talking about the Prophet Muhammad
(pbuhp). The researcher investigates
how the TT of Chap. two add to or
delete from the ST, using Venuti’s
theatrical framework to assess the
translation strategies: domestication
and foreignization. The researcher
discusses certain texts in (SL &TL)
and presents whether the translator
domesticates or foreignizes the ST
through addition or deletion during
rendering into the TT. After
discussing 15 excerpts, data analysis
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is presented as a table and its
explanation. Then, conclusions are
drawn out.

4- Discussion

4.1. ST: (Carlyle, 1966, p.42)

FROM the first rude times of

Paganism among the
Scandinavian in the North,

we advance to a very
different epoch of religion,
among a very different
people: Mahometanism
among the Arabs. A great
change; what a change and
progress is indicated here, in
the universal condition and
thoughts of men!

TT: (As-Siba’i, n.d., p.42)

0 Y AL A AN gemall e oY) Ji
Loy coall el 8 DY) o — s,a) Al 3 A
&) 5 Andy gl o puld (s Bamy A8 V) a

S8 5 Aalall alladl ) gal 8 L o) 53

In the Arabic translation we see
the deletion of the “Scandinavian”,
which reflects the SL culture. Here the
translator tries to domesticate the text
by the Arabic translation ¢ 4l
i Domestication can  be
observed also by the deletion of
“Mahometanism”, which is translated
into “a3ls¥) (.
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There about 20 lines of the — 4k (e e¥3a aaan of aSalgdl )
first paragraph (in the ST) are deleted = adaall DAl Giany ol sl 3asl
(Carlylr, 1966, p. 43). The first five U Ll ¥ JaVls aassl (o
lines only are translated as in the ST &  leliiny il 45 ,kall ol an Lg susiS
TT below. Carlyle states in this aeie) Jaf g
paragraph that “he marvels at people
can become so overwhelmed by
admiration and reverence”. (GPT)
They fall prostrate, i.e. completely
submissive before Heroes like Odin (as
in Chapter 1) — worshiping them as
gods. “They fell in their hearts that
these heroes are not just human beings,
but something more: a “denizen of
skies”, a divine being. It is clear from
the previous explanation that deletion
is done due to domestication, since  The following passage (ST: p.43) is
Islam rejects worshiping except t0  goleted (in the TT):

Almighty God.

The phrase “from the
hand of Nature” is deleted
from the ST, whereas the
phrase “& <y (e ge” s
added in the TT in terms of
domestication. That is because
“Nature” is related to the
English, not Islamic, culture,
whereas “4d <> is related to
the Islamic (Arabic) culture.

We have chosen Mahomet not
4.2.  ST:(Carlyle, 1966, p.43) as the most eminent Prophet;
but as the one we are freest to
speak of. He is by no means the
truest of Prophets; but | do
esteem him a true one. Further,
as there is no danger of our
becoming, any of us,
Mahometans, | mean to say all
the good of him 1 justly can. It
is the way to get at his secret:
let us try to understand what he
TT: (As-Siba’i, n.d., p.43) meant with the world; what the

Sl s o world meant and means with
sohae O B el 2 g him, will then be a more

in ged Al ) e ef — sl .
O e o m e J answerable question.
J‘ ")3}5" }\ "Q,—!J}\" :h\}

Gl O s ls "L 5l e s

For at bottom the Great Man, as he
comes from the hand of Nature, is
ever the same kind of thing: Odin,
Luther, Johnson, Burns; | hope to
make it appear that these are all
originally of one stuff; that only by
the world’s reception of them, and the
shapes they assume, are they so
immeasurably diverse.
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It is obvious that the previous
paragraph is not translated because it
contains Western views to the
“Mahometans”: the followers of
Muhammad  (pbuhf),  henceforth
Muslims. Their Prophet is “the truest”
and has “all the good” to talk about
him, though you Western people,
Carlyle states, don’t be afraid of
becoming Muslims “Mahometans”.
Thus, the translator deletes it in terms
of domestication.

4.3. ST (Carlyle, 1966,pp.43-44)

Our current hypothesis about
Mahomet, that he was a scheming
Imposter, a Falsehood incarnate,
that his religion is mere mass of
quackery and fatuity, begins really
to be now untenable to any one.
The lies, which well-meaning zeal
has heaped round this man, are
disgraceful to ourselves only.
When Pococke inquired  of
Grotius, Where the proof was of
that story of the pigeon, trained to
pick peas from Mahomet’s ear,
and pass for an angel dictating to
him? Grotius answered that there
was no proof! It is really time to
dismiss all that. The word this
man spoke has been the life-
guidance now of a hundred-and-
eighty millions of men these
twelve-hundred  years.  These
hundred-and-eighty millions were
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made by God as well as we. A
greater number of God’s creatures
believe in Mahomet’s word at this
hour than in any other word
whatever. Are we to suppose that
it was a miserable piece of
spiritual legerdemain, this which
so many creatures of the Almighty
have lived by and died by? I, for
my part, cannot form any such
supposition. 1 will believe most
things sooner than that. One
would be entirely at a loss what to
think of this world at all, if
quackery so grew and were
sanctioned here.

TT: (As-Siba’i, n.d., p. 42)

14 ¢l e Jall Sl (e paal N
GV gmr O panll 138 oLl (e (e
g Oy 3 2O g of (e ol e
glin Lo cojlad o Wl 05 e gRa
o8 Alasall 2aadl J1 Y eda Jie e
Gl e Jgsl) @l lalal 3l Al )
sl U e 8 sae uall zlud
A agdla LWl Gl e O sile e
PP N -FRPCE N R L Q- EQPX |
b Lede ciley L Gile ) AL )
1K slanYly jeanll ZEN Ul
12 )l o) aakaial 8 Ul L $eas
Olasn oially U o g Tl (510
peie Qlalays #1 0 1aa Al BlA Nie
V) el L Jpll s Gpaadll Gl Jie
Cue y i V) slball Loy (ailaay 4b
Glas Y o Y gs Al

[39]




The translator adds the
preliminary sentence " (» gl 38
(7Y ¢Q\QAQMLAJ§L§\GJ;JLJ\ S
G O e Ol Lo I g () aaal)
X 3L, This addition reflects
domestication. However, it is
subjectively added, since it could
reflect the translator point of
view.

The above underlying
lines in the ST is deleted due to
its relatedness to a false and
insulting legend against the
Prophet spreading in Europe at
that time. It was said that
“Muhammad had trained a
pigeon to pick peas from his ear
and he supposedly tricked people
into thinking that this bird was
the angel Gabriel giving him
revelations.” (GPT) Here
deletion is due to domestication
as this legend is against the
Islamic Arabic culture.

4.4. ST: (Carlyle, 1966, p.46)

This Mahomet, then, we will in
no wise consider as an Inanity
and Theatricality, a poor
conscious ambitious schemer; we
cannot conceive him so. The rude
message he delivered was a real
one withal; an earnest confused
voice from the unknown Deep.
The man’s words were not false,
nor his workings here below; no
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Inanity and Simulacrum; a fiery
mass of Life east-up from the
great bosom of Nature herself.
To kindle the world; Maker had
ordered it so. Neither can the
faults, imperfections,
insincerities even, of Mahomet, if
such were never so well proved
against him, shake this primary
fact about him.

TT: (As-Siba’i, n.d., p.45)

May dad 13 a2 2 Gad Gy e
& il s Jiall g 30 eiate LIS
o el ol elle da yo I aday ol A
Ly slaally leall e Sy e
Ly gloa Ga Y laldl ) Al
Al (e jila Baba Gigea V) 4tlS
Giladl ¥y QAL a2 Lo S Jseadll
e Lhii 8 sball (e dakd o Ly
Allall elal 28 Cilgd o 13 daglall (8
O A dl) Jucad 13 5 ) el lld aanl
Aia ol g ardaall Jiadll 03 Ay oLy
el daa (maxi; Jhl U8 g

o A

Here the translator adds the
Holy Aaya of Quran, " 4’ 4l Juad &lid
daaall 3 gu)"adaall Jiadll 3 g el (e
¢4). By the previous addition he
expresses domestication in the TT
since the Quran is a specific feature of
Islamic  culture. Moreover, the
translator adds the attractive term
“cp SN o8 which clearly refers to
the West and their belief in the eyes



of Islam & Muslims. This addition is

ideologically domestication.

4.5.  ST: (Carlyle, 1966, pp.47-48)

These Arabs Mahomet was
born _among are certainly a
notable people. Their country
itself is notable; the fit
habitation for such a race.
Savage inaccessible rock-
mountains, great grim deserts,
alternating  with  beautiful
strips of verdure: wherever
water is, there is greenness,
beauty; odoriferous balm-
shrubs, date trees,
frankincense-tree.  Consider
that wide waste horizon of
sand, empty, silent, like a
sand-sea, dividing habitable
place from habitable. You are
all alone there, left alone with
the Universe; by day a fierce
sun blazing down on it with
intolerable radiance; by night
the great deep Heaven with its
stars. Such a country is fit for
a swift-handed, deep hearted
race of men. There is
something most agile, active,
and yet most meditative,
enthusiastic in the Arab
character. ... . They had
‘Poetic contest’ among them
before the time of Mahomet.
Sale says, at Ocadh, in the
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South of Arabia, there were
yearly fairs, and there, when
the merchandising was done,
Poets sang for prizes: - the
wild people gathered to hear
that.

TT: (As-Siba’i, n.d., p.46)

St Ay S el Alalall e S
AU A Gla Wilk A < T
ad Ad IS8 3l pla e Lelals
Wloa [Eoses] sy Om ud
W slaie slin (s agdAl 350 5
3yud e ahal IS5 agelils cling
LS Bladlly clll ezl e pgasld
by Bl gy Guse (e daay
[oba] ol sal I3 (lady ol puad
A< Y lidla e ) (S oSl
18 Ll (S OIS 3 dginy Lt )
8o gl dall e Toay Ldlas
Cladi dga gy =S5 adsh el

Al A

Cucajle gl 13) Wl sy @i

padd el Wy aadd

Ly aaY) agld Wbl caual Y
[oalsh] psh oiolay s sl
el Y aaul Osaliys daylll
Dhlall dlas Gdlall oLSA 51
pd OS5 bl 8EAS ) Cilis
o Dladlia (Ol 4o ) a2 (0 8
G A Ble (@ Ly m adll
1308 3 Ll (3) g Al S Cm D)
Sladll o) prdll 2 G gl gl
Loy 8 olsad Jaad s olad
550 slaall Gl e Y (IS8 48 KA
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the black cloth-covering the
Sultan sends it yearly; ...

Glaail ) gali 113 e 5l Apdia gl ¢ Lidal)
Oslgid 33 4 Ll )l 0 san g Al

oSty IS adiall e

The translator deletes the
parenthetical clause “Mahomet was
born among”. The translator renders
the description of Arabs without
mentioning the name of the Prophet
either for purpose (it could be
foreignization) or without purpose as
the  text obviously  describes
Muhammas’s people. On the other
hand, he adds the term “Adalal in
addition to the poetic line Ll da <l
ol 1) " wherein domestication
is clearly expressed. He deletes the
name of a writer who cited the
information of Ocadh’s Fair, “Sales
says”, that is related to domestication.

4.6. Source Text: (Carlyle, 1966,
pp.49-50)

To the idolatrous Arabs one
of the most ancient universal
objects of worship was that
Black Stone, still kept in the
building called Caabah at
Mecca. ... . A Well is in all
places a beautiful affecting
object, gushing out like life
from the hard earth; - still
more so in those hot dry
countries, where it is the first
condition of being. ... A
curious object, that Caabah!
There it stands at this hour, in
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TT: (As-Siba’i, n.d., p.47)

il gixe acf e S 2 5uY) jaall
Ll (8 A% oA 13 Vs el
Osalad ully | MAaSl el
sl 7 kel OIS Ldis e
G gall (e BLANS aaY) jaall (g

o il 13 gy oS Lad

o Al Kol Y,

il Y1 oLl Les OY1 s
phll 4 sl o sansall L
lgsdlS 1) b
PPk FPRRPENE

S5

Gacly el od ael Ly
sle s DY) o b b Ll
S elasadl 3 sl Ldle laae) 6

ceeple Sy

Here in the ST the
author describes Arabs by
“idolatrous” where in the TT
the translator deletes this
term, as well as, “the Sultan”
who sends the cover of
Kaaba each year. However,
as it seems, they are
ideologically deleted, and it
could be related to
domestication. On the other
hand, the poetic Arabic lines



are

added in terms of

domestication.

4.7. ST:. (Carlyle, 1966, pp.54-
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55)

... A Hero, as | repeat, has this
first distinction, which indeed we
may call first and last, the Alpha
and Omega of his whole Heroism,
That he looks through the shows
of things into things. ... Idolatries
never so gilded waited on my
heads of the Koreish, will do
nothing for this man. Though all
men walk by them, what good is
it? The great Reality stands
glaring there upon him. He there
has to answer it, or perish
miserably. Now, even now, or
else through all Eternity never!
Answer it; thou must find an
answer. — Ambition? What could
all Arabia do for this man; with
the crown of Greek Heraclius, of
Persian Chosroes, and all crowns
in the Earth; - what could they all
do for him? It was not of the Earth
he wanted to hear tell; it was of
the Heaven above and of the Hell
beneath. ~ All  crowns and
sovereignties whatsoever, where
would they in a few brief years
be? To be Sheik of Mecca or
Arabia, and have abit of gilt wood
put into your head, - will that be
one’s salvation? | decidedly think,
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not. We will leave it altogether,
this impostor hypothesis, as not
credible; not very tolerable even,
worthy chiefly of dismissal by us.

TT: (As-Siba’i, n.d.,
pp.52-53)

Jhdl palliad aal of cli 8y
Oe Db o b LAl allia Jol
1agd L .. ool sl ) sl slall JDA
sl alie & g Al plua¥lg da )
sy b Y a il Ginaa 5y
On JWYI5 lise e ralaal) lase
e }J°&Qdﬁdi&
padly (A an g aly 8 4A) TS )
o3l Gl aa g ol e Y Q)
oo Ll cng ekl 4l (s
A Ay sen oMl Tag Al 3
e Jid sals ol ey Al
b Gy call 2Bh mea 8 da )
L gy S (alpay jad
Oy Wllpay dlag 0o GV
Lerzan Jsall 5 lall g clilad) jueas
S dagde Sl e G 2
e A s Gahall (aaie Cuuad
e oall Blaia B33 a3 2l (5 S
labia o pmilh (3 = DS 95 jilaa
g of JiE cp el cwde e
ﬁ&u}@}bbe@jé\ymjis

iy e L iy G ilh lia

The translator deletes the
inserted phrase “the Alpha and
Omega of his whole Heroism” due
to domestication, since “Alpha” &
“Omega” are the first and last letters



of the Greek alphabet (GPT). It is
related to a foreign culture and it
used metaphorically to mean °‘the
beginning and the end’ or ‘the most
essential elements’ of Heroism.

In the second line of the TT he
adds “ e JW@Yls gl e malaal
S Osgar @l g B ad g al g (A juea
~e>L=". These additions connect to
Arabic culture so they are
domestication. On the other hand,
the additions “3x& W2 and " ac_ul
(’Gi g;'ﬂ\ BY) Lusall TN CAL” 44 BETRNY
isps Alas Al als Gas ol Ta2"
could be related subjectively to the
translator himself. Moreover,
“Jalspa” its plural name, and
“Cajhll (avate cuad” are added
domestically. Finally, the phrase at
the end of the TT « (p il cala
GMS T ol JP i added to
emphasize the oppressive concept
of the West towards the Prophet.
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Here in the TT the translator
adds two identification phrases to
introduce this poet, Goethe, to the
Arabic readers, though it is
foreignization reflecting the SL view.
Moreover, to retain the Western
poet’s name is foreignization.

4.9. ST: (Carlyle, 1966, p.57)

This is the soul of Islam; it is
properly the soul of Christianity; -
for Islam is definable as a
confused form of Christianity; had
Christianity not been, neither had
it been. Christianity  also
commands us, before all, to be
resigned to God. ... , and say, It is
good and wise, God is great!

TT: (As-Siba’i, n.d., p.54)

A 135 1Y =) s SlsAl Ll
0568 sl Y5 Al paill =5 Ladl

e S 0 i e 0S5 o Lyl
e SOl g Juzadl)

4.8. ST: (Carlyle, 1966, p.56)

‘If this be Islam,’ says Goethe, ‘do we
not all live in Islam?” Yes, all of us that The
have any moral life; we all live so.

13 Db

translator adds “w_p=
‘kind/ type’ of Christianity, and
deletes the adjective “confused”. The
two modifications are related to
pedlabac alacis L) el JB S, domestication. Moreover, he adds the
LS8 3L s Gl (IS 1) phrase "dally il 4 "
Aald I8 e S and G salia ) which is obviously related to Islamic
RPN NORPYE A SN R g culture. Thus, it is domestication.

TT: (As-Siba’i, p.53)

4.10. ST: (Carlyle, 1966, p.61)
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Much has been said of
Mahomet’s propagating his
Religion by the sword. It is no
doubt far nobler what we have
to boast of the Christian
Religion, that it propagated
itself peaceably in the way of
preaching and conviction. Yet
withal, if we take this for an
argument of the truth or
falsehood of a religion, there is
a radical mistake in it. The
sword indeed: but where will
you get your sword! ... We do
not find, of the Christian
Religion either, that it always
distained the sword, when once
it had got one.

TT: (As-Siba’i, n.d., p.57)

A8 i ol 8 1S b il
Sl @y Ul Jas 106 Caaadly 4t
ped oglas 1otbal Lo add 40X e
Caandl YVl ) cpall (IS Lo o5l
358 sa Sl angl M 58 L oSl
Lo Jsh ) 61305 3 asl g cpall ella
@A 2y das el B oosS Ly
I aanl allall a3 58 — 358 g8 oaing
Liall 4y 8 alis law ol 138 Jyls
O asanll o (sl g 4l Lalid
Lows 480k 4 4w iy sl
CailS Al peaill 15 55 Al Jlall i
oo Bla) Gl aasis of als
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sentence (that is underlined),
and adds in the TT  osll) Jas 1314
Ladl Lo adé X o Suh oy
lsolag”. It is obvious that the
first ST deletion is due to
domestication, whereas the
addition in the TT is related
ideologically to the translator as
well as the writer view to Islam
though it is domestication as
well.

4.11. ST:
1966, pp.62-63)

(Carlyle,

Mahomet’s Creed we
called a kind of Christianity;
and really, if we look at the wild
rapt earnestness with which it
was believed and laid to heart, |
should say better kind than that
of those miserable Syrian Sects,
with  their vain  janglings
[jangling] about Homoiousion
and Homoousion, the head full
of worthless noise, the heart
empty and dead!

TT: (As-Siba’i, n.d.,
p.59)

The translator in the
above texts deletes and adds; he
deletes from the ST, the second
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& 55y AL Ll iy il pas
Ui T 3y )

The addition of the
clause “G@s Al A sleally aladlia) 57
reflects the emotion of the
translator more than
domestication. Conversely the
deletion of the two terms
“Homoiosion and Homoousion”
clearly reflects domestication.
That is because these terms
come from a famous theological
controversy in early
Christianity; they are Greek
terms used in debates about the
nature of Christ’s divinity
(GPT).

4.12. (Carlyle, 1966,
p.63)

God alone is; God alone
has power; He made us, He can
kill us and keep us alive: ‘Allah
akbar, God is great.” Understand
that His will is the best for you;
that howsoever sore to flesh-
and-blood, you will find it the
wisest, best: you are bound to
take it so; in this world and in
the next, you have no other
thing that you can do!

SS:  (As-Siba’i, n.d.,
p.59)
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ALY g Gl Ll pales )
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é\.aai LA}?S.\A?S-\&JiJi LY ?SS‘}A}

L0 96880 A0S ) AST R ged o (e

Here the translator
condenses the ST by rendering
it in terms of domestication,
especially the last part of the TT
which is part of the Aaya from
the Holy Quran “ 158 S5 of (e
AREST ST S NP Ie)

4.13. ST: (Carlyle,
1966, p.74-75)

Two remarks only |
shall make, and therewith leave
it to your candour. The first is
furnished me by Goathe; it is a
casual hint of his which seems
well worth taking note of. In
one of his Delineations, in
Meister’s Travels it is, the hero
comes-upon a Society of men
with very strange ways, one of
which was this: ... it is the
reducing of our moral self to
slavery by them that is. Let a
man assert ... The Month
Ramadhan for the Moslem, ...

The previous lines are deleted;
they are not translated in the TT. It is
related to the Western culture, though
the main concept is rendered. The
core point of the paragraph is that
each person should strongly resist



their desire in one particular
direction. Discipline in one area
strengthens your freedom in others,
and the goal is to avoid becoming a
slave to pleasure. That is what Islam,
especially in Ramadhan, is ordered.
Carlyle connects these views to
Goethe’s broader philosophy of self-
mastery and moral  freedom.
However, the translator omits this
foreign view and suffices to explain
Islamic ones.

The translator states in his
language: (As-Siba’i, 65-66)

A a Sl Cayll g Juaddl aaal Jal s

Ol Ol 4ndi e audi e e pall 558 O

alind s 4’ YOET s Judla Y 4N e Jany

e Cla s Wa i leday O aa 13 ade

Lee 55 on Jensd Y5 Leald (e ey oal Dl oL
e Ohaay el I

4.14. ST: (Carlyle, 1966, p.75-
76)

But there is another thing to be
said about the Mahometan Heaven and
Hell. This namely, that, however gross
and material they may be, [.] they are
an emblem of an everlasting truth, not
always so well remembered elsewhere.

; the great enormous Day of
Judgment he perpetually insists on:
what is all this but a rude shadow, in
the rude Bedouin imagination, of that
grand spiritual Fact, ..., which it is ill
for us too if we do not all know and
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feel: the Infinite Nature of Duty? ...,
and in his threescore years of Time
holds an Eternity fearfully and
wonderfully hidden: ... With bursting
earnestness, with a fierce savage
sincerity it, bodies it forth in that
Heaven and that Hell. Bodied forth in
what way you will, it is the first of all
truth. ... He does not like a Bentham, a
Paley, take Right and Wrong, and
calculate the profit and loss, ultimate
pleasure of the one and of the other; ...
You shall not measure them; they are
incommensurable: ...Benthamee
Utility, virtue by Profit and Loss;
reducing this God’s-world to a dead
brute Steam-engine, ...: - if you ask
me which gives, Mahomet or they, the
beggarlier [more beggarly] and falser
view of man and his Destinies in this
Universe, | will answer, It is not
Mahomet! -

TT: (As-Siba’i, n.d., p.66)

Dl daadl ol dla JS e ) WSy

Oma (e calial ol dpal didal ey Lea pila
Al 555 ey o ) 6 ciisls Lk Jai SA)
Gelull ALy Ledie s U atla s 3Dy Al
bee druin o JS JA35 Lei g 5 a0 Lgie J sty (A
il s 55 Lelen Jas I S pualy Cuaa )
Ve JS 05 e Mg WS ab Lag (5 S
Agall Lelall Ll ol JLa 5 Jig Sk
o el Adla s aalgl) el s Sl dla gl
s Lasn |l 3Lal) (50 Jaoll 138 oIS )
A5 oS o s Lega (Sl Jae (S
o Agid Alila Aoy alled ol il 6 jee o




O 2 aaly gadlal adl (8 Jila a8 el S
oSE 3 ypa A L aed ooy oelll Aas A
Agaall oda atud [gd] Glsh (gl Aaadly ul)
Aaie G ) JI35 N 4 Cana QB o

Bosa )y sl 6l A

In the above TT and ST
domestications are obviously
expressed. Firstly, deletion from the
ST of Benthamee and Paley’s
calculating philosophy, which weighs
right and wrong in terms of pleasure,
pain, and measurable outcomes.
Secondly, addition in the TT of the
Aaya in the Holy Quran: “" W5 asn
YA mall bosw) . dmase JS Jal),
Moreover, the translator adds ¢ <éala
oAl since the great facts that the
author presents in the ST are existed in
the Quran. At the same time he omits
“the Mahometan™ from the ST where
the author states that the facts of
Heaven and Hell exist in Islam as a
whole.

4.15. The last two paragraphs
have mostly deletions in terms of
domestication. For they are related to
Western culture: “The Scandinavian
God Wish”, “Scandinavian Paganism”,
“English Puritans” (Carlyle, 1966,
p.76).

On the other side, retaining the
names of Western writers during
rendering into the TT reflects
foreignization. They are Diodorus
Siculus (Carlyle, 1966, p.49), in the
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TT (as-Siba’i, n.d., p.47), Novalis
(Carlyle, 1966, pp.57-58) (as-Siba’i,
p.45-55), Prideaux (Carlyle, 1966,
p.65) (as-Siba’i, p.60) and Goathe (see
no.8 above).

However, there are many
additional terms and phrases, added
subjectively by the translator due to
rhetorical style of Arabic language.
For example: (Carlyle p.45) describes
the Hero: “... no man adequate to do
anything, but is first of all in right
earnest about it ; what | call a sincere
man. | should say sincerity, a deep,
great, genuine sincerity, is the first
characteristic of all men in any way
heroic.” As-Siba’i (n.d., p.43) rendered
the previous quotation as, " Ja_ ¢ L 4if
Guall OS5 V) L Jamy Gldll eS| S
Lo dlglae o el Il pdll qan g padaYI
J8 alie dla 2l gaba Ja ) il Jel Jglay
Al Sy - gAY o Sl i el JS
alaxl) Ja Gl 3 gl ot — 5l saanll, "

Moreover, there are Arabic
expressions Carlyle has kept them as
he was writing his English text like:
Kebla (p.50), Allah akbar (p.63), Allah
(p.72), Salam (p.74) could be
considered foreignization inside the ST
during writing of the text itself.

5- Data Analysis

Before analyzing the above
discussion the researcher will present
briefly in the following table the



additions & deletions in Chapt.2 of

Carlyle’s and how they are reflected
d domestication in certain phrases, clauses and/or paragraphs:

through
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foreignization

No. of the No. of Addition / Deletion Venuti’s Strategy
Text (domes. / foreign.)
1 2 deletions domestication
2 7 deletions (6 lines)/ 1addition domestication
3 1 addition ideological domes.
1 deletion domestication
4 2 addition Aay / ideological
5 2 deletions /1 addition, poetic line domestication
6 1 addition,3poetic lines/2 deletions domestication
7 1 deletion / 5 additions =
8 Retain a name of a Western writer, foriegnization
Goethe
9 1 addition domestication
10 1 deletion/ domestication
1 addition ideological domes.
11 1 addition ideological domes.
1 deletion domestication
12 1 addition Aaya
13 5 lines deletions domestication
14 8 (one of them 6 lines) deletions domestication
2 additions ideological domes.
the second is Aaya domestication
15 3 deletions foreignization
Retaining the names of four foreignization
Western writers

(Table A)

an

One can observe from the table
above that there are 33 deletions from
the ST and 19 additions. Hence,
deletions are more than additions.
Then we have the third column, i.e.
the kind of strategy that is followed
according to Venuti’s theory. It is
clear that domestications are more
than foreignizations. The main reason
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for that is the whole Chapter (2)
talking about the Prophet of Islam and
it is part of Arabic history and culture,
putting aside the translator is Arabic
one, and he translates into the Arabic
language (TT).

6- Conclusion



The researcher finds out that the
hypotheses of the study are true. The
translator deletes some clauses or
phrases that are related to
Christianity, Western culture or any
term related to non-Islamic or Arabic
culture; and adds from Islamic —
Arabic culture terms or phrases, and
that is expressed domestication
strategy. On the other side, retaining
some of the Western terms and
writers” names is foreighnization.
Thus, domestications are more than
foreignizations, and they are reflected
through  deletions more  than
additions.
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